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Translator’s Preface 

hen the first book in this series, Zhuangzi 

Speaks, came out in America, a common in- 

itial response was, “It’s very charming, but 
what is it?” I see now that this is understandable 
since these books are comic books first of all, 

and comic books about Chinese philosophy and 
literature on top of that. For those who would 
like to know more about how the book came to 
be, I offer the following short introduction. 

Tsai Chih Chung (C. C. Tsai) is the most ac- 
complished and popular cartoonist in all of East 
-Asia, and several of his books have been incor- 

porated into the public school curriculum in Ja- 
pan. C. C. Tsai began his career at the age of 
sixteen by publishing the first of what would be 
approximately two hundred “action’’ comic 
books. Following that, he went into the field of 
animation and garnered himself the Chinese 
equivalent of our Oscar, while building up the 
largest animation company in Taiwan. In his 
spare time, he turned to the humor of comic 
strips and put out the first daily comic strip in 
Taiwan newspapers. 

One day on a flight to Japan, he began to 
sketch scenes from a book he was reading. The 
book had been written over two thousand years 
ago by a famous Daoist (Taoist) thinker named 
Zhuangzi (Chuang Tsu). From this emerged a 
new genre in the book world —a serious (though 
lighthearted) comic book explicating a profound 
topic. His aim was not to simplify, but to clarify. 
The ancient language in China is difficult for 
modern people to understand, so in addition to 

Lee 

6) 

illustrating the subject matter, he also wrote the 
text in Modern Chinese. 
When Zhuangzi Speaks came out in Taiwan, it 

shot to the top of the bestseller list, and the 
head of a major publishing company immedi- 
ately remarked that it had world potential. Tired 
of animation by now, C. C. sold off his company 
and spent all of his efforts on the daily strips 
and his new series on ancient Chinese thought, 
both of which were bringing him unparalleled 
fame for a cartoonist. Soon he held the four 
highest spots atop the bestseller list, until other 
authors insisted that comic books no longer be 
included on the list of serious literature. There 
are now over twenty books in C. C.’s series and 
millions of copies in print, and his books are 
rapidly gaining popularity all over the world. 

Zen Speaks, as the title suggests, is about Zen 
Buddhism, which is more of an attitude toward 

life than a system of strict religious beliefs. The 
episodes depicted are for the most part short di- 
alogues between various well-known Zen mas- 
ters and their students. Most are drawn directly 
from pre-modern Zen source literature, from 
such books as the Platform Sutra of the Sixth Patri- 
arch, the Transmission of the Lamp, the Gateless 
Gate (Mumonkan), the Blue Cliff Record, and the 

Record of Linji (Rinzai). C. C. translated the la- 
conic Classical Chinese into highly readable yet 
technically accurate Modern Chinese, which I 
have done my best to render into familiar, idio- 
matic English, taking care not to oversimplify. 

Because the history of Zen Buddhism spans a 



period of over two millennia and was ex- 
pounded by numerous Zen masters speaking 
various languages, the names of all these people 
can become rather confusing. To keep you from 
tripping over all the names, I have attempted to 
simplify and clarify in the following ways: 

1) You will find a quick and easy-to-follow 
pronunciation guide for Chinese names in the 
back. I encourage you to use it, as the pronun- 
ciation of a Chinese name spelled in English is 
not necessarily self-evident. 

2) Names of Indians are spelled from the San- 
skrit; names of Chinese are spelled from the 
Chinese; and names of Japanese are spelled 
from the Japanese. This may seem the obvious 
thing to do, but it is not always the case. It may 
also be worth noting here that I do not follow 
this pattern for other technical terms; instead, I 

use the Japanese Zen rather than the Chinese 
Chan or Sanskrit Dhyana; I use ‘emptiness’ 

rather than the Sanskrit si#inyata; and I use the 

original Sanskrit Nirvana, rather than, say, 
“bliss” or “extinction.” 

3) An unfortunate circumstance in regard to 
Chinese translation is that one system of Ro- 
manization gained almost universal acceptance 

for a time, then China switched to another sys- 

tem, and the rest of the world has been trying 
to catch up ever, since. I use this relatively new 
system, called pinyin, and for well-known 
names I include the old system in parentheses. 

In regard to the Chinese at the margin of each 
page, it is retained nominally for reference pur- 
poses, as it contains the original text in some 
places and notes thrown in by the original Chi- 
nese editor in other places. More to the point, it 
is a nice decorative touch; the reader shouldn’t 
get the impression that he or she is missing out 
on any essential information. 

I should also add a note here on the sauvastika 
rt that appears on illustrations of the Buddha 
and on some monasteries. It is an auspicious di- 
agram from ancient India that has come to be a 
symbol of Buddhism in China. It should be dis- 
tinguished from the svastika 'f and its associa- 
tions of horror from recent Western history. 
Many thanks are due to Professor Robert 

Buswell of UCLA for vetting my translation and 
suggesting useful corrections. Any errors that 
remain are my own. 

—B. B. 



Introduction 

\ ccording to the ninth-century Chan (Zen) 
aster Liangjie of Dongshan (807-869, see 

p. 136 of Zen Speaks) the people of his time were 
encumbered by too much idle knowledge. This 
he attributed to three forms of defilement. “The 
first is defiled views. This is not departing from 
a particular fixed view about the nature of 
Awakening and thus falling into a sea of poison. 
The second is defiled emotions. This is entrap- 
ment in preferences and repulsions, thus hav- 
ing one’s perspective become one-sided and 
rigid. The third is defiled language. This is mas- 
tering trivia and losing sight of the essential. 
The potential for Awakening is thoroughly ob- 
scured.””! Ignorance, of which idle knowledge is 
one aspect, is held by Buddhists to be the root 
cause of suffering. 

Most ninth-century Chinese Buddhists saw 
their time as one of great suffering, a Dharma- 
ending age. Though there have been people in 
every period of history who expressed a similar 
pessimism about the state of society and who 
saw fixed opinions and emotional attachments 
as contributing factors, Liangjie’s identification 
of defiled language as one of the principle 
agents in his society’s malaise is somewhat 
unique and resonates ominously with affairs in 
our own time. Language, the system by which 
a society produces and transmits its knowledge, 
is the preoccupation in the modern world of our 
news and entertainment industries as well as of 
our institutions and learning and research. The 
power of these industries and institutions to use 
or manipulate language, and hence knowledge, 
has been revolutionized by the invention of a 
new language, the language of the computer. 

An exponential explosion of information/knowl- 
edge has resulted, the effects of which are being 
felt far more pervasively than for any previous 
system of knowledge. Accompanying this 
knowledge explosion, and perhaps partly on ac- 
count of it, has come increased specialization, 

the mastery of one small body of knowledge or 
technology. Even up to a few decades ago it was 
optimistically asserted that this growing mass of 
knowledge would lead to a gradual but inevita- 
ble improvement in the quality of life and would 
greatly reduce if not eliminate the bulk of hu- 
man suffering. Now, many are not so sure. 
Much, if not most, of the knowledge proffered 
on television and in the classroom is, in fact, 

quite trivial in the sense that it generally has 
minimal bearing on an individual’s everyday af- 
fairs or the deep-seated problems that confront 
modern society. All of this has led to questions 
about the nature and function of our knowl- 
edge-producing institutions and their product. 
To what end and for whose benefit is knowledge 
sought? To put the question in terms a Buddhist 
might use, how does a society's knowledge al- 
leviate suffering either of the individual or all 
life? 

It is to just such questions as these concerning 
the nature of knowledge and who controls it 
that a small but vigorous group of medieval East 
Asian Buddhists were responding in a most 
unique fashion. They, too, lived in a society in 
which the amount of knowledge had exploded 
due to a major influx of Buddhist texts and 
teachers from India and Central Asia. It was 
widely held that the knowledge contained in 
those texts and in the minds of their teachers 



was of vital importance to the welfare of the in- 
dividual, the family, and the society as a whole. 
This knowledge came packaged in South and 
Central Asian languages utterly incomprehen- 
sible to most Chinese. Hence, the ability to use 
and manipulate these languages was a skill that 
conferred elite status and authority on the few 
so talented. In addition, the texts were so varied 

and diverse that people came to specialize in 
one kind of Buddhist knowledge or another. 
This powerful and influential medieval knowl- 
edge industry came increasingly under critical 
scrutiny from a group known as Chan Bud- 
dhists. It is this group of Buddhists that Tsai 
Chih Chung has brought to cartoon life in Zen 
Speaks. 

Chan/Zen Buddhism 

The word “Chan” is an abbreviation of “chan- 
na,’’ a Chinese translation of the Indian Sanskrit 

term “dhyana,” or “meditation.” In Japanese, 

the Chinese character for “chan,” is read ‘’zen,”” 

the term by which this form of Buddhism is 
most commonly known in Europe and America 
today. One of the characteristics of Chinese civ- 
ilization was its tendency to bureaucratize al- 
most every aspect of social and religious life. 
Chinese Buddhist monasteries were no excep- 
tion; monks were organized into groups with 
clearly defined duties and privileges. Certain 
groups of monks were designated preachers, 
others reciters, others disciplinarians, and still 

others mediators. Chan monks appear to have 
had some connection with the group whose pri- 
mary occupation within the monastic institution 
was to meditate. Most of what we know about 
the Chan monks is contained in a distinctive 
genre of Buddhist literature, known variously as 

“lamp records” or “discourse records.’” These 
texts were first compiled and published in 
China around the tenth century and their pro- 
duction has continued up to the modern period 
throughout China, Korea, and Japan. 

Chan came to public attention in China as a 
distinct form of Buddhism sometime around the 
end of the seventh century. There appeared a 
group of,monks at that time acting and talking 
in ways that challenged the kinds of knowledge 
and technologies that Chinese Buddhists and 
the society at large had held in highest esteem 
for generations. Their religious practices and 
modes of discourse bore little resemblance to 
those of either their predecessors or fellow Bud- 
dhists. Not only did they not do what was ex- 
pected, they often engaged in actions that 
would have been regarded by Buddhist and 
non-Buddhist alike as quite shocking. Almost 
nowhere in this literature do we read that they 
studied, recited, or expounded the Buddhist 

scriptures, known as sutras. Yet those very 
scriptures were regarded by almost all Bud- 
dhists as nothing less than the words and fun- 
damental insights of the Buddha himself. Study 
of these texts was fundamental to monastic 
training. Worse, these audacious monks often 

seemed to treat the scriptures with downright 
disrespect. In addition, they are almost never 
represented as engaging in meditation, in spite 
of the central role that practice has played in 
most Buddhist traditions. And contrary to most 
Chinese pedagogic practice, those regarded as 
masters or teachers generally responded to que- 
ries from apparently earnest seekers in what 
seems a most illogical, dismissive, or even abu- 
sive manner. 

To appreciate who they were and what the 
significance of their behavior and thought was, 
it is useful to understand something of the 
medieval world of which they were a part, the 
political, social, and religious institutions that 
called forth their unconventional behavior. 

