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Foreword

EDWARD SLINGERLAND

As a student of classical Chinese in Taiwan in the late 1980s, |
was asked by my tutors what texts | was interested in reading.
My answer was definitive and singular: the Zhuangzi. Having
encountered this mind-bending, life-changing text through the
English-language renderings of Thomas Merton, and then Bur-
ton Watson’s translation, the Zhuangzi was the reason | had
chosen to study classical Chinese, and | was eager to begin
engaging with it in the original.

It turned out to be a lot harder than | thought. The Zhuangzi
is stylistically and conceptually unlike any other Warring States
(5th-3rd century BCE) text. The brilliance of its author(s)—let's
call him, her, or them “Zhuangzi” for the sake of convenience—
is reflected in its distinctive and challenging language. Dissat-
isfied with the expressive possibilities of the classical Chinese
on offer at the time, Zhuangzi created a wild array of new ad-
jectives and adverbs, many of them onomatopoetic, that early
Chinese commentators on the text struggled to explain. The
concepts and characters are even crazier. Logical paradoxes,
enormous mythical fish that turn into giant birds and fly south,
people’s organs being transformed into owls—I had chosen
probably the worst possible text, in terms of easy comprehen-
sibility, for my initiation into classical Chinese.

Somewhat discouraged by my slow progress, | was surprised
to spot an intriguing-looking comic book in one of the local book-
stores—an illustrated version of the Zhuangzi by C. C. Tsai.
The drawings themselves were wonderful and really seemed to
capture the spirit of the text as I'd glimpsed it in English. Prob-
ably more importantly, the baihua (colloquial) Chinese expla-
nations and dialogues vividly brought to life the conversations
and stories that | was struggling to comprehend as | slogged

through the painfully difficult original text. The original classical
Chinese appeared in the margins, so | could refer back to it,
but the illustrations and lively modern Chinese gave me an easy
and pleasurable way to access the ideas behind the text.

| remember thinking that, after returning to the States, |
would one day translate Tsai's works into English to make them
available to a wider audience. Brian Bruya beat me to it, and
I'm really glad he did. The colloquial Chinese translations that
Tsai puts into the mouths of his characters are very tricky to
render into smooth and accessible English, but Bruya handles
this challenge perfectly. It would be impossible to do better
than Nie Que’s “Sheesh! What a letdown . . . ,” when confronted
with Wang Ni's lack of knowledge (“Does Wang Ni Know?"), or
the annoyed crow muttering, “Gimme a break,” when different
species of birds ardently debate which color is best in “Crows
and Seagulls.” Bruya's translation is effortless, accurate, and
a pleasure to read.

And read it you should. The Zhuangzi is probably the most
overlooked great work of world literature. It is one of the two
foundational texts of a school of thought subsequently referred
to as “Daoism,” along with the Daodejing traditionally (and al-
most certainly apocryphally) attributed to Laozi, or the “Old
Master.” There are good reasons why early imperial librarians
classed these two books together. Both see civilization, and
Confucian culture in particular, as somehow antithetic to our
true nature. Both view language with suspicion, as something
that limits our worldview. And both have a basic faith in human
beings’ innate, untutored nature.

| would argue that the Zhuangzi, however, has a much more
sophisticated answer to the question of how human beings
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should live. Laozi urges us to get rid of learning and culture, and
physically return to a primitive, utopian life of small-scale agricul-
ture. Zhuangzi sees us as already embedded in, and inextrica-
bly tied to, civilized life. Humans will continue to write and read
books, carve bell-stands and perform social rituals, argue with
one another and travel to faraway lands. The key is to do this
without losing your connection with Heaven, the natural force
that governs the world and created our natures. One should live
like the clever birds in the “Swallows Nest in the Eaves” story,
being “in the world but not of it,” to borrow language from the
New Testament. The way to do this is to make one’s mind ten-
uous or empty, open to the true nature of the world and people
around you, so that you go along with things rather than striving
to impose your will or preconceived notions on them.

The insights of the Zhuangzi have much to teach us today.
Over the last fifteen years or so I've grown increasingly involved
in various branches of the cognitive sciences. The more | learn
about the nature of human cognition, the more prescient the
insights of the Zhuangzi seem to me. The story of “Huizi's Giant
Gourds,” for instance, tells of Zhuangzi's logician friend Hui Shi
(Huizi), who smashes some giant gourds because they are too
big to be used as ladles and too shallow to use as bowls. To
get the point of the story it is important to realize that these
are the two standard uses of a gourd in early China: when Hui
Shi hears the word “gourd,” he immediately thinks of either
ladles or bowls. This is a good example of what psychologists
call “categorical inflexibility,” where standard definitions or im-
ages associated with certain words limit our cognitive fluidity.

The importance of thinking flexibly, outside the cage of conven-
tional categories, is also the point of the various “usefulness of
the useless” stories, like that of “The Useless Shu Tree” or “The
Earth Spirit's Tree.”

Similarly, the story of the monkey trainer and the chestnuts
in “Three at Dawn and Four at Dusk” makes an important point
about the power of psychological framing: the same facts can
inspire very different emotional reactions, as well as conse-
quent behaviors, depending upon how they are characterized.
Vastly more people favor a treatment proposed for a hypothet-
ical disease said to be affecting six hundred people when the
outcome is described as “two hundred lives saved” rather than
“four hundred will die.” A wise person will use this knowledge
to nudge others in the right direction. “The Cook Carves Up a
Cow” and “The Old Wheelwright,” examples of the famous “skill
stories” in the Zhuangzi, get at the power of embodied cogni-
tion, while “Learning How to Walk in Handan” vividly illustrates
the interference of cognitive control in skillful action, a central
theme of the literature on choking in sports and performance.
“The Caged Pheasant” hints at the danger of the hedonic tread-
mill—the fact that humans are built to never be satisfied by cur-
rent pleasures—while “The Horse Lover” points to the danger
of suffocating attachments.

All of these stories are designed to teach us how to move
skillfully and flexibly through the world, engaging genuinely with
what comes and living out our ordained lifespans with equanim-
ity and grace. | hope readers will enjoy this book as much as
| do.
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BRIAN BRUYA

|. THE BATTLE OF THE HUNDRED SCHOOLS

The Imperial Period in China began in 221 BCE, when the First
Emperor, hailing from the far western state of Qin, completed
his conquest of China. From that time until 1911, there were
six subsequent major dynasties: the Han, Tang, Song, Yuan,
Ming, and Qing. But what about before the Qin? For 789 years,
from 1045 to 256 BCE (much longer than any subsequent dy-
nasty), a single lineage held the throne as Son of Heaven, ruler
of China. This dynasty’s name is Zhou (pronounced joe—see
the Pronunciation Index in the back of the book for how to
pronounce other Chinese names and terms). The period of
the Zhou that concerns us is the second half, when traditional
order had broken down.

The traditional order was unique among world civilizations.
The Zhou Dynasty begins with the victors over the preceding
Shang Dynasty fanning out across the country, taking control
of key cities and towns—over 150 in total. We can think of
each of these newly formed states as a fief, loyal to the Zhou
king. Each enfeoffed ruler had local control but served at the
pleasure of the king: visiting the king regularly to renew bonds
of fealty, sending tribute to the king, and doing the king’s bid-
ding when necessary. Each fief was handed down to the ruler's
eldest son. In the beginning, these fiefs were close, either in
terms of familial relationships or in terms of military loyalty,
and the relationship between king and vassal was viewed as
like that between father and son. Over time, however, disputes
arose, loyalties frayed, and battles occurred. 250 years in, and
ties were stretched to the breaking point.

A traditional story (perhaps apocryphal) is often used to
illustrate a key turning point in the dynasty. In 773 BCE, the
king had just divorced his primary wife and replaced her with
his favorite, who was difficult to please. In order to entertain
her, the king arranged for a large feast on the outskirts of the
capital, and at nightfall he had the warning beacons on the
city wall lit. The beacons went up in flame one after another in
a spectacular display that reached to the horizon, and, after
several hours, troops from neighboring states arrived breath-
less at the capital to bring aid to the king, whom they thought
was in grave danger from invasion. The spectacle delighted
the queen, but of course the generals and soldiers who had
rushed to help were not amused. This happened more than
once.

Not long after, the state of Shen, which nursed a grudge
against the king, allied with the Quan Rong tribe and attacked
the Zhou capital. When the Zhou warning beacons were lit, the
neighboring states ignored them. The capital was laid waste,
and the king was killed. The Zhou lineage was allowed to con-
tinue, but it was forced to move its capital east, its area of
direct control was reduced, and it lost the fealty of the major
vassals. From that point on, the various states quickly realized
it was every state for itself. For the next five and a half centu-
ries the states gradually swallowed each other up until only
seven major states remained at the end of the Spring & Autumn
Period (770-481 BCE). As armies increased in size during the
Warring States Period (481-221 BCE), the disruption of war-
fare increased as well. The battle for ultimate supremacy con-
tinued until Qin was the last state standing.
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In this battle for ultimate supremacy it would no longer do
for a ruler to simply rely on his circle of close nobility to act as
generals and ministers. Every ruler needed the most capable
people around. And so an intellectual ferment began. Not only
did rulers look beyond the nobility for brains and talent but peo-
ple of brains and talent began to promote their own views about
how best to govern—theories that blossomed to include all
kinds of associated philosophical concerns. Over time, similar
lines of thinking coalesced into a variety of schools of thought,
such as Confucianism, Mo-ism, Legalism, Daoism, and so on.
The Chinese refer to it as the period of the contending voices
of a hundred schools of thought.

The first major Confucian thinker was Confucius, represented
in the Analects of Confucius, a handbook for creating a flourish-
ing society through cultural education and strong moral lead-
ership. Mencius, a student of Confucius’s grandson, Zisi, was
the second major Confucian thinker. His influential book, the
Mencius, uses memorable analogies and thought experiments
(such as the child on the edge of a well) to drive home subtle
points about the goodness of human nature and effective gov-
erning. Two short pieces that were important to the revival of
Confucianism in the Song Dynasty were also products of this
time. They are Advanced Education (Da Xue) and The Middle
Path (Zhong Yong), traditionally attributed to Confucius’ student
Zengzi and to Zisi, respectively. Advanced Education offers a
pithy formula for the self-development of caring, world-class
leaders, and The Middle Path discusses how to achieve balance
both internally and externally.

While the Confucians concentrated on creating moral lead-
ers, others, known to us now as Daoists, preferred to concen-
trate on becoming as close as possible to the natural way of
things. The major Daoist texts from this period are the Zhuangzi
and Laozi's Daodejing. The Zhuangziis one of the great works
of world literature, simultaneously a profound philosophical
study of metaphysics, language, epistemology, and ethics. It's
also seriously fun to read for its colorful characters and para-
doxical stories. Laozi's Daodejing echoes many themes of the
Zhuangzi, with an emphasis on the sage as leader, non-action,
and emptying the mind. Its poetic language and spare style

stand it in stark contrast to the Zhuangzi but also allow for a
richness of interpretation that has made it an all-time favorite
of contemplative thinkers across traditions. A third Daoist from
this time period, Liezi, had his name placed on a book a few
centuries later. The Liezi adopts the style and themes of the
Zhuangzi and continues the whimsical yet profound tradition.

Other thinkers concentrated on ruthless efficiency in govern-
ment and came to be known as Legalists. One major Legalist
thinker was Han Feizi. His book, the Han Feizi, condemns ideas
from other schools of thought that had devolved into practices
that were considered wasteful, corrupt, and inefficient. In re-
sponse, he speaks directly to the highest levels of leadership,
using Daoist terminology and fable-like stories to make his
points, advising rulers on how to motivate people, how to orga-
nize the government and the military, and how to protect their
own positions of power.

Still other thinkers concentrated their theories on military
strategy and tactics. The major representative of this genre
is, of course, Sunzi, and his classic Art of War, a text that so
profoundly and succinctly examines how to get the greatest
competitive advantage with the least harm done that it is still
read today by military leaders and captains of industry.

The political, military, and intellectual battles continued
throughout the Warring States Period in a complex interplay
until Han Feizi's version of Legalism seemed to tip the balance
for the Qin. But the victory was short-lived, and soon a version
of Confucianism would rise to the top as the preferred philos-
ophy of political elites. But Daoism, and later Buddhism, had
their own periods of dominance and influenced many aspects
of Chinese culture over the centuries.

Il. ZHUANGZI AND HIS IDEAS

Some texts in world literature stand out as so unique and in-
fluential that they are at once emblematic of a culture and uni-
versal in scope: Shakespeare’s plays, the Bhagavad Gita, the
Book of Job, Plato’s Socratic dialogues, the Dhammapada. If
you were asked to name such a book from the Chinese tradi-
tion, the Zhuangzi probably isn't the first book to spring to mind



simply because it is not that well-known. Instead, you would
probably think of the Analects of Confucius, Laozi's Daodejing,
maybe the great Tang Dynasty poems, or Dream of the Red
Chamber. All good choices, but the Zhuangzi is no less import-
ant or influential than those others. The text is named after its
author, Zhuang Zhou—Zhuangzi, for short. It is like a cross
between Aesop’s Fables and Ludwig Wittgenstein's Philosophi-
cal Investigations. Some of the most profound and challenging
ideas are laid out in the form of colorful characters and epi-
sodes and have been so influential in Chinese literature, art,
and philosophy that they have entered the language in the form
of sayings that roll off the tongue of farmers and PhDs alike.

We know very little about the man Zhuang Zhou except that
he lived during the 4th century BCE and was engaged with the
intellectual scene of his time. That scene revolved around ques-
tions of good government. Like their Greek contemporaries,
educated Chinese had a chance to influence the government
in significant ways. Greeks lived in a polis (an independent city-
state) and acted politically through a stumbling democracy. Chi-
nese lived in a guo E (an enfeoffed state) and acted politically
through a stumbling meritocracy under a hereditary monarch.
Confucians and Mo-ists (followers of Mozi) dominated discus-
sions about good government—discussions which branched
out into the nature of language, the basic make-up of human
beings, and how to build a moral and competent leader. Many
Confucians thought they had a lock on the moral side of things,
advocating a government underpinned by ritual propriety (/i 12).
Many Mo-ists thought they had a lock on the linguistic side of
things, dominating discussions through arch logical arguments.
Zhuangzi came along and dropped a grenade on both schools
of thought, questioning the universality of moral and linguis-
tic categories and cautioning his contemporaries about unin-
tended consequences stemming from overconfidence in one’s
way of conceiving the world and managing it through those
conceptions.

Confucians traditionally held elaborate funeral ceremonies
as an expression of respect for and devotion to the deceased.
Mo-ists railed against the unnecessary expense. Zhuangzi's
response? We see on the very last page (233) of this book
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Zhuangzi telling his friends to simply lay him out on the ground
after he dies. Radical. Outrageous. But what is the difference
between Zhuangzi's suggestion and our process today? Buried
bodies—even embalmed ones—get consumed by other organ-
isms. Zhuangzi shows us that our customs and conventions,
while comfortable and even useful, tend to be arbitrary. It is,
therefore, misguided to rely on them as the one and only guide
for action. And so, a theme we see in the Zhuangziis the flout-
ing of convention: Zhuangzi drums after his wife dies (p. 129),
a great painter strips off his clothes before working (p. 163),
capable people reject offers of powerful jobs in the government
(p. 122). The specific reasons for the flouting of convention in
each of these episodes are different, but the general reason is
the same: not all conventions are as useful, benign, or advanta-
geous as they are often made out to be. Sometimes they can
be inflexible, wrongheaded, and even personally harmful.

Conventions and customs (including the very words we use
to label the world (p. 15)) can lock us into inflexible ways of
thinking, and the creativity we see in Zhuangzi is the ability to
see beyond them. Zhuangzi finds new uses for “useless” things
(p. 19) and sees old problems from new perspectives. Can vir-
tues be harmful instead of helpful (p. 87)? Can a valuable pearl
be dangerous instead of beneficial (p. 230)? Can something
be accomplished through non-action (wu wei 4& %) instead of
action (p. 103)?

What does Zhuangzi mean by “non-action”? Customs and
conventions can be grouped under the umbrella category: arti-
ficial. To “non-" something for Zhuangzi is to undo the artificial,
to return to a more natural way of doing things. Non-action,
non-governing, non-thinking, non-interference—these all mean
to strip away the clever, intentional, one-size-fits-all solution and
to do only what the situation calls for. The cook carving up the
cow (p. 41) is the classic example of non-action. We see it also
in the old wheelwright (p. 96), the cicada-catcher (p. 140), and
the bell-stand maker (p. 146). Each one empties himself of
desire and expectation—anything that could interfere with the
operation itself—and responds only to the requirements of the
moment. Zhuangzi says we should use the mind like a mirror
(p. 77)—reflecting only what is in front of us and not bringing
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along any extraneous thoughts, worries, hopes, or fears. This
is how we return to the natural.

The obvious objection you may have of equating the natural
with the good probably involves the many examples of things
that are natural but not good: poisons, mosquitoes, aging,
earthquakes, cancer, shark attacks, etc. This is where we can
see how Zhuangzi differs from so many other religions/philos-
ophies. According to Christianity, humans are born sinful. In
Islam, humans must submit themselves to the wishes of Allah.
In Hinduism and much of Buddhism, the world we live in is an
illusory world of suffering. By contrast, we see in Zhuangzi (and
in Chinese philosophy broadly), the belief that the world is pretty
darn good just as it is. Why? Because everything more or less
fits together so that all things (more or less) can flourish for a
time. Then they decline and other things flourish. Everything is
in a particular phase of a particular cycle. Everything is always
changing. It is only because of these cycles and changes that
any one thing—including you and l—can ever flourish at all.

So, from a narrow point of view, focused on any particular
thing that happens to be on the down side of a cycle—grow-
ing old, getting cancer, being attacked by a shark—nature
can seem dangerous and unforgiving. But my aging and dying
makes room for the next human being. The random mutations
that result in cancer can also result in evolutionary adaptation.
My being eaten by a shark feeds that shark. From the larger
perspective, the cycles continue, which is a good thing—
because they make all good things (as viewed from narrow
perspectives) possible.

This is not a variety of pre-determined fate. There is no
author, no designer, no grand plan (pp. 98, 191). There is no
“reason” that | get eaten by a shark. No “reason” that | get can-
cer. Zhuangzi is fine with the idea that stuff just happens. That's
the nature of nature. But just as nature is not determined, na-
ture is also not entirely random. To Zhuangzi, nature (tian X) is
a self-organizing spontaneity (ziran & 4%). It has a rhythm and
a generativity, and we can tap into it. The word Zhuangzi (and
other early Chinese) used for this generative rhythm is dao .
Many times in this book, we see Zhuangzi and others refer to
“the Dao.” This is what they mean—a rhythm of the universe,

a kind of roughly predictable logic, a way that things work, a
path that each individual thing takes through its existence. The
universe has the Dao, which is, more or less, good because
it is the ground for all of the good things we have in life. A
government or a person can be more or less in tune with the
Dao; and being more in tune with it increases the chances of
its people flourishing. How to be in tune with the Dao? Non-ac-
tion, non-interference, non-striving, and so on. Reduce your de-
sires and expectations. Find your own specific path and pursue
that. Are you a cicada-catcher? Then catch cicadas. Are you a
wheel-maker? Then make wheels. Empty yourself of all social
expectations and personal desires and just be yourself. Move
according to your natural mechanism (p. 114). Each particular
thing has its particular Dao (pp. 33, 134). If each thing follows
it, then all things will naturally flourish (more or less, at least
for a time). Humans have the dubious distinction of being able
to fall off their path by trying too hard, by pursuing limitless
desires, by wanting too much. Scale it back, Zhuangzi says.
Don't bring yourself grief (unless your path entails that for a
time (p. 49)).

Getting good at non-doing can resemble a kind of spiritual
practice. Zhuangzi even uses the term “spirit” (shen ##). Shen
fundamentally refers to a kind of animating energy that can
range in meaning from the energy that it takes to work hard (p.
103) to the vaguely supernatural (p. 122) to very definite spir-
its and gods. For Zhuangzi, to reduce desires, to follow your
specific path, to be yourself, is to nurture your spirit rather than
exhausting it. A well-nurtured spirit can come through particular
practices, as in Yan Hui's account of mental fasting (p. 48) and
his “sitting in forgetting” (p. 73), or it can simply be there natu-
rally (pp. 62, 103, 139). Either way, you are getting at what is
already there.

Why, by the way, is Yan Hui—Confucius's prized disciple—
depicted as a follower of Zhuangzi's philosophy? Even Con-
fucius humbles himself to Laozi. What's going on? The easy
answer is that Zhuangzi is just borrowing these characters and
putting them to his own use. The more complicated—and in-
teresting—answer is that there is some overlap between the
philosophy of Zhuangzi and Confucius. But wasn't Confucius a



Confucian and Zhuangzi a Daoist, and aren’t those two philoso-
phies in direct opposition to one another? Actually, no.

Confucius wasn't a Confucian because really there is no
such thing as “Confucianism,” per se. He is known as a ru
1%, a term that we translate into English as “Confucian” but
which does not refer to the person of Confucius. Properly
speaking, we should say that Confucius's beliefs belong to
Ruism, not Confucianism. Also, Zhuangzi did not identify as
a Daoist; in fact, there was no such school of thought during
his time. That label came along later and was applied to him
retrospectively. Both Zhuangzi and Confucius (and most other
early Chinese thinkers) encouraged people to follow the Dao.
In that sense, they were both little-d daoists. But what we now
call Daoism has an emphasis on the very broad perspective of
natural cycles and individual paths, whereas what we call Con-
fucianism focuses more on the intermediate realm of ordering
human society (but still, when done well, in harmony with natu-
ral cycles and individual human paths). The difference between
the two schools of thought was more a difference in emphasis
than a difference in dogma. In fact, over Chinese history, intel-
lectuals tended to emphasize one or the other depending on
their stage of life or their opportunities in a more just or less
just society. If the “Dao was in the world,” then they would
feel safe working in government and taking on a Confucian
perspective. If the “Dao was not in the world,” they would
retreat to the safety of a reclusive, Daoist lifestyle. Unlike so
many other religions and philosophies around the world that
see each other as mutually exclusive and even fight wars over
their disagreements, Daoists and Confucians tend to see them-
selves as two sides of the same coin. But Daoists, as we see
in Zhuangzi (pp. 62, 208), are not averse to calling out the nar-
rowness and inflexibility that tends to crop up when Confucians
over-emphasize custom and convention.

lll. THE ARTIST AND HIS WORK

When | was a kid and the daily newspaper was dropped at
our doorstep, | loved reading the comic strips and the political
cartoons. They could be cute, amusing, and insightful all at
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once. When | came across C. C. Tsai's illustrated versions of
the Chinese classics, | recognized the same brilliant combina-
tion of wit and wisdom and fell in love with his books.

| would be remiss if | finished this introduction without in-
troducing the inimitable Chih-chung Tsai (% % &), who goes
by “C. C.” in English, and whose own story is as amazing as
anything he depicts in his books. The way he tells it, he knew
at the age of five that he would draw for a living, and, at the
age of fifteen, his father gave him permission to drop out
of school and move from their small town to the metropolis
of Taipei, where a comic publisher had welcomed him after
receiving an unsolicited manuscript, not realizing how young
he was. The young C. C. developed his own humorous comic
book characters, all the while honing his skills and learning
from other illustrators. During a required three-year stint in the
military, he devoted his free time to educating himself in art
history and graphic design. On leaving the military he tested
into a major movie and television production company, beat-
ing out other applicants with their formal educations. There,
he had the good fortune of coming across a cache of Disney
films, and taught himself animation. Soon he was making his
own short films, and then decided to open his own animation
studio, winning Taiwan’s equivalent of the Oscar just two years
later.

Always looking for a new challenge, C. C. began a syndi-
cated comic strip, which quickly expanded to five different
strips in magazines and newspapers across Southeast Asia.
At the height of his popularity as a syndicated cartoonist, he
turned in yet another direction—the illustration of the Chinese
classics in comic book format. They were an instant success
and propelled him to the top of the bestseller list. That's what
you have in your hand.

According to C. C., the secret to his success is not ambition,
or even hard work. It's just about having fun and following his
interests. One of his interests has been studying the classics.
Remember, he dropped out of middle school. By ordinary stan-
dards, he should be unable to grasp the language of ancient
China. The early Chinese wrote in a language that is to contem-
porary Chinese as Latin is to contemporary Spanish or ltalian.
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But he is a tireless autodidact, with a nearly photographic
memory. He knows as much about the Chinese classics as
many PhDs in the field. The main difference between him and
a tenured professor is that he isn't interested in the refined dis-
putes and distinctions on which scholars spend their careers.
He merely wants to understand the ideas and share them with
others. This book, and others in the series, is the result of play-
time in his modest studio—serious and lighthearted, whimsical
and profound all at once.

In working with the classics, C. C. stays close to tradition,
and in his illustrations he more or less follows the prominent
commentaries. This means that the texts that underpin his
books are pretty much the same as the texts that underpin
other translations you will find on bookstore shelves, with inci-
dental differences here and there that are insignificant to the
overall meaning.

C. C. translated the Classical language into contemporary
Chinese so that the average reader could understand it. While
respecting his interpretive choices where there is ambiguity,

I've also chosen to translate with an eye to the Classical lan-
guage, rather than just from his contemporary Chinese. This
helps avoid the attenuation of meaning that happens when
communication goes through too many steps—like in the “tele-
phone” game that children play.

In the Zhuangzi, stories are used to illustrate particular points
and are embedded in larger contexts. C. C. pulls the story out,
illustrates it in a series of panels, and then sums up the moral
of the story in the final balloon. For the summary, C. C. draws
from the original context and traditional commentaries to make
the idea relevant to a contemporary reader. The reader should
have full confidence that each episode comes straight out of
the Zhuangzi with little alteration. As with his other adaptations,
the advantage that C. C.’s versions of the classics have over
regular, text-only editions is the visual dimension that brings the
reader directly into the world of the ancients.

| hope that you enjoy this English version of C. C.’s illustrated
Zhuangzi as much as so many others have enjoyed the original
Chinese version.
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THE NAME OF OUR HERO IS ZHUANG ZHOU. LIKE ALL CHINESE NAMES THE
SURNAME COMES FIRST, FOLLOWED BY THE GIVEN NAME. TO SHOW RESPECT
FOR HIS VAST WISDOM, WE ADD THE WORD “ZI" TO HIS SURNAME, JUST
LIKE KONGZ! (CONFUCIUS), MENGZI (MENCIUS), AND LAOZI. ZHUANGZI
LIVED DURING THE FOURTH CENTURY BCE, A TIME KNOWN AS THE WARRING
STATES PERIOD IN CHINA. THIS WAS A PERIOD OF DISUNITY IN WHICH
RIVAL NATIONS BATTLED CONSTANTLY FOR MORE LAND AND GREATER
POWER. AS A RESULT, IT WAS ALSO A TIME OF WIDESPREAD DEATH AND
DESTRUCTION. ZHUANGZI SAW THIS AND WAS DEEPLY SADDENED BY IT.
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HE SHIFTED HIS LINE OF

SIGHT FROM HUMAN SOCIETY

T0 THE LIMITLESSNESS OF

TIME AND SPACE. \/‘




ZHUANGZI THOUGHT:
PEOPLE NEED TO BE
AWARE OF THEIR OWN
EXISTENCE. YOU
SHOULDN'T ALWAYS
PERCEIVE YOURSELF
IN COMPARISON
WITH OTHERS.

DON'T LOOK AT TODAY IN TERMS
OF THE PAST AND THE FUTURE.

DON'T SEE THINGS IN TERMS OF
WORTH AND WORTHLESSNESS.

DON'T DRAW A BOUNDARY
AROUND THE BOUNDLESS.
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DON'T DRAW LIFE FROM DEATH.
ONLY IN THIS WAY CAN YOU
ATTAIN LIMITLESS FREEDOM.

THE PHILOSOPHY OF ZHUANGZI
IS A PHILOSOPHY OF FREEDOM.
IT IS A PHILOSOPHY THAT TAKES
LIFE AND HURLS IT INTO THE
LIMITLESSNESS OF TIME AND
SPACE IN ORDER TO BE
EXPERIENCED TO THE FULLEST.

T0 ZHUANGZI, HUMAN SOCIETY IS CHAINED
BY A “LIFELESS ORDER,” BUT WHAT HE
PURSUED WAS A “LIVELY DISORDER.”
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THE
GIANT

IN THE NORTHERN SEA THERE IS A
GIANT FISH CALLED THE KUN, WHICH
IS HUNDREDS OF MILES LONG.

IT TRANSFORMS
.- INTO A GIANT BIRD
CALLED THE PENG,
WHICH HAS A
WINGSPAN
HUNDREDS OF
MILES WIDE. WHEN
IT CHARGES UP
INTO THE AIR, ITS
WINGS ARE LIKE
CLOUDS HANGING
IN THE SKY.

THE SKY IS BLUE, BUT IS THAT ITS REAL
COLOR, OR DOES IT JUST LOOK BLUE BECAUSE IT
IS SO FAR AWAY AND GOES OFF INTO INFINITY?
WHEN THE PENG-BIRD LOOKS DOWN, IT SEES THE

SAME AZURE EXPANSE.

AS IT FLIES HIGHER, THE WORLD BELOW
DISAPPEARS INTO THE HAZY DISTANCE.

YOUR HEART
MUST BE OPENED
WIDE BEFORE IT CAN
BE BOUNDLESS. DON'T
LOOK AT THINGS FROM
ANY CERTAIN POINT OF
VIEW OR POINT IN TIME.
RATHER, BECOME
ONE WITH
HEAVEN AND




THE
SUMMER

CICADA AND
THE WONDER
TORTOISE

PEOPLE SAY THAT ONCE
THERE WAS A MAN
NAMED PENG ZU, WHO
AT EIGHT HUNDRED
YEARS OLD HAD LIVED
THE LONGEST LIFE EVER.

CHAPTER 1
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THERE 1S A SMALL INSECT CALLED THE
MORNING BUG THAT IS BORN IN THE
MORNING AND IS DEAD BY NIGHTFALL.

IT DOESN'T EVEN
KNOW WHAT

THERE 1S ANOTHER INS

SUMMER CICADA THAT IS BORN IN THE

SPRING AND DIES IN THE SUMMER.
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hinesagl o WHAT THE FOUR
P SEASONS ARE.

HOWEVER, IN THE SOUTHERN PART OF CHU,
THERE LIVED THE GIANT WONDER TORTOISE,
TO WHICH FIVE HUNDRED YEARS
WAS A MERE SPRING.
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AND A LONG, LONG TIME AGO, THERE LIVED THE
GERI-TREE, TO WHICH EIGHT THOUSAND YEARS
WAS A MERE AUTUMN ...

o l

‘A

THE MORNING BUG AND THE SUMMER CICADA ARE CALLED
“SHORT LIVES,” WHILE THE WONDER TORTOISE AND THE

GERI-TREE ARE CALLED “LONG LIVES.” THE "SHORT LIVES"
WILL NEVER UNDERSTAND THE “LONG LIVES."

T0 THE WONDER
TORTOISE AND THE
GERI-TREE, WASN'T
PENG ZU JUST ANOTHER
“SHORT LIFE"?

I'M
ONLY 800
YEARS
oLb!

PEOPLE SEE PENG ZU
AS HAVING LIVED A LONG
LIFE, BUT WASN'T HE
REALLY JUST ANOTHER
TRAGIC "SHORT LIFE"?

10
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THE LITTLE

SPARROW'S
SMALL HAPPINESS
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THE GREAT PENG-BIRD SOARS AT A
HEIGHT OF NINE THOUSAND MILES.

THERE ARE DIFFERENCES
BETWEEN THE REALMS OF THE
SPARROW AND THE PENG-BIRD,

BETWEEN HOW THEY FLY AND
WHAT THEY KNOW.

MY LIFE 1S SO
EASY. IF | WANT TO
SING, 1 JUST BUZZ
UP TO A BRANCH.

HA HA! LOOK AT

THAT GUY! WHAT'S

HE DOING WASTING
SO MUCH ENERGY TO
FLY SO HIGH?

[F 1 WANT
| FLUTTER DOWN

| COULDN'T
BE MORE

T0 EAT A WORM,\
T0 THE GROUND. | -

WE SHOULDN'T
LAUGH AT THE LITTLE
SPARROW IN ITS SMALL,
SELF-CONTAINED WORLD;
NOR SHOULD WE ENVY
THE GREAT PENG-BIRD
IN ITS GRANDEUR.
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LIEZI RIDES
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THE WIND

HE COULD FLY AWAY AND NOT
RETURN FOR FIFTEEN DAYS.
SUCH JOY IS VERY RARE.

LIEZI COULD FLY
BY SIMPLY CATCHING
A BREEZE, AND WHAT
A BEAUTIFUL SIGHT

IT WAS.

BUT TO A PERSON
OF THE DAO,
LIEZI STILL WASN'T
COMPLETELY FREE.

ALTHOUGH HE
DIDN'T HAVE TO
USE HIS LEGS TO
WALK, HE STILL
HAD TO DEPEND
ON THE WIND
TO FLY.

LIEZI COULD
FLY, BUT NOT
WITHOUT THE WIND.
IF WE ACT IN
ACCORDANCE WITH
THE NATURAL DAO,
WE WILL UNDERSTAND
THE PRINCIPLES OF
EVERYTHING, WHICH
WILL ALLOW US TO
TRAVEL IN A
BOUNDLESS REALM
WITHOUT DEPENDING
ON ANYTHING.
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XU YOU

THE
WORLD

THE LEGENDARY | AM LIKE A TORCH VAINLY FLICKERING IN
THE BRILLIANCE OF THE SUN OR MOON,
WHICH YOU RESEMBLE. | AM LIKE IRRIGATION
NEEDLESSLY TOILING WHILE THE RAINS STILL -
COME [N SEASON. BECAUSE YOU ARE MUCH /-~
SUPERIOR TO ME, PLEASE ACCEPT

THE WORLD TO RULE.

WISHED TO RESIGN

REFUSES

TURN THE LAND

HERMIT XU YOU ...

FORGET IT!
WHEN A BIRD GOES
TO NEST IN A TREE,

ALL IT NEEDS IS
A SINGLE BRANCH.

WHEN A RODENT
GOES TO A STREAM
TO DRINK, ALL IT
NEEDS IS TO FILL
ITS STOMACH.

BESIDES, YOU'VE
ALREADY TAKEN

YOU WANT TO GIVE
THE WORLD TO ME,
BUT WHAT WOULD |

CARE OF HOLDING AN
EVERYTHING. ESTEEMED POSITION,
ARE YOU TRYING BUT PEOPLE OFTEN
T0 GIVE ME A BRING SUFFERING UPON
600D NAME? THEMSELVES IN
WHAT 600D IS STRIVING FOR IT. THE
EMPTY FAME? ONLY WAY TO BE TRUE

FAME |$

T0 YOURSELF IS TO
ABANDON ALL THOUGHT
OF ACCOMPLISHMENT
AND FAME.

CAREFREE LIVING
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THE TATTOOED

7 YUE PEOPLE

%

#*

H

x ONE DAY, A MAN FROM
S SONG WENT TO THE

= SOUTHERN STATE OF YUE
T0 SELL HATS AND SHIRTS,

THINKING HE COULD MAKE
LOTS OF MONEY.

GET YER SHIRTS!
BEEYOOTEEFUL AND
FASHIONABLE HATS AND
SHIRTS FOR SALE!

WHAT HE DIDN'T AND NOT
KNOW WAS THAT THE WEARING SHIRTS
YUE PEOPLE HAD A . BECAUSE THEY
CUSTOM OF CUTTING TATTOOED THEIR
THEIR HAIR SHORT

BN NER > B RS R S ot >~

USEFUL AND USELESS,
ACHIEVEMENT AND FAILURE,
ARE ALL RELATIVE, AND NONE ARE
NECESSARILY CONSISTENT OVER TIME.
THE ACHIEVEMENT AND FAILURE OF
THE LEGENDARY KINGS YAQ AND SHUN
ARE LIKE THE USEFULNESS AND
USELESSNESS OF THE SONG MAN'S
GARMENTS. NOTHING IS
FOR SURE.

USEFUL
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HUIZI'S GIANT
GOURDS
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| PLANTED THEM,
AND THE CALABASHES
TURNED OUT TO BE
HUGE. ONE OF THEM
ALONE COULD HOLD

HUIZI WAS AN OLD
FRIEND OF ZHUANGZI.

ONE DAY,
THE KING GAVE ME
SOME SEEDS OF THE
GIANT CALABASH.

BUT THEY WERE
WEAK, AND IF YOU
FILLED THEM WITH
WATER, THEY'D
BREAK AS SOON AS
YOU PICKED

AND THEY COULDN'T
BE CUT IN HALF TO
BE USED AS LADLES
BECAUSE THEY WERE
T00 BRITTLE.

FIVE GALLONS.

THE CALABASHES MAY
HAVE BEEN BI6 BUT THEY
WERE T0O BIG, SO BIG THAT
THEY WERE USELESS. SO |
THREW THEM AWAY.

CHAPTER 1
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THAT'S TOO BAD.
YOU JUST DON'T
KNOW HOW TO USE
BIG THINGS.

MAKE NETS AND THEN
PUT THE CALABASHES
INSIDE THE NETS.

THESE CALABASHES
ARE $0 BI6, YOU COULD

THEN YOU COULD TIE THE
NETS AROUND YOUR WAIST TO
MAKE A LITTLE RAFT SO YOU COULD

FLOAT ON THE WATER. ISN'T THIS
FUN? WHY DO YOU NECESSARILY
HAVE TO USE THE GOURDS TO
HOLD WATER?

USEFUL
AND USELESS ARE
RELATIVE TERMS. HUIZI
WAS SET ON USING THE
CALABASH TO HOLD WATER,
NEVER THINKING THAT HE
COULD USE WATER TO HOLD THE
CALABASH. WHEN ONE WAY OF
THINKING DOESN'T WORK, TRY
ANOTHER, MORE CLEVER WAY
70 60 ABOUT IT. THIS IS
WHAT'S CALLED “USING
THE USELESS.”




THE SONG
FAMILY'S SECRET
FORMULA

IN THE STATE OF SONG, THERE LIVED | THIS MEDICINE COULD PROTECT THE SKIN
A FAMILY WHO KNEW HOW TO MAKE | FROM CRACKING AND CHAFING FROM
A CERTAIN KIND OF MEDICINE.

PROLONGED EXPOSURE TO COLD WATER.

CHAPTER 1
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KEEPING THIS MEDICINE TO
THEMSELVES, GENERATION
AFTER GENERATION OF THE
SONG FAMILY DID A BUSINESS
IN CLOTH BLEACHING.

THEN ONE DAY, A TRAVELER FOUND
OUT ABOUT THE FORMULA FOR THE
MEDICINE AND BOUGHT IT FOR ONE
HUNDRED GOLD PIECES.

THIS IS
WORTH A
FORTUNE!

HE PRESENTED THE
SECRET FORMULA TO
THE KING OF WU AND

EXPLAINED HOW IT
COULD BE USED IN A
MILITARY CAMPAIGN.
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AT THAT TIME, THE STATES
OF WU AND YUE WERE
BITTER ENEMIES.

AFTER GETTING THE SECRET FORMULA FOR
THIS MEDICINE, THE KING OF WU
LAUNCHED A WINTER OFFENSIVE BY WATER.

THE WU ARMY RELIED ON THIS MEDICINE TO

PREVENT FROSTBITE, BUT THE YUE SOLDIERS

WERE UNPROTECTED. AS A RESULT, THE YUE
ARMY WAS ROUNDLY DEFEATED.

‘ﬁ-‘
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AFTER THE DEFEAT OF THE YUE
KINGDOM, THE TRAVELER WHO
PRESENTED THE SECRET FORMULA TO
THE KING OF WU WAS REWARDED WITH
A LARGE ESTATE, AND LIVED THE LIFE
OF A NOBLEMAN THEREAFTER.

ALTHOUGH
IT WAS THE SAME
FORMULA, SOME PEOPLE
DIDN'T KNOW HOW TO USE IT,
SO THEY SPENT THEIR LIVES
BLEACHING CLOTH. BUT WHEN
A FLEXIBLE PERSON WHO
COULD THINK OF NEW IDEAS
CAME ALONG, HE ENDED
UP LIVING THE LIFE OF
A WEALTHY MAN.




ITS BRANCHES
ARE ALL GNARLED
AND TWISTED.
A CARPENTER'S
PLUMB LINE
COULD NEVER BE
USED ON IT.

| HAVE THIS GIANT
TREE CALLED A SHU
TREE. ITS TRUNK IS ALL
LUMPS AND BUMPS
AND IT WINDS THIS
WAY AND THAT,

CHAPTER 1
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IT GROWS RIGHT BESIDE
THE ROAD, AND NO
CARPENTER HAS EVER PAID
ANY ATTENTION TO IT.

THE WORDS YOU HAVE
BEEN SPEAKING LATELY ARE
JUST LIKE THIS TREE, BIG AND
USELESS. WHO'S GOING TO
LISTEN TO YOU?
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HUIZI, HAVE YOU EVER
SEEN A FOX OR A WILDCAT?

IN ORDER TO CATCH THEIR PREY, THEY
ARE ALWAYS JUMPING OVER THINGS
AND RUNNING ALL OVER THE PLACE.

ALTHOUGH THEY ARE VERY AGILE..
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EVENTUALLY, THEY WILL FALL
INTO A TRAP AND DIE.

20

AS FOR THE YAK, ALTHOUGH IT
IS BI6, LIKE A GIANT CLOUD
HANGING IN THE SKY,

IT COULDN'T CATCH A
MOUSE IF IT WANTED TO.




SINCE THE TREE IS
“USELESS,” NO ONE WILL
COME ALONG AND CHOP IT
DOWN, SO NATURALLY,
THERE'S NOTHING TO
WORRY ABOUT.

YOU HAVE THIS
GREAT BIG TREE,
AND YOU'RE
WORRIED THAT IT'S
USELESS. WHY NOT
REST UNDER IT AND
USE IT FOR SHELTER
AND SHADE?

CHAPTER 1
CAREFREE LIVING

THERE'S NOTHING
THE SHUTREE COULD BE
USED FOR, SO IT WASN'T
CHOPPED DOWN. TO THE SHU
TREE, USING USELESSNESS
WAS ITS GREATEST
ADVANTAGE.
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CHAPTER 2

On Seeing
Things Evenly




MUSIC OF
THE EARTH

ONE DAY, WHILE NANGUO
Z1Ql WAS LEANING AGAINST A
TABLE WITH HIS HEAD TILTED

BACK, HE LEISURELY FELL

INTO A STATE OF NO-SELF.

CHAPTER 2
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MASTER, YOU DON'T
SEEM TO BE YOURSELF
TODAY. WHAT'S THE
MATTER?

EXISTENCE.

600D QUESTION, ZIYOU.
| JUST ENTERED A WORLD
WHERE | FORGOT MY OWN

YOU KNOW, YOU HAVE HEARD
THE MUSIC OF PEOPLE, BUT YOU HAVE
NEVER HEARD THE MUSIC OF THE EARTH.

AND EVEN IF YOU
HAVE HEARD THE MUSIC
OF THE EARTH, YOU HAVE
NEVER REALLY HEARD THE
MUSIC OF HEAVEN!
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CHAPTER 2

ON SEEING THINGS

EVENLY
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THE MUSIC OF PEOPLE
MUST ALWAYS
COME FROM

INSTRUMENTS...

BUT THE MUSIC OF
THE EARTH 1S THE SOUND OF
THE WIND ... WIND IS THE
BREATHING OF THE EARTH.
WHEN THE WIND BEGINS TO BLOW,
EVERY OPENING THERE IS
RESPONDS WITH SOUND.
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CAN YOU THINK OF WHAT A BIG WIND IS LIKE?
THE WIND BLOWS, AND THE OPENINGS IN THE
HUGE MOUNTAIN TREES RESPOND—SOME ARE LIKE
NOSTRILS, SOME LIKE MOUTHS, SOME LIKE EARS;
SOME ARE LIKE CIRCLES OR MORTARS, AND
OTHERS LIKE DEEP POOLS OR SHALLOW GULLIES.

7 77T
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ALL TOGETHER THE
OPENINGS EMIT SOUNDS,

LIKE RUSHING WATER, OR A
SHOWER OF ARROWS; LIKE

SCREAMING OR BREATHING... e
T e

SOME SOUNDS ARE COARSE WHILE
L OTHERS ARE FINE; SOME ARE DISTANT
— AND OTHERS UP CLOSE.

TOGETHER, ALL
THE OPENINGS
HARMONIZE
IN A CHORUS
OF SOUNDS...

AFTER THE WIND HAS PASSED, THE OPENINGS BECOME QUIET,
LEAVING THE TREE BRANCHES SWAYING GENTLY BACK AND FORTH.
THIS IS THE MUSIC OF THE EARTH.

SOUND, ITSELF, IS
EMOTIONLESS. IT IS ONLY
FROM A PERSON'S POINT OF
VIEW THAT MUSIC ACQUIRES
ITS EMOTIONS. IF ONE LISTENS
TO MUSIC FROM NATURE'S POINT
OF VIEW, MUSIC 1S FREE OF
EMOTION. THEREFORE,
EMOTION IS AN ARTIFICIAL
AND NOT A NATURAL
DISTINCTION.

CHAPTER 2
ON SEEING THINGS
EVENLY
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CHAPTER 2
ON SEEING THINGS
EVENLY
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A PERSON'S BODY
HAS ARMS, LEGS,
JOINTS, ORIFICES,
AND VITAL ORGANS.

HOW ARE THESE ALL BRAIN

COORDINATED? %

ARE THEY ALL THERE TO SERVE ME?
HOW CAN SERVANTS BE COORDINATED?

DO THEY TAKE TURNS COORDINATING
EACH OTHER? OR IS THERE A GENUINE
MASTER THAT CONTROLS THEM ALL?

WHETHER OR NOT WE COME TO KNOW THIS MASTER WILL NOT
ALTER ITS GENUINENESS ONE WAY OR THE OTHER.

26

EVERYONE HAS
THEIR OWN
GENUINE MIND,
WHICH IS A
MINIATURE OF THE
NATURAL DAO. S0, IF
YOU CAN ACT IN
ACCORDANCE WITH IT,
YOU WILL NEVER
BE FAR FROM
THE DAO.
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IS X1 SHI
REALLY
BEAUTIFUL?

BEGINNING
WE HAD

CALLED THE
SKY “HORSE"

C) AND CALLED THE GROUND “FINGER"
IF FROM THE

FINGER

THEN THE SKY
WOULD BE “HORSE"
AND THE GROUND
WOULD BE “FINGER.”

e~ |

K
. L

PEOPLE THINK THAT XI SHI IS BEAUTIFUL, BUT
WHAT WOULD A FISH THINK? IF A FISH SAW X1 SHI,
IT MIGHT VERY WELL SWIM AWAY IN DISGUST.

WHEN PEQOPLE THINK THAT SOMETHING IS WRONG,
THEY SAY “WRONG.” AND WHEN THEY THINK THAT
SOMETHING IS RIGHT, THEY SAY “RIGHT.” BUT WHAT
ARE THE STANDARDS OF “RIGHT" AND “WRONG"?

SR
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GROSS! \

IN CREATING KNOWLEDGE
FROM A HUMAN STANDPOINT,
PEOPLE TRAP THEMSELVES IN
THEIR OWN LIMITED WORLD.
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CHAPTER 2
SEEING THINGS
EVENLY
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THREE AT DAWN
AND FOUR AT

ONE MORNING, A MONKEY TRAINER BROUGHT IN A
BASKET FULL OF CHESTNUTS TO FEED HIS MONKEYS.

HE SAID
T0 THEM:

I'LL GIVE YOU EACH

HOW'S THAT?

THREE IN THE Movzmuc\\\
AND FOUR AT NIGHT, 7

THERE'S REALLY
NO DIFFERENCE
BETWEEN "THREE AT

OKAY THEN, I'LL GIVE
YOU FOUR IN THE
MORNING AND THREE
AT NIGHT.

DAWN AND FOUR AT DUSK"
AND “FOUR AT DAWN AND
THREE AT DUSK,” BUT THE
SIMPLE ALTERATION TURNED
THE MONKEYS' ANGER INTO
DELIGHT. DO PEOPLE EVER
MAKE THE SAME MISTAKE
AS THE MONKEYS?
THINK ABOUT IT.
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ZHAOQ WEN QUITS
THE ZITHER

ONCE THERE WAS A
FAMOUS ZITHER PLAYER
NAMED ZHAO WEN, WHO
COULD PLAY THE ZITHER

LIKE NO ONE ELSE.

BUT ONE DAY,
ZHAO WEN
SUDDENLY

STOPPED PLAYING
THE ZITHER

ALTOGETHER.

HE FINALLY REALIZED THAT, \ \J

IN PLAYING ONE SOUND, IT
WOULD BE TO THE NEGLECT
OF ALL THE OTHER SOUNDS.

//ll

IT WAS ONLY WHEN HE WASN'T
PLAYING THAT HE COULD HEAR
EVERYTHING IN COMPLETE HARMONY.
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THE PRINCIPLES
OF MUSIC AND WOOD
CARVING ARE ALIKE—
WHEN A WOOD CARVING
IS FINISHED, IT HAS BEEN
CREATED AT THE EXPENSE
OF ALL THE WOOD THAT HAS
BEEN CARVED AWAY. ONLY
THE MUSIC OF NATURE

IS COMPLETE AND
UNDIMINISHED.
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HUIZI
LEANS
AGAINST

HUIZI WAS A MAN OF GREAT
RHETORICAL SKILL, AND HE SPENT
HIS LIFE DEBATING WITH OTHERS.

AFTER A HARD
DAY'S DEBATING,
HE WOULD PROP

HIMSELF UP
AGAINST A CERTAIN
TREE AND REST.

ONE DAY, WHILE RESTING THERE, HE
SUDDENLY REALIZED THE PRINCIPLE OF
NOT DEBATING.

AFTER THAT, HE NEVER DEBATED
WITH ANYONE EVER AGAIN.

REALLY BE CONSIDERED A VICTORY?

CAN RELYING ON RHETORIC
TO DEFEAT SOMEONE IN A DEBATE

IF YOU THINK 80, THEN YOU'VE
ALREADY BEEN DEFEATED.
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ALL MY LIFE | HAVE SAID |

SO MANY THINGS, BUT...
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| HAVE NEVER REALLY
SAID A SINGLE WORD.

ZHUANGZI
SPEAKS
ABOUT NOT

[

31



CHAPTER 2

ON SEEING THINGS
EVENLY

¥

z &

M &

%

& M

NS

B

A=

EmERE e | Eelkm bl B

ISR T OESER ERAFEE ¥ F SRS

[ R RENFSES .

FERREE e A

YAQ'S
QUESTION

THE LEGENDARY EMPEROR
YAO ONCE ASKED HIS

MINISTER SHUN:

| WANT TO INVADE THE THREE
STATES OF ZONG, KUAI, AND
XU'AO, AND EVERY TIME | SIT

L0, GET IT OUT OF MY HEAD.

ON THE THRONE, | CAN'T
WHY IS THIS?

THE SOVEREIGNS OF
THOSE THREE STATES ARE
SMALL FRY COMPARED TO
YOU. WHY EVEN
BOTHER WITH THEM?

ORIGINALLY, WHEN
THERE WERE TEN SUNS
SHINING DOWN ON THE
MYRIAD THINGS, THEY
NEVER BLOCKED EACH
OTHER OUT. SO HOW IS IT
THAT A VIRTUOUS MAN,
WHOSE MAGNANIMITY
SHINES DOWN ON ALL
PEOPLE EVEN IN PLACES
THE SUN DOESN'T REACH,
CANNOT TOLERATE
THREE OTHER STATE
SOVEREIGNS?
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THAT PEOPLE
HAVE INFINITE
DESIRES STEMS

ENTIRELY FROM A

SENSE OF "SELE."

AS SOON AS THERE
IS A “SELF,"” ONE
TENDS TO REJECT

"OTHERS." ALL

THINGS IN NATURE
ARE UNIQUE, AND

EACH HAS ITS OWN

PARTICULAR VALUE.

THIS IS WHY WE
CAN ALL SHINE

WITHOUT

BLOCKING EACH

OTHER OUT.




DOES WANG NI
KNOW?

NIE QUE ASKED WANG NI:

IS THERE A STANDARD
OF KNOWLEDGE FOR
ALL THINGS?

HOW SHOULD

SHEESH!
WHAT A
LETDOWN ...

DON'T BE
DISAPPOINTED.

HOW DO YOU KNOW
THAT WHEN | SAY “KNOW,”
| DON'T REALLY MEAN “NOT KNOW"?
OR WHEN | SAY "NOT KNOW,"
| DON'T REALLY MEAN

LET ME ASK
YOU THIS:
IF A PERSON
Q@ SLEEPS IN A
DAMP PLACE,
HE IS LIKELY
T0 GET
ARTHRITIS,
RIGHT? BUT
WOuLD A
MUDFISH?

IF A PERSON TRIED TO
LIVE IN A TALL TREE,
HE WOULD BE AFRAID...

CHAPTER 2
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PEOPLE, MUDFISH, AND
MONKEYS ALL LIVE IN
DIFFERENT PLACES.
WHERE'S THE STANDARD?

RIGHT!
EVERYONE'S STANDARD
IS DIFFERENT ...

EXACTLY!

THESE FOUR DIETS ARE
ALL DIFFERENT. WHO'S
T0 SAY WHICH OF THEM
IS RIGHT?

34

STANDARDS ARE
DIFFERENT FOR ALL THINGS, SO
THE STANDARD SET BY PEOPLE IS BY
NO MEANS THE ONLY “CERTAIN"
STANDARD. IF YOU MISTAKE WHAT IS
RELATIVE FOR SOMETHING CERTAIN,
YOU HAVE STRAYED FAR FROM THE
ULTIMATE DAO.
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ON LI JI'S WEDDING DAY, SHE
WAS TO BE MARRIED AGAINST
HER WILL TO DUKE XIAN OF JIN.
SHE WAS S0 SAD THAT SHE
DRENCHED HER WEDDING
DRESS IN TEARS.

CHAPTER 2
ON SEEING THINGS

BUT AFTER SHE WAS MARRIED, SHE
FOUND HERSELF SLEEPING ON A BIG,
SOFT BED AND EATING FOOD FROM
THE FOUR CORNERS OF THE EARTH.
WHO WOULD BELIEVE THAT ON
HER WEDDING DAY, SHE HAD
CRIED HER EYES OUT?
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EVERYONE 1S
AFRAID OF DYING,
BUT MAYBE DEATH
WILL BE SO GREAT
THAT WE'LL END UP
REGRETTING HAVING
EVER LIVED.

~

> o~

EVENLY
% ® A 7
B F & B
®= B 0 A
ool 2 %
Z K B
¥ E W =
= 0 005
FoX oK &
P A
x A ° =
oz B E
= F oM oz
T o EF
= 7 7
B OB W %
zZ zZ b H
% % 2 A
I <
¥ 2z & %
Do F
i}
EE,
H=
i
/5\
g
=

W&
o
i
v &
X Z
H 3
wnOA E
F !B
i
B
i
I & M
K zZ &
A
& B %
& E %
% m
TR E
M & A

35



CHAPTER 2
ON SEEING THINGS
EVENLY

PR EE NS SR
PR AR o I T &

Al
/)
\|
/)

HAE T DR . EOEE T o 3R

pae
e

SR QT RE ST

JEMEE | AN ER SRR &l

-

A\
/)

N i | R e S
CEEDE OGRS R am NE
SR AR S AN T o NN E R AN LR

ZHANG

wuzl's
DREAM

ZHANG WUZI
SAID TO
JU QUE:

A PERSON HAVING A
DREAM IS NEVER AWARE
OF IT, AND IN HIS DREAM
HE MIGHT EVEN DO
THINGS LIKE PREDICT HIS
OWN FATE. ONLY AFTER
HE WAKES UP DOES HE
REALIZE THAT HE WAS
DREAMING.

R .
S PP

ONLY THE TRULY
ENLIGHTENED
PERSON REALIZES
THAT LIFE 1S JUST
ONE BIG DREAM.
AND THEN THERE
ARE THOSE FOOLS
WHO THINK THAT
THEY ARE THE
ENLIGHTENED
ONES.

DREAMING!

YOU AND |
ARE BOTH
DREAMING.
WHEN | SAY
YOU ARE
DREAMING,
THAT IS MERE

ONLY THOSE WHO HAVE
GREAT DOUBTS CAN TRULY BE
ENLIGHTENED. BUT A FOOL ALWAYS
BELIEVES THAT HE 1S ENLIGHTENED,
AND THAT IS WHY, IN THE END,
HE IS A FOOL.
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WANG LIANG IS THE

SHADOWS
TALKING

B

SHADOW OF A SHADOW.

/AN

CHAPTER 2
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WOULD YOU MAKE UP YOUR MIND
WHAT YOU WANT TO DO?! FIRST
YOU WALK, THEN YOU STOP,
THEN YOU $IT, THEN YOU
STAND. | CAN'T TAKE IT!

A

I,

LOOK, | CAN'T HELP IT.
I'M JUST FOLLOWING HIM.

A SNAKE DEPENDS ON ITS SCALES
T0 SLITHER, A CICADA DEPENDS
ON ITS WINGS TO FLY.

BUT AFTER THEY DIE, EVEN
THOUGH THE SCALES AND WINGS
STILL REMAIN, THEY CAN NEITHER
SLITHER NOR FLY.

CHANGE IS A LAW OF NATURE.
THERE IS NO DESIGNATED KING OR
MINISTER. WHAT IS NATURAL IS
DECIDING WHETHER YOU ARE A
LEADER OR A FOLLOWER.
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THE DREAM OF
THE BUTTERFLY

ONE DAY AT ABOUT SUNSET,
ZHUANGZI DOZED OFF AND
DREAMED THAT HE TURNED

INTO A BUTTERFLY.

HE FLAPPED HIS WINGS, AND SURE ENOUGH,
HE WAS A BUTTERFLY—WHAT A JOYFUL
FEELING! AS HE FLUTTERED ABOUT, HE

COMPLETELY FORGOT THAT HE WAS ZHUANGZI.

V/

SOON, THOUGH, HE
REALIZED THAT

THAT PROUD
? . BUTTERFLY WAS IN
FACT ZHUANGZI.
=z
WAS IT ZHUANGZI WHO DREAMED <

THAT HE WAS A BUTTERFLY, OR
WAS IT A BUTTERFLY WHO
DREAMED THAT IT WAS ZHUANGZI?

MAYBE ZHUANGZI WAS THE
BUTTERFLY, AND MAYBE THE
BUTTERFLY WAS ZHUANGZI.
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THE DANGER
OF KNOWLEDGE

A LIFETIME 1S LIMITED, BUT
KNOWLEDGE 1S LIMITLESS.

TO TAKE A LIMITED LIFE AND PURSUE LIMITLESS

KNOWLEDGE CAN BE VERY HAZARDOUS.

T0 KNOW IT IS

HAZARDOUS AND STILL TO
THINK THAT KNOWLEDGE

MAKES YOU SMARTER
IS EVEN MORE
DANGEROUS.

WE SHOULD
TRANSCEND KNOWLEDGE,
RATHER THAN BE BURDENED
OR TIED DOWN BY IT.
KNOWLEDGE 1S USED IN
UNDERSTANDING THE PRINCIPLES
OF NURTURING LIFE,
BUT ONCE WE UNDERSTAND,
WE SHOULD JUST FOLLOW
THE NATURAL
TRANSFORMATIONS
AND NOT PURSUE
SUPERFLUOUS
KNOWLEDGE.
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uP A COW

A CERTAIN COOK WAS ONCE COMMISSIONED TO BUTCHER A COW FOR KING HUI. AS HE
THE COOQK WORKED, HIS MOVEMENTS WERE GRACEFUL AND FLAWLESS. THE SOUND OF THE KNIFE
BETWEEN THE BONES WAS LIKE A WHISPER IN THE NIGHT. WHEN THE COOK WAS

CARVES FINISHED, THE COW DIDN'T EVEN KNOW [T WAS DEAD. @

CHAPTER 3
THE BASICS OF
NURTURING LIFE

WOW, | NEVER
IMAGINED THAT A COOK
COULD ATTAIN SUCH A
HIGH LEVEL OF SKILL.

IT WAS
NOTHING,
REALLY.

YOU SEE, WHEN | BUTCHER A COW,
IT'S NOT SKILL THAT | USE,

IT'S THE DA

WHEN | FIRST BEGAN BUTCHERING COWS,
WHAT | SAW WAS THE WHOLE COW.
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BUT AFTER | HAD
BEEN AT IT FOR A
FEW YEARS AND
BUTCHERED A 600D
NUMBER OF COWS,
WHAT | SAW WAS NO
LONGER THE WHOLE
COW BUT JUST ITS
SKELETAL STRUCTURE.

EVER SINCE THEN, |
STOPPED USING MY
EYES AND USED MY
MIND INSTEAD, TO
INTUIT MY WAY
AROUND THE COW.

THE AVERAGE
COO0K GOES
THROUGH A
KNIFE EVERY
MONTH,
BECAUSE HE
HACKS AND
CHOPS.

A 6OOD COOK CHANGES KNIVES ONCE A YEAR,
BECAUSE HE CHOPS BUT DOESN'T HACK.

BECAUSE | NEITHER HACK NOR CHOP, I'VE USED THIS SAME
KNIFE FOR NINETEEN YEARS, AND IT'S STILL LIKE NEW.

BARELY ONE

MY KNIFE
GLIDES IN AND
OUT BETWEEN
THE BONE
JOINTS,
MOVING AS IT
9 PLEASES; THE
COW SUFFERS
NO PAIN AND,
IN THE END,
DOESN'T
EVEN KNOW
IT'S DEAD.
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FANTASTIC! WHAT YOU HAVE
SAID TODAY HAS TAUGHT ME
A LOT ABOUT HOW TO GET
ALONG IN LIFE.

THE COMPLEXITIES OF
LIFE ARE LIKE THE SKELETAL
STRUCTURE OF THE COW, AND THOSE
WHO DON'T UNDERSTAND HOW TO
APPROACH THEM END UP RUNNING
AROUND IN CIRCLES, WASTING
ALL THEIR ENERGY.




WHEN GONGWEN XUAN FIRST SAW
AN OFFICIAL WITH ONLY ONE LEG,
HE WAS VERY SURPRISED...

HE MAY ONLY HAVE ONE LE6, \
BUT AS LONG AS HE WAS BORN

THAT WAY RATHER THAN HAVING
HAD IT CUT OFF AS PUNISHMENT
FOR A CRIME, IT IS IN
ACCORDANCE WITH

NATURE!

THEN AFTER THINKING ABOUT IT,
HE FINALLY REALIZED...

IF EVERYONE WERE BORN WITH
ONE LEG, WE WOULD THINK IT VERY
UNNATURAL TO SUDDENLY SEE SOMEONE
WITH TWO LEGS. AS LONG AS SOMEONE IS
BORN THE WAY THEY ARE, BE IT WITH ONE
LEG, TWO LEGS, OR AS MANY LEGS AS A
MILLIPEDE, IT IS NATURAL.

WE HAVE TO LIVE WITH THE
BODY WE WERE BORN WITH AND
DEAL WITH CIRCUMSTANCES AS THEY

COME. IF WE CAN DO THIS, THEN WE

WON'T FEEL COLD IN WATER OR HOT IN
FIRE, AND WE WILL ENCOUNTER NO
OBSTACLES IN LIFE.
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THE CAGED
PHEASANT
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FINDING FOOD ISN'T EASY FOR THE WILD PHEASANT,
TRAVELING TEN STEPS BEFORE GETTING A SINGLE WORM.

Ccecaeeqe

AND EVEN THOUGH IT HAS TO WALK / /
A HUNDRED PACES FOR A DRINK OF

WATER, IT STILL PREFERS THIS TO
BEING LOCKED UP IN A CAGE.

HAVE ENOUGH TO EAT
AND DRINK AND ITS
FEATHERS MAY BE
BRIGHT AND SHINY,

A CAGED PHEASANT MAY °
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BUT IT WILL ALWAYS THE
CRAVE THE FREEDOM PERSON WHO YET IN
OF BEING ON THE UNDERSTANDS TODAY'S
OUTSIDE. HOW TO NURTURE SOCIETY,

LIFE WOULD NEVER HOW MANY
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XXX OF FREEDOM. ?
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QIN SHI

AFTER LAOZ! DIED,

DIDN'T CRY

......

QIN SHI WENT TO PAY
HIS RESPECTS. HE LET
OUT A FEW SNIFFLES
AND THEN LEFT.

HEY, AREN'T YOU A FRIEND
OF THE MASTER? IS THAT AN
APPROPRIATE WAY TO PAY

YOUR RESPECTS?

A FEW SNIFFLES
IS JUST RIGHT.

LAOZI WAS BORN WHEN IT WAS TIME
FOR HIM TO COME INTO THE WORLD, AND
HE DIED WHEN IT WAS TIME TO LEAVE.
IFYOU LET THINGS HAPPEN AND ABIDE

IN THE NATURAL CHANGES, YOU
NEEDN'T FEEL ANY GRIEF.

CHAPTER 3
THE BASICS OF
NURTURING LIFE

UPON HEARING THIS,
LAOZI'S DISCIPLES STOPPED
THEIR SORROWFUL CRYING.

BY ACCEPTING THE
TRANSFORMATIONS OF NATURE,
WE FREE OURSELVES FROM THE
BONDAGE OF CAPRICIOUS EMOTIONS.
QIN SHI UNDERSTOOD THIS, AND
THAT'S WHY HE DIDN'T GRIEVE
OVER LAOZI'S PASSING.
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CHAPTER 3 W
THE BASICS OF ~ PASSING ON

NURTURING LIFE Q « @)

THE FLAME DAO!
1
5 N
TR I
% e\

*

15

1, WHEN OIL IS USED TO

' SUSTAIN A FLAME,

S

Ju DAO!
H

t,

EVEN THOUGH THE OIL
MAY BE CONSUMED,

THE FLAME CAN BE
TRANSFERRED TO
ANOTHER FUEL.

WHO KNOWS HOW
LONG IT CAN 60 ON?

NURTURING LIFE DOES NOT
AIM AT PRESERVING THE BODY
BUT AT NOURISHING OUR
VITALITY, ALLOWING IT TO NOT
BE CUT SHORT.




CHAPTER 4

In Human
Society
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CHAPTER 4 BECAUSE THE

IN HUMAN SOCIETY SOVEREIGN OF WEI
WAS VERY WICKED,

OF COURSE YOU

MASTER, CAN GO, BUT I'M

PLEASE LET ME 60

AFRAID THAT IF

YAN HUI ASKED REFORM HIM!

N < YOU 60 WITH THE
ﬁlﬁ Iﬂf ;% % fié CONFUCIUS... INTENTION OF
\ REFORMING HIM,
»n B F H R T WILL BE
o4 H jj“ DIFFICULT.
o oo om s
b oE BT oz
A BB R o4
) — . 3.& B

ﬁk .

i

o -
Ny Z
XDz
X & 2 WHY DON'T YOU 60 gur gecAuse | N\ W T TaT is The
HOME AND FAST FOR COME FROM A POOR FASTING TO BE WHAT IS
i 5] A FEW DAYS, FAMILY, IT HAS DONE FOR MENTAL
)i : AND THEN ALREADY BEEN SACRIFICIAL FASTING?
= WE'LL TALK SEVERAL MONTHS CEREMONIES.
: 4 ABOUT IT? SINCE I'VE HAD ANY IT'S NOT MENTAL

ALCOHOL OR MEAT. FASTING.

oo | o
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) i = 7 FIRST, GET RID OF ALL

AW 5o INTENTIONAL MENTAL ACTIVITY ACTING

S #og AND MAKE YOUR MIND AN EXPANSE INTENTIONALLY

Lz wo OF EMPTINESS, THEN YOU WILL BE MEANS ACTING WITH
2L P ABLE TO RESPOND NATURALLY TO THE SELF IN MIND,
I A - EVERYTHING. IF YOU CAN DO WHICH WILL CAUSE YOU

I ] THIS, THEN OTHERS WILL T0 BE CONSCIOUS OF

£ T @ i RESPOND TO YOU. GAIN AND LOSS. WE
wo o SHOULD ELIMINATE THE
B oA z EGO AND NOT WORK FOR
Z g % ACHIEVEMENT, FAME,
pLoR ﬁ H \ OR THE SELF. IF WE CAN
N 5 E DO THIS, THEN WE CAN
oo 7 TRANSFORM
= 2 a OTHERS.
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A PRINCE OF CHU NAMED ZIGAO WAS ABOUT TO DEPART
T0 THE STATE OF QI AS AN ENVOY...

MY MISSION THIS TIME IS
VERY SERIOUS. IF | FAIL, | WILL
HAVE WRONGED MY SOVEREIGN,
AND IF | SUCCEED, | WILL STILL
BE PLAGUED BY ILL HEALTH
DUE TO THE STRESS.

'W T ’W/(
| WILL SUFFER
K W) O EiTHER way.
PLEASE
TELL ME
' WHAT T0 DO.
\72
YOU FEEL
RIGHT =\
NOW? NS

D

A SOVEREIGN AND VASSAL IS
> - ONE OF RIGHTEOUSNESS.
"ll~\. == w/

Ein\) ‘\“(

) i

s

IS =

e ) =

A
Iy

I'M SO WORRIED | FEEL\W /4
LIKE I'M ON FIRE, AND
| JUST WANT T0 6UZZLE
COLD WATER TO PUT
3»-»\ mour.
)

YOU CAN STOP WORRYING BECAUSE IN LIFE
THERE ARE TWO THINGS THAT ARE UNAVOIDABLE.
ONE 1S FATE, AND ONE IS RIGHTEOUSNESS.
THE RELATIONSHIP BETWEEN A PARENT AND

A CHILD IS ONE OF FATE. THE
RELATIONSHIP BETWEEN A

S0, IN THESE TWO KINDS OF
SITUATIONS YOU MUST SET
ASIDE THOUGHTS OF YOURSELF
AND THOUGHTS OF GAIN AND

LOSS, AND JUST ACT AS THE
CIRCUMSTANCES DICTATE,
THAT'S ALL. X

DON'T TRY TO

CHANGE FATE OR
FORCE SUCCESS, JUST
FOLLOW THE NATURAL
CIRCUMSTANCES AND
DO YOUR BEST.

CHAPTER 4
IN HUMAN SOCIETY
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CHAPTER 4
IN HUMAN SOCIETY
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LIKE A MANTIS
STOPPING A CART

THERE WAS A
MAN NAMED
YAN HE, WHO
WAS ABOUT
TOGOONA
MISSION TO
PERSUADE THE
EVIL PRINCE FU
T0 CHANGE HIS
WAYS. BEFORE
LEAVING, HE WENT
T0 QU BOYU
FOR ADVICE:

THERE IS A PERSON

NATURE. IF LEFT TO HIS OWN DEVICES,
HE WILL BRING HARM UPON THE NATION.