The Medieval Chinese Knowledge 
Establishment 

Chan arose in China during a period in which 
Buddhism was enjoying immense popular sup- 



port ranging all the way from lowly peasants to 
the nobility and often reaching even to the em- 
peror himself. Though it had its critics, Bud- 
dhism was championed by some of the most ed- 
ucated and elite members of Tang (618-907) 
Chinese society. In Changan, the Tang capital, 
the number and size of Buddhist temples and 
monasteries generally far surpassed those of the 
Taoist temples. These’massive complexes were 
constructed by China’s most skilled craftsmen 
from the finest woods and filled with beautifully 
carved or cast images of the buddhas and bo- 
dhisattvas. One catches glimpses of some of 
these images, discreetly placed in the back- 
ground of a number of Tsai Chih Chung’s draw- 
ings. Elaborate and detailed paintings of Bud- 
dhist paradises covered the walls. Hand-copied 
Buddhist scriptures and commentaries, num- 
bering in the hundreds and, in some temples, 

thousands of volumes, filled their libraries. The 

sounds of chanting and of the great temple bells 
and drums were omnipresent around these es- 
tablishments. The smell of incense imported 
from Central Asia filled the air. These medieval 
Buddhist monastic complexes were truly centers 
of wealth, knowledge, and power, resembling, 

if not matching, that of the imperial palace it- 
self. This is not surprising since much of the 
wealth that went into the monasteries had come 
from the imperial coffers and donations from 
the nobility of Changan. Chan monks appear to 
have been peripheral to much of this power and 
wealth in the beginning. 

It might be assumed that religious knowl- 
edge, such as that set forth by Buddhists, 
though perhaps philosophically demanding at 
times, was otherwise a relatively simple matter, 

particularly when compared to the complexity 
of modern knowledge. But in the eyes of the 
medieval Chinese who for hundreds of years 
were the recipients of what must have seemed 
an endless stream of Buddhist texts and teach- 
ings flowing out of India, it, no doubt, appeared 
utterly overwhelming. This knowledge dealt 
with a wide range of topics from a variety of 

standpoints that were often in conflict with each 
other. The problem was threefold. First, the 

texts had to be translated from Serindic lan- 
guages radically different in structure and style 
from Chinese. Second, once translated, the 
great number and variety of Buddhist scriptures 
made available in Chinese could be read only by 
the literate few, an exceedingly small minority. 
Third, study of the scriptures revealed unex- 
pected contradictions and ambiguities in the 
teachings. China’s Confucian traditions had 
long elevated the role of the scholar as inter- 
preter of difficult and arcane knowledge. Thus, 
the obvious solution to this threefold problem 
was to create and fund research complexes 
within certain of the elite monasteries in which 
highly trained scholar-monks could translate, 
study, and interpret these scriptures. Many of 
the monks who devoted much of their lives to 
work within these institutes rose to the highest 
status within the Chinese Buddhist establish- 
ment. Their output was prodigious and highly 
regarded in elite society. 

These research complexes, rather than at- 
tempting to account for the entire corpus of 
Buddhist teachings, tended to specialize in one 

or a group of related scriptures with a particular 
orientation distinct from those of other scrip- 
tures. Thus monks became specialists in inter- 
preting certain types of Buddhist teachings. It 
was also their responsibility to provide oral 
commentary on their scriptural specialties for 
the benefit of the general public, and particu- 
larly the illiterate. Implicit in their approach was 
the well-respected notion that a long and ardu- 
ous course of scripture study would eventuate 
in an authoritative knowledge, if not the su- 
preme goal, of Awakening. These monks were 
one of the dominant factions in the monasteries 
of Changan. 

Another powerful faction among the monks 
of Changan were specialists in particular tech- 
nologies for acquiring Buddhist wisdom less de- 
pendent on texts. These technologies included 
programmed visualization practices by which 



mediators could project themselves into re- 
splendent otherworldly realms, ‘Pure Lands,” 
and come face-to-face with spiritual teachers 
and bodhisattvas (saviors). The models for these 
realms generally came directly from the scrip- 
tures. Other monks specialized in the ritual 
technologies to be used on special occasions, 
such as funerals. Pilgrimage to distant sacred 
Buddhist sites and relic worship were also pop- 
ular practices in medieval China. 

Outside the Buddhist establishment, a small 

but influential body of Taoists taught technolo- 
gies by which the practitioner could bring him 
or herself into a vibrant state of physical health 
and well-being, a state regarded as necessary, 
though not sufficient, for acquiring the knowl- 
edge of self-transformation techniques leading 
to transcendence. These technologies for culti- 
vating one’s life energies included highly con- 
trolled dietary and exercise regimes, visualiza- 
tions, the study of texts, and minutely 

articulated sexual practices. The heirs of this 
now fractured tradition can be seen among the 
Taiji Quan and Qigong practitioners in most 
parks throughout China today. With some 
imagination they might also be seen in the aer- 
obics studios and pure food cafés of our own 
time. Thus, the Tang knowledge establishment 
was a world of scholars, rhetoricians, visualiza- 

tion and ritual specialists, and body workers. 

Radical Buddhism 

Huineng, also known as the Sixth Patriarch 
(638-713, see p. 120), has become in the lore of 
Chan Buddhism over the last thousand years 
perhaps its most popular and representative fig- 
ure. He is conspicuously represented as an illit- 
erate from South China, a country boy. His ap- 
pearance and demeanor were so uncouth, in 

fact, that his master directed him away from the 
halls of scripture study and meditation to work 
as an ordinary laborer at the grinding wheel in 
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the monastery granary. When it came time to 
pass the mantle of succession, in this case a robe 
and bowl, Huineng’s master invited all the 

monks in the monastery to demonstrate their 
wisdom in whatever way they chose so as to de- 
termine the individual most worthy. The clear 
favorite was the monastery’s head monk, 
Shenxiu, a literate and highly cultivated man. 
He demonstrated his wisdom by means of a 
poem, that he wrote on the wall of a temple cor- 
ridor. 

The body is the tree of Awakening 
The mind is like a clear mirror. 

At all times we must strive to polish it, 
And must not let the dust collect.” 

The poem is a distilled portrait of the Buddhist 
monastic impulse. The role of the monk was to 
strive through various practices, but particularly 
meditation, to free his mind from the defile- 

ments that distorted his view of reality. Igno- 
rance thus dispelled, Awakening would ensue. 

The other monks were duly impressed and, 
certain that the head monk would be designated 
the master’s successor, immediately committed 

the poem to memory so that they could con- 
tinue to recite it as they went about their monas- 
tic duties. Overhearing this poem, Huineng 
composed a poetic response that he had a liter- 
ate monk record for him on the same corridor 
wall. 

Awakening originally has no tree, 
The mirror also has no stand. 
Buddha nature is always clean and pure, 
Where is there room for dust?? 

Huineng’s verse called into question the most 
basic of monastic practices including medita- 
tion, or, more to the point, their motivation, the 

purification of the mind. This so impressed his 
master that he passed the robe and bowl to Hui- 
neng, though in an atmosphere of great secrecy. 



This legend sounds most of the themes that 
come to characterize Chan Buddhism in its as- 
sault on the Tang establishment. Many of these 
same themes are echoed in Zen Speaks, Hui- 
neng’s illiteracy and his apparent lack of expo- 
sure to scripture or commentaries stands out in 
stark contrast to the rich literary-scholarly train- 
ing of Shenxiu. Not only is Huineng illiterate, 
but his duties as a common laborer place him at 
the periphery of the monastic institution, and 
for that matter of respectable status in Chinese 
society at large. He hardly functions as a monk 
at all, since he appears not to study scriptures 
or meditate. Nor does he memorize and recite 
the scriptures. No idle knowledge here, just 
everyday chores. But when called upon, his un- 
defiled mind shone forth with overwhelming 
brilliance. Not only did Huineng’s poem call 
monastic practices into question, implicit in its 
focus on mind was the Chan disdain of body 
cultivation practices. More important than what 
he said, the kind of person he was characterized 

as being called into question the grand monastic 
establishment of Tang China with its scholar— 
monks and monopolistic claim on knowledge. 

That the legend was rhetorical, and not to be 
taken as a model for behavior, is clear from what 

we know of Chan monks, including the compil- 
ers of the legend. Most were, in fact, quite liter- 
ate. They demonstrated an informed knowledge 
of most of the important Buddhist scriptures, 
and they practiced meditation. To be unaware of 
this fact is to risk missing the point of the leg- 
end, not to mention the anecdotes in this book. 

One of its earliest functions was to cast doubt 
on the knowledge claims of the Changan Bud- 
dhist elite, and hence on their authority and 
power. It was, in fact, a play for power, pure and 
simple. Be that as it may, the legend established 
a set of themes that became fundamental to the 
way Chan developed and understood itself in 
later Chinese history. All of these themes are 
rooted in a particular understanding of wisdom 
as something opposed to mere knowledge. 
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Embodied Scripture 

A common theme in this literature is the mis- 

direction of most scholarly effort in its excessive 
specialization and verbose explications. Such ef- 
fort was regarded as misdirected for at least two 
reasons. On a theoretical level, it failed to take 

seriously some of its fundamental doctrines. On 
a practical level, it was pedagogically counter- 
productive. The doctrine of Emptiness, referred 
to several times in Zen Speaks, was one of the 

principal teachings carried by Buddhist monks 
into China. Ironically, it was one of the most dif- 
ficult to understand, growing as it did out of 
complex philosophical debates that took place 
in India four hundred years after the Buddha’s 
death. Though its philosophical complexities 
were probably understood by only a minority of 
people in the Tang period, it had an immense 
influence on the development of Chinese Bud- 
dhist thought and practice. 

Without going into the philosophical intrica- 
cies of the Emptiness doctrine, we can simply 
note here that it led to a form of radical non- 
dualism. The implications of this view were 
that, in theory, distinctions between wisdom 

and ignorance, the mundane and transcenden- 
tal realms, sacred and profane, mind and mat- 
ter, were dualistic and, hence, unjustified. This 
non-dualism coincided with another teaching 
entering China at the same time, namely that all 
beings were born with buddha-nature, a doc- 
trine maintaining that wisdom is innate in all 
beings. The question follows that if one has 
buddha-nature and if ignorance is not different 
from wisdom, why isn’t everyone wise and 
buddhas? A simplified answer would be that we 
all are wise, but that we simply aren’t yet awake 
(Sanskrit: bud, from which comes Buddha, the 

“Awakened One”). Thus one shouldn’t need to 
be told what Emptiness or the Truth is, since we 

are already all in full possession of that. What is 
necessary is to wake up. However, in practice, 
many of the same teachers who lectured on 



Emptiness engaged in and encouraged the 
study of scriptures in order to gain wisdom. 
They taught techniques for escaping this world 
and being reborn in “Pure Land.” They en- 
gaged in meditation in order to escape from im- 
pure, defiled states of mind into a pure, blissful 

state. Hence, implicit in their practices was a du- 
alistic understanding. It was clearly the case that 
for most the view of Emptiness remained just 
that, a view that conflicted with their dualistic 

approach to practice. In reaction to this, the 
Chan monks attempted to align their practices 
with their understanding of the Buddhist notion 
of Emptiness. How they did that is what Zen 
Speaks is about. 

There arises the problem of how to teach that 
which needn’t, indeed, can’t be taught. To em- 
phasize the study of scripture leads to a focus 
on an external object as a source of wisdom, at 

the expense of the subject, the individual’s own 
mind. If one were to awake, it could only come 
through sensitivity to one’s own mind; exces- 
sive focus on texts or techniques, it was felt, 

would only serve to deaden that sensitivity. 
That one might have, instead of an ‘excessive 
focus,’”” an informed awareness of the scriptures 

and not thereby become insensitive to one’s 
mind appears consistent with the behavior of 
the authors of this literature. Hence, their cri- 

tique is directed not so much at the scriptures 
themselves, but rather at the disembodied and 
counterproductive exposition of them. The wis- 
dom that is the object of the Buddhist scrip- 
tures, if not embodied, is no wisdom at all, sim- 
ply idle knowledge. This principle can be found 
underlying most Chan anecdotes. The principle 
is made explicit in the anecdote in which the 
disciple burns the precious book given him by 
his master, a teacher of ‘Zen not reliant on the 
written word.” (see p. 50.) The master is 
brought to task for not embodying his own 
teaching. The famous thirteenth-century Japa- 
nese Zen monk Dogen wrote, ‘To understand 
these scriptures is to make of them. . . one’s 
own body and mind . . . it is to make of them 

one’s own bed and walking. . . . the behavior of 
a master, like his washing his face or his drink- 
ing tea, is not different from the teaching to be 
found in scriptures; in fact, it is an old scripture 
itself.’ It will be noted in these anecdotes that 
the context in which teaching is sought, trans- 
mitted, or realized is rarely a traditional one, 

such as a lecture hall where the scriptures 
would be expounded. Rather the context is most 
commonly the scene of some ordinary activity, 
such as a bathtub (see p. 54), the vegetable dry- 
ing yard (see p. 60), the outlots of a temple (see 
p. 107), or in the grinding room as in the case of 
Huineng. 