WHO 1S A KILLER BY

AND IF ONE
ATTEMPTS TO
PERSUADE HIM
OTHERWISE, HE
WILL BRING
HARM UPON THE
PERSUADER.

THIS PERSON SEES ONLY
THE FAULTS OF OTHERS
AND 1S BLIND TO HIS OWN
SHORTCOMINGS. WHAT
CAN BE DONE?

IN DEALING WITH THIS TYPE \

OF PERSON, YOU MUST
FIRST BE FLEXIBLE .
AND CONFORM TO HIS Z mmm. -
BEHAVIOR. DON'T :
ANGER HIM.

IF HE ACTS LIKE A CHILD, %/“)
YOU ACT LIKE A CHILD.
N,

IF HE ACTS

YOU ACT LIKE
A LUNATIC.

LIKE A LUNATIC,
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CHAPTER 4
WHY DO | HAVE TO BE $0 IN'HUMAN SOCIETY

FIRST GET HIM TO THINK THAT FRIENDLY AND COOPERATIVE ‘
YOU AND HE ARE CUT FROM AT THE BEGINNING? o
THE SAME CLOTH, THEN YOU ®
CAN SLOWLY WIN HIM OVER. W
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HAVE YOU EVER SEEN A MANTIS?
IF ANGERED, IT WILL OVERESTIMATE
ITS STRENGTH AND FIGHT WITH ANYTHING,
EVEN AN ONCOMING CART.

NOW, IF YOU OVERESTIMATE YOUR ABILITIES
AND CONFRONT THIS PERSON HEAD ON,
WOULDN'T THAT BE LIKE A MANTIS
TRYING TO STOP A CART?

WHEN ADVISING PEOPLE, USE
DISCRETION. IF YOU ARE TOO FIRM,
YOU'LL JUST PUSH THE SITUATION
T0 A CRISIS.

IT CAN BE DANGEROUS TO

USE YOUR OWN ADVANTAGES
T0 PRESSURE ANOTHER PERSON
INTO DOING SOMETHING.
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\
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THE
TIGER TRAINER

TRAINING TIGERS IS A VERY DANGEROUS BUSINESS.
A PERSON WHO UNDERSTANDS THE ART OF TIGER TRAINING
WOULD NEVER FEED A LIVE ANIMAL TO A TIGER.

THIS IS BECAUSE, IN
THE ACT OF KILLING,
A TIGER BECOMES
INCENSED,

AND ONCE
ITS KILLING
INSTINCTS
ARE AROUSED,
THERE'S NO

TURNING BACK.

THEREFORE, THE
TRAINER ALWAYS TAKES
HIS ANIMAL'S NATURE
INTO ACCOUNT,

THAT'S A

AND THE FEARSOME 600D KITIY...

TIGER GROWS UP AS
TAME AS A PUSSYCAT.

52

A TIGER HAS
ITS NATURE, T0O,
AND IFIT IS
ATTENDED TO WITH
CARE, THE TIGER
WILL BE FRIENDLY
INSTEAD OF
FEARSOME.




THE
HORSE LOVER

THERE WAS ONCE A MAN WHO LOVED HIS HORSE VERY MUCH.

HE WAITED ON IT HAND AND FOOT.

HE USED A WICKER
BASKET TO CATCH THE
HORSE'S DROPPINGS,

AND A HUGE CONCH SHELL
T0 CATCH ITS URINE.

ONE DAY, WHEN THE MAN WENT TO SLAP A
HORSEFLY OFF HIS HORSE'S BACKSIDE

THE HORSE
WAS STARTLED

AND KICKED THE MAN,
WHO DIED INSTANTLY
FROM THE BLOW.

YOU MAY LOVE A PERSON,
BUT THAT PERSON WILL NOT
NECESSARILY UNDERSTAND
YOUR LOVE.

CHAPTER 4

IN HUMAN SOCIETY
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CHAPTER 4
IN HUMAN SOCIETY
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THE
EARTH
SPIRIT'S

A MASTER CARPENTER
WAS TAKING HIS
STUDENTS TO THE

STATE OF QI
T0 BUILD A HOUSE.

ON THE WAY, THEY PASSED A TREE
STANDING BESIDE A TEMPLE TO THE
EARTH SPIRIT. THE TREE WAS GIGANTIC
BEYOND COMPARE. ITS TRUNK WAS
HUGE, AND IT WAS SO TALL THAT IT
ALMOST TOUCHED THE CLOUDS.

(9%

ly

HEY, THAT'S THE BIGGEST
TREE WE'VE EVER SEEN.
HOW COME YOU DIDN'T EVEN
STOP AND TAKE A LOOK?

FORGET IT.
THAT THING 1S
COMPLETELY USELESS.




IT WOULD SINK, AND ITS WOOD IS T0OO
WEAK TO BE MADE INTO TOOLS OR
OTHER USEFUL IMPLEMENTS.

IF IT WAS USED TO MAKE SOMETHING
LIKE A COLUMN, IT WOULD JUST
BECOME INFESTED WITH BUGS.

//’0

// | TELL YOU,
VA IT'S USELESS.

X ? $0 WHY SHOULD
f— _ I8T0PTO
- LOOK AT IT?

CHAPTER 4
IN HUMAN SOCIETY

HEY, WHAT WAS
THAT YOU SAID TODAY?
SOMETHING ABOUT ME
BEING USELESS?

THAT NIGHT, THE CARPENTER HAD A STRANGE DREAM:

IF | WERE USEFUL,
| WOULD HAVE BEEN
HACKED DOWN
YEARS AGO!

FROM A TREE'S POINT OF VIEW,
BEING USEFUL IS LIKE HAVING A
TERMINAL ILLNESS. A USELESS TREE
IS THE BEST KIND THERE 1S.

MY APOLOGIES.
YOU ARE A VERY
WISE TREE,
INDEED.
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A TREE'S
NATURAL
LIFE SPAN

IN SONG,
THERE WAS
A PLACE THAT
WAS WELL SUITED
FOR GROWING
JAPONICA,
CYPRESS, AND s
MULBERRY TREES.
WHEN THESE
TREES GREW TO

DOWN AND
USED TO BUILD
MONKEY CAGES.

THE THICKER ONES
WERE USED TO BUILD
LARGE HOUSES.

IF THEY
GREW EVEN
THICKER,
THEY WERE
CUT DOWN
AND USED TO
MAKE
COFFINS FOR
THE RICH.

NONE OF THESE TREES EVER LIVED TO ENJOY
A FULL NATURAL LIFESPAN, AND INSTEAD
WERE CUT DOWN IN THE PRIME OF LIFE.

THOSE POOR
USEFUL TREES ...

WESA,

&5 L S

2 o
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IN ANCIENT TIMES, DURING THE SACRIFICE TO THE CHAPTER 4
RIVER 60D, THE SHAMAN WOULD NEVER CHOOSE IN'HUMAN SOCIETY

A COW WITH A WHITE FOREHEAD, A PIG WITH A

LONG SNOUT, OR A PERSON WITH HEMORRHOIDS ( INAUSPICIOUS Mo
TO THROW INTO THE RIVER AS A SACRIFICE. A4
THEY WERE CONSIDERED TO BE “INAUSPICIOUS." | HAVE >
A WHITE Fﬁ
FOREHEAD.
2L
| HAVE 7 #
HEMORRHOIDS. A
oo f
1,

o

THE INTELLIGENT AND VERSATILE PERSON
WOULD PRETEND TO BE UNFIT, OR
INAUSPICIOUS, IN ORDER TO AVOID

THIS SPIRITUAL DISASTER.

o] e S A O el e N SR ol B I NS Y

INAUSPICIOUS
INAUSPICIOUS
O

BEAUTIFUL AND UGLY
EACH HAVE THEIR OWN
SPECIAL CHARACTERISTICS. IT'S
NOT NECESSARY TO DISTINGUISH
BETWEEN “600D" AND “BAD"
AND "AUSPICIOUS” AND
“INAUSPICIOUS."

IF A WOMAN IS CHOSEN
T0 BE SACRIFICED TO THE
RIVER 6OD BECAUSE OF
HER BEAUTY, THEN IS
BEAUTY AUSPICIOUS OR
INAUSPICIOUS?
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THERE ONCE WAS A VERY PECULIAR
MAN NAMED ZHILI SHU, WHOSE
BODY WAS TERRIBLY DEFORMED.
HIS HEAD WAS BENT DOWN BELOW
HIS NAVEL, HIS SHOULDERS REACHED
UP ABOVE THE TOP OF HIS HEAD, HIS
HAIR STUCK OUT IN ALL DIRECTIONS,
HIS VITAL ORGANS WERE ALL OUT
OF PLACE, AND HIS STOMACH HUNG
DOWN BETWEEN HIS THIGHS.

&
M — W

BY HELPING PEOPLE WITH THEIR
LAUNDRY, ZHILI SHU COULD MAKE
ENOUGH MONEY TO GET BY.

AND BY TELLING FORTUNES, /YRy LUGKY,
VERY LUCKY,

HE COULD SUPPORT A
DOZEN PEOPLE.
N

DURING TIMES OF FAMINE
WHEN THE GOVERNMENT GAVE
OUT FREE GRAIN, ZHILI SHU
WOULD BE FIRST IN LINE
DUE TO HIS DISABILITY.

DURING TIMES OF WAR WHEN PEOPLE WERE CONSCRIPTED BY FORCE, ZHILI SHU

SAUNTERED DOWN THE STREET KNOWING THAT NO ARMY WOULD WANT HIM.

THE WISE PERSON
DOESN'T CARE ABOUT AN
UNAPPEALING ASPECT OR DISABILITY.
THESE ATTRIBUTES CAN ALSO SAVE
ONE FROM MUCH GRIEF AND
HARDSHIP.
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WHEN CONFUCIUS WAS TRAVELING %
TO THE VARIOUS STATES ADVISING i
SOVEREIGNS, HE CAME TO THE STATE
OF CHU. CRAZY JIEYU SAW THAT
CONFUCIUS WAS
ENDANGERING
HIMSELF
THROUGH HIS
AGENDA OF
VIRTUE, AND
ADVISED HIM
WITH A SONG...

e

WHAT CAN YOU DO IN A WORLD
OF DECLINING VIRTUE? WHEN THE
DAO IS IN THE LAND, A SAGE MAY

OH PHOENIX!
OH PHOENIX!

SUCCEED, BUT WHEN THE DAO
IS ABSENT, A SAGE CAN ONLY
TRY TO SURVIVE!

CHAPTER 4
IN HUMAN SOCIETY

FORGET IT! FORGET IT!
IN THESE TIMES, DON'T USE
YOUR BRILLIANCE TO SHOW
UP OTHER PEOPLE'S
BLEMISHES.

OH BRAMBLES,
OH BRAMBLES,

YOU CAN'T HURT MY FEET,
FOR | WALK A CROOKED PATH.

\

|

IN CHOOSING
WHETHER T0 60 OUT
INTO THE WORLD OR

RETIRE IN SECLUSION,

THE WISE PERSON
WILL CHOOSE HIS
TIMING CAREFULLY.
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OIL BURNS
ITSELF OUT

A TREE BRANCH
THAT IS MADE INTO
AN AXE HANDLE
ENDS UP CUTTING
ITSELF DOWN.

OIL USED TO LIGHT A FIRE ENDS
UP BURNING ITSELF AWAY.

THE CINNAMON
TREE 1S HEWN
DOWN TO BE
CONSUMED

BY PEOPLE.

lAfm>5,

AN

-

THE VARNISH TREE THAT CAN PROTECT
AGAINST DECAY ENDS UP SLASHED

BY PEOPLE'S KNIVES.

PEOPLE ONLY
UNDERSTAND THE
ADVANTAGES OF

USEFULNESS; VERY
FEW UNDERSTAND
THE BENEFITS OF
USELESSNESS.

INTELLIGENT MEN, BUT NONE

60

THE FAMOUS WAR
STRATEGISTS, SHANG
YANG, WU Ql, SU QIN,

AND ZHANG Y1, WERE VERY

OF THEM DIED A NATURAL
DEATH. SOMETIMES
INTELLIGENCE IS THE
MEANS THAT TAKES
ONE'S OWN LIFE.




THERE ONCE WAS A MAN IN LU BY THE NAME OF
TOELESS SHU SHAN. TOELESS SHU HAD HAD HIS
TOES CHOPPED OFF FOR COMMITTING A CRIME.

ONE DAY, HE WALKED ON HIS
STUMPS TO 60 SEE CONFUCIUS.

CHAPTER 5
REPLETE WITH VIRTUE

IT'S BECAUSE YOU DIDN'T CARE
ABOUT YOUR OWN WELL-BEING
THAT YOU HAD YOUR TOES
CUT OFF. IT'S TOO LATE TO
CHANGE THAT NOW.

| MAY NOT HAVE ANY TOES, BUT
THE REST OF MY BODY 1S STILL
HERE, AND | CAME TO YOU IN THE
HOPE OF PRESERVING THAT.

PLEASE COME IN AND

| APOLOGIZE. (YOU ARE A WISE MAN.
TEACH MY DISCIPLES.

Lo

TOELESS SHU SHAN WAS A MAN
OF HIGH VIRTUE, AND THAT IS
WHY CONFUCIUS CHANGED HIS
ATTITUDE TOWARD HIM.
A SIMPLE DISABILITY DOES
NOT MAKE ONE A CRIPPLE.
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CHAPTER 5
REPLETE WITH VIRTUE
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BODY
AND

SPIRIT
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ONCE WHEN | WAS IN CHU, | SAW A
LITTER OF PIGLETS BEING SUCKLED
BY THEIR MOTHER.

ALL OF A SUDDEN, THE MOTHER
ROLLED UP HER EYES AND DIED,

NR
ALTHOUGH THE PIGLETS LOVED
THEIR MOTHER, IT WASN'T HER
BODY THAT THEY LOVED, IT WAS
THAT WHICH ANIMATED
HER BODY.

NN
==\

AND THE PIGLETS
RAN AWAY IN
FRIGHT.

-
2 6
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THE BODY OF A LIVING
SOW AND A NEWLY DEAD
SOW LOOK THE SAME,
BUT THE SPIRIT IS
COMPLETELY DIFFERENT.
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HUIZI SAID sngm&e&me CHAPTER 5

10 ZHUANGZI: REPLETE WITH VIRTUE
SHOULD EMOTIONLESS?

PEOPLE T E B R &
HAVE A
EMOTIONS? B F O® Ok
e R A i ¥
[ S = H
[ Z ;f: /EI‘ :
AR
GO

YES. Ol
\‘\\M({Wl// ’s ﬁ %” % j
IF PEOPLE DON'T WE GET OUR SHAPE . ~{ SINCE WE ARE y g i
HAVE EMOTIONS, AND APPEARANCE X7 3| IDENTIFIED AS ° B/ R T
HOW CAN WE BE NATURALLY FROM THE | HUMAN, HOW CAN A B - H
CALLED HUMAN? DAO, S0 HOW CAN WE | WE NOT HAVE 7 % o
NOT BE CALLED EMOTIONS? oo OB o
F x A A
F o Lo
> & A K
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THAT'S NOT WHAT | WE SHOULDN'T LET OUR 2B &
MEAN BY EMOTIONS. LIKES AND DISLIKES CAUSE IF A PERSON'S T T om
WHAT | MEAN BY NOT INNER HARM TO OURSELVES. " B B
HAVING EMOTIONS, WE SHOULD FOLLOW NATURE EMOTIONS INCLUDE woE
IS THAT ... AND NOT CONTRIVE TO LOVE, THEN THEY ALSO N o
IMPROVE ON THINGS INGLUDE NOT LOVING. LA o Z
. NATURAL EMOTION, Lo A
HOWEVER, IS A 1 5 F 7
NON-LOVE THAT LOVES w 4oz
EVERYTHING AND IS B = 5o
THEREFORE UNIVERSAL oA
SINCE IT IS UNIVERSAL, wo 2 W T
IT ENDURES. X - B H
B
2ozl
Yoy & %
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CHAPTER 6

The
Grand Master




THE GENUINE PEOPLE OF OLD

CHAPTER 6
WERE NOT DISCOURAGED BY FAILURE,
WERE NOT PROUD OF SUCCESS, THE GRAND MASTER
WHAT AND DID NOT SCHEME FOR THINGS. .
IS A ONLY A GENUINE PERSON CAN o
HAVE GENUINE WISDOM.
GENUINE #
PERSON? I
=
*
I
A THEY DID NOT REGRET MISSED OPPORTUNITIES, AND A
\ WHEN THEY SUCCESSFULLY GRASPED OPPORTUNITY, &
o) THEY WERE NOT CONCEITED ABOUT IT. T
%
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' E—— N AND N FIRE Z
ON MOUNTAIN PEAKS, = \ ) THEY DIDN'T e
THEY DIDN'T SHIVER. IN WATER, N FEEL HOT. 5
THEY DIDN'T B
FEEL WET. \ W
e\ i
Q - ;d:;
S A

- b = ——— oV Nﬁf\r—%f &
2]

ONLY WISDOM SUCH AS THIS CAN ATTAIN NOT JOYFUL AT BIRTH, il
TO THE REALM OF THE DAO. NOT REFUSING DEATH; #

v GLADLY ACCEPTING THINGS AS e
THEY HAPPEN; NOT USING THE A

INTELLECT TO HARM THE DAO; -

NOT CONTRIVING TO ]

ASSIST NATURE— il

a THIS IS A S

3 GENUINE PERSON! /g

2

t,
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CHAPTER 6
THE GRAND MASTER
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THE DAO IS
HIGHER THAN
HEAVEN
&%
N I >

RN TS -

BIRTH AND DEATH ARE DUE TO
FATE, JUST AS NIGHT AND DAY ARE
-~ DUE TO THE HEAVENS—THEY ARE
Q NOT THINGS THAT PEOPLE CAN
ALTER, SO THERE 1S NO REASON TO
GET ATTACHED TO THEM.

O

PEOPLE JUST THINK THAT HEAVEN GAVE
THEM LIFE, AND SO THEY RESPECT AND
LOVE HEAVEN LIKE A FATHER...

BUT WHAT ABOUT THE DAO
THAT IS A LEVEL HIGHER
THAN HEAVEN?

2

—
-~
Iy

PEOPLE THINK THAT THEIR SOVEREIGN

HAS A HIGHER POSITION THAN THEM,

S0 THEY ARE WILLING TO DIE FOR HIM
OUT OF LOYALTY...

A GENUINE PERSON
DOES NOT BOAST
ABOUT SUCCESS, DOES
NOT COMPLAIN ABOUT
HAVING TOO LITTLE,
AND DOES NOT SEEK
A GOOD REPUTATION.
HE TAKES THE DAO AS
A MASTER TO BE
EMULATED.

BUT WHAT ABOUT THE DAO
THAT HOLDS AN EVEN
HIGHER POSITION?

v
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MINDLESS
OF EACH

WHEN A RIVER OR
LAKE DRIES UP...

CHAPTER 6
THE GRAND MASTER

HERE, MOISTEN
YOURSELF WITH
THIS SO YOU
DON'T DRY OUT.

THE FISH ARE TRAPPED ON
LAND AND WET EACH OTHER
WITH THEIR MUCUS, JUST
TRYING TO STAY ALIVE...

OH, THANK YOU!
YOU'RE SO
BENEVOLENT AND
RIGHTEQUS...

WHAT'S BETTER THAN THIS IS TO HAVE THE RIVERS AND LAKES
FULL OF WATER AND THE FISH LEISURELY SWIMMING ABOUT
COMPLETELY CAREFREE AND MINDLESS OF EACH OTHER.

BENEVOLENCE
IS, AFTER ALL,
LIMITED. WHEN

PEOPLE NEED TO USE

BENEVOLENCE TO HELP

EACH OTHER, THE WORLD

HAS ALREADY TURNED BAD.

NATURE'S LOVE IS

LIMITLESS, SO WE SHOULD

BE MINDLESS OF EACH

OTHER IN NATURE, JUST

LIKE THE FISH IN

RIVERS AND

LAKES.
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THE GRAND MASTER
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NATURE THE
SUPERHERO

NATURE IS LIKE A
SUPERHERO, ITS
LIMITLESS STRENGTH
CONTINUALLY
PULSING.

\s

GAVE ME VITALITY SO THAT
| CAN WORK HARD,

GAVE ME AGE SO THAT | CAN GROW
OLD IN EASE AND COMFORT,

AND GAVE ME DEATH SO THAT |
CAN HAVE EVERLASTING PEACE.

68

NATURE 18
CONSTANTLY
CHANGING, AND PEOPLE
HAVE TO ACKNOWLEDGE
AND ADAPT TO THESE
CHANGES. THIS WAY,
REACTIONS OF DELIGHT
AND FEAR WILL DISSIPATE,
AND THE DISTINCTION
BETWEEN LIFE AND
DEATH WILL LOSE ITS
SIGNIFICANGE.



NATURE CHANGES
CONSTANTLY. ANYONE
WHO LOVES LIFE AND
HATES DEATH DOESN'T
UNDERSTAND THE
PRINCIPLES OF
NATURE.

HIDING THE
WORLD IN

BUT OF COURSE
PEOPLE FEAR

\\ DEATH! ///

THIS KIND OF PERSON 1S
LIKE SOMEONE WHO HIDES
HIS BOAT IN A MOUNTAIN...

OR HIS CARRIAGE ON AN ISLAND.
HE THINKS IT'S SECURE.

CHAPTER 6
THE GRAND MASTER

THEN, IN THE MIDDLE OF THE NIGHT, A
GIANT COMES ALONG AND CARRIES
THE WHOLE MOUNTAIN AWAY.
MEANWHILE, THAT PERSON 1S STILL
LOST IN HIS DREAMS, CONFIDENT THE

BOAT IS SAFELY HIDDEN AWAY.

'Y

GIVE LIFE AND
DEATH OVER TO
NATURE. HIDING
THE WORLD IN
THE WORLD IS
THE PROPER
WAY TO EMULATE
NATURE, THE
GREAT MASTER.
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THE GRAND MASTER
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ZIGONG ASKED
CONFUCIUS:

FORGETTING

THE DAO

MASTER, WHY DO WE
HAVE TO LIVE IN THE
WORLD OF PEOPLE AND
BE BOUND BY THE
RULES OF SOCIETY?

IF YOU WANT TO LIVE
OUTSIDE THE WORLD OF
PEOPLE, THAT'S FINE,
T00.

How?

)
) %
%
o = ; ,
PEOPLE ARE ONLY >
COMFORTABLE
FISH ARE ONLY COMFORTABLE = | NG INTHEDRO. \
LIVING IN WATER. = \
l ‘

FREE AND UNFETTERED

IN LAKES AND STREAMS,

FISH FORGET THAT THEY
LIVE IN WATER.

Vi

! l

SATISFIED AND

HAPPY IN PEOPLE LIVE
NATURE, PEOPLE IN THE DAO!
FORGET ABOUT

THE EXISTENCE

OF THE DAO. »

WE LOSE OUR
CAREFREE NATURE
BY SEPARATING OUR
MINDS INTO
COMPARTMENTS AND
STUFFING THEM FULL
OF KNOWLEDGE. WE
SHOULD STRIVE TO
BREAK THESE
BOUNDARIES AND
TRANSCEND
KNOWLEDGE.

— s
3

= =
WATER?
D WHAT WATER?
" '

Y

.
©)
°
)
R

WHAT DAO?




YI'ERZI ASKED XU YOU:

CREATION
AND
DESTRUCTION

How
ARE YOU
DOING
OUT HERE
IN THE
FOREST?

WHY ARE YOU
HERE? WEREN'T
YOU WITH YAO?

WHAT HAS YAO
TAUGHT YOU ALL
THESE YEARS?

YAO TAUGHT ME TO
BE STRINGENT IN
BENEVOLENCE AND
RIGHTEQUSNESS
AND TO CLEARLY
DIFFERENTIATE
RIGHT AND
WRONG.

THEN YAO HAS TATTOOED
WORDS ON YOUR FACE. HE HAS
USED BENEVOLENCE AND
RIGHTEOUSNESS TO PUNCTURE
YOUR SKIN AND USED RIGHT

AND WRONG TO CUT OFF
YOUR NOSE.

PLEASE GUIDE
ME. ALLOW ME
T0 WANDER

FREELY IN THE
GREAT DAO.

DON'T YOU FEEL IT?

AND YOU STILL WISH TO
WALK THE PATH OF NATURE,
CAREFREE AND AT EASE?

HOW CAN A
BLIND PERSON
SEE COLORS?

CHAPTER 6
THE GRAND MASTER
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CHAPTER 6
THE GRAND MASTER
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THE DAO.

WUZHUANG FORGOT
HER PRETTY FACE,
JULIANG FORGOT HIS
GREAT STRENGTH, AND
THE YELLOW EMPEROR
FORGOT HIS GREAT
WISDOM—ALL WHEN
THEY ATTAINED

THESE WERE THE RESULTS
OF RIGOROUS TRAINING!
WHO KNOWS IF NATURE

WON'T HEAL MY

PUNCTURES AND REPLACE
MY NOSE AND ALLOW ME

T0 FOLLOW YOU?

YES, WHO KNOWS?! SO I'LL GIVE YOU A
SENSE OF IT. NATURE IS MY TEACHER. WHEN
AUTUMN FROST FREEZES THE MYRIAD THINGS,
IT'S NOT AN INTENTIONAL PUNISHMENT. WHEN
SPRING RAINS NOURISH THE MYRIAD THINGS,
IT'S NOT OUT OF BENEVOLENCE! NATURE
CARVES OUT THE FORMS OF ALL THINGS,
BUT NOT TO SHOW OFF ITS SKILL.

YI'ERZI, IF YOU WANT TO
WANDER IN THE NATURAL
DAO, FOLLOW ME.

THE
TRANSFORMATIONS OF
NATURE HAPPEN WITHOUT
INTENTION. THE SPRING
RAINS AND AUTUMN FROST
DON'T INTEND TO BRING LIFE
OR DESTRUCTION. NATURE'S
CREATION AND DESTRUCTION
ARE NOT REALLY CREATION
AND DESTRUCTION,

BECAUSE THERE 1S

S ) NO NET INCREASE
o OR DECREASE.

~o
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YAN HUI
SITS IN
FORGETTING

YAN HUI SAID
T0 CONFUCIUS:

PeCEteegee

I'VE MADE

PROGRESS.

WHAT
KIND OF
PROGRESS?

CHAPTER 6
THE GRAND MASTER

I'VE FORGOTTEN
PROPRIETY
AND MUSIC!

VERY 600D,
BUT THAT'S
NOT ENOUGH.

MASTER,
I'VE MADE
MORE
PROGRESS!

WHAT KIND OF
PROGRESS?

I'VE FORGOTTEN

BENEVOLENCE AND

RIGHTEOUSNESS!

VERY 600D,
BUT THAT'S

STILL NOT
ENOUGH.
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MASTER, WHAT
I'VE MADE KIND OF
EVEN MORE PROGRESS?

PROGRESS!

WHAT 1S &

| WAS SITTING

IN FORGETTING, “SITTING IN )
FORGETINE"? - APPEARANCES, ELIMINATE
weeLs LW | KNOWLEDEE, AND IDENTIFY v =
: N e WU\ THE ereaT THoROUGHRARE
Q
X —THIS 18 "SITTING IN
< FORGETTING.”
E = A
//;// = © s
P S
= N
Z N
N
L %//// i \ \\\\\\‘\\\\\
o N

T0 DISCARD THE BODY,
REMOVE THE INTELLECT, LEAVE

VERY 600D.
ALLOW ME TO LEARN
FROM YOU!

FORSAKE
ALL CONTRIVED
PROPRIETY AND VALUES;
ELIMINATE SELFISH
THOUGHTS; FREE THE MIND
OF ANY FETTERS; AND
COMPLETELY DISSOLVE
YOURSELF IN

@ﬁ THE DETAILS

A S OF LIFE.
O
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ZISANG
QUESTIONS
HIS FATE

ZIYU AND ZISANG WERE
600D FRIENDS.

ONCE WHEN IT HAD RAINED FOR MORE
THAN TEN DAYS IN A ROW, ZIYU TOOK
SOME FOOD AND WENT TO SEE ZISANG.

XN

MOTHER! FATHER! HEAVEN!

OH! WOE IS ME!

WHAT'S

WRONG? \)
-0

~
3

=

I'M SICK, AND THESE
PAST FEW DAYS I'VE
BEEN THINKING...

WHO MADE ME SO
WRETCHED? WAS IT
MY PARENTS? WAS

NATURE?

IT

NO ONE WISHED THIS UPON ME,
AND YET HERE | AM. OH, MY
WRETCHEDNESS MUST BE FATE!

HAPPEN BY CHANCE ARE CALLED
FATE. BEING BORN A PRINCE OR A

THOSE THINGS THAT

CHAPTER 6
THE GRAND MASTER

PAUPER IS SOMETHING WE CANNOT
CONTROL, SO WE MUST ACCEPT OUR FATE
AND FIND SOLACE IN OUR FRIEND,
THE DAO.
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CHAPTER 7

FIT TO BE RULER
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DIGGING A
HOLE IN THE
OCEAN FLOOR

ONE DAY WHEN JIAN WU
WENT TO SEE CRAZY
JIEYU, JIEYU ASKED:

WHAT DID
Rl ZHONGSHI

HE SAID ONLY PEOPLE
WHO ARE REGULATED
ACCORDING TO LEGAL
AND MORAL CODES WILL
SUBMIT AND BE CIVIL.

| BEG TO DIFFER. THAT
METHOD OF GOVERNING
IS LIKE TRYING TO DIG A
HOLE IN THE OCEAN
FLOOR

OR LIKE TELLING A
MOSQUITO TO CARRY A
MOUNTAIN ON ITS BACK.

76

LAWS AND CUSTOMS
ARE TEMPORAL, OR
TRANSITIONAL. IF
UNIVERSAL PEACE IS TO
BE ACHIEVED, WE MUST
FOLLOW THE LAWS OF
NATURE, OR THE DAO.




CHAPTER 7
FIT TO BE RULER

THE

DO NOT PURSUE FAME,

MIND 1S

DO NOT OCCUPY YOURSELF WITH SCHEMING,

LIKE A DO NOT CONCERN YOURSELF WITH TRIFLES, z 4
DO NOT STRIVE FOR GREAT WISDOM. X %
zZ 4
A P
N ’
H &
4
i
T 4
| %

EXPERIENCE THE THE PERFECT PERSON'S MIND IS LIKE A S
BOUNDLESS AND MIRROR, ACCEPTING THINGS AS THEY COME 0 4
WANDER IN INFINITY. AND GO, NEITHER WELCOMING THEM IN, NOR %; ﬁ]
USE WHAT NATURE HAS SHOWING THEM OUT, v
GIVEN YOU WITHOUT ®ox
BOASTING ABOUT e °
ACHIEVEMENTS. JUST i
BE EMPTY. oo
L.
A
T%o ’
]
g
&
S
RESPONDING TO THINGS NATURALLY H
WITHOUT STORING THEM UP. THEREFORE, B
THE PERFECT PERSON IS ABLE TO THE PERFECT PERSON =
OVERCOME MATERIAL THINGS AND TREATS THE MIND =
NOT BE HARMED BY THEM. LIKE A MIRROR. WHEN ¥
SOMETHING HAPPENS, X

RESPOND, AND WHEN

IT'S OVER, EMPTY il
YOUR MIND OF IT. 47
GENUINELY %
& - APPRECIATE 7
EVERY MOMENT X
& OF LIFE. )
/j]:
e Jri
- ]
- e
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FIT TO BE RULER
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THE NAME OF THE EMPEROR OF
THE SOUTH SEA WAS HASTILY.

X
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THE NAME OF THE EMPEROR OF
THE NORTH SEA WAS SUDDENLY.

THE NAME OF THE CENTRAL
EMPEROR WAS PRIMAL CHAOS.

HASTILY AND SUDDENLY OFTEN WENT TO THE LAND
OF PRIMAL CHAOS, AND PRIMAL CHAOS TREATED
THEM WITH GREAT GENEROSITY.

EVERYONE HAS SEVEN

ORIFICES TO SEE, HEAR, EAT,
AND BREATHE WITH. WHY DON'T
WE MAKE SOME FOR PRIMAL

CHAOS AS A LITTLE GIFT?

D
=Y

600D
IDEA!

S0 HASTILY AND SUDDENLY N
MADE SOME ORIFICES FOR
PRIMAL CHAOS...

AND ON THE SEVENTH DAY,
PRIMAL CHAOS PERISHED.
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NON-ACTION
IS THE ESSENCE
OF NATURE.
IFIT IS TAMPERED
WITH BY THE
INGENUITY OF PETTY
INTELLIGENCE, IT
WILL BREAK DOWN
AND PERISH.




SOME PEOPLE ARE BORN WITH THE
BIG TOE FUSED TO THE NEXT TOE,
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AND SOME PEOPLE ARE BORN WITH
SIX FINGERS ON ONE HAND.

CHAPTER 8

THESE ARE NOT OF ANY
SPECIAL USE, BUT AS
LONG AS A PERSON IS
BORN THAT WAY, IT
IS NATURAL.

RS RRENALS m—

YOU'RE ASKING
T00 MUCH.

HAVING AN
EXTRA FINGER
IS REALLY NEAT.
| WANT SIX
FINGERS, T00.

TRYING TO PRACTICE
BENEVOLENCE AND
RIGHTEQUSNESS IS LIKE
ASKING FOR A USELESS
BIRTH DEFECT. SOME PEOPLE
MAY HAVE THEM NATURALLY,
BUT TO ACTIVELY PURSUE
THEM IS BEING GREEDY, AND
GREED 1S NOT IN ACCORD
WITH NATURE.

FUSED TOES
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CHAPTER 8

FUSED TOES
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ARE A DUCK'S
LEGS TOO SHORT?

2

NATURALLY LONG CAN'T
BE TOO LONG, AND
NATURALLY SHORT
CAN'T BE TOO SHORT.

ALTHOUGH A DUCK'S LEGS
ARE VERY SHORT, IT
CERTAINLY WOULDN'T

WANT THEM LENGTHENED.

AND ALTHOUGH A CRANE'S LEGS ARE VERY
LONG, IT WOULD BE OUTRAGED IF THEY
WERE SHORTENED.

A DUCK'S LEGS ARE SHORT, BUT
ITS NECK IS LONG IN RELATION.

ISN'T THIS
CONVENIENT?

AND A CRANE'S LEGS ARE LONG, WHILE ITS

NECK IS SHORT IN RELATION. SO IN THE END,

EVERYTHING IS AS IT SHOULD BE.

80

TRY NOT T0
DISTINGUISH LONG AND

SHORT ACCORDING TO HUMAN

STANDARDS. INSTEAD, OBSERVE

THEIR FUNCTIONS IN NATURE, AND
YOU'LL SEE THAT LONG IS NO
LONGER LONG AND SHORT IS
NO LONGER SHORT.




GREAT
CONFUSION
ALTERS
ONE'S
NATURE

len\\\

A MINOR CONFUSION WILL ALTER ONE'S SENSE OF DIRECTION, BUT A
GREAT CONFUSION WILL ALTER ONE'S ORIGINAL NATURE. SINCE THE THREE
DYNASTIES PERIOD, THERE HAS BEEN NO ONE WHO DIDN'T ALTER THEIR
ORIGINAL NATURE WITH EXTERNAL THINGS.

PETTY PEOPLE SACRIFICE
THEMSELVES FOR PROFIT,

OFFICIALS SACRIFICE

FAME IS FOR THE THEMSELVES FOR FAME,

BIRDS. PROFIT IS
WHAT COUNTS.

NOBLEMEN SACRIFICE
THEMSELVES FOR
FAMILY,

COUNTRY AND
MY FAMILY, LIFE AND SAGES SACRIFICE

IS NOT TO BE

THESE PEOPLE ARE
ALL DIFFERENT, WITH
DIFFERENT TITLES AND
DIFFERENT STATIONS
IN LIFE, BUT THEIR
HARMING OF THEIR
ORIGINAL NATURES AND
SACRIFICING THEMSELVES
IS THE SAME. THEY ARE
ALL CONFUSED.

THEMSELVES FOR THE

CHERISHED. WHOLE LAND.

CHAPTER 8
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CHAPTER 8
FUSED TOES B
k ‘ TWO MEN NAMED ZANG AND | LOST
H* o HOE 6U WERE TAKING CARE OF A GOAT!
Mofa o THEIR GOATS ONE DAY WHEN:
PR
oz ¥
P -
AW o4 A
" # ° M
E B op oA
T 2 & %
T 4
I B N !
N R %o IT JUST WALKED AWAY e LG m
AT £ WHILE | WAS SITTING
s H WALKED AWAY!
E & o % HERE STUDYING!
) ;@ -]: °
g8 0
5 g &R
% om %
£ H 7 E
- R
I B X SOME PEOPLE THROW THEIR LIVES
% o BN I I o ety AWAY IN PURSUIT OF FAME. OTHERS IN
oo = T THE PURSUIT OF RICHES.
F owm £ O ALTHOUGH
- ’ ZANG AND 6U
B - H X\ / WERE DOING
A N . TWO ENTIRELY
& z & % Sy DIFFERENT
£ A % 2= THINGS, THE
X . FINAL RESULT OF
z - 0y BOTH WAS A
I& W . Eé LOST GOAT,
Ep Loz ‘
EIRES
T G Bl STATESMEN THROW THEIR
(N ) LIVES AWAY TRYING TO SAVE
A g e THE COUNTRY, AND SAGES
B I THROW THEIR LIVES AWAY IT DOESN'T MATTER
N /R N THE REASONS MAY WHAT EXCUSES ARE
b T om TRYING TO SAVE THE WORLD, BE DIFFERENT. BUT
= A , BUT, MADE, DEFYING NATURE
Hog & % : = IN THE END, THEIR 1S THROWING ONE'S LIFE
® o B o LIVES ARE WASTED. AWAY, AND THAT JUST
N - = CREATES MORE
SRS CONFUSION. S
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THE HORSE
TRAINER'S

A HORSE'S HOOVES CAN STAND ON
FROST AND SNOW, AND ITS FUR CAN
PROTECT IT FROM COLD WINDS.
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CHAPTER 9
HORSE HOOVES

IT EATS GRASS AND DRINKS
WATER; THEN, STRETCHING
ITS LEGS, IT LEAPS INTO THE
AIR. THIS IS THE ORIGINAL
NATURE OF HORSES.

>

IF YOU WERE TO BUILD A
LUXURIOUS MANSION FOR IT, THE
HORSE WOULD SEE IT AS USELESS.

BUT EVER SINCE THE GREAT
HORSE TRAINER BO LE, THE
SITUATION HAS CHANGED...

I'M THE BEST HORSE
TRAINER EVER!
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THEY USE HOT METAL TO MAKE THE COATS

CHAPTER 9 GLISTEN, CLIP THE MANES, TRIM THE HOOVES,
HORSE HOOVES AND BRAND THEM
: TREATED THIS WAY,
7 TWO OR THREE 0UT

OF TEN HORSES DIE.
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THEN PEOPLE TRAIN THEM FOR ENDURANCE,
DISCIPLINING THEM THROUGH HUNGER AND THIRST.

THEY USE A WHIP TO CONTROL THE HORSES' SPEED,
ALTERNATING BETWEEN FAST AND SLOW.

W, S THROUGH NON-INTENTIONAL
- ACTION, THE PEOPLE ARE
;A \é\\\\\\ NATURALLY TRANSFORMED.
H \\\\ AFTER THESE TORTURES AND THROUGH TRANQUILITY AND

o B (3 N e —4

AN NS NE N N e SN TSNS BRSNS NS NS N NEF

BEING SHUT UP IN A STABLE
AND LOSING THEIR FREEDOM,
HALF OF ALL HORSES WILL DIE.

NON-INTERFERENCE, THE PEOPLE
ARE NATURALLY UPRIGHT.
A SAGE TRIES TO GOVERN BY
CONTRIVING PROPRIETY, MUSIC,
RIGHTEQUSNESS, AND
BENEVOLENCE, AND WITH
THEM, HYPOCRISY
AND DECEIT ARISE.
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THE HARM
OF MORALITY

2

Q

IN HIGHEST ANTIQUITY, PEOPLE LIVED CONTENTEDLY, OBLIVIOUS
T0 WHAT THEY WERE DOING OR WHERE THEY WERE GOING.

NG EN S i
,’*

1)

COMPLETELY AT EASE,
THEY WALKED
AROUND WITH

PROTRUDING BELLIES

AND WANDERED

WHERE THEY WOULD.

THEN SAGES CAME ALONG,
CONTRIVING PROPRIETY
AND MUSIC TO RECTIFY
PEOPLE'S APPEARANCES,
AND PROMOTING
BENEVOLENCE AND
RIGHTEQUSNESS TO
TRANSFORM THEIR
ORIGINAL NATURES.

FROM THEN ON, PEOPLE
BECAME OVERCONFIDENT
IN THEIR PREFERENCES
AND KNOWLEDGE AND
RELENTLESSLY PURSUED
THEIR OWN PERSONAL
BENEFIT.

WITH THE
DESTRUCTION OF THE DAO,
MORALITY ARISES. WITH THE
COMING OF INTELLIGENCE,
DECEPTION AND HYPOCRISY
ARISE. IN HIGHEST ANTIQUITY,
PEOPLE WERE IGNORANT YET
HONEST. THEY DIDN'T EVEN KNOW
WHAT DECEPTION AND
HYPOCRISY WERE, SO
WHY WOULD THEY
NEED MORALITY?

CHAPTER 9
HORSE HOOVES
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CHAPTER 10
STOLEN CHESTS
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THEFT
PREVENTION

PEOPLE NORMALLY LOCK THEIR VALUABLES
UP IN A CHEST, THINKING IT'S THE BEST
METHOD OF PREVENTING THEFT.

NO THIEF WILL
EVER OPEN
THAT LOCK.

N

THEN ONE EVENING A
BURGLAR COMES ALONG...

=
O

| SEE

EVERYTHING

NEATLY
PACKED

FOR ME!

I'LL JUST
TAKE THE
WHOLE

THING.

OFTEN INVITES

PROPRIETY AND LA

A
A 7,

222223

SIMPLY USURP THE

AND ON THE WAY
HOME, HIS ONLY
WORRY IS THAT THE
LOCK MIGHT NOT BE
SECURE ENOUGH!
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COMMON INGENUITY

UNINTENDED HARM.
RULERS CREATED

THEIR OWN PROTECTION.

WS 10

PREVENT CRIMES, BUT
CRIMINALS (OFTEN THE
RULERS THEMSELVES)

M FOR




BANDITS HAVE
PRINCIPLES, TOO

ONCE UPON A TIME, THERE WAS A NOTORIOUS
VILLAIN KNOWN AS ZHI THE BANDIT.

EXCUSE
ME, YOUR
HIGHNESS,
BUT | HAVE A

CHAPTER 10
STOLEN CHESTS

DO WE
BANDITS
HAVE
PRINCIPLES,
1007

OF COURSE

BEING ABLE TO FIND HIDDEN
TREASURE 1S CALLED “SAGACITY."

WHEN ROBBING A HOUSE, GOING IN
FIRST IS CALLED "COURAGE."

I'LL6GO IN
FIRST AND
TAKE A LOOK
AROUND.

AFTER A ROBBERY, COMING OUT
LAST IS CALLED “CHIVALRY."

YOU 6UYS 60
AHEAD, I'LL TAKE
UP THE REAR.

SIS Do B SR
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CHAPTER 10

STOLEN CHESTS
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OUR LUCK
DOESN'T LOOK
600D TODAY, S0
WE'D BETTER

BEING ABLE TO JUDGE ONE'S
CHANCES OF SUCCESS 1S
CALLED "wisbom."

LET'S SEE ...
TWENTY PIECES IN
ALL, SO THAT'S FIVE
FOR EACH.

DIVIDING UP THE BOOTY
IN A FAIR MANNER IS
CALLED "BENEVOLENCE."

ONE CAN NEVER BE A GREAT
BANDIT WITHOUT OBEYING
THESE FIVE PRINCIPLES.

WITHOUT THE PRINCIPLES OF
THE SAGE, A 600D PERSON
CAN'T DO GOOD IN SOCIETY,

AND A BANDIT CAN'T
GET HIS ENTERPRISE
OFF THE GROUND.

AND SINCE THERE WILL ALWAYS BE MORE BAD
PEOPLE THAN 600D, MORAL PRINCIPLES DO
MORE HARM THAN 600D.
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MORAL PRINCIPLES CAN
ALWAYS BE USED TOWARD EVIL
ENDS, SO MAYBE IF THESE
PRINCIPLES NEVER EXISTED,
THE BAD PEOPLE WOULDN'T BE
ABLE TO DO SO MUCH HARM.




CHAPTER 10
STOLEN CHESTS

ONCE, THE STATE OF CHU THREW A MAGNIFICENT

FEAST AND INVITED NOBLEMEN FROM ALL OVER THE
LAND. THE STATES OF LU AND ZHAO BROUGHT GIFTS
OF THEIR MOST FAMOUS WINE.

600D WINE,
BAD WINE

i

I

| HEAR THAT ZHAO
WINE IS OF A MOST
EXCELLENT VINTAGE.
MAY | HAVE A TASTE?

SORRY!

THEN SWITCHED THE
ZHAO WINE WITH THE
INFERIOR LU WINE.

YOUR
MAJESTY, ZHAO
INTENTIONALLY
SENT US INFERIOR
QUALITY WINE!

74 i

114

S THIS CURT REJECTION L °
BLAST Q{ ANGERED THE CHU #,
Im! WINE MINISTER, WHO e

AFTER THE FEAST, THE CHU KING SENT OUT
AN ARMY, WHICH SURROUNDED AND
CAPTURED THE CAPITAL OF ZHAO.

WINE CAN BRING NOT ONLY
HAPPINESS AND GOOD TIMES,
IT CAN ALSO BRING DEATH

AND DESTRUCTION.
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CHAPTER 11

LETTING IT BE
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YELLOW
EMPEROR
QUESTIONS

WHEN THE YELLOW EMPEROR HAD BEEN REIGNING FOR
NINETEEN YEARS AND HAD BROUGHT CIVILIZATION TO
THE LAND, HE HEARD ABOUT AN ENLIGHTENED MASTER
NAMED GUANGCHENGZI. OUT OF CURIOSITY, THE
EMPEROR WENT TO SEE HIM.

| WANT TO
USE THE VITALITY
OF NATURE TO
HARMONIZE THE
YIN AND THE YANG;
THIS WILL BRING
UNPRECEDENTED
HARVESTS. | WANT
T0 HELP MY PEOPLE
CULTIVATE THEIR
ORIGINAL
NATURES ...

4

us

UPON HEARING THIS, THE EMPEROR'S PASSION
TURNED TO DUST AND HE IMMEDIATELY
ABDICATED. HE LEFT THE WORLD BEHIND
AND WENT TO LIVE BY HIMSELF IN A
GRASS HUT. HE STAYED THERE IN
PEACE AND SOLITUDE FOR
THREE MONTHS.

I

HOW SHOULD |
GOVERN MY BODY
THAT | MAY LIVE

A LONG LIFE?

THE DAO 1S
CHAOTIC, NEITHER
BRIGHT NOR DARK.

DON'T SEE WITH YOUR EYES,
DON'T HEAR WITH YOUR EARS,
DON'T THINK WITH YOUR MIND,
EMBRACE THE PRIMAL ONE,

NO KNOWLEDGE, NO SELF, 60
WITH NATURE, PARTICIPATE
IN NATURE, BE ONE WITH

NATURE, AND A LONG &5
LIFE WILL COME
NATURALLY.

WANT TO USE THE
VITALITY OF THE
DAO TO ENHANCE

WILL ONLY DESTROY
THEM. DON'T YOU
UNDERSTAND THAT T0

TO CHANGE THINGS

YOU SAY YOU

THE NATURAL
ROCESSES? THIS

E OUR INTELLECT

ONLY MAKES
MATTERS WORSE?

Tl
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THERE IS A KIND OF SAGE WHO
EMULATES THE WISDOM OF NATURE.

NATURE'S
FRIEND

HIS METHODS
OF TEACHING AND

TRANSFORMING ARE
LIKE THE RELATIONSHIP
OF A FORM AND TS SHADOW...

...A SOUND AND ITS ECHO. WHERE THERE'S
A QUESTION, THERE'S AN ANSWER;
WHERE THERE'S AN ACTION, ~9
THERE'S A REACTION.

FROM INSIDE OUT, HE COOPERATES
WITH NATURE. WHEN HE IS AT REST,
THERE IS NO SOUND.

WHEN HE MOVES, HE LEAVES NO TRACE.

THEREFORE, HE IS ABLE TO BRING
THOSE WHO ARE MUDDLED

AND CONFUSED BACK TO

THE NATURAL DAO.

THOSE WHO FOCUS ON THE SELF AS CORPOREAL FORM
HAVE OFTEN BEEN THOUGHT TO BE THE WISE ONES, BUT
THE PERSON WHO 1S ABLE TO SEE THE NO-SELF IS THE
TRUE COMPANION OF NATURE.

ONLY THE
SELFLESS PERSON CAN LIVE
UP TO THE STANDARDS OF NATURE
BECAUSE YOUR BODY IS JUST ONE
TEMPORARY FORM IN NATURE'S
CONSTANTLY CHANGING PROCESS.
SELFISHNESS IS TRYING TO HANG

CHAPTER 11

N
Pz

LETTING IT BE
RPN
L N
x " %

"
HoH ﬁ
> N7
k£ =
- TR

. ¥

woo,

g =

@ <

&

P
i
i3
=8
=
i
il

BRI IR R

et

coRmNemE et Sf b b IRqacs o

SRR N R B o

S

BRI SRR B ha

91



CHAPTER 12
HEAVEN AND EARTH

ARASN IR I R AFNIE R A A WE I N PERERREE o NS S S

THE
LOST

PEARL

ONE DAY, THE YELLOW EMPEROR TRAVELED
NORTH OF THE CHI RIVER AND ASCENDED
A SLOPE OF THE KUNLUN MOUNTAINS.

ON HIS WAY BACK,
HE LOST HIS MYSTERIOUS PEARL...

HE ORDERED KNOWLEDGE TO 60 LOOK FOR IT,
BUT HE COULDN'T FIND IT.

THEN HE SENT LI ZHU TO LOOK FOR IT WITH HIS KEEN EYES,
BUT HE COULDN'T FIND IT.
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CHI GOU, THE GREAT DEBATER, SEARCHED, CHAPTER 12
BUT HE COULDN'T FIND IT, EITHER. HEAVEN AND EARTH

IMAGELESS, FINALLY, IT WAS IMAGELESS WHO
WHY DON'T FOUND THE MYSTERIOUS PEARL.
YOU 60

LOOK FOR

IT?

..mﬂ%m o/\\’tk\ﬁﬂé\ﬁ} 'E%@@ Oﬁ"‘“ﬁ‘%\gz‘l%%\?{ﬁg’ﬁ

HOW STRANGE THAT
ONLY IMAGELESS WAS
ABLE TO FIND THE
PEARL!

THE DAO CANNOT BE
OBTAINED BY WAY OF
KNOWLEDGE, THE SENSES,
OR DEBATE. ONLY
NON-INTENTION AND
NON-AFFECTATION CAN
FIND IT—BECAUSE THE
DAO IS A REALM BEYOND
THE INTELLECT AND THE
SENSES.
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CHAPTER 13
THE HEAVENLY DAO
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THE
HEAVENLY

THE HEAVENLY DAO COURSES
WITHOUT END, AND THUS THE
MYRIAD THINGS ARISE.

DAO

AND THUS THE ENTIRE LAN

THE IMPERIAL DAO COURSES WITHOUT END,

&;‘_A
55@:: S e S R e e o A B RS AL ENEN T B s ARRE NP SR AT e e A 3
e Te e e s A R s S A T s TS

D PAYS ALLEGIANCE.

THE SAGELY DAO COURSES WITHOUT
END, AND THUS ALL WITHIN THE
FOUR SEAS PAY HOMAGE.

<N

THE COURSING
OF THE DAO IS
UNENDING, AND IN THE
NATURAL REALM THE
MYRIAD THINGS MOVE
ABOUT OF THEIR OWN
ACCORD. THE SAGE
EMULATES THE DAO AND
LOOKS AFTER THE
MYRIAD THINGS
WITH A SERENE
MIND.
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GOVERNING
THROUGH
NON-ACTION

SHUN
ASKED YAO:

HOW DO YOU ATTEND
TO THE WORLD?

| DON'T LOOK
DOWN ON THE
HELPLESS OR
ABANDON THE POOR.
| GRIEVE FOR THE
DEAD, | ENCOURAGE
CHILDREN, AND |
SHOW COMPASSION
FOR WIDOWS.

AT T
----- T/ T T TTI L

(

THAT'S ALL FINE
AND 600D, BUT
IT'S NOT PERFECT.

THEN WHAT
SHOULD | DO?

WITH NATURAL VIRTUE, THE
EARTH IS PEACEFUL. THE SUN
AND MOON SHINE IN TURN
AND ALTERNATE LIKE DAY

TURNING TO NIGHT, LIKE
RAIN FALLING FROM
PASSING CLOUDS.

| AM INDEED A
BUSYBODY! YOU ACT

IN ACCORDANCE
WITH NATURE, AND |
ACT IN ACCORDANCE
WITH PEOPLE.

IN GOVERNING, ONE SHOULD
EMULATE NATURE. INSTEAD OF
ACTING INTENTIONALLY, JUST ACT
IN ACCORDANCE WITH HEAVEN
AND EARTH, AND EVERYTHING
WILL BE FINE.

CHAPTER 13
THE HEAVENLY DAO
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CHAPTER 13
THE HEAVENLY DAO
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ONE DAY WHILE DUKE HUAN
SAT IN HIS PALACE READING

THE OLD
WHEELWRIGHT

< J

AN OLD MAN NAMED BIAN
THE WHEELWRIGHT SAT JUST

OUTSIDE MAKING WHEELS.

TSR =2
WHAT'S THAT \ /1T'S A CLASSIC )

YOU'RE BY A FAMOUS IS THAT FAMOUS {’JN'Q%E'AED‘ 89
READING? SAGE. (N SAGE STILL ALIVE? ,

WHAT?! WHAT DO

THEN WHAT YOU'VE BEEN YOU MEAN BY
READING IS NOTHING BUT THAT?! SPEAK!
THE DREGS LEFT OVER BY OR IT'LL BE

A DEAD MAN. THE DEATH

YOUR MAJESTY,
PLEASE, LET ME
EXPLAIN.

96

| AM A WHEELWRIGHT,
S0 LET ME USE WHEEL-
MAKING AS AN EXAMPLE.

WHEN MAKING A WHEEL, A LEISURELY
CHISEL SAVES ENERGY BUT IS UNSTEADY.
A FAST CHISEL TAKES MORE ENERGY BUT




THE SECRET TO WHEELMAKING IS A CHISEL
THAT IS NEITHER LEISURELY NOR FAST, BUT
ONE THAT MOVES EXACTLY AS YOU WISH IT.

| CAN EXPLAIN THIS TO MY SON, BUT | CAN'T PASS
ON THE SKILL TO HIM, AND THAT IS WHY AT
SEVENTY YEARS OLD, | AM STILL MAKING WHEELS.

SQUARE

S0 YOU SEE,
THE WISDOM OF
ANCIENT SAGES CAN'T
NECESSARILY BE PASSED
DOWN, AND THAT'S WHY
| SAY THE BOOK YOU'RE
READING IS MERELY
THE DREGS OF A
DEAD MAN.

A CRAFTSMAN CAN ONLY TEACH HIS STUDENT WHAT
ROUND AND SQUARE MEAN, BUT HE CAN'T PASS
ON THE SKILL ITSELF. A FENCING INSTRUCTOR

CAN TEACH YOU THE NECESSARY POSITIONS, BUT

HE CAN'T MAKE YOU A GREAT SWORDSMAN.

A LOVER OF BOOKS OFTEN THINKS THAT THE

WORDS THEMSELVES ARE OF GREAT VALUE,

BUT IT IS ACTUALLY THE MEANING THAT

ISN'T RECORDED BY LANGUAGE THAT IS

VALUABLE. A PERSON WHO KNOWS

HOW TO MEMORIZE DOESN'T

NECESSARILY KNOW HOW

T0 STUDY.

CHAPTER 13
THE HEAVENLY DAO
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CHAPTER 14
THE MOVING SKY
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DOES THE

SKY MOVE?

DO THE SUN AND THE
MOON TAKE TURNS
SHINING? WHAT

CONTROLS IT ALL?

DO THE CLOUDS
BRING RAIN, OR
DOES THE RAIN
BRING CLOUDS?

IT'S ALL
NATURE.




CROWS AND
SEAGULLS

IN THE COURSE OF THE
CONVERSATION, LAOZI SAID:

WASHING THEMSELVES

ONE DAY, CONFUCIUS DROPPED IN ON LAOZI TO
DISCUSS BENEVOLENCE AND RIGHTEQUSNESS.

CHAPTER 14
THE MOVING SKY

AND CROWS
DON'T BECOME
BLACK

BY DIPPING
THEMSELVES IN
INK EVERY DAY.

BLACK AND WHITE ARE BOTH NATURAL CHARACTERISTICS.
S0 YOU CAN'T SAY ONE IS BETTER THAN THE OTHER.

WHITE 1S
BEAUTIFUL!

SEAGULLS DON'T
BECOME WHITE BY

EVERY DAY.

T0 A PERSON WHO UNDERSTANDS THE
DAO, WHEN YOU USE BENEVOLENCE AND
RIGHTEQUSNESS TO DISTINGUISH
BETWEEN 600D AND EVIL, YOU'RE
MAKING THE SAME MISTAKE.

T A A
& T ¥
¥
v E %
PN
W
ON. -1
7
m oE
B %

' O
5 ¥ ®
o
0 X
U

2

JHEE
puets
LT SRR A |

=

\é?
= Z
/7]?
T# m
M &
P
B0
D &
£ oE o
S Omo&
B L E
PR OR
Tz owm
p 2
z‘%%ﬁ
g
a %
#
% %
=
% %
1B

99



CHAPTER 14
THE MOVING SKY
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CONFUCIUS
SEES A DRAGON

| SAW A DRAGON,
FLOWING WITH THE YIN AND YANG,
CEASELESSLY CHANGING. | OPENED
MY MOUTH, BUT NO SOUND CAME OUT.
WHAT COULD | POSSIBLY TEACH HIM?

100

AFTER HIS
MEETING WITH

LAOZI, CONFUCIUS
RETURNED HOME
AND DIDN'T SPEAK
FOR THREE DAYS.

MASTER, WHEN
YOU WENT TO
SEE LAOZI,
WHAT DID YOU
TEACH HIM?

CONFUCIUS KNEW THAT LAOZI
UNDERSTOOD THE WAY OF NATURE—
CEASELESS TRANSFORMATION.
WHEN FACING A PERSON WHO
UNDERSTANDS THE DAO, WORDS
ARE USELESS AND UNNECESSARY.



INDEPENDENT
LEISURE

19
+ 0 & CURBING AMBITION AND ACTING
X3 9" SUPERIOR, SEEING ONESELF AS SPECIAL
7%, AND SEPARATE FROM THE WORLD,

SERMONIZING AND BEMOANING THE EVILS
OF THE WORLD—THESE ARE SIMPLY FOR
SHOW AND ARE WHAT FOREST HERMITS,

CYNICS, AND IDEALISTS LIKE TO DO.

DISCUSSING VIRTUES AND MORALITY, RESPECTING FRUGALITY,
AND PROMOTING HUMILITY—THESE ARE JUST FOR DEVELOPING
ONESELF AND ARE WHAT POLITICAL HOPEFULS, INSTRUCTORS,

AND ITINERANT SCHOLARS LIKE TO DO.

DISCUSSING GREAT ACCOMPLISHMENTS, ESTABLISHING GREAT
REPUTATIONS, MAINTAINING THE SOVEREIGN-VASSAL RELATIONSHIP,
AND RECTIFYING THE SUPERIOR-INFERIOR RELATIONSHIPS—
THESE ARE JUST FOR GOVERNING AND ARE WHAT COURT PATRONS,
// SYMPATHIZERS OF OPPRESSIVE REGIMES, AND COLONIALISTS LIKE TO DO.

CHAPTER 15
CURBING AMBITION
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CHAPTER 15

CURBING AMBITION
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GOING TO MARSHES AND SWAMPS, LIVING IN
WIDE OPEN SPACES, FISHING IN A QUIET
SPOT—THESE ARE JUST FOR RELAXATION AND
ARE WHAT PEOPLE OF THE SEA AND RIVERS,
RECLUSES, AND PEOPLE OF LEISURE LIKE TO DO.

54

fo
(<

EXHALING AND INHALING,
SPITTING OUT THE OLD AND
TAKING IN THE NEW,
IMITATING THE MOVEMENTS

OF BEARS AND BIRDS...

| BUT THESE ARE

ALL UNNATURAL
AND CAN END

UP BEING
DETRIMENTAL.

THESE ARE JUST
FOR LONGEVITY
AND ARE WHAT
PRACTITIONERS
OF THE DOAYIN
EXERCISES, HEALTH
NUTS, AND PENG ZU
ACOLYTES LIKE TO DO.
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IF YOU CAN BE SUPERIOR WITHOUT
INTENTIONALLY CURBING AMBITION,
PRACTICE SELF-CULTIVATION WITHOUT
INTENTIONALLY BEING MORAL, GOVERN
WITHOUT CONCERN FOR GREAT ACHIEVEMENTS
OR REPUTATION, BE LEISURELY WITHOUT THE
SEA OR RIVERS, ATTAIN LONGEVITY WITHOUT
STRANGE EXERCISES, LOSE EVERYTHING
AND YET POSSESS ALL THINGS, AND BE
UIL WITHOUT GOING TO EXTREMES,

PEOPLE
NORMALLY RELY ON
AMBITION, VIRTUES AND
MORALITY, ACHIEVEMENT
AND REPUTATION, THE SEA
AND RIVERS, AND TRAINING
AND DISCIPLINE AS
THE BEST METHODS FOR
SELF-CULTIVATION AND
ESTABLISHING A CAREER,
BUT TO ONE WHO
UNDERSTANDS THE DAO,
THEY ARE ALL SHACKLES
AND CHAINS.

THEN 600D THINGS WILL FOLLOW.
THIS IS THE DAO OF NATURE,
THE VIRTUE OF THE SAGE.
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ENERGY
AND
SPIRIT

IF THE BODY TOILS WITHOUT REST,
IT WILL BECOME FATIGUED...

IF ONE'S ENERGY IS USED WITHOUT
A BREAK, IT WILL BE EXHAUSTED...

TS

1S

- FOR INSTANCE,

OF WATER T0 BE
CLEAR WHEN IT

-~  TURBID, TO BE
CALM WHEN IT IS FERR\
NOT STIRRED UP... SRS

THE NATURE

NOT MADE

IFIT IS BLOCKED UP
AND UNABLE TO FLOW, IT
CANNOT BE CLEAR. THIS IS ::
A NATURAL PHENOMENON.

S0 IT IS SAID THAT CLARITY WITHOUT °
TURBIDITY, TRANQUILITY WITHOUT
ALTERATION, SIMPLICITY WITHOUT
ACTION, AND MOVEMENT WITH THE
NATURAL WAY ARE ALL THE DAO OF

NURTURING THE SPIRIT.

THE SPIRIT IS LIKE A PRECIOUS SWORD.
IT SHOULD BE KEPT IN A CASE AND
NOT IMPRUDENTLY REMOVED.

COMMON PEOPLE
EMPHASIZE SELFISH
BENEFIT, UPRIGHT
PEOPLE EMPHASIZE
REPUTATION, CAPABLE
PEOPLE PRAISE
AMBITION, AND SAGES
CHERISH THE SPIRIT!

CURBING AMBITION

CHAPTER 15
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CHAPTER 16
REFORMING
ONE’S NATURE
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RECLUSES OF OLD DIDN'T NECESSARILY HIDE
THEMSELVES AWAY FROM THE WORLD.

) 7N
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THEY WERE MEN OF GREAT WISDOM,
AND AT THE APPROPRIATE TIMES THEY

S WOULD COME OUT TO IMPLEMENT THE

DAO THROUGHOUT THE LAND...
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PEOPLE WHO KNEW

IF THE TIMES WERE NOT APPROPRIATE, THEY
WOULD CONCEAL THEIR WISDOM, BECOME ONE
WITH NATURE, AND DISAPPEAR FROM SIGHT.
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HOW TO TAKE CARE OF
THEMSELVES DID NOT 6O
AROUND POINTING OUT
THEIR OWN WISDOM; THEY
DIDN'T USE THEIR TIMING
AND INGENUITY TO BRING
SUFFERING TO THE PEOPLE;
AND THEY DIDN'T LET
GREED TIE DOWN THEIR
OWN VIRTUE.
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CHAPTER 17

An
Autumn
Flood




CHAPTER 17

AN AUTUMN FLOOD
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AN
AUTUMN
FLOOD

ONCE, WHEN THE AUTUMN RAINS FELL, ALL THE STREAMS AND TRIBUTARIES
POURED INTO THE YELLOW RIVER. AS THE RIVER SWELLED, THE BANKS

FLOODED AND ALL THE SANDBARS DISAPPEARED.

A0

S
AN
NSNS M

HA HA HA. I'M THE
LARGEST BODY OF WATER
IN THE LAND.

THE LORD OF THE YELLOW RIVER FLOWED
ALONG, DELIGHTED WITH HIS AWESOME BEAUTY.
THEN, HE FLOWED INTO THE NORTHERN
SEA AND LOOKED IN EVERY DIRECTION.

HE SAW A BODY OF WATER SO VAST THAT
HE COULDN'T SEE THE OTHER SHORE...

wow!
THIS
IS THE
LARGEST
BODY OF
WATER!
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YOU CAN'T
THAT LIVES |

| WAS 80 NAIVE.
IF 1 HADN'T COME HERE,
| WOULD HAVE BEEN
A LAUGHINGSTOCK
T0 PEOPLE WHO
UNDERSTAND THE DAO!

OF YOU

WITH A SUMMER BUG; AND YOU CAN'T DISCUSS
THE GREAT DAO WITH A PETTY SCHOLASTIC. NOW
THAT YOU HAVE REALIZED THE LIMITED SCOPE

DISCUSS THE SEA WITH A FROG
N A WELL; YOU CAN'T DISCUSS ICE

R OWN EXPERIENCE, WE CAN
TALK ABOUT THE DAO.

OF ALL THE BODIES OF
WATER ACROSS THE LAND,
THE SEA IS THE LARGEST,
BUT COMPARED WITH THE
WHOLE WORLD, | AM
LIKE A PEBBLE ON TAI
MOUNTAIN.

FROM THIS PERSPECTIVE, WHAT
THE FIVE EMPERORS INHERITED,
WHAT THE THREE DYNASTIES BATTLED
OVER, WHAT THE BENEVOLENT LEADERS
WORRIED OVER; WHAT THE CAPABLE MEN
EXHAUSTED THEMSELVES OVER WAS
NOTHING BUT A GRAIN OF RICE,
A STRAND OF FUR,
A TINY PEBBLE.

OF ALL LAND
ANYWHERE, CHINA 1S LIKE
A GRAIN OF RICE IN A
HUGE STOREHOUSE; AND OF
ALL THE MYRIAD THINGS,
HUMANS ARE LIKE A SINGLE
STRAND OF FUR ON A
HORSE'S HIDE.

IGNORANCE
BREEDS CONCEIT.
PEOPLE BECOME BOUND
UP BY THEIR OWN
LIMITED KNOWLEDGE
AND SO CANNOT
COMPREHEND THE DAO
THAT TRANSCENDS
KNOWLEDGE.

AN AUTUMN FLOOD
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THE LORD OF '/ 1S IT OKAY TO SEE

THE YELLOW HEAVEN AND EARTH AS i
RIVER ASKED THE \BIG, AND A STRAND OF
SPIRIT OF THE FUR AS SMALL?

NORTHERN SEA:

THERE IS NO
BEGINNING OR END TO
THE UNIVERSE, AND ITS
TRANSFORMATIONS ARE
UNFATHOMABLE. SO WISE PEOPLE
DON'T SEE DISTANT AS DISTANT OR
NEAR AS NEAR. THEY DON'T SEE BIG
AS MUCH OR SMALL AS LITTLE.
HEAVEN AND EARTH ARE NOT
BIG, AND A STRAND OF FUR
IS NOT SMALL.

.5 MEASURE THE MYRIAD
| THINGS, YOU'LL FIND THAT

° THEY ARE IMMEASURABLE.
IF YOU TRY TO MEASURE
TIME, YOU'LL SEE THAT

NO. IF YOU TRY TO

IT IS INFINITE.

108

TIME,
DISTANCE,
AND SIZE ARE
MEASUREMENTS
MADE FROM A
HUMAN STANDPOINT.
WE SHOULDN'T VIEW
THE MYRIAD THINGS
FROM A HUMAN
STANDPOINT
BECAUSE HUMANS
ARE INTEGRAL
T0 THE MYRIAD
THINGS.



IS IT RIGHT TO SAY THAT
THE SMALLEST THING HAS
NO FORM AND THAT THE
LARGEST THING HAS NO
BOUNDARY?

NO. WHAT YOU REFER TO AS
THE BIGGEST AND SMALLEST
THINGS ARE IMPERCEPTIBLE.
HOW CAN YOU MEASURE, OR
EVEN DISCUSS, WHAT IS
IMPERCEPTIBLE?

AND SINCE YOU CAN'T MEASURE
THEM OR DISCUSS THEM, THEY
CANNOT BE REFERRED TO AS
BIG OR SMALL!

WHATEVER YOU
SAY IS THE BIGGEST
IS NOT THE BIGGEST,
AND WHATEVER YOU SAY
IS THE SMALLEST IS NOT
THE SMALLEST, BECAUSE
THEY ARE LIMITED BY
YOUR LANGUAGE. A PETTY
CONFUCIAN CAN'T
UNDERSTAND THE GREAT
DAO BECAUSE HE IS
SHACKLED BY
PROPRIETY AND
ORTHODOXY.
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STATUS
AND

THE

i,
ARE THERE =0

piFrereNces =
INSTATUS s’
AMONG THE

MYRIAD &)

THINGS? ©

FROM THE STANDPOINT OF THE DAO, VALUABLE.

ALL OF THE MYRIAD THINGS ARE OF POOR.

EQUAL STATUS. BUT FROM THE
STANDPOINT OF EACH OF THE A,

MYRIAD THINGS, EACH SEES ITSELF

AS VALUABLE AND THE OTHERS AS
BASE. FROM THE STANDPOINT OF
SOCIAL CONVENTION, STATUS IS
SOMETHING THAT OTHERS THRUST ON
YOU, WITHOUT ANY SAY OF YOUR OWN.