Embodied Teaching 

The teacher in this tradition, rather than be- 

ing uncooperative as he sometimes appears to 
be, is actually quite compassionate. To provide 
a student with simple or straightforward expla- 
nations in a conventional manner, no matter 

how valid, would only reinforce the student’s 

counterproductive habit of looking for wisdom 
outside of him or herself. Thus, the ideal 

teacher would not only seek to embody or man- 
ifest ‘“buddha-mind” openly in his own behav- 
ior for the sake of the student, but he would 
seek to jar the student back into his or her own 
mind. The role of the teacher, then, is not to 

give the student knowledge, but to put them on 
track in the only place they can discover wis- 
dom, that is, in their own minds. What is im- 
portant in these anecdotes is, first and foremost, 

not the content of what a master says, but how 
what he says forces the student back into his or 
her own mind. The angry response brought 
forth by Yizhong’s splashing ink on a monk’s 
forehead (see p. 61) revealed that monk’s 
mind—in action. This is known in Chan litera- 
ture as “direct pointing.” Just as striking a stu- 
dent, grabbing him by the nose, or shouting at 
him induces an immediate and visceral re- 
sponse, words used in a demonstrative way can 
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potentially do the same thing. Words used to 
convey information rarely call forth any such re- 
sponse. 

The alert reader may ask at this point why 
Tsai’s chubby little monk interpreter in Zen 
Speaks appears at the end of each anecdote to 
inform us in a simple and direct fashion what 
message we should take from the incident. 
Wouldn’t this be defeating the purpose of these 
anecdotes by turning performance into infor- 
mation? On one level the answer is yes. Simply 
as a point of history, however, our monk-inter- 

preter is doing exactly what Chan teachers have 
done for generations, and in fact still do today, 
comment or give lectures on Chan anecdotes. 
Practically speaking, this is not so misguided. 
Just as most modern world citizens, whether in 
China, Japan, or America, are unfamiliar with 

the bulk of Buddhist scriptures or teachings, so 

most Chinese over the past thousand years, 
whether because of illiteracy or lack of expo- 
sure, were unfamiliar with much of the doctrine 

underlying these stories. The success of these 
anecdotes depends on intimate familiarity with 
knowledge of scripture left unstated, but that is 

nonetheless common knowledge. As in many 
jokes, the laugh or jolt comes when the punch 
line collides with that unstated but accepted 
knowledge. On the other hand, monks by vir- 
tue of their monastic training would normally 
have been familiar with the issues raised in the 
anecdotes, in fact may have thought of raising 
those issue themselves, and hence would have 

less need for such informational aids. 
Whereas most monks wouldn’t have needed 

the informational aids provided in commentar- 
ies, the fact that many read these anecdotes 
with the intention of shortcutting the process of 
grappling with them, is sepeatedly confirmed in 
the literature. Their misguided strategy was to 
memorize the demonstrative responses made 
by successful predecessors, and to mimic or 
“parrot” those responses as a means of demon- 
strating their own embodiment of the teaching. 
That these strategies were doomed to failure 
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seems obvious, yet much of what passes as in- 
dividualism today is nothing more. One might 
go equally wrong in focusing only on the mean- 
ing of the anecdotes here. 

This Land Is the Pure Land 

Just as these anecdotes represent the Chan 
master engaged in practices and dialogues in 
such a way as not to make distinctions between 
teaching and teacher, so they also represent the 
material world and nature as not different from 
mind. Distinctions between mind and matter 
are no less dualistic than those between igno- 
rance and wisdom. When Weiyan let out a 
hearty laugh on seeing the clouds part in the 
mountains, he manifested this awareness (see 

p. 74). And when the seeker visits a Zen master 
(see p. 45), he is asked if he had “heard the 
sound of the hollow” through which he passed 
on his way. We mistake the point of these anec- 
dotes if we see them as simply encouraging na- 
ture appreciation. The seeker is being told in a 
non-pedantic manner not to make dualistic dis- 
tinctions between the mind of the Zen master 
and the natural world. 

Liangjie of Dongshan, whose disparaging 
comments on the idle knowledge of his day 
opened these remarks, once asked his master 
about the Chan notion that non-sentient beings 
(matter) could, like Buddhist masters, teach the 
Way. At one point in the exchange he is referred 
to the following line in the Amitabha Sutra, a 
popular Buddhist scripture, ‘Water birds, tree 
groves, all without exception recite the Bud- 
dha’s name, recite the Truth (Dharma).’’> This 
line in the sutra is spoken by the Buddha as he 
is describing the Pure Land, a realm into which 

many hoped to be reborn as a result of certain 
prescribed acts performed in this world. The use 
of this line by Liangjie’s master is significant 
here for two reasons. First it is intended as a de- 
scription of natural phenomenon in this world, 
not of a transcendent paradise, and second, it 



suggests poetically that natural phenomena, not 
just enlightened masters, “expound” ultimate 
truths. In both of these radically non-dualistic 
perspectives Chan was challenging the knowl- 
edge establishment of its day. If the Pure Land 
is wherever one is, there is no need for the ex- 

pensive or time-consuming technologies for get- 
ting there. It is only necessary to understand 
where one is. Moreover, if it is understood that 

nature teaches, then scholarly institutes cease to 
be the sole arbitrators of knowledge. 

These then are some of the ways that medie- 
val Chan masters challenged the Tang knowl- 
edge establishment and its great mass of “idle 
knowledge.” Rather than providing explana- 
tions of such Buddhist doctrines as Emptiness, 

as scholars and conventional teachers were do- 
ing, they sought to embody the doctrine in their 
behavior and speech. Rather than presenting ar- 
guments on behalf of or opposing certain theo- 
ries of Emptiness, as rhetoricians were doing, 
they engaged in a demonstrative form of rheto- 
ric, that, though it revealed a profound grasp of 
the scriptures, did not make use of specialized 

knowledge and erudition to make its points. By 
directing seekers back into their own minds as 
the seat of Awakening and away from sages, sa- 
viors, or distant Pure Lands, they juxtaposed 
themselves to those who offered special tech- 
niques for obtaining widsom. Finally, by insist- 
ing that wisdom was inseparable from embodi- 
ment, they placed themselves in opposition to 

those who sought to first transform the body as 
a means to achieve wisdom. As important as 
what they were seeking to achieve was, how 
they went about achieving it is of greater impor- 
tance. As in some martial arts theories, one 

seeks to avoid joining battle with an opponent 
head-on or on his or her own ground. So these 
Chan anecdotes replace argument and exegesis 
with ‘direct pointing” and embodiment. It was 
a form of intellectual judo, offering no clear tar- 
get to its opponents. Not only was this approach 
not openly aggressive, it was executed with a 
sense of humor that is part of its appeal. But 
though there is much humor in this literature, 
that fact should not lead us to regard it lightly. 
It is, on the whole, profoundly serious. 

William Powell is a professor of Chinese reli- 
gions at the University of California at Santa 
Barbara and is the translator of The Record of 
Tung-shan. 

Notes: 

1. The Record of Tung-shan, translated by William Powell 
(Honolulu: Univ. of Hawaii Press, 1989), p. 66. 

2. Adapted from Philip Yampolsky’s translation of the 
Platform Sutra of the Sixth Patriarch (New York: Columbia Uni- 
versity Press, 1967), p. 130. 

3. Adapted from Yampolsky, p. 132. 
4. Dogen, Shobogenzo, translated by Allan Grapard. 
5. The Record of Tung-shan, p. 26. 
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AN ELDER FISH: 

BORN IN THE SEA AND 
WILL DIE IN THE SEA. 
THE SEA ENVELOPS You, 
JUST LIKE YOUR OWN 

SKIN DOES. 

A BABY FISH ONCE ASKED 

THING CALLED THE 
SEA. JUST WHAT 4S 

THE SEA IS WITHIN YOU AND 
ALL AROUND YOU. YOU WERE 

TALK ABOUT THIS 

CONFUCIUS 
SAID, “FISH 

FORGET THAT THEY 
LIVE IN LAKES AND 
RIVERS; PEOPLE 
FORGET THAT THEY 
LIVE IN THE MAGIC OF 
THE DAO." PEOPLE 
LIVE IN ASEA OF ZEN, 
YET THEY DON'T KNOW 
WHAT IT IS. WOULD 
YOU LIKE TO KNOW 



OH, HOW I 
SUFFER SO. THE OTHER 
WAVES ARE SO BIG, AND 
I'M SO TINY. SOME 
WAVES ARE SO WELL 

OFF, AND I'M SO 

A WAVE IS 
JUST YOUR 
TEMPORARY 

IT'S BECAUSE 
YOU HAVEN'T SEEN 
CLEARLY YOUR 
“ORIGINAL FACE" 
THAT YOU THINK 
YOU SUFFER . 

WHEN YOU REALIZE THAT 
YOUR FUNDAMENTAL 

ESSENCE IS WATER, YOU 
WON'T BE CONFUSED 
ABOUT BEING A WAVE, 
AND YOUR SUFFERING 

WILL GO AWAY. 

PEOPLE 
SELFISHLY THINK 

THAT THEY BELONG 
ONLY TO THEMSELVES. 
SO, THEY COMPARE 

THEMSELVES WITH 
OTHER PEOPLE, AND 
THEN THEY THINK 
THAT THEY ARE 

SUFFERING. IN FACT, 
THOUGH, EVERY 
PERSON ISA PART 

OF NATURE . 
THINK ABOUT 

OH, I GET 
IT! I'M YOU, 

AND YOLI'RE ME. 
WE'RE BOTH PART 
OF A GREATER 

SELF ! 
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ONE DAY, A SCHOLAR WENT 
TO SEE A ZEN MONK 
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INQUIRE ABOUT ZEN. 
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GUEST TOA CUP OF TEA. 
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THAT'S ENOUGH! 
IT'S FULL ! 
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EVER SINCE ANCIENT TIMES, 
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IF THIS QUESTION 
WERE POSED TO 
ENLIGHTENED ZEN 
MASTERS, THEY 
WOULD MOST 
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THEY EXPEND A GREAT AMOUNT OF 
TIME AND ENERGY IN DISCIPLINED 
CONTEMPLATIVE TRAINING, BUT 
WHAT IS IT THAT THEY GAIN 7 
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WHEN WE STOP 
DIFFERENTIATING, 

HALT OUR DELUSIONS, AND 
PUT AN END TO ALL THOUGHTS, 
THE TWO HINDRANCES OF 
DISCURSIVE THOLIGHT AND 
INTENTION WILL DISSOLVE, 
AND AS OUR MINDS FILL WITH 
PEACE, THERE WILL BE 
“NOTHING” WE WON'T 

UNDERSTAND. 
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If one engages in alienation with the desire to sever 

the roots of defilement and erroneous thinking, it is not 

only to attain the tranquil realm of true emptiness which 

involves no-thought, no-idea, no-mind, no-self, etc.; it is 

also in pursuit of the wonderful wisdom that is experienced 

in and srows from a way of life that is different from the 

ordinary. 