A THING
ITSELF DOES
NOT POSSESS
GOODNESS OR

STATUS; RATHER,

THOSE ARE ENTIRELY
REFLECTIONS OF
EXTERNAL VALUE

JUDGMENTS. IF YOU
CAN GET BEYOND

CONVENTIONAL

CONCEPTS OF STATUS,

YOU CAN BE FREE OF

ALL OBSTACLES.
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ALTERNATING
FUNCTIONS

SINCE THERE
1S NO STATUS
AMONG THE
MYRIAD THINGS,
WHAT SHOULD

1 DO AND WHAT
SHOULDN'T | DO?

CHAPTER 17
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FROM THE STANDPOINT OF THE
DAO, VALUABLE AND BASE ARE

REVOLVING CONCEPTS, $O YOU

SHOULDN'T HARBOR EGOIST AMBITIONS.
MANY AND FEW ARE ALTERNATING
FUNCTIONS, SO JUST RESPOND
NATURALLY TO THE WORLD.

THE
PERSON
WHO BEST
UNDERSTANDS THE
MEANING OF LIFE IS
THE PERSON WHO
TREATS THE MIND LIKE
A MIRROR. RESPOND
COMPLETELY TO THINGS
AS THEY HAPPEN, AND
WHEN THEY ARE OVER
PUT THEM OUT OF YOUR
MIND. DON'T HARBOR
EXPECTATIONS OF THE
FUTURE, AND DON'T
DWELL ON THE
PAST.
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VALUE, THEN,
OF STUDYING
THE DAO?
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# IF YOU UNDERSTAND

12 THE DAO, YOU WILL

= UNDERSTAND HOW TO ADAPT

’ T0 CHANGES, AND YOU WILL

& BE FREE FROM DANGER.
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B B SUFFERING, HE IMMERSES
S ONLY A PERSON OF THE DAO
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;o I ‘ . AND IF JOYFUL, HE IMMERSES
5 s eSS HIMSELF IN THE JOY.
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DON'T RING THE
BULL'S NOSE

~

r D
)

T

&

FOUR LEGS ON HORSES
AND COWS 1S NATURAL.

THE LORD OF THE YELLOW
RIVER ASKED THE SPIRIT
OF THE NORTHERN SEA:

WHAT IS NATURAL AND
WHAT IS ARTIFICIAL?

A HORSE'S HARNESS...

CHAPTER 17
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AND A BULL'S NOSE
RING ARE ARTIFICIAL.

ARTIFICIAL KNOWLEDGE, MORALITY,
AND LAWS ALL WORK AGAINST
NATURE, JUST LIKE A HORSE'S

HARNESS AND A BULL'S NOSE RING.
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THE WIND AND
THE SNAKE

THE KU/ 1S A ONE-FOOTED
CREATURE. THE MILLIPEDE

HAS ONE THOUSAND FEET.

( IT'S PERFECTLY CONVENIENT FOR

S0 MANY?

ME TO WALK WITH JUST ONE FOOT. | |T'S MY NATURE TO WALK THIS
HOW DO YOU WALK WITH WAY. IT'S NO PROBLEM AT ALL.

HOW COME YOU CAN MOVE
FASTER WITH NO LEGS THAN |
CAN WITH SO MANY?

| MOVE
ACCORDING TO
MY NATURAL
MECHANISMS.
WHAT DO |
NEED LEGS
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THE WIND, WHICH

A BODY AND YET
COMES AND GOES AS
IT PLEASES, IS THE

\_/'(__ﬁ
DOESN'T EVEN HAVE > Q%

| MAY MOVE FAST,
BUT THE EYES MOVE
EVEN FASTER.

WHEN THE EYES SEE
SOMETHING, THEY ARE
ALREADY THERE!

BUT THE
THE MIND

MORE FANTASTIC. WHEN

ABOUT SOMETHING, IT'S
ALREADY THERE!

MIND IS EVEN
MERELY THINKS

BUT | AM ABLE TO
UPROOT TREES AND
BLOW DOWN HOUSES.

SUITED TO ITS OWN
USE, AND THERE IS
NO DISTINGUISHING

EVERYTHING 1S

BETWEEN LARGE
AND SMALL, 600D
AND BAD.
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COURAGE
OF THE

SAGE

ONE DAY WHILE JOURNEYING TO THE CITY OF KUANG WITH HIS

STUDENTS, CONFUCIUS WAS SURROUNDED BY A SONG POSSE
WHO MISTOOK HIM FOR THE CRIMINAL YANG HUO.
- 5 ’ = ¢ ( " < Y '
\.“ ‘ < NS
5 A 7
‘\ X Xt
N N

DON'T PANIC, JUST SIT
STILL AND CONTINUE
LISTENING TO ME TEACH.

BUT
AREN'T
YOU
AFRAID,
MASTER?

N ooeene

OF COURSE A

NOT FEARING WATER
DRAGONS 1S THE COURAGE
OF THE FISHERMAN.
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TIGERS IS THE COURAGE
OF THE HUNTER.

=y, O

= % R
NOT FEARING FEROCIOUS )

HAVING NO FEAR ON
THE BATTLEFIELD IS
THE COURAGE OF
THE WARRIOR.

COME ON!

O \

TO UNDERSTAND THAT IN
LIFE EVERYONE ENCOUNTERS
BOTH SUCCESS AND FAILURE,
AND THUS TO NOT BE AFRAID
IN THE FACE OF ADVERSITY
—THIS 1S THE COURAGE

AFTER A TIME, A LEADER
CAME FORWARD TO
APOLOGIZE, AND THE
TROOPS DISPERSED.

I'M SORRY, WE
THOUGHT YOU
WERE YANG HUO.

EVERYONE MEETS WITH TIMES
OF 600D FORTUNE AND TIMES

OF DISTRESS, AND IT IS IN TIMES
OF DISTRESS THAT WE MUST USE
OUR WISDOM TO OBSERVE AND
WAIT PATIENTLY FOR A CHANGE
FOR THE BETTER.
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ONE DAY, LUMBERING UP

% % FROM THE OCEAN, A LARGE

R 5% TURTLE PASSED BY A WELL.
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EJ DO YOU LIVE IN
: THIS WELL?

_
N
=
£
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\
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SURE! AND |
LIVE LIKE A
KING HERE!

WHEN | LEAP
INTO THE WATER,

IT SUPPORTS MY WEIGHT
Qm\ AND KEEPS ME AFLOAT.

AND WHEN | DIVE
T0 THE BOTTOM, | CAN

RELAX AND LET THE MUD
MASSAGE MY LEGS.
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AND IN THE EVENING,
IF I DON'T WANT TO
STAY IN THE WELL,

| JUMP UP HERE.

| STRETCH OUT IN A
CHINK IN THE SIDE OF
THE WELL, WHERE |
SLEEP AND DREAM
CURIOUS DREAMS.

AND IN THE MORNING, | JUMP
DOWN AND PLAY ALL AROUND
THE WELL. | AM HAPPY LIKE
THIS EVERY DAY.

| SEE CRABS AND TADPOLES
IN THE WELL, T0O, BUT |
DON'T THINK THEY ARE AS

HAPPY AS | AM.

/
w

ELL, GO ON IN AND
TAKE A LOOK.

YOUR WELL
1$ 700

| CAN'T FIT. \

S

HOW CAN
YOU SAY
IT's
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IF YOU WANT TO TALK BIG,
THE EASTERN SEA IS BI6.

THE EASTERN SEA 1S S0 BIG THAT A
THOUSAND MILES ISN'T ENOUGH TO
MEASURE THE DISTANCE ACROSS,
AND A THOUSAND YARDS ISN'T
ENOUGH TO MEASURE ITS DEPTH.

> N

R

YOU KNOW, THERE WAS A TIME
LONG, LONG AGO WHEN NINE
YEARS OUT OF TEN THERE WAS
CONTINUOQUS RAIN AND

FLOODING, YET THE
EASTERN SEA DIDN'T
GET ANY BIGGER.

AND ANOTHER TIME WHEN
SEVEN YEARS OUT OF EIGHT
THERE WAS A CONTINUOUS
DROUGHT, AND YET THE
EASTERN SEA DIDN'T GET
ANY SMALLER.

NOW THAT IS
BIG. YOUR WELL
IS NOTHING IN
COMPARISON.
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THE FROG WAS LIMITED BY HIS WELL
JUST LIKE PEOPLE ARE LIMITED BY
KNOWLEDGE. KNOWLEDGE CAN MAKE
US GREAT, BUT IT CAN ALSO MAKE US
SMALL, SO WE HAVE TO 60 BEYOND
MERE KNOWLEDGE.




LEARNING
HOW TO
WALK IN

HANDAN

THERE WAS ONCE A YOUNG MAN FROM YAN
WHO WENT TO THE CITY OF HANDAN TO LEARN
HOW TO WALK LIKE THE PEOPLE THERE.

BUT NOT ONLY DID HE
NOT LEARN HOW TO
WALK LIKE THEM,
HE FORGOT HOW TO
WALK ALTOGETHER!

AH!
| CAN'T WALK!

SO HE HAD TO
CRAWL HOME.

AT THE QUTSET, PEOPLE WHO STUDY
ARE IN SEARCH OF THE ESSENCE OF
NATURE, BUT AFTER A WHILE, THEY
GET LOST IN THE FOREST OF BOOKS
AND CAN'T GET OUT.
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FISHING ON THE BANK

TAIL IN PU RIVER, TWO EMISSARIES

FROM CHU STOPPED BY.<
THE MUD >
D ~

ONE DAY WHEN ZHUANGZI WAS

OF THE

OUR KING WOULD LIKE
TO HAND OVER THE REINS OF
OUR GOVERNMENT TO YOU.
WOULD YOU BE WILLING?

| HAVE HEARD THAT THERE IS A MAGICAL
TURTLE IN CHU. IT HAS BEEN DEAD FOR
THREE THOUSAND YEARS, BUT ITS SHELL
WAS PLACED IN A TEMPLE AND IS USED FOR
PROGNOSTICATION. YOU TELL ME: WOULD
THAT TURTLE RATHER BE DEAD WITH ITS
SHELL HELD IN HIGH HONOR...

OR WOULD IT RATHER
BE ALIVE AND
DRAGGING ITS TAIL
IN THE MUD?

OF COURSE IT WOULD
RATHER BE ALIVE AND
DRAGGING ITS TAIL
IN THE MUD!

YOU GUYS CAN 60 ON BACK.
I'D RATHER DRAG MY TAIL
IN THE MUD, T0O.
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TO GIVE UP YOUR
ORIGINAL NATURE
FOR THE WORLD'S
GLORY AND POWER
1S A SERIOUS CASE
OF CONFUSION.



A CROW
EATING A
DEAD RAT

ONE DAY, ZHUANGZI WENT TO
SEE HUIZI, WHO WAS THEN
PRIME MINISTER OF WEI.

CHAPTER 17
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ZHUANGZ! SAYS THAT
HE IS JUST COMING
FOR A FRIENDLY VISIT,
BUT HE REALLY WANTS
T0 TAKE YOUR PLACE
AS PRIME MINISTER.

HUIZI, HAVE YOU EVER HEARD OF A
SOUTHERN BIRD CALLED THE YUANCHU?
WHEN THE YUANCHU MIGRATES FROM THE
SOUTHERN SEA TO THE NORTHERN SEA,
IT RESTS ONLY ON THE LUXURIOUS

FIRMIANA TREE...

LET'S GET DOWN TO BRASS
TACKS HERE, ZHUANGZI.
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AND EATS ONLY TENDER
BAMBOO SHOOTS.

AND DRINKS ONLY FRESH
SPRING WATER.

ONE DAY WHILE IN FLIGHT,
THE YUANCHU SPOTTED
A CROW LUNCHING ON A RAT.

— T PEPIR TS

N

SEEING THE YUANCHU,
THE CROW WAS AFRAID
IT WOULD STEAL THE
RAT, $O IT RAISED ITS
HEAD AND SCREECHED
WITH ALL ITS MIGHT.

ARE YOU GOING TO
SCREECH AT ME?
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HIGH POSITIONS MAY BE
NECESSARY TO SOCIETY, BUT
A WISE PERSON VIEWS THEM AS
HE WOULD A CHEAP INN—
NO REASON TO STICK AROUND.




YOU'RE
NOT A FISH

LOOK HOW HAPPY THE FISH
ARE JUST SWIMMING AROUND
IN THE RIVER.

CHAPTER 17
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HOW DO YOU KNOW
THEY'RE HAPPY?
YOU'RE NOT A FISH.

Q

(.
‘@ Uo
OF COURSE I'M NOT ~ N
YOU, AND | DON'T an e
KNOW WHAT YOU THINK, S
BUT | DO KNOW THAT @?p

YOU'RE NOT A FISH,

AND $0 YOU COULDN'T
POSSIBLY KNOW THE
FISH ARE HAPPY.

O

z
@

AND YOU'RE NOT ME.
HOW DO YOU KNOW
I DON'T KNOW THE

FISH ARE HAPPY?

r\/\
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x

LOOK, WHEN YOU ASKED ME HOW |
KNOW THE FISH ARE HAPPY, YOU
ALREADY KNEW THAT | KNOW THE
) FISH ARE HAPPY!

HUIZI WAS TRYING TO USE HIS
RATIONAL KNOWLEDGE TO GET TO
A LOGICAL CONCLUSION, BUT
WITHOUT REALIZING IT, HE
PASSED OVER EVEN MORE.
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CHAPTER 18

AS ULTIMATE JOY? OR A
WAY TO PRESERVE LIFE?
THERE IS AN ANSWER.

B3

22 HE 1 3

BUT PEOPLE DON'T KNOW WHAT TO
GRAB AHOLD OF AND WHAT TO LET 60!
THEY DON'T KNOW WHAT TO DO OR RELY ON,
WHAT TO AVOID OR WHAT TO ABIDE IN,
WHAT T0 ACCOMMODATE OR WHAT T0
ELIMINATE, WHAT TO LIKE OR
WHAT TO DISLIKE.
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WHAT MOST PEOPLE
RESPECT ARE
WEALTH, PRESTIGE,
LONGEVITY, AND
SKILL.

WHAT THEY LIKE ARE PHYSICAL
SECURITY, RICH FLAVORS, FINE
CLOTHING, BRIGHT COLORS,
AND 600D MUSIC.

127



CHAPTER 18
ULTIMATE JOY

B AR A RE SN

R T LR R e B ATAR N T FHER A SRR T EORERN Nemi SR L E R AR

WHAT THEY DEBASE ARE
POVERTY, LOWLINESS,
DYING YOUNG, AND

Lowty, INCOMPETENCE.

==Y

=yieE

T,

WHAT THEY DISLIKE ARE PHYSICAL
INSECURITY, INSIPID FLAVORS,
PLAIN CLOTHING, DULL COLORS,

AND BAD MUSIC.

IF THEY CAN'T GET THESE
MATERIAL PLEASURES, THEY
WORRY AND FRET. ISN'T IT
FOOLISH TO LIVE FOR ONE'S
BODY LIKE THIS?

COMMON
PEOPLE PURSUE
PHYSICAL PLEASURES.
STUDENTS OF THE DAO
PURSUE SPIRITUAL JOY.
PHYSICAL PLEASURES
HARM THE BODY AND
DESTROY ONE'S NATURE.
SPIRITUAL JOY 1S THE
ULTIMATE JOY.
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WHEN ZHUANGZI'S WIFE DIED, HUIZI WENT TO PAY
HIS RESPECTS. WHEN HE ARRIVED, HE SAW ZHUANGZI
CROUCHED DOWN DRUMMING AND SINGING.

ZHUANGZI
DRUMS TO

ALL THESE YEARS YOUR WIFE
TAKES CARE OF THE HOUSE AND KIDS,
THEN SHE GETS OLD AND DIES, AND
NOT ONLY DO YOU NOT CRY,
BUT YOU DRUM AND SING!

NOT REALLY. WHEN SHE

HAD JUST PASSED AWAY,

HOW COULD | NOT HAVE
FELT ANYTHING?

BUT THEN | THOUGHT FOR A BIT:
ORIGINALLY PEOPLE DON'T HAVE LIFE,
OR EVEN A BODY OR SPIRIT...

CHAPTER 18
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===/ THEN SOMEWHERE IN THE o ——
_{ VAGUE AND INDISCERNIBLE,

Z(THERE'S A CHANGE AND A SPIRIT
ISSUES FORTH, THEN ANOTHER

— <\ CHANGE AND THERE'S A BODY,

"= N\ AND ANOTHER CHANGE

=—— =" \_AND THERE IS LIFE.
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e
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I\

NOW THERE HAS BEEN
YET ANOTHER CHANGE,
AND MY WIFE HAS PASSED
AWAY. IT'S AS NATURAL

AS THE PASSING OF THE
. FOUR SEASONS.

SHE IS ALREADY RESTING
PEACEFULLY IN THE GIANT
CHAMBER OF NATURE. SO IF
| START BAWLING ABOUT IT,

IT WOULD SEEM THAT |
DON'T UNDERSTAND THE
DESTINY OF THINGS.

130

THE
MEANING OF
LIFE LIES IN
CONFORMING TO THE
NATURAL PROCESSES.
WHEN YOU ARE A CHILD,
BE A CHILD. WHEN YOU
ARE AN ADULT, BE AN
ADULT; WHEN YOU ARE
OLD, BE OLD. LIVE
WHEN IT'S TIME,
AND DIE WHEN
IT'S TIME.




ONE DAY, ZHILI SHU AND HUAJIE SHU WENT HAPTER 1
T0 THE KUNLUN MOUNTAINS TO OBSERVE UCLTIMATE Jogy
THE NATURAL TRANSFORMATIONS.

(I g
NA!\\ \ k ? B
® — W
R
. x A R
g = _ ~ -
> T % - {\é]
i I e
2 5
= Py
(I
HE \
) WELL, ARE HOW COULD I DISLIKE IT? A LIVING &"\ Z
HEY, THERE'S A YOU WORRIED BODY IS NOTHING MORE THAN A COE
BIG LUMP ON ABOUT IT7 CHANCE COLLECTION OF NATURE. C
YOUR ELBOW! DO YOU A LUMP 1S JUST LIKE A SPECK OF # "
DISLIKE IT? DUST LANDING ON_MY BODY. T
B’ Z
& B
SN
B
> T
W A
( x K
¥ k
)
WE CAME HERE TO SEE By
NATURAL TRANSFORMATIONS, = A
DIDN'T WE? NOW THAT ONE ¥ =
HAS HAPPENED TO MY VERY LIFE IS CONSTANTLY v m
OWN BODY, WHY SHOULD CHANGING, AND OUR i
| BE ALARMED ABOUT IT7 | | FRAME OF MIND SHOULD A
CHANGE WITH IT. DON'T A
LOOK AT TODAY'S EVENTS T
FROM YESTERDAY'S A =4

PERSPECTIVE. -
K x
A
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ZHUANGZ| DREAMS
OF A SKELETON

ONE DAY ON HIS WAY TO CHU, ZHUANGZI
HAPPENED UPON A HUMAN SKELETON.

Y,
(=

DID YOU DIE BECAUSE YOU WERE
PIECES WHEN YOUR COUNTRY WAS

YOUR PARENTS IN SOME HORRIBLE
CRIME AND COMMIT SUICIDE OUT

GREEDY? OR WERE YOU HACKED TO
CONQUERED? OR DID YOU IMPLICATE

DID YOU FREEZE TO DEATH? OR

DID YOU STARVE TO DEATH?

WERE YOU OLD AND JUST LAY
DOWN HERE TO DIE?

OF SHAME?

{7/
(]
ez,

NIGHT FELL, AND ZHUANGZ! LAID
HIMSELF DOWN TO SLEEP, USING
THE SKULL AS HIS PILLOW.

FROM LISTENING TO YOU
TODAY, YOU SOUND LIKE A
SMOOTH TALKER.

132




WHAT YOU TALKED ABOUT
WERE ALL JUST CONCERNS
OF LIFE, BUT AFTER DEATH,
NONE OF THAT MATTERS.

J a0

THERE'S NO KING,
NO MINISTERS, AND NO OLD
AGE, JUST TOTAL COMFORT IN
BEING ONE WITH THE WORLD.

WHAT THE WORLD 1S, | AM.
THIS IS A KIND OF PLEASURE
EVEN THE ALMIGHTY KING

CAN'T ENJOY.

N\

\

[l

N

2

NO! NOT THAT!
AHHHH! \

N/ ,

A

)

| DON'T BELIEVE IT'S
REALLY THAT PLEASANT
AFTER DEATH. WHY DON'T |
JUST GET THE ARBITER OF
FATE AND BRING YOU BACK
T0 LIFE?

I'LL GIVE YOU BACK YOUR PARENTS

AND YOUR WIFE AND SEND YOU
BACK TO YOUR HOMETOWN.
WHADDAYA SAY?

DEATH 1S A NATURAL BOUNDARY.
WHAT'S IT LIKE AFTER DEATH?
THINK ABOUT IT WITH NATURE IN

MIND, AND YOU'LL FIND THAT THERE

IS NO REASON TO OVERVALUE

LIFE AND FEAR DEATH.

1]
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2 S e e

AN SR

AEAST (BES) B

SEA BIRDS
DON'T LIKE

THERE IS A GIANT SEA BIRD CALLED THE
YUANJU, WHICH 1S AS BIG AND BEAUTIFUL
AS THE PHOENIX.

A YUANJU
IS ON THE
OUTSKIRTS
OF THE CITY!

SEND SOMEONE TO
BRING IT TO THE
TEMPLE RIGHT AWAY.

AS A WELCOME
FOR THE YUANJU,
WE'LL SET UP THE
ORCHESTRA

AND PREPARE THE
BEST FOOD AND
WINE FOR IT.

d \1\? “a »g, Thf:, )}
1 ’\\‘ .: \w\
. j..a:;«:» —

R TR

W

THIS IS THE BEST MUSIC
IN OUR COUNTRY.
FANTASTIC, HUH?
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THIS IS ALL FOR YOU.
G0 AHEAD AND

.
L X

L4
w P
Hf
£ &

R =5 5 <

z

JEEHE IR AT
JT\'“F

/ S
Y AFTER THREE DAYS OF 7
{ NEITHER EATING NOR i
! DRINKING, THE YUANJU PA
THIS 1S THE ; UP AND DIED. X
BEST WINE " 4
AROUND! 6’ "
/
s
DRINK UP! ®
) i ;

6:? Q
N \

WHY DIDN'T YOU EAT?
| GAVE YOU ALL OF
THE BEST.

WHAT SOME PEOPLE BELIEVE TO
BE THE BEST MUSIC AND THE BEST

FOOD AREN'T NECESSARILY SO FOR

EVERYONE. RAISE A BIRD ACCORDING
TO A BIRD'S WANTS, NOT A PERSON'S.
THE SAYING, “DO UNTO OTHERS AS YOU
WOULD HAVE OTHERS DO UNTO YOU"
IS NEVER REALLY APPLICABLE.

EEus SN S et s S TR b= B g [
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ONCE WHEN LIEZI WAS WALKING ON A MOUNTAIN
PATH, HE CAME ACROSS AN OLD SKELETON.

PEOPLE
NEITHER
LIVE NOR

HEY FRIEND, ONLY YOU
AND | REALIZE THAT YOU
WERE NEVER BORN
AND NEVER DIED.

ARE YOU SUFFERING
RIGHT NOW?
AM | HAPPY RIGHT NOW?
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LIFE AND DEATH
ARE JUST IDEAS.
LIVING 1S CEASELESS
TRANSFORMATION. IF YOU
ARE NOT WILLING TO ADAPT
TO NATURAL CHANGES,
THEN YOU ARE NO
DIFFERENT FROM DEATH.
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Understanding Life
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UNDERSTANDING LIFE

= & # T
2 Rk 4 7l
# ¥z 7
T ¥
2 4 #
T E E]
S
wom
2w 2 z
P SN
£ & 2
CEE BTN
?,o’
# Al
g$%x
RE oz
> ¥
B F A
woW T
wom B
b
= ¥ z
H & F
B OB T
" R
x4
;H\: o
EEC
C R
& T AT
®£ 2
# 2 %
A
Bk
# o ?
¥ E -
woE B
> W P
=
* M 2

WHEN LIGHTNING SHATTERS A
MOUNTAINTOP OR WINDS ROIL THE SEA,
HE ISN'T THE LEAST BIT AFRAID.

A PERSON OF
PERFECT VIRTUE IS
QUITE REMARKABLE!
WHEN A FOREST GOES
UP IN FLAMES, HE
DOESN'T FEEL HOT...

WHEN THE RIVERS FREEZE OVER,
HE DOESN'T FEEL COLD...

HE RIDES ON THE CLOUDS AND MOUNTS THE SUN
AND MOON, TRAVELING BEYOND THE FOUR SEAS.

138

HE BECOMES ONE WITH THE TRANSFORMATIONS
OF NATURE, AND SO THE TRANSFORMATIONS OF
LIFE AND DEATH MEAN NOTHING TO HIM, LET
ALONE HIS OWN PERSONAL BENEFIT OR HARM.

BECAUSE THERE
IS NO ABSOLUTE RIGHT
OR WRONG, HE ISN'T TIED
DOWN BY EXTERNAL THINGS.
BECAUSE HE FOLLOWS
NATURE, TRANSCENDS THE
MUNDANE WORLD, AND
DOESN'T EVEN RECOGNIZE
LIFE AND DEATH, WHY WOULD
HE CARE ABOUT HIS OWN

PERSONAL BENEFIT
©\  OR HARM?




THE
DRUNK
PASSENGER

ONE DAY, ON HIS WAY HOME, A DRUNK MAN
FELL FROM HIS CARRIAGE. IT WAS A SERIOUS
FALL, BUT AMAZINGLY, THE MAN DIDN'T DIE.

CHAPTER 19
UNDERSTANDING LIFE

ATTHETIME, © =

HE DIDN'T EVEN
KNOW THAT HE
WAS RIDING IN
A CARRIAGE,
LET ALONE KNOW
THAT HE HAD
FALLEN OUT
OF ONE.

N

FEAR OF DEATH DIDN'T
EVEN ENTER HIS MIND,
S0 HE COULDN'T DIE.

HEY, WAIT ...
HICCUP! ... FOR ME
... HICCUP!

BEING DRUNK
1S JUST LIKE SELF-
FORGETTING. IF YOU
CAN FORGET YOURSELF
WHEN DRUNK, THINK HOW
MUCH BETTER OFF YOU
WILL BE IF YOU CAN
FORGET YOURSELF IN
THE VASTNESS OF
NATURE.
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CATCHING
CICADAS

ON HIS WAY TO CHU, CONFUCIUS PASSED THROUGH A
FOREST, AND THERE HE SAW AN OLD MAN CATCHING
CICADAS WITH A POLE, AS EASILY AS IF HE WERE
GRABBING THEM WITH HIS HANDS...

EXCUSE ME, DO YOU
CATCH THEM BY SKILL
ALONE OR IS THERE A
CERTAIN METHOD?

| HAVE A
METHOD.

IN THE
FIFTH AND
SIX MONTHS,
WHEN CICADAS
ARE ABUNDANT,
| PUT TWO BALLS
ON THE TIP OF MY
POLE, AND IF THEY
DON'T FALL OFF,

FOR CATCHING CICADAS
WITH A POLE, | HAVE
A SET OF UNIQUE
TRAINING METHODS...

MY CHANCES OF
MISSING A
CICADA ARE
QUITE SMALL.
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Ao

=

THEN | PUT
THREE BALLS
ON THE TIP OF
MY POLE, AND
IF THEY DON'T
FALL OFF, MY

CHANCES OF
MISSING A
CICADA ARE
ONE IN TEN.

WHEN | CATCH
CICADAS, MY BODY
IS AS STILLAS A
TREE TRUNK, AND
THE POLE IN MY
HAND 1S AS STEADY
AS A THICK
BRANCH...

THEN |
DO FIVE
BALLS, AND
IF THEY
DON'T FALL
OFF, | CAN
CATCH THE
CICADAS AS
IF | WERE
USING MY
BARE
HAND.

| e 2 B E e

(BB AR RS

STUDENTS, PAY
ATTENTION! AN
UNDISTRACTED

FOR AN EXPERT
ARCHER, THERE IS

AND DESPITE THE
EXPANSIVENESS OF THE WORLD

AND THE MULTITUDE OF THINGS IN IT,
ALL | SEE ARE THE CICADA WINGS, AND

NOTHING CAN DISTRACT ME FROM
THEM. $O HOW CAN | MISS?

MIND BRINGS NO BOW OR ARROW,
CONCENTRATION NO SELF OR OTHER;
OF THE SPIRIT. ATTENTION 1S

CONCENTRATED ON THE
TARGET AND THE SELF
COALESCES WITH THE
SURROUNDINGS; THE
MYRIAD APPEARANCES
ENTER THE MIND,

BUT THE MIND
TAKES NO HEED.

RIS [ G S N FWSET A BARIM NSRS NS N &

SHEE NI R o L SRS SO mT A NETEE BRNE e
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YAN HUI ASKED

CONFUCIUS:
e

STEERING

A BOAT

ONCE WHEN |

WAS CROSSING THE
SHANGSHEN DEPTHS, |
NOTICED THE FERRYMAN
STEERING HIS BOAT WITH
SUPERNATURAL EASE.

CAN STEERING
A BOAT BE
LEARNED?

CAN LEARN VERY FAST.

SURE. IF YOU KNOW
HOW TO SWIM, YOU

142

IF YOU SKIN-DIVE, YOU'LL

KNOW HOW TO DO IT EVEN

IF YOU'VE NEVER SEEN A
BOAT BEFORE.

| ASKED HIM
MORE, BUT HE

WHAT DID HE
MEAN?

DIDN'T ANSWER.

A SWIMMER CAN
LEARN FAST BECAUSE
HE IS AT EASE IN
THE WATER.
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A SKIN-DIVER KNOWS \

HOW TO STEER A BOAT CN
WITHOUT EVEN HAVING 5T
SEEN ONE BEFORE W x
SINCE THE THOUGHT OF FRS
CAPSIZING DOESN'T ® /ji
BOTHER HIM, HE WOULD A
BE ABLE TO STEER WITH Sz
EASE AND CONFIDENCE! Mook
O
b
T K
- oW
BECAUSE TO HIM THE DEPTHS "\ ) f
ARE LIKE HILLS AND A BOAT N # =
CAPSIZING IS NO WORSE THAN - 5 <
A CARRIAGE TIPPING OVER. = x &
= '
IF BETTING WITH ¢
INEXPENSIVE TILES, AN PRECIOUS BELT HOOKS, o
ARCHER WOULD SHOOT HE WOULD FEEL A LITTLE % M
WELL AND WITHOUT THE UNSETTLED AND HIS ~ #
LEAST RESERVATION, ACCURACY WOULD A GOOD SWIMMER S
REFLECT IT. AND IF FORGETS THE WATER xR
BETTING WITH GOLD, THE AND SO CAN COME #
W= BURDEN WOULD BE T00 AND GO WITH EASE. 7w
y\f\\ MUCH, AND HE WOULD IF YOUR MIND °
3 ) LOSE ALL ACCURACY. BECOMES ATTACHED TO ¢
9 SOMETHING EXTERNAL -
YOU WILL LOSE YOUR 7 o

2 CONCENTRATION AND -
N Birrerm YOUR SKILL. THAT'S 3
THE SKILL-LEVEL OF THE ARCHER "T"{.*éYo'.E.f.ﬁﬁL"y'#fJo i ﬁp
DOESN'T CHANGE, BUT AS SOON AS 1S THE DAO." A
HE BEGINS TO CARE, HE IS PAYING : H o4

ATTENTION TO SOMETHING EXTERNAL; il
AND WHENEVER YOU PAY ATTENTION » B
T0 SOMETHING EXTERNAL, YOU LOSE '
YOUR INTERNAL COMPOSURE. T
2
7O
oo
|
A om
o x
E
DN
Q e
-
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ONE DAY THE MINISTER OF
SACRIFICIAL CEREMONIES
THE WENT TO THE PIGPEN IN HIS
COURT ROBES AND SAID T0
SACRIFICIAL

THE PIGS:
PI1GS

=)
NN
TR

YOU THE BEST FEED FOR THREE

WHY SHOULD YOU
GUYS FEAR DEATH? | GIVE

MONTHS, THEN PRACTICE
AUSTERITIES FOR TEN DAY,
AND FAST FOR THREE

PEDESTAL. THAT'S

AND FINALLY, |

PUT YOU ON A
HOLY SACRIFICIAL
\ NOT ENOUGH ©

AFTER A BIT, THE MINISTER BEGAN TO LOOK
AT IT FROM THE PIGS’ POINT OF VIEW...

144

| GUESS YOU'RE BETTER
OFF EATING SLOP AND
STAYING IN THE PEN!

IF A PERSON CAN
THINK THIS WAY ON
BEHALF OF A P16, WHY
WOULD HE STILL INSIST
ON PURSUING GLORY
AND STATUS AND
MAKING HIMSELF THE
SACRIFICIAL ANIMAL
UP THERE ON THE
PEDESTAL?
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SWIMMING CONFUCIUS WENT TO ot Eﬁ ?
IN A SEE A WATERFALL A
OUTSIDE LULIANG. il "X
WATERFALL WATER RUSHED DOWN DO
FROM 150 FEET UP, AHH! W F
AND MIST BILLOWED A > 2
OUT FOR NINE MILES. ~ [SUICIDE! _
-

IT'S NOT A
SUICIDE, HE'S
JUST SWIMMING!

HURRY AND 60
SAVE HIm!

SO SEE RS AT EAFE NEH

NO, | DON'T HAVE ANY SPECIAL
METHOD. I'VE BEEN AROUND WATER
SO LONG THAT IT'S SECOND NATURE
FOR ME. | 6O IN WITH THE EDDIES AND
OUT WITH THE SWELLS, FOLLOWING
THE FLOW OF THE WATER INSTEAD
OF MY OWN WILL.

IS THERE SOME
SPECIAL METHOD
FOR SWIMMING IN
RUSHING WATER?

3

B Lo QS T
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QING
BUILDS

THE WOODWORKER
QING SPECIALIZED IN
BELL-STANDS, AND
ANYONE WHO SAW THEM
WAS ASTOUNDED BY
THEIR SUPERNATURAL
WORKMANSHIP.

T

o
°
S
°°° O )
°
°
°
o
°

THAT'S
FANTASTIC!

WHAT'S
YOUR
TRICK?

WHEN | MAKE A BELL-STAND,
| DON'T WANT TO EXHAUST
MY ENERGIES, SO FIRST |
FAST. AFTER FASTING FOR
THREE DAYS, | HAVE

DISMISSED ALL THOUGHT
OF PAYMENT OR

AFTER FIVE DAYS, | HAVE

NO FEARS OF RUINING MY

REPUTATION DUE TO POOR
CRAFTSMANSHIP.

AFTER SEVEN DAYS, | HAVE
DISMISSED ALL AWARENESS OF
MY OWN BODY.

AT THIS POINT, | 6O INTO

THE FOREST AND OBSERVE

THE NATURAL SHAPES OF
THE TREES.