In that realm, the whole world is seen from one perspec- 

tive, and there are no dichotomies; it is the true world 

where the self and others, as well as good and evil, are all 

transcended. “In confusion, the three realms exist; after 

enlightenment, the ten directions are empty. ” But how do 

we attain the realm of nothingness and emptiness? 
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SEVENTY. 

GET MIRED 
IN THE WORLDS 
OF YESTERDAY 
AND TOMORROW. 
INSTEAD, LIVE 
IN THE WORLD 

OF TODAY. 
WHEREVER YOU 
ARE AND WHATEVER 
YOU ARE DOING, 
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BEAUTIFUL THINGS 
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ONE DAY WHILE THE ZEN 
MONK TANZAN AND 

ds, _~ LF, YOUNG MONK WERE 
TRAVELLING, THEY 
HAPPENED UPON A 

sid BEAUTIFUL YOUNG 
pL . LADY IN DISTRESS. 
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CARRYING 
A WOMAN 
ACROSS A 

THANK YOu 
VERY MUCH. 
GOOD-BYE ! 

CARRY YOU 
ACROSS. 

Ge LET ME 

I THOUGHT WE THE TWO CONTINUED 
MONKS WERE ON THEIR JOURNEY 

FOR MORE , 
THAN HALF \ 

IPUTHER S&S 
TANZAN CARRIED A PERSON 

ACROSS A RIVER, BUT IN HIS 
MIND HE WASN'T CARRYING A 
WOMAN; HE WAS COMPLETELY 
DETACHEP AND HAD NO MISGIVINGS. 
THE ONE WHO WAS REALLY CARRYING 

A WOMAN SEEMS TO HAVE 
BEEN THE YOLINGER 
MONK, WOULDN'T 

YOU SAY 7 

ARE YOU STILL 
CARRYING 



ARE THERE REALLY 
SUCH THINGS AS 
HEAVEN ANP 

THERE ONCE WAS 
A GENERAL WHO 
ASKED THE ZEN 
MASTER HAKUIN : 

I'MA 
GENERAL. 

\ | \ A es 
\qs f 

‘\ N N Wy Ue i h 

rircur WANN) Wi " 
YOu TO «\’ \ Me \ | \ NY ny 

PIECES |, \x | YS EEE DIAG 

HA,HA, HA! WHAT IDIOT 
ASKED YOU To BE HIS 
GENERAL 7 YOU LOOK 

ANS MORE LIKE A 

EXCUSE MES HEAVEN AND 
PLEASE HELL AREN'T PLACES 
FORGIVE HERE LIE / THAT SUDDENLY APPEAR 
MY THE GATES AFTER DEATH. THEY 

INSOLENCE. OF HEAVEN. EXIST HERE AND NOW. 
GOOD AND EVIL INVOLVE 
JUST A SINGLE INSTANT 
OF THOUGHT, ANP THE 
GATES OF HEAVEN AND 
HELL ARE READY To 

oak 

| 
_- 

21 

i=) ° 

[ ACH RE IR - ease | 

° | Hi REReS ~ MDaatics | -- 
ois 289 er ER dei Alo 29k my BE 

> Seq TH} UH A CU oop YER Alm WE > 

2 
# 
a 
rl 

12) 

Bf 
A 
g 

MS yf a 

a > Sho} BE coh St EB 
SE SS Sct Tat 

GK HERE SS St GK HE + 8b SS LAR Or He 

- Seas 

op Mt Me Se Pm Sak 

1 Sy Sg Ct duh oe 20g St ee 

° AMAR RR | Aloe Cw 

Se Aoak ay | 

pap (ai BEN] SE oe SS EE Sh ht SS KY at - 

l Nathde + Se | SSE Me Deo he AH PSP MY BE o NY ap pe - 

CE ABE Se AE SR ak C0 SS Ze Sh =] Re SS 

3 basa 

o Qe Se St ay 

a 
\ 

a \ 

a Sa 



=p ur 

For = HBR | A aie Ct aS > SAR is Cat hk Bh SAS TRE NO SEP (aie A 

o ft NOt | a ME fer > FP Sl GRU RS eS A ied fait ON SE Se | 

o fae Sk aa >> [ - BOS | 

[ 

Bee 
; 

i FP A Ik ae 2 8 iS 

ut —H- =H 

BR Sb EF | aunt ae th ~ 

| Bw. 

295 ke a8 ~ P 

Ay ‘aii HE 

(ee Se a STEP (a 

ae ~ Sse he Se | -- 

THE ZEN MASTERS DAYU AND YUTANG ACCEPTED AN 
INVITATION TO INSTRUCT A MAJOR OFFICIAL 
INTERESTED IN ZEN. 

THE 
LAMEBRAIN heer aa ees 
OFFICIAL INTELLIGENT ANS 

RECEPTIVE MAN. 
I THINK YOU WILL 
MAKE A FINE 
STUDENT OF 

YOU'VE GOT TO BE KIPPING ! THIS 
LAMEBRAIN MAY HAVE A HIGH 
POSITION, BUT HE WOULDN'T 
KNOW ZEN IF HE WERE HIT OVER 

THE HEAD 
WITH IT! 

AFTER LISTENING 
TO YOUR TWO 

HONORABLE OPINIONS, 
T HAVE DECIDED 
WHAT TO DO. 

IN THE END, 
= NOT ONLY DID 

THE OFFICIAL NOT 
BUILD A TEMPLE FOR 
YUTANG, HE BLILT 
ONE FOR DAYU 
INSTEAD AND 
STUDIED ZEN WITH 

Koh sre 
ween DISREGARDING 

THE HIGH POSITION 
OF THE OFFICIAL, PAYU 
SPOKE EXACTLY WHAT 
WAS ON HIS MIND, ANP 
AS A RESULT WAS HELP 
IN HIGH REGARD FOR IT. 
WHEN THE PUALISM OF 
GOOD AND BAD IS GONE 
FROM YOUR MIND, ONLY 
THEN WILL YOU BE 

NEARING 

SSeS > 
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A MAN ONCE ASKED 
A ZEN MASTER: 

NG 

IFT 
DON'T GO WHERE 

WHO WILL are one ? 4 

WiLL; ig HUNDRED 
YEARS 7 

BUT YOU ARE A MAN 
OF GREAT GOOPNESS 
AND WISDOM, WHY 
WOULD YOU GO To 

HECL 7 

IF 
BUDDHISM IS 

RESERVED ONLY FOR 
PLACES OF PLIRITY, 
DOES THAT MEAN THE 
BUDDHA DOESN'T EXIST 
IN FILTHY BATHROOMS 7 
THERE IS NO PLACE THAT 
THE BUDDHA DOESN'T EXIST. 
OF COURSE, THE BUDDHA 
EXISTS IN HEAVEN, BLIT 
ISN'T THERE AN EVEN 
GREATER NEED FOR THE 

BUDDHA IN 
4) = A\HELL ? 

a 
\ \ \ i / 
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THERE WAS ONCE AN 
ARTIST WHO WAS 
ASKED TO DOA 
PAINTING OF BAMBOO. 

BLACK BAMBOO, 
RED BAMBOO 

ch by 4 
BUT THERE SEEMS 

TO BE A PROBLEM 
WITH THE COLOR. 
YOU PAINTED ¢\ 

FANTASTIC! 
MARVELOUS! 

WHO'S EVER 
SEEN BLACK 
BAMBOO 7! 

WHEN YOU GO 
POINTING OUT 

OTHER PEOPLE'S 
MISTAKES, THE REAL 

ERROK MAY VERY 
WELL BE HIPDEN 
IN YOUR OWN 
MISCONCEPTIONS, 

30 



THERE WAS ONCE A WEALTHY MAN WHO ASKED 
THE ZEN MONK SENGAI TO CREATE A WORK OF 
CALLIGRAPHY FOR HIM.... 

THE ORDER OF 
LIFE AND DEATH 

I WANTED YOU TO WRITE 
SOMETHING AUSPICIOUS ! 
WHAT ARE YOU 
TRYING TO © 

THIS IS 
AUSPICIOUS. 

IF YOUR SONS WERE 
TO DIE BEFORE YOU, 
OR IF YOUR 
GRANDSONS WERE TO 
DIE BEFORE YOUR 
SONS, YOU WOULD 
BE EXTREMELY 
UNHAPPY . 

“LIFE (S TAXING, 
DEATH IS RELAXING" 

(ZHUANGZI). DEATH IS LIKE 
A WEARY TRAVELLER 

RETURNING HOME. ISN'T IT 
THE MOST FORTUNATE THING 
FOR EVERYONE TO DIE IN 
7 \ THEIR NATURAL 

ORDER 7 

aa 

IF THE PEOPLE IN YOLIR 
FAMILY LIVE GENERATION 
AFTER GENERATION AND 
DIE ACCORDING To THIS 
ORDER, WHAT IS MORE 
AUSPICIOUS THAN 

nl 
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FOLIR MONKS MADE A PACT: THEY WOULD MEDITATE 
IN SILENCE FOR SEVEN DAYS, DURING WHICH TIME 
NO ONE WAS TO SAY A SINGLE WORD... 
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OH, NO, LATE AT NIGHT ON THE FIRST DAY, 
THE CANDLE'S THEIR ONE CANDLE SUDDENLY 

STARTED TO FLICKER.... 

oie cet WB CE EP TS RE [SKE AS AB apa | 

~ foe Sk fe EN EE | Sat [ 

aN 

REMEMBER 
NOW, WE'RE NOT 
SUPPOSED TO 

se lo 
— =a ol WHY DO 

YOU GUYS 
KEEP 

TALKING 7 

Ss 

s 
> tS Pees 

HA-HA ! I'M THE 
ONLY ONE WHO 
DIDN'T SAY 
ANYTHING! 

° Sk [ a Sse Nol | ae 

foe & ARSE ED APN EP | SEARS > A ARHE SS MASE ~ GRAS SECS BRE - RAN SRS We OY Al SE ~ 
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FAULTS, WE OFTEN 
FORGET THAT WE 
MAY BE GUILTY OF 

THE SAME 
MISTAKE. 
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THERE WAS ONCE A MONK NAMED 
TESSHU WHO TRAVELED THE LAND pie 
MEETING WITH ALL THE BEST ZEN MASTERS. - 
ONE DAY, HE WANDERED INTO SHOKOKU 
TEMPLE AND HAPPENED LIPON THE 
MONK DOKUON.... 

EVERYTHING 
IS EMPTY 

g 

SES ue 

HE TRUE 
OF ALL THINGS IS 
EMPTINESS. NO 

ENLIGHTENMENT, NO 
DELUSION : NO SAGES, 
NO COMMONERS ; NO 

TOIL, NO 
REWARD. 

THE MIND, 
THE BUDDHA, 

AND ALL BEINGS 
ARE EMPTY... 

HERE, HE 
PROUDLY 
PROCLAIMED 
HIS LEVEL OF 
ENLIGHTENMENT: 

“THERE 
1S NO GOOD 
OR EVIL? NO 

SUFFERING OR 
PLEASURE: 

EVERYTHING 

IS EMPTY.” EVEN 
THIS SENTENCE 
ISN'T WORTH 
SAYING TO 
ANYONE. 

TESSHU HAO 
ONLY A 

SUPERFICIAL 

EVERYTHING IS 
EMPTY, WHERE 

33 
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7 LIAMGOING 
of} ©=TO STUDY UNDER 

WUJI, THE 
BODHISATT VA . 

ONE DAY, A YOUNG 
MAN NAMED YANG FU 

LEFT HIS PARENTS TO Go 

WHEN YOU RETURN HOME, A 
PERSON WEARING A BLANKET 
AND WITH SHOES ON THE WRONG 
FEET WILL COME TO GREET YOU . 
THAT PERSON IS THE BUDDHA. 

/ O YOU KNOW 
| WHERE TI CAN 

FIND THE 

INSTEAD OF LOOKING 
FOR A MERE 

BOPHISATTVA, YOU'D 
BE BETTER OFF LOOKING 
FOR THE BUDDHA. 

Viv 

YANG FUHURRIED | 
BACK, ARRIVING AT JQ Nae ON A BLANKET 
HIS HOME LATE AT AND ACCIDENTALLY 
NIGHT. IN HER LW PUT HER SLIPPERS 
JOYFUL HASTE To 2S ON THE WRONG 

4 FEET. YANG FLI 
TOOK ONE LOOK 
AT HER AND 

THOUGHT FROM 
WITHIN THE MIND 
CAN HELP Us 
SLOUGH OFF THE 
SHELL OF OUR 

GREET HER RETURNING 

WAS SUDDENLY INFERI 

CROAK OF A FROG, 
CAUSE A SUDDEN 
AND PROFOUND 
ENLIGHTENMENT. 
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ONE DAY, A NUN NAMED 
WUJINCANG ASKED THE 
SIXTH ZEN PATRIARCH, 
HUINENG: 

I'M SORRY, BUT T 
CAN'T READ. IF YOL CAN 
READ THE PASSAGES 
OUT FOR ME, I'LL SEE saa 

POINTING I'VE BEEN IF I CAN HELP You Fs ¥ 
STUDYING THE NIRVANA LINDERSTAND THEM. ee 

AT THE SUTRA FOR YEARS AND a ee 
MOON YEARS, AND THERE ARE [ey ate 

STILL SOME PASSAGES ae 
THAT I DON'T QUITE GE ah He 

_ UNDERSTAND. DO YOu 2:74 
THINK YOU COULD Sek 

EXPLAIN THEM Tes. 

» iy ® B 
aA Ee 
i mm — i IF eM sh aa 

>, EVE D &, 
(A "\ THE WORDS, EE 
: HOW CAN YOL > Fe e 

UNDERSTAND : 3 

a 

Bul- 

: al 
Na — A 

THE TRUTH AND WORDS ey ARE UNRELATED. THE ( : A % 
TRUTH CAN BE ae 
COMPARED TO THE — 

ma A 
iis 
we 
sg 

I CAN USE MY FINGER TO 
G POINT OUT THE MOON, BUT MY ° tt >t SB 

oN} a Gt SH Gi To 
© ful st (aa fate: = oe CH} OS H- BR At GR - me UP GRE > ~ OE Sa met 

ofa GRR SB} SHE DRUORT ea par Sr me SAS pe SRT SS a FINGER IS NOT THE MOON, = 
AND YOU DON'T NEED MY x Ra 
FINGER TO SEE THE MOON, eas 

oie oe ATTAIN Ro: 
deep | ENLIGHTENMENT, TO 2% 

MISTAKE WORDS FOR ee 
THE TRUTH IS ALMOST ai B 

SSL \ AS RIDICULOUS AS pee! 
fs AZ] MISTAKING A FINGER ae 

a: 
GR 
fe Bl 
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AWWA RGRSe_, ONE DAY WHILE THE ZEN MASTER 
AWS hinge” BANKE! WAS GIVING A LECTURE, 
a A DISCIPLE SUDDENLY STOOD UP 

AND YELLED OUT.... 

YEA! IF You 
DON'T KICK HIM 
OUT THIS TIME , 

WE'LL ALL 

NO WAY ! WE'VE 
FORGIVEN HIM EVERY 
TIME, AND HE JUST 

KEEPS ON v\ 
STEALING. 

AH-HA ! 
CAUGHT You 
FILCHING 

(2FAZF NOU ARE ALL PERCEPTIVE ‘e=<==/1 AM GOING TO LET 
QL - “1 STUDENTS AND LINPERSTAND\ — | HIM STAY HERE 
iy THE DIFFERENCE BETWEEN AG. IF EVERY 

RIGHT AND WRONG. HE IS THE - ONE OF YOU 
ONLY ONE WHO DOESN'T LEAVES. 
UNDERSTAND EVEN THIS. See | Sy 
IF I DON'T TEACH HIM, i 

WHO WILL 7 | y > —~ oe \ > con 

4 ons aalie FNS 

Aes es Cee Ze ml & 
AT THIS, THE PICKPOCKET MONK FELL TO HIS KNEES AND 
PROMISED TO REFORM, SUDDENLY LINDERSTANDING RIGHT 
AND WRONG, GOOD AND BAD. 

OF THEM LOST ITS 
WAY, WOULON'T 
YOU IMMEDIATELY 
GO IN SEARCH OF 
THE LOST ONE, 

ABANDONING THE 
OTHER NINETY-NINE 

IN THE OPEN 
FIELDS 7 ITIS 
IMPORTANT TO 
HELP THOSE WHO 
NEED HELP 
THE MOST. 

a 
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GIVE ME YOUR 
MONEY OR T'LL 
TAKE YOUR LIFE! 

A THIEF ONCE WENT 
TO ROB THE ZEN 
MASTER SHICHIRI, 

A, 
“) — S) ES JAS, 

—_ CBs . eee =—s 

SOMETHING FROM 
SOMEONE , YOU 
SHOULD SAY 
THANK YOU . 

MY MONEY'S IN THE DRESSER 
OVER THERE, YOU MAY HELP 
YOURSELF. I'D APPRECIATE IT, 
THOUGH, IF YOU'D LEAVE A LITTLE 
BEHIND FOR ME TO BLIY FOOD 

OH, NO, HE DIDN'T 
STEAL IT, I GAVE IT 
TO HIM. HE EVEN 
THANKED ME FOR 

; y 
“Vy =Q 

oe , 
4 

NS 4, Z 

<N: if 

\¢ 
q 

Ves SS Vera vow Goon 
AFTER SERVING A PRISON TERM FOR OTHER CRIMES, 
THE THIEF IMMEDIATELY RETURNED TO SHICHIRI, 
BEGGING TO BE ACCEPTED AS HIS DISCIPLE. 

A FEW DAYS LATER, 
THE THIEF WAS 
APPREHENDED... 

"LAYING DOWN 
HIS BUTCHER'S KNIFE, 

HE BECAME A BUDDHA," 
THIS IS A MOST DIFFICULT 
THING TO DO, ANO WHAT IS 
IT THAT CAN GET PEOPLE 
TO LAY DOWN THEIR 
BUTCHER'S KNIVES 7 
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CAN YOU TELL 
ME WHAT IT 
MEANT 7 

o SP BH HTB Sy) AY Be WER Bn SR D> SN Alo GE oo 

a 

a =n mm 

~ 4 >| SH pe ER AT THIS, THE MUSICIAN » 
PLAYED THE SAME SONG RIGHT /A6 THAT'S WHAT 
THROUGH FROM THE IT MEANT. 

BEGINNING. 
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ANYTIME WE USE WORDS TO 
EXPLAIN SOMETHING, THERE 
WILL BE DEFICIENCIES. THAT 
WHICH IS ASKED ABOUT (S 
ITSELF THE MOST COMPLETE 

ANSWER. 
SF HE PA SR 2a of ED ph Ca EP AS RS Ht REN 
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THE MUTE 
AND THE 
PARROT 

AYOUNG MONK 
ASKED HIS TEACHER, 
CISHQU : 

Xz 
= it 
> 

Uz 
ero! PRACTICING HF 

ew ZEN, WE SHOULD mS, 
— BE LIKE THE MUTE, ae 

GAINING INSIGHTS a ae 
: YET FEELING IT NOT A 

WORTHWHILE TO a] A 
Mey DISCUSS THEM HR 

. Xo, WITH OTHERS. THE Rob MB fh 
= NS R nO THING A BA HGR 

PERSON CAN DO IS ae eo 
etcee = EMLILATE A PARROT ¥ ~ = 
SOMEONE } AND GO AROUND 2g. 

ABOUT ONE'S eee 
MERELY ee 

SUPERFICIAL a Ae 
LINPERSTANPING et 

S OF ZEN. Be if 
TKN Au fal 

Tn am Le ; 
Soe xe a 

i ae 
ie a 

CALL A PERSON WHO 
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+ SEBO [ SPIES ~ LENSES Mea ee | mk | 
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+ SY MESS | BBLS Aha RSE DOESN'T FEEL ANYTHING 
YET SPEAKS WITH 

GREAT 
VIVIDNESS 7 
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THE ZEN MASTER IKKYU HAD ALWAYS 
BEEN VERY CLEVER. ONE DAY AS A 
YOUNG MONK, HE GOT HIMSELF 
INTO TROUBLE BY ACCIDENTALLY 
BREAKING HIS MASTER'S 
FAVORITE TEACUP. _ 

~ FR (ait 

~ tit AV ESE mob At fait | 

23) Par BH hk 

a= te 

ak A A Be AS 
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MASTER, 
WHY MUST 
PEOPLE DIE 7 

emt SE SV Dt ERP EE HSE | 
(aia O SEES ee ~ 

Sy S>p ESRD AY Ty dat - BEN BE SE SAA MS - RIA St 

Bik ° 5 

OY ol Se tak Bt ae - | 

~ fae oe Sve SS lf ¢ aul 

IT'S NATURAL, MY SON: MASTER, 
EVERYTHING IN THIS DEATH HAS COME 
WORLD EXPERIENCES UPON YOUR 
BOTH LIFE AND 

oma NRE SRAE Am - SY ot SERRA wah ak Hb yee | oat 

THERE WILL BE DEATH. 
IF WE CAN SEE THROUGH 
OUR OWN MORTALITY, THEN 
SURELY WE CAN SEE 

THROLIGH THE MORTALITY 
Dy OF MATERIAL 

OBJECTS. 



ONE DAY, THE GREAT GENERAL 
KITAGAKI WENT TO SEE HIS 
OLD PAL, WHO WAS THE ABBOT| GREAT 
OF TOFLUKU TEMPLE. 

DISREGARDING 
TITLES 

| 

je ce Ala ~ | 
x = 

| NS t S 26 FF OK Sa Al 

OH, I'M SORRY. 
PLEASE GO BACK AND 

THE MASTER TELL HIM IT'S KITAGAKI 
SAID HE CAN'T 

THAT'S HERE TO 
SEE YOU. HE x SEE HIM. 
DOESN'T KNOW 
ANY GREAT 
GENERALS. 

© (eae Se TE I mt ER SE EP fat [= ie ar SEE MES [> AR SASS | ‘ES S&S ae Ae Eo Ee ef ee SS | A SE A SR 
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AH, KITAGAKI, 
PLEASE COME 

IN! 

; 
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fo Wr ae SAE Saf ~ THE REAL "SELF" INSIDE, 
MAKING ONE FEEL LIKE 

CAN'T FIND 
HIS WAY 
HOME . 
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THERE WAS A 
CERTAIN ARMY 

SOLDIEKS TO BATTLE 
AND TEND TO THEIK 
WOLINDS ON THE 
BATTLEFIELD... 

BUT IT SEEMED LIKE EVERY TIME HE PATCHED SOMEONE UP, THE SOLDIER WOULD 
SUST GO RIGHT BACK INTO BATTLE AND END UP BEING KILLED.... 

AFTER THIS HAD 
HAPPENED OVER AND 
OVER AGAIN, THE 
DOCTOR FINALLY 
BROKE DOWN... 