[F 1 FIND JUST THE
RIGHT SHAPES, | FIT
THEM TOGETHER AS
BELL-STANDS AND
TOUCH THEM UP BY
HAND. IF | CAN'T
FIND THEM, THEN |
DON'T MAKE THE
BELL-STAND. THIS
IS WHY THEY SEEM
SUPERNATURAL.
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THE
WOODWORKER
QING WORKED
IN ACCORDANCE
WITH NATURE, $O
HIS BELL-STANDS
LOOKED LIKE THEY
WERE SHAPED
NATURALLY,
WITHOUT A TRACE
OF ARTIFICE.
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DONGYE DONGYE JI WAS A FAMOUSLY SKILLED CHARIOTEER, AND ONE UNDERSTANDING LIFE
TIME WHEN HE WAS WORKING WITH DUKE ZHUANG'S HORSES,
JI HAS AN HE RAN THE HORSES A HUNDRED TIMES AROUND THE TRACK. > %
& B
i
/A\
= bi
@ A
Tt
/\g :*::E
2
7%\, b
7 £
YAN HE W% A
SAW THIS  ( SOMETHING'S DONGYE e
oD WeNT  \GOING TO HAPPEN REALLY? JLJUST }ﬁj /Z}’,f
T0 THE T0 DONGYE'S HAD AN S
DUKE: HORSES. ACCIDENT.
| N
/ H
_
%
el

»\q\
SAHTE NG AT &

HOW DID o
YOU KNOW THE HORSES' ENERGY WAS =
SOMETHING ALREADY DEPLETED, AND HE 5
wouLD WAS STILL PUSHING THEM. b

HAPPEN? 80 | KNEW SOMETHING BAD STRIVING HARD FOR % B

WAS BOUND TO HAPPEN. SOMETHING EXHAUSTS 2 H

YOUR ENERGY WITHOUT ' g

YOU REALIZING IT AND i >

INEVITABLY RESULTS %?f ;
IN DISASTER. b

o

=

g -

B

R’
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CHAPTER 19 BiEee
UNDERSTANDING LIFE THE :
. THE FINGERS OF CHUI THE °
N CRAFTSMAN'S || —~ CRAFTSMAN BECAME ONE
> & FINGERS WITH HIS TOOLS, ALLOWING
= HIM TO MAKE PERFECT
IJE /%é LINES EFFORTLESSLY.
;=
F M N\
0o I
%
H
T =
s A
®ot
]
F i( THE BELT OF A PERSON WHO THE MIND OF A PERSON WHO
7 U THE SHOES OF A PERSON WHO FORGETS FORGETS HIS WAIST IS FORGETS RIGHT AND WRONG IS
Z N HIS FEET ARE NATURALLY COMFORTABLE. NATURALLY COMFORTABLE. NATURALLY COMFORTABLE.
&
’& i
o #K
# A
w
o
F ]
OR S
54
* B 5
ﬁ —
S
R
= THE MOST COMFORTABLE
w B OF ALL IS THE PERSON
> Z WHO FORGETS COMFORT ,
< & ALTOGETHER. DON'T FORCE
il o YOUR MIND TO
T CONCENTRATE, AND
I DON'T FORCE
5 YOURSELF TO BE IN
k) HARMONY WITH THE
5 EXTERNAL WORLD.
s JUST LET IT HAPPEN
> NATURALLY.
i@
’@.
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RIDING WITH
THE DAO

ONE DAY ON THE WAY TO =
A FRIEND’S HOUSE, ZHUANGZI
WAS WALKING ALONG A MOUNTAIN
PATH WHEN HE CAME UPON A GROVE
OF GIANT TREES. BUT NEARBY
LUMBERJACKS WEREN'T PAYING

ANY ATTENTION TO THEM.

N

TALL BECAUSE
THEY ARE
USELESS.

ZHUANGZI WALKED DOWN THE MOUNTAIN
AND CONTINUED ON TO HIS FRIEND'S HOUSE.

60 SLAUGHTER A

GOOSE FOR DINNER.

MASTER, WE HAVE
ONE GOOSE THAT CAN
SQUAWK AND ONE THAT
CAN'T. WHICH SHOULD
| SLAUGHTER?

SLAUGHTER THE
ONE THAT CAN'T
SQUAWK.

I DON'T GET IT
... L JUST DON'T
GETIT...
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THOSE GIANT TREES ON THE MOUNTAIN
YESTERDAY WERE ABLE TO LIVE FOR SO LONG
BECAUSE THEY WERE USELESS. BUT THAT
USELESS GOOSE WAS KILLED BECAUSE IT
WAS USELESS. JUST HOW ARE WE
SUPPOSED TO ACT?

| TRY TO LIVE BETWEEN
USEFULNESS AND USELESSNESS
... BUT EVEN $0, TROUBLE
IS UNAVOIDABLE.

S0 YOU JUST HAVE TO
ADJUST TO THE CHANGES,
REGARDLESS OF WHAT'S
USEFUL AND WHAT'S
USELESS.

CHAPTER 20
MOUNTAIN TREES

THE ONLY WAY TO GET
OUT OF THIS QUANDARY IS
TO RIDE ALONG WITH THE
DAO OF NATURE.

USEFUL AND USELESS ARE RELATIVE,
AND IT IS THE WISE PERSON WHO
CAN TRANSCEND THEM.

LA
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THE SWEET

25z CONFUCIUS WAS TOURING THE LAND ADVISING STATE LEADERS,
" WHEN HE AND HIS DISCIPLES SUDDENLY FOUND THEMSELVES

WATER IS TRAPPED BY WARRING ARMIES BETWEEN THE STATES OF CHEN
v AND CAL. IN THE ENSUING DAYS, CONFUCIUS AND HIS
3;% g z& GONE FIRST DISCIPLES RAN OUT OF FOOD AND DIDN'T EAT FOR
2 i A TOTAL OF SEVEN DAYS.
% b

CINRERD O A T EN

om0 i | 2 G e o e N 03— il e |

AFTER IT WAS OVER, AN OLD MAN NAMED IT LOOKS LIKE
REN APPROACHED CONFUCIUS. SOMEONE ALMOST 60T
HURT THIS TIME.

:;3 "m %—_-5’9

- ==
% ¥ DIDN'T | TELL YOU HOW TO AVOID DANGER? THERE'S A BIRD NEAR
W% THE EASTERN SEA CALLED THE LACKADAISICAL. AT FIRST GLANCE,
5 bd THIS LACKADAISICAL DOESN'T SEEM TO BE VERY TALENTED.
Ji%, £ IN FLIGHT, IT INSISTS THAT OTHERS LEAD...
; 2
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MOUNTAIN TREES

N >
WHEN RESTING, IT HUDDLES IN A s CHAPTER 20
THE MIDDLE OF THE FLOCK... &

A
\ K STRAIGHT =
C TREES GET 2
CUT DOWN ‘
SN FIRST, #i
40
J )
T o p

o K AND WHEN FEEDING,
IT DOESN'T COMPETE

AND IT'S THE SWEET
FOR FOOD. THEREFORE,
NOBODY EVER TRIES | SPRING WATER THAT

T0 HURT IT. 1S DRUNK FIRST.

o ¥
B 5B e i ofE S L R AR

CONFUCIUS WAS MUCH
ENLIGHTENED BY THIS
AND SUBSEQUENTLY
TOOK LEAVE OF HIS
FRIENDS AND
DISCIPLES TO LIVE
", ALONE IN THE FOREST
AND STUDY THE DAO.

=N

YOU SEEM TO BE USING
THE BRIGHTNESS OF

YOUR WISDOM TO =
SHOW UP OTHER PEOPLE'S
FAULTS. OF COURSE
PEOPLE WON'T ACCEPT
YOU FOR IT!

I

—RSE ENEm NENE> MENE> RIS B L HOREE s
g

= R .

DON'T SHOW OFF YOUR WISDOM,
OR OTHERS WILL FEAR AND
RESENT YOU FOR IT.

o I T S ofF b imy  ZHE RS A RN B > A RO R A
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FORSAKES A

LIN HUI
FORTUNE

WHEN THE STATE OF JIA
WAS BEING CONQUERED...

iy

THE COUNTRY'S
BEEN OVERRUN! WE
HAVE TO ESCAPE!

i
=

S =
S 2
= 2

=—o
=

LIN HUI GRABBED HIS CHILDREN
AND RAN, LEAVING THE FAMILY
FORTUNE BEHIND.

=)
V\‘y A VST & O

2N ~— & b
X J-.-‘:-:'-;"\f .
r1 1 ( FORGET IT!
LET'S 60!

‘4(\

..;t m \ )
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WHAT IS GAINED BY ASSESSING
COST AND BENEFIT IS LOST IN THE
SAME WAY. IN A WAR-TORN WORLD,
PRECIOUS OBJECTS INVITE
DANGER, AND AVOIDING DANGER
IS A PARENT'S HIGHEST PRIORITY.



WEARING RAGGED
CLOTHES AND
STRAW SANDALS, | HOW COME YOU SUFFER
ZHUANGZI HAD SUCH HARDSHIP,

CHAPTER 20
MOUNTAIN TREES

THIS 1S POVERTY, NOT
HARDSHIP! HARDSHIP IS

ZHUANGZI 1&

AN AUDIENCE ZHUANGZI? e -] i
WHEN ONE HAS HIGH -
IN THE | [Tt THE KING IDEALS BUT CAN'T % i T 7
- REALIZE THEM. : LS
BRAMBLES nEEE
& il
= i
=8
D

WHEN A MONKEY IS IN TALL

TREES, IT JUMPS AROUND AND

SWINGS FROM VINE TO BRANCH

WITH GREAT EASE. IT'S SO AT

HOME THAT EVEN THE GREAT

ARCHER HOU YI COULDN'T GET IT.
A

7 /| BUT WHEN IT IS AMONG BRAMBLES, THE
:::| MONKEY 1S VERY CAUTIOUS AND DOESN'T
DARE MAKE ANY RASH MOVEMENTS...
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A B IR FEEERAMM R =

FEFR JRSFEH O AR SFHEFHRET . CEF B MSEXN EE
=

BRE ENWERLTRRD FRHMASAN AR ENANFNT

vl &
il i
o &7
®fE H
RIGHT NOW, WE ARE IN LIFE W A ¥
LIVING IN DARK TIMES, THERE WILL BE S M
AND | FEEL LIKE THERE 600D TIMES AND BAD. - /% .
ARE BRAMBLES ALL IF YOU LIVE IN A = P '
AROUND. VIOLENTLY CHAOTIC WORLD, il o~
T MAY BE BEST TO QUIETLY = ik 2
ACCEPT POVERTY, BECAUSE IF I8 # 1,
YOU DON'T, YOU MAY END UP ? '
LIKE BIGAN, WHO TRIED TO W B 4
REALIZE HIS IDEALS b A
UNDER A BRUTAL DESPOT &
AND HAD HIS HEART T B 4
CUT OUT FOR IT. Z B EF
¢ 1, +
e H
NS ST | -
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CHAPTER 20
MOUNTAIN TREES
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SWALLOWS
NEST IN THE
EAVES

THE SWALLOW IS A WISE
BIRD. WHEN IT SEES A
PLACE IT SHOULDN'T 60,
IT DOESN'T 60 THERE,

AND WHEN IT DROPS
A SEED FROM ITS
MOUTH IN FLIGHT, IT
DOESN'T STOP TO
PICK IT UP.

HAS ALWAYS
BEEN AFRAID
AROUND PEOPLE,
AND YET IT DARES
10 BUILD ITS NESTS
IN THE EAVES OF
PEOPLE'S HOUSES. .-

THIS IS THE WISDOM OF
HOW TO CONDUCT
ONESELF IN LIFE.

MOST BIRDS FEAR PEOPLE AND
BUILD THEIR NESTS IN THE MOUNTAINS
OR HIGH UP IN TREES TO AVOID HARM. BUT
SWALLOWS ARE SPECIAL—THEY LIVE
CAREFREE IN THE VERY MIDST OF THE ONES
THEY FEAR. THINK ABOUT HOW THE
SWALLOW AVOIDS HARM.

NN
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THE MANTIS
GETTING THE
CICADA

YESTERDAY, WHILE | WAS
STROLLING THROUGH A
CHESTNUT ORCHARD...

MASTER, WHY
THE SAD LOOK?

-

SIS ol

S
2

§ I
=2 L 7
7= 7=

—

I'LL GET
You!

PEOPLE
ARE ALWAYS
FORGETTING THE
DANGERS INVOLVED
IN AMBITIOUS
ENDEAVORS.

CHAPTER 20
MOUNTAIN TREES

Py

e\ ]

JUST THEN, | SAW

A CICADA CHIRPING
AWAY IN A TREE,
THINKING IT WAS
PERFECTLY SAFE...
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CHAPTER 20

MOUNTAIN TREES AND WHILE THE MANTIS WAS

...NOT KNOWING THAT RIGHT BEHIND CONCENTRATING ON GETTING

H g IT WAS A MANTIS ABOUT TO POUNCE. \\ THE CICADA, IT DIDN'T
5 )E p N NOTICE THE BIRD GETTING
é K E READY TO GOBBLE IT UP.
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WHAT DO YOU %
THINK YOU'RE

Mo

A F 2w NAFHFEIONE . o FHFRm N
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%‘ig o
= );% WHILE | WAS TRYING TO GET THE BIRD,
z I | FORGOT THE DANGER | MYSELF WAS WHEN PURSUING AN AMBITION, IT IS EASY
5 18 IN AND WAS ACCUSED OF STEALING TO SET OUR SIGHTS FORWARD, FORGETTING
) N CHESTNUTS. HOW EMBARRASSING. THE DANGER LURKING BEHIND.
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CHAPTER 21
TIAN ZIFANG
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ONLY ONE
CONFUCIAN
IN LU

WHEN ZHUANGZI HAD AN AUDIENCE
WITH DUKE Al OF LU, THE DUKE SAID:

HERE IN LU,
MOST PEOPLE
ARE CONFUCIAN.
VERY FEW
FOLLOW YOUR

ACTUALLY,
THERE ARE
VERY FEW
CONFUCIANS
i

PATH!

EVERYONE IN 4}
CONFUCIAN §4 3
CLOTHES?
WHY DO YOU
SAY THERE ARE
VERY FEW?

| HAVE HEARD THAT
THE ROUND CAP OF
THE CONFUCIAN
REPRESENTS HIS
KNOWLEDGE OF
ASTRONOMY, HIS
RECTANGULAR
SHOES REPRESENT
HIS KNOWLEDGE OF
GEOGRAPHY, AND
HIS JADE BELT
ORNAMENTS
REPRESENT HIS
DECISIVENESS.

@

ASTRONOMY

A GENTLEMAN OF 600D
CULTIVATION DOESN'T
NECESSARILY NEED TO WEAR
THIS KIND OF COSTUME, AND
A MAN WHO WEARS THIS
KIND OF COSTUME ISN'T
NECESSARILY A GENTLEMAN
OF 600D CULTIVATION.

| SUGGEST THAT YOU MAKE AN //7/ // //
EDICT SAYING THAT ALL THOSE // /// /
WHO AREN'T WELL-VERSED IN

CONFUCIANISM AND YET WEAR

CONFUCIAN-STYLE CLOTHES WILL

BE PUT TO DEATH. THEN WE'LL SEE OKAY!

HOW MANY REAL CONEUCIANS
THERE ARE.

% :\7 ,,,’ g
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ISSUE AN EDICT: ALL THOSE
WHO ARE NOT STRICT AND
LEARNED CONFUCIANS AND

YET WEAR THE
CONFUCIAN

COSTUME

SHALL SUFFER

QR

D

EDICT

EXECUTED!

THE CONFUCIAN COSTUME
MAY BE WORN ONLY BY
TRUE CONFUCIANS.
IMPOSTORS WILL BE

AFTER FIVE DAYS, ONLY ONE PERSON
IN ALL OF LU DARED TO WEAR
CONFUCIAN CLOTHING, AND HE CAME

AND STOOD FACING THE PALACE.

il

THE DUKE CALLED
HIM IN FOR
QUESTIONING,
AND SURE
ENOUGH, HE WAS
WELL-READ AND
HAD ORTHODOX
CONFUCIAN
ANSWERS FOR
EVERYTHING.

SEE, ONLY ONE
CONFUCIAN IN ALL OF
LU. WOULD YOU SAY
THAT'S A LOT?

THE MOST
IMPORTANT THING
IN LIFE IS TO BE
GENUINE, BUT
PEOPLE OFTEN PUT ON
FALSE APPEARANCES
TO FULFILL
OTHER PEOPLE'S
EXPECTATIONS.
THIS ISN'T
GENUINENESS!

CHAPTER 21
TIAN ZIFANG
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CHAPTER 21
TIAN ZIFANG
= BAILI XI
2 RAISES
-+ WHEN BAILI XI WORKED RAISING
= OXEN, HE DIDN'T DWELL ON IT
B BEING A LOWLY JOB, SO THEY
#% TURNED OUT BIG AND PLUMP.
x
A
VS
NN
%
®
#+
il
4+
e
QIN'S DUKE MU WAS IMPRESSED BY BAILI XI'S ABILITY
fi£ 70 DISREGARD HIS LOWLINESS AND SO GAVE HIM A
%= GOVERNMENT POSITION AND A NOBLE TITLE.
B
N
—
NN
H
i
D W
hE'q
t,
H
E
K AS A NOBLEMAN, BAILI XI DIDN'T DWELL ON HIS
7 PRESTIGIOUS STATUS, SO HIS ADMINISTRATION
A WAS VERY SUCCESSFUL. IF YOU CAN DISREGARD
* YOUR STATUS, YOU WILL
A BECOME SELFLESS. IF IN
- DOING GOVERNMENT
A WORK, YOU DON'T
" DWELL ON STATUS, SEEK
’ WEALTH, OR AIM FOR
e GREAT ACHIEVEMENTS,
I3 HOW CAN YOU FAIL?
u
El|
A
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2| ONCE WHEN DUKE YUAN OF SONG WANTED A PAINTING DONE,
st HE CALLED TOGETHER VARIOUS PAINTERS TO CHOOSE THE

BEST ONE. ONE BY ONE THEY STOOD UP, BOWED RESPECTFULLY,
THEN MOVED TO ONE SIDE READYING BRUSH AND INK.

THE
GENUINE
PAINTER

THERE WAS ONE PAINTER WHO
SHOWED UP LATE AND HAD A CERTAIN
UNCONSTRAINED AIR ABOUT HIM,

= S &.)>“ —) \J*\@\
== W\°
)

NI
L4 s N

)

NS

ORDERED TO STAND UP
AND BOW, HE REFUSED

et —

AND WHEN HE WAS

AND LEFT.

2%

HE TAKES OFF
HIS CLOTHES AND SITS
CROSS-LEGGED ON THE
FLOOR. | CAN'T
BELIEVE IT!

THE DUKE SENT
SOMEONE TO
INVESTIGATE:

PERFECT.
THIS IS THE PAINTER
| WAS LOOKING FOR!

A GENUINE
PERSON DOESN'T
DWELL ON STATUS
OR PAY. A PAINTER
MUST BE GENUINE
BEFORE HE CAN
PRODUCE "GENUINE"
WORKS OF ART.

CHAPTER 21
TIAN ZIFANG
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COME
WITH ME!

WATER SPILLED QUT OF THE CUP.
Q@»
= P% =

WHEN THE FIRST ARROW HAD BEEN
RELEASED, THE NEXT ARROW WAS
ALREADY IN THE BOW; YET HE WAS AS
STILL AS A STAKE AND NOT A DROP OF

AND FIRED ARROW AFTER ARROW

WITH ALARMING SPEED.

’

LIEZI DEMONSTRATED HIS ARCHERY FOR
BOHUN WUREN. HE SET A CUP OF WATER ON

HIS ARM
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CAN YOU STAND
STEADY AND SHOOT
NOw?

WHETHER ASCENDING TO THE \
BLUE SKY OR DESCENDING TO
THE YELLOW SPRINGS, THE
PERFECT PERSON'S COMPOSURE N
NEVER FALTERS. LOOK AT YOU,
FRIGHTENED OUT OF YOUR
WITS UP HERE. I'M AFRAID
YOU'RE STILL A LONG WAY
FROM THE DAO!

SOMEONE WHO SHOOTS
AN ARROW WITH
INTENTION RELIES ON
SKILL, SOMEONE WHO
SHOOTS WITHOUT
INTENTION FLOWS WITH
THE DAO. THE HIGHEST
LEVEL OF ARCHERY IS
FORGETTING THE SELF,
FORGETTING THE ARROW,
AND BECOMING ONE
WITH THE DAO.

CHAPTER 21
TIAN ZIFANG
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YOU HAVE BEEN PRIME
MINISTER THREE TIMES WITHOUT
FEELING ESPECIALLY HONORED,
AND YOU HAVE BEEN DEMOTED
THREE TIMES WITHOUT FEELING
ESPECIALLY ANXIOUS. HOW ARE

CHAPTER 21 JIAN WU ASKED

TIAN ZIFANG

o=

YOU ABLE TO DO THIS?

= O EESN RS

(o1

WHEN WEALTH AND PRESTIGE WHAT'S MORE, | DON'T KNOW

IF THE PRESTIGE LIES IN BEING
PRIME MINISTER OR IN MYSELF.
IFIT'S IN BEING PRIME MINISTER,
THEN IT HAS NOTHING TO DO WITH

COME, | CAN'T PUSH THEM AWAY;
AND WHEN THEY 60, | CAN'T STOP
THEM FROM GOING. SINCE | CAN'T

CONTROL GAIN OR LOSS,

[ B > >~ bl

WHAT IS THERE TO BE ME; AND IF IT'S IN ME, THEN IT

AN S 2k 1

HAS NOTHING TO DO WITH
BEING PRIME MINISTER.

ANXI0US ABOUT?

A N

o (E N

i

aing

| TAKE PRIDE IN MYSELF, SO WHAT
DO | CARE ABOUT CONVENTIONAL
VIEWS OF STATUS?!
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FOR THE
PERFECT PERSON,
A WISE PERSON
CANNOT PREACH TO HIM,
A BEAUTIFUL PERSON
CANNOT SEDUCE HIM, A
BANDIT CANNOT ROB HIM,
AND MATTERS OF LIFE AND
DEATH CANNOT MOVE
HIM—LET ALONE SUCH
INSIGNIFICANT THINGS
AS STATUS OR PAY!




FAN WAS
NEVER
DESTROYED

THE MARQUIS
OF FAN WAS
CHATTING WITH
THE KING OF
CHU WHEN...

FAN HAS

CHAPTER 21
TIAN ZIFANG

YOU'RE NOT
WORRIED?

WHAT DO | HAVE TO
BE WORRIED ABOUT? THE

EXISTENCE OF FAN NEVER
GUARANTEED MY EXISTENCE,
AND THE DESTRUCTION OF

FAN WILL NOT BRING MY
DESTRUCTION.

AND THE SAME
GOES FOR YOUR
COUNTRY. SO, WE
COULD SAY THAT
FAN WAS NEVER
DESTROYED AND
CHU NEVER
EXISTED.

WHAT IS
IMPORTANT IS
THE EXISTENCE

OF THE REAL SELF,
SO WHY BOTHER
COMPLAINING ABOUT

THE CHANGES
THAT 60 ON
AROUND US?

(RS S i = NEAE RS AR N

L o B

7/

>

T e o T R B

TR 2 AN G T N e o R SE A SN ]

167



CHAPTER 22

Knowledge
Travels North
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CHAPTER 22
KNOWLEDGE ONE DAY, A MAN NAMED KNOWLEDGE WAS ANOWLEPGE TRAVELS
ON HIS WAY TO THE NORTH WHEN HE RAN
AND THE DAO INTO A FELLOW NAMED CAN'T SAY.

MO A
R A
T
WMk A
B oA %
XN &g > z % K
S + i% i
e o
B B
B o B
JEow #
EXCUSE ME, COULD YOU TELL ME HOW E B
T0 THINK IN ORDER TO UNDERSTAND ° B B
THE DAO, HOW TO ACT IN ORDER TO P
LIVE AT PEACE IN THE DAO, R
AND HOW TO ATTAIN THE DAO? A T
Z i)
T = #
o M £
Mom A
Fo&E GE
E A B
VN
T H
/ 2 B
NOT GETTING AN ANSWER, S 3
g o o .
Q2 PARDON ME, I'D LIKE TO ASK 3
OF THE WHITE RIVER (7 g YOU A FEW QUESTIONS. F H
%
_
£ 7
s B
AR
G
¥
NAMELY, HOW T0 UNDERSTAND THE f; =

DAO, HOW TO LIVE AT PEACE IN THE g0
WHERE HE RAN DAO, AND HOW TO ATTAIN THE DAO? F AT
INTO ABSURD. s
(el
Y=

7]
Sreeee D z 7
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CHAPTER 22

KNOWLEDGE TRAVELS ,
NORTH | KNOW ... AND I'D LIKE

T0 TELL YOU ... BUT,
DARN IT, | FORGOT WHAT

= B B | WAS GOING TO SAY. DON'T CONSCIOUSLY THINK, AND
Vi YOU'LL UNDERSTAND THE DAO.
? & = DON'T CONSCIOUSLY ACT, AND
— YOU'LL LIVE AT PEACE IN THE DAO.
% DON'T CONSCIOUSLY TRY, AND
% YOU'LL ATTAIN THE DAO.
E 9’
3
v e
&

%

£

i

] STILL UNABLE TO GET AN
" CY ANSWER, KNOWLEDGE WENT
TO SEE THE YELLOW EMPEROR.

w

OKAY, NOW YOU AND | KNOW
THIS, BUT WHY IS IT THAT CAN'T
SAY AND ABSURD DON'T KNOW? O

AERORSS N EIRT A AT S Ak

7

IR IR [ ek g g
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THE MAN NAMED KNOWLEDGE
WAS OF THE REALM OF WORDS,
WHILE ABSURD WAS OF THE
REALM OF LANGUAGE WITHOUT
WORDS, AND CAN'T SAY WAS
OF THE REALM OF NO MIND,
NO WORDS. THE DAO CANNOT
BE UNDERSTOOD THROUGH
WORDS ALONE.

[ B -A

OH! THERE YOU ARE MISTAKEN. THEY DO
KNOW! CAN'T SAY IS ONE WITH THE DAO,
> AND ABSURD ISN'T FAR AWAY.
IT IS YOU AND | WHO STILL
HAVE A LONG WAY TO 60.
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CAN THE
DAO BE

[ SHUN ONCE ASKED CHENG:

POSSESSED?

CAN THE DAO BE
POSSESSED?

YOU DON'T EVEN
POSSESS YOUR OWN
BODY. HOW COULD
YOU POSSESS
THE DAQ?

NS

IF MY BODY DOESN'T
| BELONG TO ME, WHO
3 DOES IT BELONG T0?

YOUR BODY, YOUR LIFE,
YOUR CHILDREN AND
GRANDCHILDREN ARE ALL
TEMPORARY GIFTS FROM
NATURE. HOW COULD YOU
SAY THEY ARE YOURS?

ATLIp
5 e

5

A PERSON WHO
UNDERSTANDS THE
DAO HAS “NOTHING.”

T0 IGNORANTLY BELIEVE
THAT YOU OWN YOUR BODY
IS A KIND OF CONFUSION.
TO INTENTIONALLY TRY
T0 POSSESS THE DAO
IS ALSO CONFUSION.

CHAPTER 22

KNOWLEDGE TRAVELS
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CHAPTER 22

NORTH

KNOWLEDGE TRAVELS
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DONGGUOZI ASKED
ZHUANGZI:

THE DAO IN
DEFECATION

THAT DAO YOU'RE
ALWAYS TALKING
ABOUT—WHERE
18117

)
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CAN YOU POINT IT
OUT, PLEASE?

THE DAO
ISIN
THIS ANT.

THE DAO IS IN
THOSE WEEDS.

EVEN
LOWER?

THE DAO
ISINA
CLAY TILE.

SUCH A
LOwWLY
THING?

YOU KEEP
GOING
FARTHER
DOWN.
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THE DAO
IS IN
DEFECATION.

T
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HEE HEE.
WHAT'S
THE
MATTER?
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YOUR QUESTIONS WERE FAR
FROM THE DAO. IN OBSERVING THE
MYRIAD THINGS WITH THE DAO IN
MIND, THERE 1S NO HIGH OR LOW
STATUS. ANTS, WEEDS, CLAY TILES,
AND DEFECATION ARE ALL
THE SAME.

IF THEY WEREN'T IN
ACCORD WITH THE DAO,
THEY WOULDN'T EXIST.
THAT'S WHY | SAY
THE DAO IS
EVERYWHERE.

THE MYRIAD
THINGS ARE
TRANSFORMATIONS OF
THE DAO, AND THERE IS
NO DISTINGUISHING STATUS.
THE DAO ALLOWS THINGS TO
BE FULL OR EMPTY, TO HAVE
A BEGINNING AND AN END,
TO COALESCE AND
DISPERSE, YET THE DAO
ITSELF HAS NONE

V¢ "\ OF THESE.
0(\
3 = )
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CHAPTER 22
KNOWLEDGE TRAVELS
NORTH
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THE DAO
TRANSCENDS
KNOWLEDGE

TAIQING ASKED
INEXHAUSTIBLE:

D0 YOU
KNOW THE

TAIQING
THEN ASKED DO YOU KNOW
NON-ACTION: THE DAO?

CAN IT BE
DESCRIBED?

YES.

YOU CAN CALL IT
PRESTIGIOUS AND
LOWLY. YOU CAN SAY
THAT IT COALESCES
AND DISPERSES.
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| STILL DON'T
UNDERSTAND. I'LL ASK
BEGINNINGLESS.

INEXHAUSTIBLE
DIDN'T KNOW, BUT
NON-ACTION DID.
WHAT DO YOU
THINK?

THE ONE WHO KNOWS
IS SHALLOW, AND THE
ONE WHO DOESN'T IS

PROFOUND! A~

OH, SO THE DAO CAN'T BE
HEARD WITH THE EARS, SEEN
WITH THE EYES, OR SPOKEN WITH
THE MOUTH. THE DAO IS BEYOND
SENSORY KNOWLEDGE.

THE DAO CANNOT BE
ASKED ABOUT; IFIT IS
ASKED ABOUT, THERE IS
NO ANSWER. A FORCED
QUESTION THAT SHOULDN'T
BE ASKED IS A HOLLOW
QUESTION. TO FORCE AN
ANSWER WHEN THERE
IS NO ANSWER IS

MEANINGLESS.

CHAPTER 22
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CHAPTER 22
KNOWLEDGE TRAVELS
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NO
DISTRACTIONS

THE MAKER OF BELT HOOKS FOR A HIGH
OFFICIAL WAS EIGHTY YEARS OLD, YET HIS
PRODUCTS WERE STILL FLAWLESS.

DO YOU RELY
ON SKILL ALONE,
OR DO YOU HAVE
A CERTAIN

WHEN | WAS TWENTY
YEARS OLD, | TOOK
AN INTEREST IN
BELT HOOKS.

FROM THEN ON,
| PAID
ATTENTION TO
NOTHING ELSE.

BY NOT PAYING ATTENTION TO
ANYTHING ELSE, | WAS ABLE TO
CONCENTRATE ON BELT HOOKS.
SO THE USELESSNESS OF OTHER
THINGS WAS USEFUL IN
THIS WAY.

WE MUST ALL
RECOGNIZE OUR OWN
NATURES AND UNDERSTAND
WHERE OUR OWN INTERESTS
LIE. IF YOU KNOW WHAT YOU
REALLY LIKE, NOTHING ELSE
WILL ATTRACT YOU, AND YOU
CAN CONCENTRATE ON YOUR
INTEREST. THIS IS THE
REALM OF PERFECTION.

L D Q
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GENGSANG CHU WAS A VERY ADEPT CHAPTER 23
GENGSANG STUDENT OF LAOZI. GENGSANG CHU
FORSAKES
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IN SPRINGTIME, WLEAVEs ﬁ % Eﬂ: g
o BEGIN TO GROW AND <

\\\ FLOWERS BLOSSOM. ;@% # - f
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WHILE HE WAS LIVING ON
A CLIFF OVERLOOKING THE
VILLAGE OF WEI LEI,
HARVEST TIME CAME

S

AROUND AND THE VILLAGERS IN THE LATE A
HAD A BUMPER CROP. THEY SUMMER, PLANTS ;
ATTRIBUTED THEIR 600D COME TO FRUITION. IT'S A

THE COURSE OF NATURE!
BUT PEOPLE SAY | AM
RESPONSIBLE FOR IT JUST
BECAUSE | LIVE UP HERE.
THEY THINK | AM SOME

FORTUNE TO GENGSANG CHU
OVERSEEING THEM AND SO
BEGAN TO WORSHIP AND GIVE
THANKS TO HIM. GENGSANG CHU
SAID TO HIS DISCIPLES:
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THEREUPON, %‘
GENGSANG CHU e
MOVED AWAY TO
THE FOREST. #*
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CHAPTER 23
GENGSANG CHU
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BREAKING
BARRIERS

A STUDENT STUDIES WHAT
HE CAN'T STUDY.

A DO-ER DOES
WHAT HE CAN'T DO.

A DEBATER

WHAT HE CAN'T DEBATE.

DEBATES

A KNOWLEDGE-SEEKER
SET HIS SIGHTS ON
WHAT HE CAN'T KNOW.

IF THIS WEREN'T THE CASE, NATURAL
EQUANIMITY WOULD BE LOST.
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THE NATURE OF
NATURE 1§
CONSTANT CHANGE.
IF YOU DO THE SAME
THINGS OR STUDY THE
SAME THINGS OVER
AND OVER, HOW ARE
YOU DIFFERENT
FROM A CORPSE?
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CHAPTER 23
GENGSANG CHU

ULTIMATE
BENEVOLENCE

ES
&
B
A

o

) 000PS, I'M
e SORRY! PLEASE
& EXCUSE ME!

IF YOU STEP ON A STRANGER'S
FOOT, YOU MUST APOLOGIZE
AND SHOW REMORSE.

SEe MBS} RN >R

e
o &

000PS, ARE
YOU OKAY?

ULTIMATE PROPRIETY
1S TO NOT DISTINGUISH
BETWEEN SELF AND
OTHER; ULTIMATE
RIGHTEOUSNESS IS T0
NOT DISTINGUISH BETWEEN
SELF AND THINGS; ULTIMATE
WISDOM 1S TO NOT SCHEME;
ULTIMATE BENEVOLENCE
IS TO NOT DISTINGUISH
BETWEEN REMOTE AND
INTIMATE; ULTIMATE TRUST
DOES NOT SEEK VALUABLES
AS COLLATERAL.

IF YOU STEP ON YOUR OLDER
BROTHER'S FOOT, YOU MUST
COMFORT HIM A BIT.

IF YOU STEP ON YOUR FATHER'S FOOT,
YOU DON'T HAVE TO DO ANYTHING.

LOVE 1S NEVER
HAVING TO SAY
YOU'RE SORRY!
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S
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CHAPTER 24

Xu Wugui




XU WUGUI'S
APPRAISALS

XU WUGUI HAD AN AUDIENCE WITH
MARQUIS WU OF WEI THROUGH AN
INTRODUCTION BY THE OFFICIAL NU SHANG.

YOU DON'T LOOK $0 600D
—PERHAPS BECAUSE BEING
A RECLUSE IN THE FOREST

IS A HARD LIFE. IS THAT
WHY YOU ARE WILLING
T0 COME DOWN AND
TALK WITH ME?

%%N&

| CAME HERE TO COMFORT
YOU. HOW IS IT THAT YOU
TURN AROUND AND

COMFORT ME?

YOUR LORDSHIP,
| KNOW HOW TO
APPRAISE DOGS
AND HORSES.
WOULD YOU

LIKE TO HEAR
ABOUT IT?

YOU'RE RIGHT. ALL THIS
RESPONSIBILITY CAN BE
VERY TRYING...

TO TELL
YOU THE
TRUTH, | 1
WOuLD.

THE WAY | SEE IT, THERE
ARE THREE KINDS OF DOG.

A LOW-GRADE DOG 1S CONCERNED
ONLY WITH EATING HIS FILL.

4
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XU WUGUI
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CHAPTER 24

XU WUGUI
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A MEDIUM-GRADE DOG HAS BRIGHT
EYES AND ACTS SUPERIOR TO OTHERS.

I'M EVEN BETTER AT
APPRAISING HORSES.
THERE ARE TWO KINDS
OF HORSE: THE STATE
HORSE AND THE
WORLD HORSE.