42 

IF IT'S THEIR FATE TO 
DIE, WHY SHOULD I TRY 
TO SAVE THEM 7 IF MY 

MEDICINE MEANS 
ANYTHING, THEN WHY 
DO THEY GO BACK TO 

WAR AND GET 
KILLED 7 



NOT UNDERSTANDING WHAT 
SIGNIFICANCE THERE WAS IN 

, BEING AN ARMY DOCTOR, HE 
FELT EXTREMELY CONFUSED 
AND COULDN'T GO ON WITH 
HIS WORK..... 

AFTER STUDYING WITH A 
ZEN MASTER FOR SEVERAL 
MONTHS HE FINALLY 
UNDERSTOOD HIS PROBLEM 
AND DESCENDED THE 
MOUNTAIN TO CONTINUE 
HIS PRACTICE. 

< Zu 
=. 

<a ——— L—<s 

BECAUSE IMA 
DOCTOR ! 

SO HE WENT 
INTOTHE | 
MOUNTAINS %, 

WHEN TROUBLED WITH DOLIBTS 
THEREAFTER, HE SIMPLY SAID: 

gSZNESSSSSSS 

DON'T PROJECT 
YOURSELF ON THINGS 
YOU COME INTO CONTACT 

WITH, AND DON'T 
DIFFERENTIATE BETWEEN 
YOURSELF AND OTHER 
THINGS, BECAUSE SO-CALLED 

OBJECTIVITY AND 
SUBJECTIVITY DO NOT EXIST. 
THE DOMAIN OF WISDOM IS 
IN UNDERSTANDING THAT 
THERE IS NO SELF, THERE 

IS NO OTHER, AND 
EVERYTHING IS THE 

WAY IT Is. <o 
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THERE WAS 
ONCE A 
WEALTHY OLD 

I'VE LIVED ALONG \ 
LIFE, AND I AM READY 
WHENEVER YOU WOULD 
LIKE TO COME FOR ME. 

PRAISE TO 
AMITABHA . 

WORDS 
EXCEEDING 
ACTIONS 

BURN INCENSE 
AND PRAY. 
KNEELING IN 
FRONT OF THE 
BUDDHA, SHE 
WOULD ALWAYS 
SAY: 

MEM A ENE LIVED ee 

WHENEVER You 
WOULD LIKE TO F 
COME FORME. 
PRAISE TO 

SOME FUN 

AMITABHA . 

| 

WITH HER. 

THE OLD WOMAN WAS TERRIBLY 
FRIGHTENED BY THIS AND DIED 
RIGHT THERE FROM THE SHOCK . 

LET'S HAVE 

WILL LOSE THEIR 
SIMPLICITY AND CAUSE 

CONFUSION . 
CONSISTENCY BETWEEN 
ACTIONS AND WORDS 
IS THE FOUNDATION OF 
SELF-CULTIVATIO 
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YON YOUR WAY 
HERE, YOU PASSED 

THROUGH A 
HOLLOW, DID 
YOU NOT ? 

THERE WAS ONCE A BUDDHIST 
MAN WHO WENT INTO THE 
MOUNTAINS IN SEARCH OF A 
ZEN MASTER WHO COLILD -- -- 
TAKE HIM THROUGH nee 
THE GATES OF as 

HOLLOW 

DID YOU HEAR THE 
SOUND OF THE 

THE PLACE WHERE 
YOU HEARD THE SOUND 
OF THE HOLLOW IS WHERE 
.THE PATH THAT LEADS TO BLOSSOMING FLOWER, 

AND THERE IS BEAUTY 
IN A WITHERING 

FLOWER. WHEN YOU CAN 
SEE THE BEAUTY AND 
GOODNESS IN EVERYTHING 

AROUND YOU, YOU HAVE 
ENTERED THE GATES 

OF ZEN. 
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IN ANCIENT TIMES, THERE WAS A GENERAL 
WHO WAS ABOUT TO LEAD HIS TROOPS 

INTO BATTLE AGAINST AN ENEMY 
ARMY TEN TIMES THE SIZE 

OF HIS OWN. 

y 
( 

‘mien (Oi aAdain 

“le 
4) SPD) net e=d) 

ALONG THE WAY, HE STOPPED ATA 
SMALL ROADSIDE ALTAR TO PRAY. 

I'M NOW GOING TO 
USE THIS COIN TO 
PREDICT OUR FATE. 
IF IT'S HEADS, WE'LL 
WIN. fF (T'S TAILS, 

WE'LL LOSE. 
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HEY ! WE'RE LET'S 
IT’S GOING GO 

TO GET 
‘EM! 

THE BATTLE COMMENCED, AND JUST A 
PREDICTED, THE SMALLER ARMY 

DEFEATED THE LARGER 

NO ONE CAN 
CHANGE A FATE 

DETERMINED 
BY THE GODS. 

HEAVEN LOOKS 
ON ALL BEINGS 
JUST THE SAME 
AND WON'T HELP 
ANYONE IN 

PARTICULAR. THE 
ONE WHO CAN 
HELP YOU IS 
YOURSELF. 
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Py THE GENERAL 
§< REACHED INTO 

HIS POCKET 
AND PULLED 
OUT THE COIN, 
BOTH SIDES 
OF WHICH rhe WERE HEADS. 
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MASTER, IF 
I STUDY 
DILIGENTLY, 
HOW LONG 

AN EAGER STUDENT 
ASCENDED 
THE MOLINTAINS 
TO STUDY THE ART 
OF SWORDFIGHTING WILL IT TAKE 
UNDER A GREAT ME TO LEARN 
MASTER. THE SKILLS 

OF SWORD- 
FIGHTING 7 

MY FATHER IS AN OLD MAN, © IN THAT 
ANP I MUST RETURN TO CASE, IT WILL 
LOOK AFTER HIM. WHAT IFT PROBABLY TAKE 
WORK EXCEPTIONALLY HARD, THIRTY ; 
THEN HOW LONG WILL IT YEARS. 

YOU'LL HAVE TO 
STUDY WITH ME 
FOR SEVENTY 

YEARS. 
OUR TIME, 

WE'LL ACHIEVE 
OUR GOALS 

FASTER THAN 
IF WE HURRY. 
THIS IS WHAT IS 
MEANT BY "THE 
ORDINARY 
MIND IS THE 

DAO." 

SUFFER ANY KIND OF 
HARDSHIP AND SACRIFICE. 
I JUST WANT TO LEARN IT 
IN THE SHORTEST TIME 

POSSIBLE . 
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A GENERAL WAS AT HOME ADMIRING A CERTAIN ANTIQUE THAT 
WAS VERY PRECIOUS TO HIM... THE 

GENERAL'S 
ANTIQUE 

SY 

As ENS 

T'VE LED THOLISAND 
OF MEN INTO BATTLE, AND I'VE NEVER BEEN AFRAID 4 

| IN THE FACE OF DEATH. WHY WAS I SO \ 
STOR FRIGHTENED TODAY BY 
3 THIS LITTLE CUP? QQ 

V Wz =— 

FINALLY, THE GENERAL REALIZED THAT IT WAS HIS 
DIFFERENTIATING “LIKE” AND "DISLIKE" IN HIS MIND THAT 

LED TO HIS BEING 
FRIGHTENED. 
UPON REALIZING 

TOSSED THE 
CUP OVER 
HIS 

CONCERNED WITH 
GAIN AND LOSS BRINGS 
US THE FEELINGS OF 

HAPPINESS AND SADNESS . 
WE SHOULD TRANSCEND THE 
CONCEPTS OF GOOD AND EVIL, 
GAIN AND LOSS. HAPPINESS 

SHOULDER, IS ACTING 
‘ SMASHING “ \ ACCORDING To 
IT TO S’ __/ CIRCUMSTANCES, 
PIECES. 
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NO, NO, NO. I HAVE 
ACCEPTED YOUR ZEN 

I'M GETTING OLD. 
TO SYMBOLIZE YOUR 

" Vey aft oy 
TAG 
un 
At 

SUCCEEDING ME, I | THAT IS NOT RELIANT ON }ii':7/,” 
GIVING GIVE YOU THIS THE WRITTEN WORD. I}! 

LIKEITS ORIGINAL /". PRECIOUS BOOK. 
‘ FACE. YOU GO AHEAD 

AND KEEP THE 
BOOK . 
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- Heeb a| Ny - | Ra 
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= 

THIS BOOK HAS BEEN 
PASSED DOWN FOR SEVEN 
GENERATIONS. YOU SHOULD 
STILL TAKE ITAS A TOKEN 
OF YOUR ACCEPTING THE 
ROBE AND ALMS BOWL. 

Pay >|- 

es ee Pan 
© [ ASSKURSHSY - EBs ge Rib Ae 

oR ae DL o> a EE fee 
=n Sb 

S u> oo 

° Nak bk 

em ee | ES - E 

oat 
f Ayeecuak J | +b sq) 

o Sikh SxS -~ mS 

: 

SS 
> Fi 

ane 
WHAT ARE 

| 
: 

KNOWLEDGE Fe if 
YOU DOING 7! 

‘owners 
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SHOULD BE ONE. PREACHING SOMETHING 
BUT NOT PRACTICING 
IT IS JUST LIKE SOMEONE 
WHO RECITES THE 
SCRIPTURES BLT 
DOESN'T LINDERSTAND 
THE PRINCIPLES OF 

BUDDHISM. 
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ONE WHO 
UNDERSTANDS 
THE MUSIC 

BO YA WAS AN EXCELLENT = 
ZITHER PLAYER, AND ZHONG 
ZIQI LOVED NOTHING MORE 
THAN TO LISTEN TO HIM 
PLAY. 

NAb cH SK - 
De SSE AB GE 

~ = = 

oe 

J "777 fh AN WHEN Bo YA PLAYED 
A RELAXED, FLOWING TLNE.... 

nN 
TH >a Set aR 
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TH 2 NR > EA ZH = DRSSESL NC AR SEE HR - 

WHEN BO YA « 

oN aMestiC . | 
SONG, Wow, “ 22 
ZHONG ziQi (11'S AS IT'S LONG AND i 
SAWUT AS | MAJESTIC AS LEISURELY LIKE | PA 
IT WAS... MOUNT TAI | THE YANGTZE AND |} # 

Su 

Hf OLE Sha 
ad 

PR SE A Siu J + 

IN FACT, HE WENT HOME AND 
TOOK A KNIFE TO ITS STRINGS. 
HENCEFORWARD, "BROKEN 
STRINGS" CAME TO SIGNIFY 
THE DEATH OF ONE'S CLOSEST 
FRIEND. 

THEN ONE DAY, ZHONG ZIQI 
BECAME ILL AND DIED. AFTER 
THIS, BO YA NEVER PLAYED 
THE ZITHER AGAIN . UNDERSTANDS 

ONE'S MUSIC IS 
DIFFICULT TO 

FIND. WHEN THE 
PERSON WHO 

UNDERSTOOD HIS 
MUSIC DIED, 

ALTHOUGH BO YA 
WAS STILL VERY 
MUCH ALIVE, ONLY 
HALF OF HIM 
REMAINED. 
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A MAN WAS. (C tc 2am AN WAS an 
BLIND Nan LEAVING His THE SAME TO ME 

\ FRIEND'S HOUSE, 
BreRT Een THE FRIEND HANDED 

HIM A LANTERN 
TO TAKE ON 
HIS WAY. 

a ae uF ie 
+ aie a AB SE a a a 

- . Tr AV\\Y\\e SS | ee 

I KNOW, BUT IF YOU NNW BA AEE a 
DON'T HAVE A LIGHT AWS) “a= 
WITH YOU, SOMEONE Ly 14 he 
MIGHT ACCIDENTALLY 
RUN INTO 
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atk Fak a SH >} eae HEY, BUDDY, 
YOUR LIGHT WAS 
ALREADY OUT ! 

USING ANOTHER 
PERSON'S IDEAS To 

ENLIGHTEN OTHER PEOPLE 
IS LIKE THE BLIND MAN 
CARRYING A LANTERN-- 
THE LIGHT MAY GO OUT 
ALONG THE WAY, AND 

YOU'LL NEVER 
KNOW. 
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SOMETHING 

YOU'VE COME SLICH A 

LONG WAY, I WOULDN'T 

EMPTY-HANDED. HERE, 
TAKE THIS PIECE OF 

ONE DAY, A 
THIEF ENTERED 
THE HUT OF THE 
ZEN MASTER 

RYOKAN, BUT 
HE DISCOVERED 
THAT THERE 
WASN'T 
ANYTHING 
WORTH 
STEALING. 
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Ss 

é GUY. IF 
ONLY I COULD 
GIVE HIM THIS 
BEAUTIFUL 
MOON, AS 
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PEOPLE PURSUE 

FAME AND FORTUNE, 
BUT THINK OF HOW 

MUCH THERE (S IN 
NATURE THAT YOu 
OWN ALREADY. THE 

STARS, THE MOON, 
MOUNTAINS, RIVERS, 
FLOWERS, AND 
TREES ALL FOR 
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PT 
ae 4 MMM....THERE, 

ager “THAT'S 
ae PERFECT. 

Py ree rar 
Ail RSSSSSSSSSSSS SSS 

ONE DAY 
WHILE THE 

_ ZEN MASTER YQ 
@” YISHAN WAS 

TAKING A BATH, 
HIS BATHWATER WAS 
TOO HOT, SO HE ASKED 
HIS DISCIPLE To ADD 
A LITTLE COLD WATER.... 
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YOU IDIOT ! EVERYTHING BIG 
AND SMALL HAS ITS USE. WHY 
DID YOU WASTE THAT ? YOu COULD 
AT LEAST DUMP IT BY ATREE. G 
A TREE WOULD WELCOME IT, 
AND THE WATER WOULD BE 

PUT TO GOOD USE . 
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by 17 THIS SCOLDING 
42| BROUGHT THE MONK To 

fs) ENLIGHTENMENT, AND 
FROM THAT DAY 
FORWARD, HE WENT BY 

Q THE NAME “DROP oF 
WATER." 

a he CP 
a WHY DIDN'T YOU DUMP 
7? /ITIN THE FLOWER BED ? 

WHY MLIST YOL) WASTE 
EVEN ONE DROP OF THE 

MONASTERY'S 

That BS GE BE BE aS - 
EVERYTHING 
HAS ITS OWN 

USE. 
REGARDLESS OF 
SOME THINGS‘ 

EVERYTHING 
HAS (TS PLACE 
IN NATURE. 
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FOR NO 
REASON THAT GUY 

DOING ON THE 
MOUNTAIN 

ARE YOU 
STANDING HERE 
WAITING FOR A 
FRIEND 7 

I'M JUST 
HERE, 

STANDING. 
MOST PEOPLE LIVE IN 

A DUALISTIC WORLD OF 
GAINS AND LOSSES, SELF 
AND OBJECT. IF THE SCENERY 
(S BEAUTIFUL, I'M HAPPY: 

IF IT'S NOT, I'M 
ve DISAPPOINTED. 

vB SN Be oo UE SL BE | 

SH Aat Brom | 

oh AAR RRR aE 

© ECU Mh SE ~ AEBRD  L H 
Ss 

A 

f : 
iB 
Ai 

+ SOS SERRE | ROR > Bh G> Wh aw SR 

HRC 

=e SE wk 

oR 

a - 

x 
2 
é 
z 

> 2D RE SES - Pi 
WE CB SE BY gah wR A 

Fd Bt aa | 

ECS | DFR - SR ee JB aa ya ~ 



ONE DAY WHILE WALKING THROUGH 
THE WILDERNESS, A MAN HAPPENED 
UPON AVICIOUS TIGER. 
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| SUDDENLY, PLUCKED IT 
HE NOTICED AND POPPED IT A 

WORRY ABOUT THE 
FUTURE. EXPERIENCE 
AND CHERISH THE 
MOMENT. HAPPINESS 
IS ACTING ACCORDING 
TO CIRCUMSTANCES, 
WHATEVER THEY 
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THERE WAS ONCE A WRESTLER 
NAMED DAPO (GREAT WAVE ), 
WHO WAS NOT ONLY BIG AND 
STRONG, BLIT WAS ALSO 

HIGHLY SKILLEO 
IN WRESTLING. 

DURING PRACTICE, -— 
HE WAS 
UNBEATABLE, 
OUTWRESTLING 
EVEN HIS 
TEACHER. 

Cae 

PEELE 

NOT KNOWING WHAT ELSE To 
DO, HE WENT INTO THE HILLS IN 
SEARCH OF A ZEN MASTER. 

YOUR NAME MEANS GREAT 
WAVE, RIGHT ? SO IMAGINE THAT 
YOU ARE A MASSIVE TIDAL WAVE 
DEMOLISHING EVERYTHING IN 
YOUR PATH INSTEAD OF A 
WEENIE WRESTLER SLIFFERING 

FROM STAGE FRIGHT. 

PO THIS, AND IN NO 
=}/)| TIME YOU WILL BE THE 

-/| GREATEST WRESTLER 
sh IN THE LAND-- 

INVINCIBLE . 
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SO DAPO REMAINED IN THE TEMPLE AND 
fe MEDITATED, IMAGINING THAT HE WAS A 

GIANT WAVE. AT FIRST, HE HAD DIFFICULTY 
CONCENTRATING, BUT AFTER A WHILE... 
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—\ atk 
© WENT ON, THE 
WAVES BECAME 
LARGER AND 

Ve LARGER, UNTIL 
// THEY KNOCKED 

OVER VASES AND 
CARRIED AWAY 
ITEMS OF WORSHIP... 
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THEY OVERWHELMED STATUES | THEN THE TIDE 
AND FLOODED CAME IN, AND THE 

ENTIRE TEMPLE 
et 

N 

=n tt Gn: 

<- 5 Sy Se ee 

o Si It Si yyy fae SE ae ~ 

~ SP Be ath A CU ° CN mk ye ~ NOW NOTHING WILL 
BOTHER You. YOU 
CAN BE LIKE A TIDAL 
WAVE DEMOLISHING 
EVERYTHING IN 

ITS PATH. e BSD Set SSE NT AE 

| \ ate We Nae 

=> GOR RE a SS 

- @& ot 

BH 
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zs 
RK 
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4 > 

zee Bir So 
IN HIS MATCHES THEREAFTER, 
DAPO IMAGINED ° 
THAT HE TURNED \\\\" 
INTO AWAVE, > ALL YOU HAVE 
AND HE BECAME we TO DO IS RESPOND 
THE GREATEST , es IN A DIRECT, 
WRESTLER IN V4 ee RESOLUTE WAY 
THE LAND-- ; ; oS TO ANY SITUATION, 
INVINCIBLE. | | J AND You WILL 

ye BECOME THAT 
SITUATION, AND 
THAT SITUATION 
WILL BECOME 

You. 
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AN OLD MONK WAS DRYING VEGETABLES UNDER 
THE SCORCHING SUN... 

WHY ARE YOU 
STILL WORKING 
SO HARD HERE ? 

BECALISE 
I'M HERE. AND EARTH 

NURTURE ALL 
THINGS, BUT WE 

ON THE RESULTS 
AND STRIVE FOR 
SUCCESS WITHOUT 
DWELLING ON JT. 
IF WE JUST WORK 
HARD WITHOUT 
COMPLAINING, 
WE CAN BECOME 
ONE WITH 
HEAVEN AND 

EARTH. 

BUT WHY ARE | 
YOU WORKING | 
UNDER THE |: 
HOT SUN 7 
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PLEASE PAINT ME A 
DEPICTION OF "MIND" 
FROM THE SAYING , 
"DIRECT POINTING AT 
ONE'S MIND, SEEING 
ONE'S NATURE, 
BECOMING A 

BUDDHA.” 
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"NATURE" 
AS WELL 7 
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SURE. YOU HAND 
oie “NATURE “ i 
ANP I'LL PAINT , 

IT FOR You. NX YOUR SELF- 
S/N NATURE IS COMPLETE 

AND UNDIMINISHED. 
WE MUST ALL DISCOVER 
OUR SELF-NATUIRE ON 
OLIR OWN BECAUSE THERE 
IS NO EXTERNAL ROAD 
THAT CAN TAKE US 

THERE. 

Tae sat Oot Sel St 

= le Ni HEE at o> DH ae SRS 
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N 

Su 7A SE A+) ti saa 2 TA me > 1 255 lat | SME Do =a 
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a i Sys OLD LADY; 

THERE WAS ONCE | WHY ARE DAUGHTERS-- 
AN OLD WOMAN | ONE WHO 
KNOWN AS THE MARRIED A 
"WEEPING LADY" ‘| SHOE SALESMAN 
BECAUSE SHE AND ONE WHO 
CRIED ALL THE MARRIED AN 

UMBRELLA TIME. at 

ve ccbe 

ON RAINY DAYS SHE 
WOULD CRY, AND ON 
CLEAR DAYS SHE 
WOULD CRY... 

ON DAYS WHEN THE 
WEATHER IS GOOD, I 
THINK OF HOW MY 

DAUGHTER'S 
UMBRELLA 
BLISINESS [S 

ONE WILL GO OUT To 
.\ BUY SHOES FROM 

\. MY OTHER 
DAUGHTER ! 

T\ 

NaN \\ 

Lz 2 
ke : 

ean = : 
\ ea \ : {> aa’ 

C 

BUT ON CLEAR DAYS, YOu 
SHOULD THINK OF HOW 
GOOD YOUR PALUGHTER'S 
SHOE BUSINESS 1S; AND IF "THE 
ON RAINY DAYS, YOU MIND IS THE 
SHOULD THINK OF HOW BUDDHA,” THEN 
GOOD YOUR OTHER WHETHER A 
DAUGHTER'S UMBRELLA mi | SITUATION IS 

BUSINESS IS ! 4 |\GOOD OR BAD, 
RSA ; ALL DEPENDS 

ON HOW YOU 
LOOK AT THE 
SITUATION. 

Cr % 
S:) 

Se bn FROM THAT DAY ON, THE WEEPING LADY 
= C2" FS? | WEPT NO MORE. INSTEAD, SHE CHUCKLED 

TO HERSELF EVERY DAY REGARDLESS OF 
THE WEATHER. 
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ONE NIGHT 
WHILE THE 
MONK DAIGAN 
WAS IN HIS 
STUDY 
READING... 

EN oF = “WHEN THE 
I'VE BEEN ROBBING WIND BLOWS, THE 

SLUTILE DCOR HOUSES FOR YEARS, WREMETE CENUa 
TO KEEP THE AND I'VE NEVER BEEN eae 

SO SHAKEN AS I WAS omnes 
BY THOSE WORDs. MA 

£4) NO SOUND." WHEN 
// SOMETHING HAPPENS, 

CONFRONT IT WITH 

~ bam KE 

of Seem AS ~ NORE St ae Ay 

“TK - Oita | RSS aE - SY SES RARE REAL ~ Nm By | Ae Bel Se 
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Smuhae 

- Gat SY ES Sa 

THERE WAS ONCE A GENERAL 
WHO FOUGHT WARS WITH 
UTMOST BRAVERY AND 
COURAGE. 

ite 
WHEN HE BECAME OLDER, HE 
WAS TROUBLED OVER THE 
CONSTANT CHANGES IN THE 
WORLD; SO HE TURNED To 

| BUDDHISM. 