WHAT'S
A STATE
HORSE?

A HIGH-GRADE DOG IS SO
CALM AND COMPOSED IT
EVEN FORGETS IT'S A DOG!

HA HA HA!
WELL SAID,
WELL SAID.

Q
SS .

L7
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A= C

WHAT'S A WORLD
HORSE, THEN?

%m«(\(x\(((’i':&"
————
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A WORLD HORSE
HAS AN INNATE
CHARACTER. IT IS
SO SERENE THAT IT
SEEMS TO FORGET
ITS OWN BODY.
AND WHEN THIS
KIND OF HORSE
RUNS, IT NEARLY
FLIES. THAT'S
WHAT A WORLD
HORSE 1S.

f"

REGARDLESS OF ITS TEETH, BACK, HEAD, OR EYES, IF A HORSE
OBEYS THE BRIDLE AND REINS AND ACTS COMPLETELY WITHIN
THE CONFINES OF ITS TRAINING, IT IS A STATE HORSE.

WONDERFUL,
WONDERFUL! YOU
KNOW YOUR HORSES,

\\\ALL RIGHT/
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WHEN XU WUGU] WAS ON
HIS WAY OUT, NU SHANG
ASKED HIM:

WHAT DID YOU TALK
ABOUT WITH THE MARQUIS
THAT MADE HIM SO

COME ON! I'VE DISCUSSED POETRY,
HISTORY, PROPRIETY, MUSIC, AND
MILITARY STRATEGY WITH HIM
BEFORE AND HE HAS NEVER BEEN

AS HAPPY AS THAT!

| JUST TOLD HIM A LITTLE
ABOUT APPRAISING DOGS
AND HORSES.

HAVE YOU EVER TALKED
T0 A PERSON WHO WAS
EXILED FROM YUE?

AFTER ONLY A FEW
DAYS OUT OF HIS
COUNTRY, HE IS

DELIGHTED TO RUN

INTO AN OLD

FRIEND.

CHAPTER 24
XU WUGUI
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CHAPTER 24
XU WUGUI
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AFTER A MONTH, HE'S HAPPY
JUST TO MEET SOMEONE HE
ONCE KNEW IN HIS COUNTRY.

AFTER A YEAR, HE'S
THRILLED JUST TO SEE
SOMEONE WHO LOOKS

LIKE THEY ARE FROM
HIS COUNTRY.

OH!

AND IF IT DID TURN OUT TO BE A FAMILY
MEMBER, WOULDN'T YOU SAY HE WOULD

JUST ABOUT FAINT WITH DELIGHT?
AFTER LIVING IN EXILE IN

THE FOREST, A PERSON 1S

HAPPY JUST TO HEAR THE

SOUND OF APPROACHING
FOOTSTEPS...

IT'S BEEN A LONG TIME SINCE THE <
MARQUIS HAS HAD AN INTIMATE
CONVERSATION, A LONG TIME SINCE
HE HAS CHATTED WITH A GENUINE
PERSON!

THE DAO 1S LIKE A 600D
FRIEND. HEARING ABOUT
THE DAO 1S LIKE THE
DELIGHT OF SEEING AN OLD
FRIEND. ALL THOSE OLD,
STUFFY SUBJECTS AREN'T
THE DAO, SO THE MORE YOU
HEAR ABOUT THEM, THE
LESS INTERESTING
THEY ARE.
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THE YELLOW
EMPEROR

AND THE

ONE DAY WHILE ON THEIR WAY TO VISIT THE
FAMOUS SAGE DA WEI AT JUCI MOUNTAIN,

CHAPTER 24

THE YELLOW EMPEROR AND
HIS CORTEGE OF ADVISORS
(ALL LEGENDARY SAGES)
LOST THEIR WAY.

EXCUSE ME, DO YOU
KNOW THE WAY TO
JUCI MOUNTAIN?

Y [ 0Y0U
Dy KNOW HOW

b 10 €T

10 THE
RESIDENCE
OF ONE
DA WEI?
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CHAPTER 24 STRANGE, NOT ONLY

XU WUGUI DO YOU KNOW OF
JUCI MOUNTAIN, BUT
YOU ALSO KNOW
WHO DA WEI IS.

WELL THEN, DO
YOU HAPPEN TO
KNOW HOW TO RULE
THE LAND, T00?

R

2

o
’

b

L
B

RULING THE LAND IS~ &

LIKE WATCHING AFTER

HORSES. JUST GET RID OF
ANYTHING THAT MIGHT

HARM THE ORIGINAL NATURE

TN o RO [ b (0 S e I i DS Sl O 2
St

P OF THE HORSES.
#
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i
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T

e

° = IT WASN'T UNTIL AFTER

: THANK YOU $0 LISTENING TO THE PASTURE
: MUCH! YOU ARE BOY THAT THE YELLOW EMPEROR
A TRULY WISE. AND HIS ADVISORS REALIZED THAT
i THEY HAD ALREADY REACHED THEIR
2 DESTINATION. SO, JUST WHO
El WAS THAT PASTURE BOY?
B
X
e
—F
#
7
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THE
STONE
MASON

AND THE

YING MAN

AFTER HUIZI PASSED AWAY,
ZHUANGZI MISSED HIM VERY MUCH.

ONCE THERE WAS A
CITIZEN OF THE CITY
OF YING WHO WAS
PATCHING UP A
BUILDING WHEN A
LITTLE BIT OF LIME,
AS THIN AS A FLY'S
WING, DRIPPED DOWN
ONTO HIS NOSE.

HEY, CAN YOU HELP
ME CHOP OFF THIS
LITTLE BIT OF LIME?

THE MAN FROM YING STOOD STILL AS THE BLOW
CAME, AND THE LIME WAS CUT AWAY WITHOUT
THE SLIGHTEST HARM TO HIS NOSE.

CHAPTER 24
XU WUGUI
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CHAPTER 24
XU WUGUI DUKE YUAN OF SONG

HEARD ABOUT THIS

'LL PUT A LITTLE BIT OF

CALL IN
THAT STONE
MASON.

AMAZING FEAT AND
WAS VERY CURIOUS...

LIME ON MY NOSE, AND
LET'S SEE IF YOU CAN
CHOP IT OFF.

EzR
=]

Eiid

TN

B Ak
LN Ry N ER O

Nl

Mo

O R N 2 >3 2 B e )

| USED TO DO THAT TRICK,
BUT MY PARTNER HAS
SINCE PASSED AWAY.

| DON'T HAVE
ANYONE TO ARGUE

WHEN HUIZI DIED, MY WITH ANYMORE.

PARTNER DIED, T0O.

S N-SEEmbagompy )

HAVING AN ADVERSARY
MAY MEAN OPPOSITION
AND COMPETITION, BUT
LOSING AN ADVERSARY
MAY MEAN GRIEF
AND LONELINESS.

CEE SN AT [ S SN R
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THE
SPECIAL
MONKEY
GETS SHOT

N

ONCE, WHEN
THE KING OF WU
WENT INTO THE
MOUNTAINS TO
HUNT MONKEYS,
ALL THE MONKEYS
FLED DEEPER INTO
THE MOUNTAINS,
EXCEPT ONE.

THAT MONKEY STAYED UP
IN THE TREE, JUMPING
AND SWINGING AROUND,
NOT THE LEAST BIT
AFRAID OF PEOPLE.

{
=~

EVERYBODY AIM
AND SHOOT.

WE'RE NOT LEAVING
TILL WE GET IT.

THIS MONKEY WAS
SPECIAL, BUT SHOWING
OFF 60T IT KILLED.

DON'T BOAST
ABOUT YOUR
TALENTS AND
INTELLIGENCE.
A REVEALING

GLINT CAN
BRING HARM,
$0 IT'S BEST TO

OBSCURE YOUR

BRILLIANCE.

CHAPTER 24
XU WUGUI
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CHAPTER 24
XU WUGUI
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THE
REALM OF
IGNORANCE

PIECE OF GROUND THE SIZE OF

ON THE GROUND THAT THE FEET

YOUR FOOT ONLY NEEDS A

YOUR SHOE, BUT TO 60 ANY
DISTANCE, YOU ALSO DEPEND

DON'T WALK ON.

WE ONLY KNOW $0
MUCH, AND YETIT IS
BY RELYING ON THAT

WHICH WE DON'T KNOW
THAT WE CAN COME TO

UNDERSTAND NATURE.

mﬁ? AR
;%%ﬁ%i g%L PERFECTION IS REALIZING:
2] ,R%i
S
R Al THE GRAND UNITY,
REFE R PR THE GRAND MYSTERY,
Ry THE GRAND VISION,
RN THE GRAND EQUANIMITY,
s 7 THE GRAND MAGNANIMITY,

THE GRAND TRUST,
AND
THE GRAND SERENITY.

T0 REALIZE THE GRAND UNITY
IS TO UNDERSTAND THE DAO,

T0 REALIZE THE GRAND MYSTERY IS
TO UNRAVEL THE MYSTERY OF THE DAO,
T0 REALIZE THE GRAND VISION
IS TO SEE THE DAO,

TO REALIZE THE GRAND EQUANIMITY
1S TO FLOW WITH THE DAO,

T0 REALIZE THE GRAND MAGNANIMITY
IS TO EXPERIENCE THE DAO,

T0 REALIZE THE GRAND TRUST IS FIND
THE TRUTH IN THE DAO,

TO REALIZE THE GRAND SERENITY
IS TO MAINTAIN THE DAO.

WE SHOULD ALL FOLLOW
NATURE, BE IN ACCORDANCE
WITH THE MYRIAD THINGS,
CONCEAL THE DAOIST MIND,
AND UNDERSTAND OURSELVES

AND OTHERS.

IN THIS KIND OF
REALM, RESOLVING
THE MYSTERY OF
THE DAO IS LIKE THE
TIME BEFORE IT WAS
RESOLVED, AND
REALIZING THE DAO 1S
LIKE THE TIME BEFORE
IT WAS REALIZED—
KNOWLEDGE COMES
ONLY AFTER
RECOGNIZING OUR
IGNORANCE.
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THE GREAT SAGE RANXIANG REALIZED THE SIGNIFICANCE
OF THE CYCLE AND HOW IT IS A SEQUENTIAL
COMPOSITION OF UNCEASING TRANSFORMATIONS.

FOR ANY PARTICULAR THING,
THERE IS NO BRIGHT LINE
SEPARATING PAST, PRESENT,

AND FUTURE.

CHAPTER 25
ZEYANG

THE BODY BECOMES ONE WITH THE
MYRIAD THINGS, AND THE GENUINE
SELF DOESN'T LEAVE EVEN FOR A
MOMENT. NATURE IS EMULATED,
BUT NOT INTENTIONALLY. THERE
ISN'T EVEN AN IDEA OF NATURE
OR OF PEOPLE.

THE DAO
IS WITHOUT
BEGINNING OR
END, WITHOUT A
MOTIVE FORCE, AND
WITHOUT TIME. TO
BE IN ACCORD WITH
IT, WE FOLLOW THE
MYRIAD THINGS
ON THEIR CYCLIC
PATH, FOREVER
CHANGING AND
FOREVER
TRANQUIL.
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CERTAINLY YOU HAVE HEARD
OF A TINY ANIMAL CALLED

THE SNAIL; i

CHZAEPYTAEI\TG% TWO NATIONS
' NOT LONG AFTER THE KINGS
ON A SNAIL'S OF WEI AND QI FORMED AN
Ko E ANTENNAE ALLIANCE, THE KING OF QI
F oo o= RENEGED, ANGERING THE
° KING OF WEI.
I
@% [ D ~ )
59 H NS
&
Ft #
¥ ?
? — YOUR MAJESTY, ONE WELL, ONCE THERE WAS A MAN
— = MOMENT, PLEASE ... NAMED CHU WHO BUILT A

OF
COURSE!

COUNTRY ON A SNAIL'S ANTENNA.
THEN, ON THE OTHER ANTENNA OF
THE SAME SNAIL, A MAN NAMED
MAN ESTABLISHED HIS OWN
NATION. THESE TWO COUNTRIES
CONSTANTLY FOUGHT OVER LAND,
AND IN THE PROCESS, COUNTLESS
PEOPLE WERE KILLED.

#

ZZ

H

A THIS IS

H RIDICULOUS!

: WHAT T0 ONE WHO
= = ARE YOU UNDERSTANDS
i H GETTING THE DAO, PEOPLE
% B AT?! WHO FIGHT OVER
§ 3 LAND OR OTHER
é ; ONCE THERE WAS A COUNTRY NAMED WEI. AND IN THE Asupposgpw

# YOUR MAJESTY, COUNTRY OF WEI, THERE WAS A CITY CALLED LIANG. AND VALUABLE THINGS
H # HAS ALL OF IN THE CITY OF LIANG, THERE WAS A PALACE. AND IN ARE LIKE THE
, # THE PALACE, THERE WAS A KING. IS THERE REALLY ANY NATIONS FIGHTING

’ DIFFERENCE BETWEEN THAT KING AND THE CHU AND OVER THE SNAIL'S
# 52 MAN NATIONS ON THE SNAIL'S ANTENNAE? ANTENNAE.
oy s
H %?’ )

, H PPN
A ' NO, NO, THERE'S 5 S
B N STILLQUITEA | £~
Rz BIT LEFT, %0
B 4 L ACTUALLY, ﬁ’
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ZHUANGZI

BORROWS

ZHUANGZI CAME FROM A POOR FAMILY, AND ONCE
WHEN HE WENT T0 BORROW A SMALL AMOUNT OF
MONEY FROM THE NOBLEMAN JIAN HE...

I'D LIKE TO
BORROW THIRTY
COINS TO MEET AN
URGENT NEED.

NO PROBLEM,
BUT RIGHT NOW | DON'T
HAVE ANY MONEY. TELL YOU
WHAT, AS SOON AS | COLLECT
TAXES, I'LL LOAN YOU
THREE HUNDRED COINS.
HOW'S THAT?

CHAPTER 26
EXTERNALITIES

YOU KNOW, A FUNNY
THING HAPPENED
ON MY WAY HERE

YESTERDAY. |
THOUGHT | HEARD
SOMEONE CALLING

ME, AND WHEN |

mmmnk§4
~

PLEASE,

TURNED AROUND, |
smAmmmcSﬂP

| NEED
WATER!

e -

—

)

OKAY, BUT | DON'T
HAVE ANY RIGHT NOW. TELL
YOU WHAT, THOUGH, I'M ON MY
WAY SOUTH TO WU AND YUE, AND
ONCE THERE, I'LL ASK THE KINGS ¥
TO CHANGE THE COURSE OF THE
WESTERN RIVER SO IT CAN
CARRY YOU BACK TO
THE SEA.

FINE, LOOK FOR ME
TOMORROW ON THE DRIED
FISH RACK AT THE MARKET.

IT'S NOT THE AMOUNT THAT
MATTERS. THINGS SHOULD FIT
THEIR PURPOSE. SOMETIMES
A LARGE AMOUNT CAN BE
TOTALLY WORTHLESS.
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CHAPTER 26
EXTERNALITIES
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A PRINCE OF REN ONCE MADE A HUGE
HOOK AND A GIANT POLE, USED FIFTY
STEERS AS BAIT, CROUCHED DOWN ON
KUALJI MOUNTAIN, TOSSED HIS LINE

INTO THE EASTERN SEA, AND WAITED

FOR A BIG FISH.

AFTER SITTING PATIENTLY FOR A
WHOLE YEAR, HE GOT A BITE,
AND IT WAS AN ENORMOUS
FISH THAT CREATED WAVES

AS HIGH AS MOUNTAINS.

: THE PRINCE PULLED

. IN THE FISH, HAD IT

) = CHOPPED INTO PIECES,
AND IT WAS ENOUGH TO FEED ALL

THE PEOPLE FOR MILES AROUND.

PEOPLE WHO LIKE LEGENDS I'M
LOVE THE PRINCE OF REN TELLING
STORY AND ALWAYS RUN OFF | YOU, THAT
T0 TELL OTHERS ABOUT IT. FISH WAS

&) - IS BEYOND
X KNOWLEDGE.
%?ng

AS FOR THOSE WHO

FISH FOR SMALL FISH

WITH SMALL POLES,

THEY DON'T BELIEVE
ANY OF IT.

PETTY SCHOLASTICS
WILL NEVER UNDERSTAND
THE GREAT DAO! THEY 60
ON THEIR TINY BIT OF
LIMITED KNOWLEDGE AND
EXPERIENCE, AND DENY THE
GREAT DAO THAT
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THE
TURTLE
THAT COULD
PREDICT THE
FUTURE

ONE NIGHT, DUKE YUAN OF SONG DREAMT
THAT A BIG SCRUFFY HEAD POKED THROUGH
HIS WINDOW AND SPOKE TO HIM.

I'M AN EMISSARY OF THE
CLEAR YANGTZE SENT TO SEE
THE LORD OF THE YELLOW
RIVER. BUT ON MY WAY, | WAS
CAPTURED BY A FISHERMAN
NAMED YU JU.

CHAPTER 26
EXTERNALITIES

SHAMAN, YOU
GOTTA HELP ME
FIGURE OUT THIS
DREAM...

THAT PERSON WAS ACTUALLY THE
METAMORPHOSIS OF A DIVINE TURTLE.

IS THERE A
FISHERMAN NAMED

YESTERDAY |
CAUGHT A WHITE
TURTLE WITH A NECK
FIVE FEET LONG.

HAVE YOU
| cAueHT A TURTLE
Dep\  RECENTLY?
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CHAPTER 26
EXTERNALITIES
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HERE IT IS. MAY
| PRESENT IT T0 YOUR
GRACE AS A GIFT?

SHAMAN, PREDICT FOR
ME WHETHER | SHOULD
KILL THE TURTLE

KILL THE TURTLE
AND USE ITS SHELL
TO PREDICT
THE FUTURE.

AFTER THE SONG RULER HAD THE TURTLE
KILLED AND BEGAN USING ITS SHELL TO
PREDICT THE FUTURE, IT WAS RIGHT
SEVENTY-TWO TIMES STRAIGHT.

UNBELIEVABLE!

CONFUCIUS
COMMENTED
ON THE
STORY:

THE TURTLE WAS ABLE TO TALK TO
THE SONG RULER THROUGH A DREAM,
BUT IT COULDN'T HELP GETTING CAUGHT BY
A FISHERMAN. IT COULD ACCURATELY PREDICT
THE FUTURE SEVENTY-TWO TIMES IN A ROW,
BUT IT COULDN'T AVOID GETTING KILLED.
THIS IS AN EXAMPLE OF PETTY

INTELLIGENCE INSTEAD OF
GREAT WISDOM.

196

BECAUSE HE IS OUT
TO GET SOMETHING, A PERSON
OF PETTY INTELLIGENCE SEES SOME
THINGS BUT NOT OTHERS. GREAT
WISDOM, HOWEVER, 1S FLAWLESS,
AND FLAWLESS MEANS ALL-
ENCOMPASSING.




ONE DAY, ZHUANGZI LECTURED HUIZI
HOUR UPON HOUR ABOUT THE DAO.

EVERYTHING YOU'VE
SAID IS COMPLETELY

USELESS!

600D. NO
THAT YOU
UNDERSTAND
USELESSNESS,
WE CAN TALK
ABOUT
USEFULNESS.

CHAPTER 26
EXTERNALITIES

FOR INSTANCE, YOU'RE
REALLY ONLY USING
THIS LITTLE PIECE OF
GROUND YOU'RE
STANDING ON, RIGHT?

BUT, IF WE CUT
AWAY ALL THE REST
OF THE GROUND
AROUND IT...

THEREFORE:
USEFULNESS IS BUILT ON A
FOUNDATION OF USELESSNESS.
IF THERE IS NO USELESSNESS,
THEN THERE IS
NO USEFULNESS.
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CATCH SOME PEOPLE CATCH AFTER CATCHING THE FISH,
CHAPTER 26 FISH WITH TRAPS. THE TRAP CAN BE DISCARDED.
EXTERNALITIES THE FISH,
DISCARD
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JUST LIKE SNARES
FOR CATCHING
RABBITS.

AFTER CATCHING YOUR RABBIT,
THE SNARE CAN BE FORGOTTEN.

LANGUAGE IS
THE SAME WAY.

LANGUAGE IS A MEANS,
NOT AN END. WHAT'S THE
DIFFERENCE BETWEEN
GOING STRICTLY BY THE
BOOK (EVEN TO THE POINT
OF EXHAUSTIVELY STUDYING
THE CLASSICS) AND
“CONCENTRATING ON THE
BRANCHES IN NEGLECT
OF THE ROOTS"?

AFTER THE MEANING
HAS BEEN TRANSMITTED,
THE WORDS CAN BE
DISPENSED WITH.

Noob ot Rt obot ok g B okl L o H B ER SRS RS L gk A

198



WHEN CONFUCIUS
HAD LIVED FOR
SIXTY YEARS, HE

HAD ALSO CHANGED
FOR SIXTY YEARS

CHAPTER 27

MIGHT HAVE THOUGHT TO BE
 RIGHT IN THE PRESENT. WHAT
HE THOUGHT TO BE WRONG IN
THE PRESENT HE MIGHT HAVE
THOUGHT
4 WAS RIGHT

IN THE
PAST.

o)
*wwmmmwmwmﬂmh DID CONFUCIUS ﬁﬂﬂ%
WRONG IN THE PASTHE 174 ,aNez1. | HIS AMBITIONS AND AT

PUT HIS KNOWLEDGE
T0 USE?

HE FELT THAT, ALTHOUGH
DEBATING RIGHT AND
WRONG COULD WIN
VERBAL ASSENT, IT
COULDN'T WIN PEOPLE'S
HEARTS. IF YOU WANT
TO WIN PEOPLE'S

IN ACCORDANCE WITH
THE NATURAL DAO.

HEARTS, YOU MUST ACT (T\

PUTTING
INTELLIGENCE TO
USE IS A LOWER

LEVEL. A WISE
PERSON GOES
BEYOND IT.
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CHAPTER 27
ASCRIPTIONS
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TIME ZENGZI WAS AN OFFICIAL,
NO WORKED AS AN MY SALARY WAS
OFFICIAL, HE ONLY FIVE PECKS

EXPERIENCED OF GRAIN, AND YET

ATTACHMENTS A CHANGE | WAS VERY HAPPY
OF ATTITUDE... —BECAUSE MY

THE SECOND BEFORE, WHEN |

PARENTS
))J) WERE ALIVE
THEN.

7] g

NOW MY SALARY IS
FIFTEEN THOUSAND
BUSHELS, AND | FEEL
JUST TERRIBLE.

e S—
v atastan

MASTER, CAN A
PERSON LIKE ZENGZI
BE CONSIDERED
TO HAVE NO

SADNESS?

D e

| HE ISN'T ATTACHED TO
5| HIS SALARY, BUT HE DOES
HAVE ATTACHMENTS. DOES
A PERSON WITH NO
ATTACHMENTS FEEL
HAPPINESS OR

A PERSON WITH NO ATTACHMENTS
VIEWS A SALARY OF FIVE PECKS OR
FIFTEEN THOUSAND
BUSHELS AS HE WOULD
A SPARROW OR
A MOSQUITO
PASSING BY.

ZENGZI MAY
NOT HAVE BEEN
ATTACHED TO HIS
SALARY, BUT HE HAD
CERTAINLY BEEN
ATTACHED TO HIS
PARENTS, AND THIS
IS WHY HE FELT SAD.
ANYONE WHO HAS
FEELINGS OF HAPPINESS
OR SADNESS HAS
ATTACHMENTS.
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THE
PHASES OF
ATTAINING

YANCHENG Z1YOU SAID
TO DONGGUO ZIQl:

THE FIRST YEAR
| STUDIED WITH
YOU, | WAS LIKE
A WILD HORSE.

THE SECOND YEAR,
| BEGAN TO
FOLLOW ALONG.

THE THIRD YEAR,
MY MIND HAD NO
OBSTACLES.

THE FOURTH YEAR,
| BECAME ONE WITH
THE EXTERNAL WORLD.

fl

THE SIXTH YEAR,
| UNDERSTOOD THE
SPIRITUAL WORLD.

THE FIFTH YEAR,
ALL THINGS TURNED
TOWARD ME.

THE SEVENTH
YEAR, | FLOWED
WITH NATURE.

THE EIGHTH YEAR,
| DISPENSED WITH
THOUGHTS OF LIFE

AND DEATH.

THE NINTH YEAR, |
ATTAINED PROFOUND
ENLIGHTENMENT.

WHEN CULTIVATING
THE DAO, DON'T OVER-
EMPHASIZE SELF-CONTROL.
BY FOLLOWING YOUR OWN
SELF-NATURE, YOU WILL
GRADUALLY BE ABLE TO FORGET
THE SELF AND FINALLY ATTAIN
PROFOUND ENLIGHTENMENT.
IF YOU TRY FOR TOO MUCH
SELF-CONTROL THE VERY
FIRST YEAR, YOU'LL STILL
BE A WILD HORSE IN
TEN YEARS.

ST
=

=

CHAPTER 27
ASCRIPTIONS
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ASCRIPTIONS
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YANG ZHU
STUDIES
THE DAO

ONE DAY, THE BRUTISH YANG ZHU
AND LAOZI CROSSED PATHS.

MASTER LAOZI, | WANT TO
LEARN ABOUT THE DAO!

| THINK YOU'RE ALREADY
BEYOND HOPE. LOOK HOW
YOU BARGE AROUND WITH
NO CONCERN FOR OTHERS.

PERHAPS WE CAN
PUT UP IN THE SAME

INN TONIGHT AND YOU
CAN TEACH ME.

OKAY, WE'LL SEE
WHAT WE CAN DO.

WHEN YANG ZHU FIRST ENTERED THE
INN, HE WAS COARSE AND DEMANDING.
EVERYONE WAS AFRAID OF HIM AND
KEPT THEIR DISTANCE.

BY THE END OF HIS STAY, THOUGH,
YANG ZHU HAD MADE A COMPLETE
TURNAROUND. HE WAS POLITE AND
COURTEQOUS, AND NOBODY WAS AFRAID
OF HIM. SOME PEOPLE EVEN DARED
T0 PUSH HIM AROUND.
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PEOPLE WHO
WANT TO STUDY
THE DAO MUST FIRST
RID THEMSELVES OF
ALL SENSE OF SELF-
IMPORTANCE. IF YOUR
MIND ISN'T EMPTY,
HOW CAN YOU FILL
IT WITH THE DAO?



EMPEROR YAO WISHED CHAPTER 28

T0 ABDICATE AND HAND
LIFE THE WORLD OVER TO XU STEPPING DOWN
YOU, BUT XU YOU
1S MOST WOULDN'T ACCEPT...
IMPORTANT

R b RIS = it g ot S A

B —RTEEH WS AF S ANN [ E AN NS st

$0 YAO ASKED M
ZIZHOU ZHIFU... | WOULD

ACCEPT... 5*«
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BUT | HAVE A VERY WORRISOME \/ %,

IGLLNESS. BECAUSE I'VE 60T T0 1S THE MOST T

ET THAT CURED, I'M AFRAID | DOWERFUL POSITION >
WON'T HAVE TIME TO GOVERN \N THE WORLD. BUT i

THE LAND. ' bl El

THERE ARE SOME WHO #

WOULD REFUSE TO x 5

EXCHANGE THEIR LIVES T %

FOR IT. THIS IS WHAT A o

SEPARATES A PERSON x A

OF THE DAO FROM %

A COMMON 3

PERSON. R

PA H

B

% %

Tz
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CHAPTER 28
STEPPING DOWN
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THE KING

THE
GOAT-
BUTCHER
REFUSES
REWARD

WHEN KING ZHAO | TO REWARD |,
COUNTRY, YUE THE | ENDURED |5
GOAT-BUTCHER | HARDSHIPS |5
FLED WITH HIM. | WITH HIM. F
AFTERTHEWU | YOU ARE / Y
ARMY RETREATED ONE.
AND KING ZHAO
RETURNED...

WOULD LIKE Ftes.
OF CHU LOST HIS | THOSE WHO [

Lo

WHEN THE KING FLED, | ALSO
ABANDONED MY BUSINESS. NOW
HE HAS RETURNED, AND | AM
BUTCHERING GOATS AGAIN, $O
WHAT'S TO BE REWARDED?
APPRECIATION.

YOU WENT THROUGH A
LOT WITH THE KING, AND
HE'D LIKE YOU TO ACCEPT
A SMALL TOKEN OF HIS

“( I DIDN'T CAUSE HIM TO FLEE
OR RETURN, SO | DON'T THINK
| SHOULD BE PUNISHED OR
REWARDED.
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SOCIETY'S PRAISE
AND BLAME ARE
USUALLY JUST MUTUAL
DECEPTION. IF YOU CAN
SEE THROUGH THIS, YOU

WILL BE WITHOUT ANY
0BSTACLES WHATSOEVER,
AND YOUR MIND WILL BE
PURE AND CAREFREE.




ZIGONG'S
SNOW-WHITE
CLOTHES

YUAN XIAN AND ZIGONG WERE
STUDENTS OF CONFUCIUS.

YUAN XIAN WAS ]
VERY POOR. HE
LIVED IN A

HOUSE WHERE Q
THE ROOF | d {

T

LEAKED... ¢ |
d {
|~
N
DL 75 %

AND THERE
WAS A BIG
HOLE IN
ONE OF THE
WALLS. BUT
HE DIDN'T
MIND.

BEING A 600D
SPEAKER,
ZIGONG
BECAME A
HIGH OFFICIAL
AND WAS VERY
PROUD OF
HIMSELF. ONE
DAY HE PAID
AVISITTO
YUAN XIAN.

THE LANE IS

72

T00 NARROW, SIR.
THE CARRIAGE
WON'T FIT.

[

CHAPTER 28

STEPPING DOWN
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CHAPTER 28
STEPPING DOWN
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WOoW, YOU'RE 3
STILL $O POOR.

HOW'S YOUR
HEALTH BEEN
LATELY?

JUST FINE,
THANKS.

GRANTED, BEING POOR
ISN'T THE BEST, BUT I STILL
THINK IT'S BETTER THAN
THROWING AWAY ONE'S IDEALS
IN ORDER TO GAIN STATUS AND
MATERIAL WEALTH.

IT'S BETTER THAN BEING A PERSON
WHO WEARS SNOW-WHITE CLOTHES BUT
LIES AND CHEATS IN THE NAME OF
BENEVOLENCE AND RIGHTEOUSNESS.

206

A PERSON WHO WEARS SNOW-WHITE
CLOTHES ISN'T NECESSARILY SO PURE
ON THE INSIDE. BEING POOR IS
BETTER THAN GAINING RICHES
THROUGH IMPROPER ACTS.



CONFUCIUS SAID HUI, YOUR FAMILY IS SO
TO YAN HUL: POOR AND YOUR HOME IS

$0 RUN-DOWN, WHY DON'T
YOU WORK AS AN

CHAPTER 28
STEPPING DOWN

OFFICIAL? BUT MASTER, | LT L
DON'T WANT TO hiS N T
BE AN OFFICIAL! B OE oz 3
| %Ll oZ E
A % & + ®
] I E‘ ﬁ}( =]
ik
g z X
£ #
Z
%
1,
| HAVE EIGHTEEN ACRES Ll

INSIDE THE WALL, | HAVE
HALF AN ACRE AND THAT'S
ENOUGH TO PROVIDE ME
WITH CLOTHES AND SHOES.

OF POOR FIELDS OUTSIDE
THE CITY WALL, AND THE
MEAGER HARVEST IS ENOUGH
RICE GRUEL FOR ME TO
LIVE ON.

CIOBEEDH [ oRTE-ASE AFmmp a3 [ |

NEN e R Rl | MR ST N AR

IN MY SPARE TIME, j

| PLAY THE ZITHER OR AT

STUDY THE DAO UNDER YOU. . 1&
, DON'T PURSUE A :

"M PERFECTLY HAPPY LIKE SUPERFLUOUS AMOUNT OF 7

THIS, $O WHY SHOULD

| WORK AS AN MATERIAL THINGS. OTHERWISE,

YOU WILL BECOME A SLAVE
TO THEM. PEOPLE WHO ARE
CONTENTED AND EASILY AMUSED
WON'T PUT THEMSELVES
OUT FOR THE SAKE OF
SELF-BENEFIT.
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WHAT CAN | DO?
SOME PEOPLE JUST
DON'T LISTEN

, | CAN'T SAY WHAT MIGHT

HAPPEN. | THINK IT WOULD BE BETTER
IFYOU DIDN'T 60.

00K, MY BROTHER HAS A BAD TEMPER.

IF YOU CROSS HIM

S

ao

== =22> .
EHRM'EED
~ w = ==
<<ocT=I%.,
KO ENT ST o
< DO M0 ) — e —
E L
JEN-TW”ATG
=3529a383oS
<SS =Zo=<
S <TxT <X
=o o -

THE LAND. ISN'T THERE ANYTHING YOU CAN DO?

PARENTS SHOULD TEACH THEIR CHILDREN, AND OLDER
BROTHERS SHOULD TEACH THEIR YOUNGER BROTHERS.
YOUR LITTLE BROTHER IS A TERRIBLE VILLAIN AND RAVAGES

WELL, THEN LET
ME HAVE A TRY!

CHAPTER 29
ZHI THE BANDIT
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CONFUCIUS DISREGARDED THE WARNING, AND WITH HIS DISCIPLES

ZIGONG AND YAN HUI, HE WENT TO SEE ZHI THE BANDIT.

CHAPTER 29
ZHI THE BANDIT

YO

CONFUCIUS
A 1S OUTSIDE.
HE WANTS
TO SEE

e
\ -
™ LS

u. TAKE A MESSAGE TO HIM.

HIM T0 STOP CONFUSING
RIGHT AND WRONG AND
STOP MEDDLING IN THE
AFFAIRS OF THE LAND'S

KINGS AND PRINCES.

o

TELL

TELL HIM TO STOP CHEATING

PEOPLE THROUGH HIS SUPPOSED %&3 O‘B A
MORALITY IN ORDER TO GAIN Q N

UNDESERVED WEALTH AND RANK. N \

HIS SINS ARE GREAT. TELLHIM [7 Py

THAT IF HE HURRIES, HE :

CAN ESCAPE DOWN THE

MOUNTAIN BEFORE |
GET HIm!

/ OTHERWISE, I'LL HAVE HIS
Y2\ HEART AND LIVER FOR LUNCH!
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CHAPTER 29
ZHI THE BANDIT
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THE GENERAL
SAYS HE DOESN'T

WANT TO SEE YOU.
YOU'D BETTER GET
OUT OF HERE FAST!

SORRY TO BE A BOTHER,
BUT COULD YOU TRY ONE
MORE TIME?

I'M A FRIEND OF HIS BROTHER,
LIUXIA JI. | HAVE HEARD OF THE
GENERAL'S GREATNESS AND
HAVE TRAVELED A LONG WAY
T0 SEE HIM.

IF YOU HAVE SOMETHING TO SAY,
SAY IT!IF | DON'T LIKE WHAT | HEAR,
DON'T EVEN THINK ABOUT GETTING
DOWN THIS MOUNTAIN.

GENERAL, JUST
GIVE ME A MOMENT
OF YOUR TIME.

AD)

ANENY
oINPT S

THERE ARE THREE VIRTUES EVERY
GREAT MAN SHOULD POSSESS.
ONE, HE SHOULD BE TALL AND STRONG,
HANDSOME BEYOND COMPARE.
TWO, HE SHOULD HAVE A WISDOM
ENCOMPASSING ALL THINGS.
THREE, HE SHOULD BE A COURAGEOUS
AND CONFIDENT LEADER.

YOU POSSESS ALL OF THESE
CHARACTERISTICS, GENERAL.
ISN'T IT TOO BAD THAT YOU HAD
TO BECOME A BANDIT?




IF THE GENERAL LIKES, | CAN
TALK TO THE VARIOUS KINGS AND
PRINCES IN THE LAND AND SEE IF
| CAN PERSUADE THEM TO MAKE

YOU A NOBLEMAN AND GRANT

YOU A FIEFDOM.

ANYONE WHO LETS
HIMSELF BE SEDUCED
BY WEALTH AND POSITION
IS NOTHING BUT AN
ORDINARY PERSON.

ME WITH WEALTH AND

| RANK. DON'T YOU THINK
M| | KNOW THAT WEALTH
| 1S TRANSIENT?

YOU'RE TRYING TO SEDUCE B

THE LARGEST CITY THERE IS,
IT STILL WOULDN'T BE BIGGER .
THAN THE ENTIRE LAND. (&

EVEN IF YOU COULD GIVE ME B

THE GREAT YAOQ AND SHUN ONCE RULED
THE WHOLE LAND. BUT WHERE ARE THEIR
ANCESTORS TODAY? WHAT ABOUT THE

FOUNDERS OF THE SHANG AND ZHOU

DYNASTIES? WHERE ARE THEY? IT SEEMS
T0 BE A RULE IN THE LAND THAT THOSE
WHO HAVE POWER HAVE THE RIGHT
TO INFLICT HARM.

A RIGHTEOUSNESS?

YES, | AM A BANDIT AND | KILL PEOPLE,
BUT THERE ARE LIMITS. WOULDN'T IT BE
EVEN WORSE IF | BECAME A NOBLEMAN
AND WENT ABOUT KILLING PEOPLE IN
THE NAME OF BENEVOLENCE AND

CHAPTER 29
ZHI THE BANDIT
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CHAPTER 29
ZHI THE BANDIT
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$0, TAKE YOUR OFFER AND HIT THE ROAD.
I'LL HAVE NOTHING TO DO WITH THAT KIND OF
HYPOCRISY. IT'S TOO FAR FROM THE DAO!

| RUSHED TO PULL THE TIGER'S
BEARD AND ALMOST GOT EATEN.

MY BROTHER

DIDN'T OFFEND
YOU, DID HE?

212

OF COURSE,
CONFUCIUS
WAS NOT A
HYPOCRITE
HIMSELF, BUT
HOW MANY OF
OUR LEADERS
DO HARM IN
THE NAME OF
60007




ZHUANGZI'S
THREE SWORDS

0 THE KING OF ZHAO WAS A GREAT
FAN OF SWORD FIGHTING, SO ALL
THE SWORDFIGHTERS IN THE LAND
FOUND THEIR WAY TO ZHAOQ UNTIL
THERE WERE OVER THREE
THOUSAND OF THEM IN THE PALACE.

DAY IN AND DAY OUT FOR
THREE YEARS, THE KING
HAD THEM COMPETE FOR
HIM. WHO KNOWS HOW
MANY PEOPLE WERE
KILLED OR MAIMED?

WITH THE KING CAUGHT UP IN SWORD
FIGHTING, OTHER FEUDAL LORDS SAW THEIR
CHANCE TO TAKE CONTROL OF ZHAO.

THE KING'S
SON HEARD
ABOUT THE
PLOT AND
BECAME VERY
WORRIED.

IS ONE
PERSON
THE KING
MIGHT
LISTEN
10...

| HEAR YOUR HIGHNESS
THE PRINCE 1S WORRIED
ABOUT THE KING'S
INDULGENCE IN SWORD
FIGHTING.

CHAPTER 30

PERSUASION WITH

SWORDS
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CHAPTER 30
PERSUASION WITH

SWORDS

[oovmS bt > | N BN
R B R .- T

SO A EENTERE > ANE NBIATFH HBEIQE b m

GO T M T 8 S b - FE A

T OEE R A N

-

2

=+
]
NN

o

1
2
L

%
i
@

RN [ R Sdt HOmFEHBRSAONY NSIH ERFHmE A NRE BN S5 ] s bR

|

TR

g

o

IO [ aemea B L IR [ EHRS SR

RmE  H-EremSRbHTH 5% )

GET ME AN
AUDIENCE WITH | WOULD, BUT
THE KING. HE WON'T SEE
ANYONE BUT

SWORDFIGHTERS.

))
THHON
zzrgwﬁ\wj/

NO PROBLEM—

| HAPPEN TO KNOW A
BIT ABOUT SWORD

FIGHTING MYSELF.

THE KING ONLY
LIKES THE BIG UGLY
TYPE WITH MESSY
HAIR AND RASPY
VOICES, MEN
WHOSE EYES
LOOK LIKE THEY
BELONG ON A
DEAD FISH; YOU'RE
NOT LIKE THAT.

JUST GET ME SOME
SWORDFIGHTER'S GEAR,
AND I'LL TAKE CARE
OF THE REST.

HOW DID YOU PERSUADE THE /(y,
PRINCE TO GET AN y
AUDIENCE WITH ME?

I'M SO 600D THAT THERE ISN'T A PERSON
WITHIN A THOUSAND MILES WHO COULD
BEAT ME. [F SOMEONE EVEN TRIED TO
FIGHT ME, HE WOULDN'T GET WITHIN

TEN FEET OF ME BEFORE | STRUCK
\ HIM DOWN.

.
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CHAPTER 30

WELL, THAT'S RIGHT. ANY 600D SWORDFIGHTER KNOWS PERSUASION WITH
THEN YOU'RE THAT FIRST YOU HAVE TO SHOW A WEAKNESS AND SWORDS
UNBEATABLE! INDUCE THE ENEMY TO ATTACK...

% £ =
IR
B2
X

- I
hoE
4
d * K
IF YOUR MAJESTY WANTS T0 ) Tz £
SEE SOME SPECTACULAR o &
SWORDPLAY, JUST GIVE , B
ME A CHANCE. 3
[
S L
:

v

AND AS HE ATTACKS WITH SWORD EXTENDED, | STRIKE.
WITH BLADE AND BODY AS ONE, | MOVE LIKE THE WIND,
AND IN ONE FELL SWOOP, THE ENEMY IS FLAT ON HIS BACK.

/)

NO, NO ... NOT
YET. YOU'RE TOO
otr SKILLFUL. SEVEN

3 DAYS FROM
NOW YOU MAY
PARTICIPATE
IN A FORMAL
COMPETITION.

IN THE ENSUING DAYS, THE KING HELD MATCHES TO FINALLY, SIX OF THE BEST SWORD-
FIGHTERS WERE CHOSEN AS
CHALLENGERS.

CHOOSE WHO WOULD CHALLENGE ZHUANGZI. IN ALL, OVER
SIXTY MEN WERE KILLED OR INJURED IN THE MATCHES.
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CHAPTER 30
PERSUASION WITH
SWORDS
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| WOULD LIKE
T0 SEE YOUR
SKILL TODAY.

I'VE BEEN LOOKING
FORWARD TO THIS

HOW LONG
OF A SWORD
WOuLD YoU

OPPORTUNITY. A

OH, THAT DOESN'T
MATTER. | HAVE THREE
DIFFERENT SWORDS OF

THE EMPEROR'S SWORD,
THE NOBLEMAN'S
SWORD, AND THE

COMMONER'S SWORD.

YOUR MAJESTY

g —< (ImmO)

MAY CHOOSE.
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WHAT'S THE
EMPEROR'S

~~

THE TIP IS MADE FROM
SWALLOW’S GROTTO
AND THE GREAT

STONE WALL.
= THE SPINE

IS FASHIONED
FROM QI'S TAI
MOUNTAIN.

OF JIN AND
WEI WERE

THE TASSELS
ARE FORMED
FROM THE
BOHAI BAY.

AND THE SCABBARD

IS FASHIONED FROM

THE FOUR BARBARIAN
NATIONS.

THE ZHOU
AND SONG
STATES FORM
THE GUARD.

THE
HANDLE IS
MADE OF

THE STATES




LOOSED FROM
ITS SCABBARD,
THIS SWORD CAN
CLEAVE THE
HEAVENS...

THETIP IS
FASHIONED FROM MEN
OF INTELLIGENCE
AND COURAGE. _( )

NOBLEMAN'S

...AND SLASH OPEN THE
EARTH. EVERYONE IN THE
LAND SUBMITS TO IT.
SO IT IS CALLED THE
EMPEROR'S SWORD.

VIRTUOUS

ITS HANDLE IS
FORMED FROM MEN

MEN MAKE

UP THE

HONEST
MEN

FORM
THE

OF GREAT
LOYALTY.

(N
THE NOBLEMAN'S SWORD
IS DIFFERENT...

CHAPTER 30

PERSUASION WITH

SWORDS
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CHAPTER 30
PERSUASION WITH
SWORDS THE COMMONER'S SWORD HAS
MESSY HAIR, A RASPY VOICE,
B OE B f M ANDEYESDE:II\)TF?;:ONGON
. | .
A fg 5 % ONGE RELEASED FROM
= 2 o8 TS SCABBARD, EAST
#l F K WU OH AND WEST PAY HOMAGE
AN % Z T0 IT, AND NORTH AND
E T 2z m® 7F SOUTH HOLD IT IN AWE. AND THE
= ~ N ’
k4 3 S0 IT IS CALLED THE COMMONER'S
ﬁ % % " A NOBLEMAN'S SWORD. SWORD?
A R
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_— AN
w & o 5; UNFORTUNATELY,
g YOUR MAJESTY
w 2 i : PREFERS THE
cw L | COMMONER'S
> Hi o SWORD.
w & I
N y ﬁ'ﬁ
Fﬁ %E g‘fg\ 9& \—‘v\—/
I
w e T v
< o = DRAWN FROM ITS SHEATH, IT SEEKS TO CHOP OFF THE A
=z K %L o+ ENEMY'S HEAD AND CUT OUT HIS HEART. THE WARRIOR
° ' WHO USES THIS SWORD ISN'T MUCH DIFFERENT FROM
N R = A FIGHTING COCK. AS SOON AS HE IS DEAD, HIS
* E p # CONTRIBUTIONS TO THE COUNTRY HAVE ENDED. .
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THE SWORD FIGHTING
IS OVER. YOU GUYS
CAN GO NOW.

YOUR MAJESTY,

THE SWORD FIGHTING IS
OVER. MY JOB IS DONE.
MAY | TAKE MY LEAVE?

RELAX.

CHAPTER 30

PERSUASION WITH

SWORDS

THANK YOU,

IGNORANCE.

ZHUANGZI, FOR
POINTING OUT MY

THE KING RETIRED TO THE
PALACE AND DIDN'T COME
OUT FOR THREE MONTHS.
AND HE NEVER MENTIONED
SWORD FIGHTING AGAIN.
HIS FIGHTERS WERE SO
UPSET AT BEING IGNORED
THAT THEY ALL ENDED UP
COMMITTING SUICIDE.

THERE ARE MANY
DANGEROUS THINGS BESIDES
SWORD FIGHTING—FAME, SEX,
MONEY, POWER, ETC. THEY CAN
ALL INFLICT HARM AND AREN'T
WORTH DWELLING ON.
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CHAPTER 31

AN OLD FISHERMAN

CONFUCIUS

ONE DAY, CONFUCIUS AND HIS FOLLOWERS
WERE RELAXING ON THE EDGE OF A DARK

LB T A IN THE FOREST. CONFUCIUS SAT ON A ROCK SINGING
Al k£ A B T BLACK AND STRUMMING THE ZITHER, WHILE HIS
xR % & # FOREST FOLLOWERS LOUNGED NEARBY STUDYING.
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CO - HE TEACHES PEOPLE
B R g K = i ABOUT BENEVOLENCE AND THEN. HE
: oM GENTLEMAN RIGHTEOUSNESS, RITUALS AND s n LN ED
- # @ # = FROM LU. MUSIC. HIS SINCERE TEACHINGS SENTLEMAN?
£ A 2 F B CONVERT THE MASSES TO -
W Eox i GOODNESS AND BRING PEACE
LA { N z WHAT'S T0 THE WHOLE LAND.
— HIS NAME?
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THEN IT'S TOO BAD ¢ CHAPTER 31
HE WORKS SO HARD. IF HE AN OLD FISHERMAN
KEEPS ON LIKE THIS, HE'LL N
ONLY GROW FURTHER AND = Gl S -4
FURTHER FROM THE DAO! R N (T
(RN A
MR E AR
zZz MaT
BoE vz A ®Aa
T E WS E
g 2 W H
f%i 8 CE
450
HEARING ( THAT FISHERMAN o z{é % D
WHAT THE\ IS SO WISE! sl . £
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CHAPTER 31

AN OLD FISHERMAN
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EXTENDED OUTWARD, THESE EIGHT
SHORTCOMINGS WILL WREAK HAVOC ON
OTHER PEQOPLE, AND DIRECTED
INWARD, THEY WILL DO GREAT HARM
T0 THE REAL SELF. THEY ARE THINGS
WISE PEOPLE DO NOT APPROACH.

e

AND WHAT
ARE THE FOUR
FAILINGS?

TO SEEK FAME AND
FORTUNE THROUGH GREAT
DEEDS, NO MATTER HOW
DISRUPTIVE, IS CALLED
“CUPIDITY."

T0 ACT WITH RECKLESS
DISREGARD FOR OTHERS,
SELFISHLY CARRYING OUT
YOUR OWN PLANS, IS CALLED
“AVARICE."

TO SEE YOUR OWN MISTAKES
BUT NOT CHANGE, TO HEAR
OTHER PEOPLE’S GOOD ADVICE
BUT NOT ACT ON IT IS CALLED
“DEFIANCE."

TO CALL RIGHT THOSE OPINIONS
IN AGREEMENT WITH YOURS
AND CALL WRONG THOSE
OPINIONS NOT IN AGREEMENT
WITH YOURS WITHOUT REGARD
TO WHETHER THE OPINIONS ARE
TRULY RIGHT OR WRONG 1S
CALLED "ARROGANCE."

IT'S DIFFICULT TO TALK
ABOUT THE DAO WITH ONE
WHO POSSESSES THESE
FOUR FAILINGS.

CONFUCIUS'S FACE TURNED
PALE, AND HE BOWED THREE
TIMES BEFORE DEPARTING.

222

WANT T0 ATTAIN
GREAT WISDOM, DON'T
BE GUILTY OF THE EIGHT
SHORTCOMINGS: HANGING
ON, PUFFERY, INVEIGLING,
FLATTERY, DISPARAGEMENT,
VILLAINY, DEPRAVITY, AND
DEVIOUSNESS. AND DON'T BE
CAUGHT WITH THE FOUR
FAILINGS: CUPIDITY, AVARICE,
DEFIANCE, AND ARROGANCE.
THESE EIGHT SHORTCOMINGS
AND FOUR FAILINGS ARE
THE MISTAKES PEOPLE
MOST OFTEN
commIT.




THE
MAN WHO
HATED HIS
FOOTPRINTS

THERE WAS ONCE A
MAN WHO HATED HIS
OWN FOOTPRINTS.
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CHAPTER 31
AN OLD FISHERMAN

IN ORDER TO GET AWAY
FROM HIS FOOTPRINTS,
THE MAN RAN FASTER
AND FASTER.

BUT THE FASTER HE
RAN, THE MORE
FOOTPRINTS HE MADE.
AND FINALLY, HE RAN
HIMSELF TO DEATH.
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CHAPTER 31
AN OLD FISHERMAN

THE MAN ONCE THERE WAS A | HATE YOU!

N WHO HATED MAN WHO HATED HIS | HATE YOU!
;v\ H OWN SHADOW. | HATE YOU!
T3 HIS SHADOW /Q
2y e

=% /
%! v gt

i

§ o

o

%" - ———

o

o

?'}E WHEN HE WALKED

T \— AND FOUND THAT

I HIS SHADOW WAS

ij‘? / CLOSE BEHIND HIM

B

] _

|

Z\] HE BEGAN TO WALK

FASTER AND FASTER.

2
~

THOSE PEOPLE WHO DON'T
UNDERSTAND THE DAO ARE JUST
LIKE THE MAN WHO HATED HIS
SHADOW. IT'S ACTUALLY VERY EASY
TO GET RID OF YOUR SHADOW—
JUST REST UNDER A TREE, AND

BUT THE FASTER =

HE MOVED YOUR SHADOW DISAPPEARS. BUT
ALL THOSE FOLKS RUNNING
G AROUND LIKE LUNATICS REFUSE
. & 70 STOP AND REST. WHAT DO
L NS ) YOU CALL THAT?
=
THE CLOSER HIS S
SHADOW CAME. (o _ S\
B NN
\ L=
- —
= $

ESETREEE S  SE A SENASR LS

S0 HE RAN LIKE A MADMAN ...
AND IN THE END, HE DROPPED DEAD.
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CHAPTER 32

Lie Yukou




CHAPTER 32
LIE YUKOU

RN N A S Rk S

INTELLIGENT

PEOPLE HAVE

SO MUCH TO
WORRY ABOUT.

BUT INCOMPETENT
PEOPLE 60 ABOUT
OH-S0-HAPPILY,
SEEKING NOTHING
AND SATISFIED
WITH JUST A
FULL BELLY...

SMART, CAPABLE PEOPLE
CAUSE THEMSELVES ENDLESS
TROUBLE. THIS 1S SOMETHING

LIKE AN UNMOORED
BOAT, DRIFTING ON
THE WATER, ROCKING

LEM SRR ER NS EEADER X

GENTLY BACK AND THE AVERAGE PERSON OFTEN
FORTH, CAREFREE DOESN'T REALIZE.
AND AT EASE.

226



CHAPTER 32

RO 7750 LIE YUKOU
THE NEXy q
Y p R %
DRAGONSLAYER | N7 e . i
S / %
) 7 3
AE ’
N i, %
N 2 ONE DAY, IN HOPES OF
NN L STUDYING THE ART OF T
%%' DRAGONSLAYING, HE &
Ji ,g—‘ WENT TO SEE ZHILI YI. Z
N :
= =
ZHUPING MAN WAS AN §
AVID SWORDFIGHTER \
Jod
AFTER STUDYING FOR THREE YEARS AND Ji
SPENDING ONE THOUSAND 60LD PIECES
OF THE FAMILY SAVINGS, %f
H*
T

HE FINALLY GRADUATED AND
DESCENDED THE MOUNTAIN
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CHAPTER 32
LIE YUKOU

EXCUSE ME,
HAVE YOU SEEN
A DRAGON?

HEARD OF ONE,
BUT AIN'T NEVER

DRAGON?

HE IMMEDIATELY
SET OUT TO FIND
A DRAGON TO
TEST OUT HIS

NEW SKILL.

ZHUPING MAN CRISSCROSSED
THE LAND BUT JUST COULDN'T
FIND A DRAGON.

HAS ANYONE OUT
THERE SEEN A
DRAGON?

| WANT A DRAGON!
WHERE ARE THE
DRAGONS?!

228

ZHUPING MAN DREAMT
OF KILLING A DRAGON AND
WENT SO FAR AS LEARNING
THE ART OF DRAGONSLAYING,
BUT WHO KNOWS IF HE COULD
SLAY EVEN A LITTLE PUPPY DOG,
LET ALONE A DRAGON?
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THE
MAN
WHO
PURSUED
PROFIT

CAO SHANG OF SONG WAS SENT AS
EMISSARY TO QIN. THE QIN KING LIKED
HIM VERY MUCH AND SO BESTOWED ONE
HUNDRED CARRIAGES UPON HIM.

I'M NOT ANY 600D AT
LIVING IN RUN-DOWN
ALLEYS, WEAVING SANDALS
FOR A LIVING, OR GOING
HUNGRY. MY SPECIALTY

IS CAJOLING A HUNDRED
CARRIAGES FROM A TEN-
THOUSAND CARRIAGE
SOVEREIGN.

WHEN THE KING GETS AN
ILLNESS THAT NEEDS TO BE
CURED, HE GIVES A
CARRIAGE TO THE PERSON
WHO CAN CURE HIM...

TO THE PERSON WHO
LICKS HIS BOILS, HE
GIVES FIVE CARRIAGES.
THE MORE DEMEANING
THE TASK, THE GREATER
THE NUMBER OF
CARRIAGES.

WHAT DESPICABLE
THING DID YOU DO
T0 GET SO MANY
CARRIAGES?

PEOPLE OFTEN 60
AGAINST THEIR OWN
NATURE AND DO DEMEANING
AND DESPICABLE THINGS IN
PURSUIT OF PROFIT AND STATUS.
A GENTLEMAN S EASYGOING AND
HIGH-MINDED. THERE ARE THINGS
HE WILL DO, AND THERE ARE
THINGS HE WON'T DO.

CHAPTER 32
LIE YUKOU
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CHAPTER 32 HA HA HA! WELL
LIE YUKOU OANDEV:’SAEY'"A'EMSAO"N(V,.' EK':,LP SAID! GIVE THIS MAN
SHATTERING TEN CHARIOTS.
& 4 P
B THE :
% DRAGONPEARL
D
H o B0
AN ‘@Q

IS N aw =
R AT %
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e
#
%
f HEY,
% ZHUANGZI,
q i
By
o
o
%
o
T3
=
¥
% B
ji:‘[:: .
_
g A
> k
WA
: ] ﬁ_‘f 7 =
g% I ONCE THERE WAS A POOR MAN WHO LIVED |- = g T e =
2 BY THE EDGE OF THE YELLOW RIVER, AND  [=- ~ Qv 4t/ R~ = Cpi
- ORNISE%AX'N%'%ASSEggmrpHEEAPchgrvaNPIENAHE E THAT PEARL HAD TO HAVE BEEN TAKEN FROM THE
ER o el 0 1S EATHE R it DARKEST DEPTHS OF THE RIVER BOTTOM, WHERE THE
P ABRUPTLY SAID. 1 DONT WANT i AN BLACK DRAGON LIVES. YOU WERE ABLE TO GET IT
e & Ty e e AINST TN FLOOR BECAUSE THE DRAGON HAPPENED TO BE SLEEPING AT THE
T : TIME, BUT WHAT IF HE HAD WOKEN UP? WOULD YOU
7 s HAVE MADE IT BACK ALIVE?
# F WHY DID YOU &
M DO THAT?
\ I
5o
w
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THE SONG PALACE 1S LIKE
THE DARKEST DEPTHS OF
THE RIVER BOTTOM ...
JUST NOW, THE KING'S
FEROCITY WAS LIKE THE
BLACK DRAGON...

YOU WERE ABLE TO GET THE CHARIOTS
BECAUSE HE WAS ASLEEP.

IF THE KING HAD WOKEN UP,
YOU WOULD HAVE BEEN
CRUSHED TO BITS.

PEOPLE OFTEN PURSUE
PRECIOUS OBJECTS, NEGLECTING
THEIR LETHAL IMPLICATIONS;
THIS IS A KIND OF DELUSION.
IF YOU LOSE YOUR LIFE,
WHAT HAVE YOU GOT LEFT?

CHAPTER 32
LIE YUKOU
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CHAPTER 32
LIE YUKOU
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OUR KING WOULD LIKE
YOU TO BE AN OFFICIAL
FOR THE STATE.
DON'T
MAKE
SACRIFICES

COVERED BY A BEAUTIFULLY

DO YOU SEE THAT

SACRIFICIAL COW OVER

THERE? EVERY DAY IT EATS
THE BEST FEED AND IS

EMBROIDERED
BLANKET...

BUT WHEN THE DAY COMES FOR IT TO BE
BROUGHT INTO THE TEMPLE AND LAID UPON THE
SACRIFICIAL ALTAR, IT WILL BE TOO LATE FOR ITS
SUDDEN WISH TO 60 BACK TO THE PASTURE AND

LIVE LIKE THE REST OF THE COWS.
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ZHUANGZI ON
HIS DEATHBED

FUNERAL.

WHEN ZHUANGZI
WAS ON HIS DEATHBED,
HIS DISCIPLES
GATHERED AROUND
AND TALKED ABOUT
HONORING HIM
WITH AN ELABORATE

WHY BOTHER?
AFTER | DIE, JUST 3%
USE HEAVEN AND
EARTH AS MY

COFFIN; USE THE <§:
SUN AND MOON AS e
BURIAL JADES, THE X
STARS AS JEWELS,
AND EVERYTHING
ELSE AROUND ME AS
RITUAL WARE. WHAT
FUNERAL COULD BE
BETTER THAN THAT?

S
=S o,
%

272
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S

ABOVE GROUND, THE
CROWS AND VULTURES
WILL GET ME. BELOW
GROUND, THE WORMS AND
ANTS WILL GET ME. WHY
DO YOU INSIST ON TAKING
FOOD OUT OF THE MOUTHS
OF CROWS AND VULTURES

AND GIVING IT TO
WORMS AND ANTS?

DEATH IS A
NATURAL DISPERSION AND
TRANSFORMATION OF THE
BODY, SO WHY NOT LET
NATURE HANDLE IT?

CHAPTER 32
LIE YUKOU
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Pronunciation Index

There are different systems of Romanization of Chinese words,
but in all of these systems the sounds of the letters used do
not necessarily correspond to those sounds which we are ac-
customed to using in English (for instance, would you have
guessed that zh is pronounced like j as in “jelly"—not as in “je
ne sais quoi"?). Of course, these systems can be learned, but
to save some time and effort for the reader who is not a stu-
dent of Chinese, we have provided the following pronunciation
guide. The Chinese words appear on the left as they do in the
text and are followed by their pronunciations. Just sound out
the pronunciations as you would sound out any English word,
and you will be quite close to the proper Mandarin Chinese
pronunciation.

In addition, Chinese philosophical terms have been defined,
and page numbers have been provided where every glossed
term appears in the book.

NOTES

—dz is a combination of d and z in one sound, without the ee
sound at the end; so it sounds kind of like a bee in flight with
a slight d sound at the beginning.

—zh is pronounced like the j in “jelly” and not like the j in “je ne
sais quoi.”

Ai %:1160, 161

baihua & #&: by-hwah ix

Baili Xi @ # Z: buy-lee shee 162

Bian J&: byen 96

Bigan tt.T: bee-gone 155

Bo Le 1 4: bwo (0 as in moreHu (u as in pull) 83-84

Bohai #7: bwo (o as in more)-high 216

Bohun Wuren {8 &4& A: bwo (o as in more)-hwoon (0o as in
book) oo-run 164-165

Cai #: tsigh (rhymes with high) viii, 152

Cao Shang ¥ 7 tsow (rhymes with how) shong 229

Chen F&: chun viii, 152

Cheng 7: chung 171

Chi #: chir 92

Chi Gou %2 3&: chir go 93

Chu #: choo viii, 9, 49, 59, 62, 89, 122, 132, 140, 167,
204

Chui f&: chway 148

Da Wei A [#%: daw way 185-186

Da Xue X #: daw shweh xii

Dao/dao & (generative rhythm of the cosmos): dow xiv, xv,
12, 26, 34, 46, 59, 63-66, 70-72, 75, 76, 85, 90, 91, 93,
94, 99, 100, 102-104, 107, 109-112, 128, 143, 150,
151, 153, 165, 169-175, 184, 190-192, 194, 197, 199,
201-203, 207, 212, 221, 222, 224

Daodejing & 12 4%: dow-du (u as in pull}jeeng ix, xii, xiii

daoyin i 3|: dow-een 102

Dongguo Zigi 3 7§ ¥ #: dong (long o)}-gwo (o as in more) dz-
chee 201

Dongguozi 3 % dong (long o)-gwo (o as in more)-dz 172-
173

Dongye Ji 3 7 #: dong (long o)-yeh jee 147

Fan JL: fon viii, 167



236 PRONUNCIATION INDEX

Gengsang Chu J£ % #: gung-song choo 177
Gongwen Xuan /A >C#F: gong (long o)wun shwen 43
Gu %: goo 82

Guangchengzi J& i F: gwong-chung-dz 90

guoBl: gwo (o as in more) xiii

Han #%: hon (as in honcho) viii, 216

Han #: hon (as in honcho) xi

Han Feizi ¥ 34E F: hon (as in honcho) fay-dz xii

Handan #7&§: hon (as in honcho)-don x, 121

Hou Yi /& #: ho ee 155

Huajie Shu ¥ /~#: hwah-jyeh shoo 131

Huan #2: hwon 96

Hui #: hway 41-42

Hui Shi %7 hway sure see Huizi

Huizi & F: hway-dz x, 15-16, 19, 20, 30, 63, 123, 125, 129,
187-188, 197, 199

Jia 1&: jyah 154

Jian He % 7: jyen hu (u as in pull) 193
Jian Wu J& &: jyen oo 76, 166

Jieyu ##: jyeh-ew (as in few) 59, 76

Jin & jeen viii, 35, 216

Ju Que E#5: jew (ew as in few) chweh 36
Juci EL¥%: jew (ew as in few)ts 185-186
Juliang # % jew (ew as in few)lyong 72

Kongzi 7L.F (Confucius): kong (long o)-dz xii-xv, 4, 48, 59, 61,
70, 99, 100, 116, 140, 142, 145, 152-153, 196, 199,
205, 207, 208-212, 220-222

Kuai & kwigh (rhymes with high) 32

Kuang [E: kwong 116

kui 2 : kway 114

kun #%: kwoon (00 as in book) 8

Kunlun E#: kwoon (0o as in book)-lwoon (oo as in book) 92,
131

Laozi #F: lou (as in lounge)-dz ix-x, xii-xiv, 4, 45, 99, 100,
177, 202

li # (ritual propriety): lee xiii, 73, 74, 84-86, 109, 179, 183, 220

Li Ji B 4E: lee jee 35

Li Zhu #E % : lee joo 92

Liang #: lyong 192

Lie Yukou % ## %&.: lyeh ew (as in few)-ko 225
Liezi #|F: lyeh-dz xii, 12, 136, 164

Lin Hui #K [ : leen hway 154

Liuxia Ji #F T~ Z: lyoh-shyaw jee 208, 210
Lu % loo viii, 61, 89, 160-161, 220
Lilliang 2 %: lew (ew as in few)lyong 145

Man #: mon (as in monarch) 192
Mengzi & F (Mencius): mung-dz xii, 4
Ming B1: meeng xi

Mozi Z F: mwo (o as in more)-dz Xiii
Mu #2: moo 162

Nanguo Ziqi ¥ %5 ¥ #: non-gwo (0 as in more) dz-chee 23
Nie Que # #: nyeh chweh 33
Ni Shang 4 7: new (ew as in few) shong 181, 183

peng fi&: pung 8, 11
Peng Zu ##.: pung dzoo 9-10, 102
Pu #: poo 122

Qi 7 chee viii, 49, 54, 192, 216

Qin Z: cheen viii, xi, xii, 162, 229

Qin Shi Z&%: cheen sure 45

Qing &: cheeng 146

Qing 7&: cheeng xi

Qu Boyu #18 E: chyew (ew as in few) bwo (0 as in more)-ew
(as in few) 50

Quan Rong A #&: chwen rong (long 0) xi

Ranxiang #48: ron-shyong 191

Ren f£: run 152, 192

Ri Zhongshi H # #&: rr jong (long o)-sure 76
ru f%: roo xv

Shang #: shong xi, 211

Shang Yang 7 #t: shong yong 60

Shangshen #5#%: shong-shun 142

shen # (spirit): shun xiv, 41-42, 90, 103, 122, 141, 142, 146
Shen ¥ shun xi

shu #Z: shoo 19

Shu Shan A 1li: shoo shon 61



Shun Z: shwoon (oo as in book) 14, 32, 95, 171, 211

Song &: song (long o) viii, xi, xii, 14, 17, 56, 116, 163, 188,
195-196, 216, 229, 230-231

Su Qin # %: soo cheen 60

Sunshu Ao # 4 #: swoon (as in book)-shoo ow 166

Sunzi ¥ F: swoon (00 as in book)-dz xii

Tai %: tie 107, 216

Taiging % J%: tiecheeng 174

Tang /&: tong xi, xiii

tian X (nature/natural): tyen xiv, 43, 45, 56, 63, 70, 72, 75,
77, 90, 91, 94, 95, 98, 99, 102, 103, 113, 114, 138,
139, 146,171, 177,178,190, 191, 201

Tian Zifang E ¥ 7 : tyen dzfong 159

Tsai, Chih-chung %% % . tsigh (rhymes with high) jirjong (long o)
IX, XV=XVi

Wang Liang F #: wong lyong 37

Wang Ni E1{%: wong nee ix, 33

Wei f: way viii, 48

Wei ##: way viii, 123, 155, 181, 192

Wu £ oo viii, 17-18, 189, 193, 204

Wu &: oo 181

Wu Qi Z#2: oo chee 60

wu wei 4& % (non-action): oo-way xii, xiii, xiv, 78, 95, 174-175
Wuzhuang 4 #: oojwong 72

Xi Shi %7 shee sure 27

Xian J#t: shyen 35

Xu Wugui # 4 %.: shew (ew as in few) oo-gway 180, 181, 183
Xu You #F #1: shew (ew as in few) yo 13, 71, 203

Xu'ao & #: shew (ew as in few)-ow 32

Yan #: yen viii, 121

Yan He ZZ: yen hu (u as in pull) 50, 147

Yan Hui B& & : yen hway xiv, 48, 73, 142, 207, 209
Yancheng Ziyou 2 &k F#: yen-chung dz-yo 23, 201
yang F%: yong 90, 100

Yang Huo FZ & yong hwo (o0 as in more) 116-117
Yang Zhu # % yong joo 202

Yao %:yow 13, 14, 32, 71, 95, 203, 211

Yi'erzi & F: ee-are-dz 71-72

PRONUNCIATION INDEX 237

yin [2: een 90, 100

Ying %: eeng 187

Yu Ju 4 H: ew (as in few) jew (ew as in few) 195
Yuan Jt: ywen xi, 163, 188, 195

Yuan Xian J& #&: ywen shyen 205

yuanchu % #: ywen-choo 123-124

yuanju % J&: ywenjew (ew as in few) 134-135
Yue #%: yweh viii, 14, 18, 183, 193

Yue #t: yweh 204

Zang #: dzong 82

Zengzi & F: dzung-dz xii, 200

Zeyang H|F7: dzu (u as in pull)}-yong 191

Zhang Wuzi &#&F: jong oo-dz 36

Zhang Yi 7k #: jong ee 60

Zhao #: jow (as in jowl) 204

Zhao #: jow (as in jowl) viii, 89, 213

Zhao Wen 5 XC: jow (as in jowl) wun 29

Zhi a1 jir 87, 208, 209

Zhili Shu 3 B i : jir-lee shoo 58

Zhili Shu 3 # A jir-lee shoo 131

Zhili Yi 3 B %2 : jirlee ee 227

Zhong Yong # J&: jong (long o) yong (long o) xii

Zhong You 1# i : jong (long 0) yo 116

Zhou J&: joe viii, xi, 211, 216

Zhuang #: jwong 147

Zhuang Zhou 3£ B : jwong joe xiii, 4

Zhuangzi #F: jwong-dz viii, ix—x, xi-xiv, 2, 4-6, 15, 19, 31,
38, 63, 122, 123, 129, 132, 150, 155, 160, 172, 187,
193,197, 199, 213-219, 230, 233

Zhuping Man % #F7: joo-peeng mon (as in monarch) 227-228

Zigao ¥ & : dz-gow (as in gown) 49

Zigong ¥ &: dz-gong (long o) 70, 205, 209

ziran B ¢ (spontaneity, naturally): dz-ron xiv, 63

Zisang ¥ %: dz-song 75

Zisi T B.: dz-sz xii

Ziyou T dz-yo see: Yancheng Ziyou

Ziyu T dz-ew (as in few) 75

Zizhou Zhifu F M % X dzjoe jirfoo 203

Zong %: dzong (long 0) 32
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