NTAIN PERFECT 
wea NEVER| PERSON'S MIND 

IS LIKE A MIRROR, 
NEITHER TAKING 
NOR WELCOMING, 
IT RESPONDS 
BUT DOESN'T 
STORE. SO, WHEN 
IT’S TIME To BE 
A GENERAL, You 
SHOULD BEA 
GENERAL, AND 

S . WHEN IT'S TIME 
“a ON TOBE A MONK, 

r ce BEA 

AFTER STUDYING PEA 
FOR SOMETIME / 
PEOPLE WOULD , 
OFTEN ASK 
HIM WHY 7 
THINGS a 
CHANGE; AND 

LA NN XN 
DK 

Bs a S 
sictrerreeeaPBRALAGD AEDES END 



OR OE Ns Ne NK: Sy THERE WAS 7 eRe ONCEANUN QI] wos, NAMED ESHUN  [2h) 

PRAG 2S 

Vers 
a. 

ait 

BIDS 
=I 

- THE NEXT DAY, AS SOON AS THE MASTER 
ENDED HIS LECTURE, ESHUN STOOD UP AND 
SAID TO THE MONK WHO eee 

L ee 

ge 
IN WHICH HE SAID THAT HE Ke aheR 
WANTED TO MEET WITH PS ES 

® HER IN PRIVATE. 

ie st1s0sameeee se 

IF YOU REALLY 
LOVE ME, THEN 
COME LIP HERE 
RIGHT NOW AND 

IF YOUR MIND 
IS TORN BY TWO 

CONFLICTING DESIRES, 
THE CONTRADICTION 
WILL DESTROY YOUR 
MIND'S UNITY AND 

TRANQUILITY. JUST 
REMEMBER, WHEN YOU 

SHOULD GRAB 
SOMETHING, GRAB IT: 
WHEN YOU SHOULD 

LET GO, LET 
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IF I SAY YES, YOU'LL 
THINK YOU KNOW 
WITHOUT REALLY 

WHAT EVERYONE 

KNOWING, AND IF I SAY 
NO, I'LL BE DENYING 

ACCORDING TO 
ZEN, THIS MIND 
IS THE BUDDHA, 

WHERE DO 
ENLIGHTENED 

eseess 

WHILE WE LIVE, 
WE SHOULD 
ENJOY THE 

MYSTERY AND 
BEAUTY THAT ARE 
LIFE, RATHER THAN 
WORRYING ABOUT 
WHAT COMES AFTER 
DEATH. LIVE TODAY 

WITHOUT 
WORRYING ABOLIT 
TOMORROW, FOR 
TOMORROW WILL 
HAVE ITS OWN 
WORRIES. 
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THERE WAS ONCE A GREAT IN HIS LATER YEARS, HE 
SWORDSMAN WHO WENT 
UNRIVALED THROUGHOUT 
THE LAND. THEREFORE NO LONGER 

CARRIEP A SWORD. 

=a NES a) | —= 

BUT WITH A DEFT 

MOVEMENT AND A 
SLIGHT TUG OF THE 

MIRROR , YOU 
WILL BE ABLE To 

/ RESPOND 
1 | AUTOMATICALLY 
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ONE DAY WHEN THE ZEN 
MASTER DAHU! 
ZONGGAO WAS IN 
THE MOUNTAINS 
MEDITATING, A 

al Aq ea se 
RETURN TO 
BECOME YOUR, 
DISCIPLE. 

DAHU! OF HIS 
INTENT TO BECOME 
A MONK.... Sy | aa Nae 

nef St 

° Et ut ee | (ae 

> HE co D soe - ARSEANSS - Rim ww - AB SESS oH o we | NS 

MW ak Ce SES SS BE 
2 ey Seay 

WHY DID YOU GET 
UP SO EARLY? YOUR 
WIFE IS HOME 
SLEEPING WITH 
ANOTHER MAN. 

tT a SE] | cai ~ 

MASTER, I'M READY NS 
NOW. I'VE RID a 
MYSELF OF ALL 

Ye, MY BAD 
"3 HABITS. 

{ANA 

[ BREW - Sas | - 

AA 

aN 

e Oil) SY Wo mk Alo Sao 

5 25 4H ~ SH aE RASS SR oh SE RE a] Ye fale - 

2 
eS 

A — ia ‘ = SN ZZ 
a K(( you =] '/ I THINK IT'S A LITTLE 
‘ | N2BALD-HEADED 7 EARLY FOR YOU TO 
a MORON BECOME A MONK. You'D 

A \ pec DARE BETTER RUN ALONG 
ti . aN YOu...? HOME AND PRACTICE 
om SN Ae yy, \ MORE SELF-CONTROL. OF OUELINER 
rane 4 Y; ee ’ THOUGHTS; 
+ 4 sh aes \ BUT MOST 
aie Ra oS) ‘|| PEOPLE'S WORDS 
1B PE > ANS EXCEED THEIR 
bh x \\ ACTIONS. 

NAAN 
hia ~ = BLE aw 

5 a 
| | > ps4 6% 

Ke 

W SO a 
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EVERY TIME I 
MEDITATE, THIS 
BIG SPIDER 
APPEARS, AND NO 
MATTER WHAT TI 
DO, I JUST CAN'T, 
GET RID OF IT. 

WAS BOTHERED 
BY A GREAT 

X\\ BIG SPIDER 

ere 
carnstaa POT 1] nUB Pst DPRBEEeD 

NEXT TIME YOU GO TO 
MEDITATE, GRAB A BRUSH, | 
AND IF THAT SPIDER pre 

Ne Rie AS ON ASE Ee y 
FINISHED PRAWING THE CIRCLE YY 

UP AGAIN, DRAW A CIRCLE LJJON THE SPIDER'S BELLY, THE SE 
RIGHT ON ITS BELLY; THEN SPIDER DISAPPEARED AND i 
YOU WILL SEE WHAT KIND /\L)|THE MONK WAS ABLE KX i Z 
OF A MONSTER IT IS. TO CONTINUE BS 

MEDITATING IN 
PEACE. 

; 
foe 4 

Bes Pots a= oo Vy, 

THE FIRST THING HE SAW WAS A BIG BLACK 
CIRCLE RIGHT ON HIS OWN BELLY. 

EXPERIENCE 
TROUBLES AND 
WORRIES, BUT IT 
OFTEN HAPPENS 
THAT OUR GREATEST 
TROUBLES ARISE 
FROM OURSELVES ! 
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THERE WAS ONCE A FARMER WHO DISCOVERED A PRICELESS STATUE 
OF ONE OF THE EIGHTEEN BUDDHIST ARHATS (HOLY MEN) ON A 

RICH Wow! { HILLSIDE IN A FOREST. 

POOR coupe 
wy, 5 
‘ - 

TIO 

BUT THE FARMER FELT 
DEJECTED AND JUST 
SAT AROUND WITH A 
WORRIED LOOK ON HIS 

FAMILY AND 
FRIENDS WERE 
ALL VERY 
EXCITED ABOUT 
THE FIND. 

a V7 a SEK SSS 
WHY, T STILL 
DON'T KNOW 

WHERE THE OTHER 
SEVENTEEN 
ARHATS ARE ! 



ONE DAY THE ZEN 
\. MASTER MOKUSEN 

THERE WAS ONCE A VERY 
WEALTHY MAN WHO WAS SO 
MISERLY THAT HE COULDN'T 
BEAR TO SPEND EVEN A 
SINGLE CENT OF HIS VAST 

Y 

7 /J AND If I OPENED 
DEFORMED. 

KEPT IT THIS WAY 
FOREVER, WHAT 
WOULD YOu 
CALL IT ? 

iF I HELD MY 
HAND IN A FIST 
LIKE THIS FOREVER, 
WHAT WOULD 
YOU CALL 

AS LONG AS YOU 
UNDERSTAND THIS, 
YOU'LL BEA 
HAPPY, RICH 

ALL 
OPPOSITES-- 

GOOD AND EVIL, 
HAVING AND LACKING, 
BENEFIT AND HARM, 
SELF AND OTHERS--ARE 

DUE TO THE 
DIFFERENTIATING MIND. 
RISE TO SUCH VIEWS ee SUCH VIEWS, WE 3 Sh TURN AWAY FROM OUR 

——s ORIGINAL MIND AND 
(XC FROM THAT DAY FORWARD, THE WEALTHY MAN SUCCUMB TO THis | 
SS BECAME A GENEROUS MAN. HE WAS STILL || DUALISM., ZEN, HOWEVER, 

: \ FRUGAL, BUT HE ALSO LINDERSTOOD — | |STANDS IN THE MIDDLE, 
~ HOW To SPEND MONEY AND NOT ON EITHER 

CONTRIBUTE TO CHARITIES. 
a 
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THERE WERE ONCE 
TWO NEIGHBORING ZEN 
MONASTERIES, EACH 

WITH A YOUNG NOVICE. 
WS @ EVERY MORNING ON 
HIS WAY TO THE MARKET, 
ONE NOVICE WOULD RUN 
INTO THE OTHER. 
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ts es £7 WHEREVER 
ae) THE WIND 

TAKES ME. 

NEXT TIME SAY, 
“WHAT IF THE 
WIND STOPPED 
BLOWING ?" 
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Sam He SS wr =H 

THE GREAT ZEN. 
MASTER WEIYAN ©: 
OF YAOSHAN, LIKE 
MANY WELL-KNOWN a 

SUDDENLY, THE 
CLOUDS ANDFOG .. 
PARTED, AND THE © 
MOON COULD BE 
SEEN SHINING 

ie a Ee BRIGHTLY IN TH 
IDENTIFIED BY HIS : 
PLACE OF 
RESIDENCE, AND 

a E- Be et | 
\ 

& | RNASE 

oe +E maa | 

YAOSHAN WENT 
FOR AWALK IN 
THE HILLS. 

He | AE + Sa A SE MCS ~ 

IT WAS SO LOUD THAT IT COULD BE 
HEARD FOR MILES IN ALL DIRECTIONS. 

Sip SA oH OWE 3 A ~~ TL SRB Sa [ 

Sn fae ey ME ANOS © A Sat Sng EA TSS PS Sat Si fae it~ 

ta 
THAT WAS 

THE SOUND OF 
OUR MASTER 
LAUGHING IN 

THE HILLS. 

LAST NIGHT, I $ 
SUDDENLY HEARD 
A LAUGHING SOUND 
BUT I HAVE NO 
IDEA WHERE IT 
COULD HAVE Va 
COME FROM. 7 

IF WE CAN 
JUST FORGET 

OURSELVES, WE 

ENVIRONMENT. 
YAOSHAN WAS ABLE 
TO FORGET HIMSELF 
AND LALIGH OUT LOLID, 
THUS BECOMING ONE 

- SSL BO Be - 

Fe fet ai ap bm - 
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\T HAD BEEN ALL OF THE OKAY, RING THE 
QUITE AWHILE DISCIPLES SEEM BELL, AND HAVE 
SINCE YAOSHAN | VERY EAGER TO EVERYONE 
HAD GIVEN A RECEIVE THE GATHER IN 
LECTURE. MASTER'S ee 
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4eSy | Sage 
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f WSN BSN I o Sai SE St eH [1 RE = SEN | 1 - 

ARE YOU LEAVING \\ 

PROHIBITIONS, BUT I'M A ZEN TO THE PAST, THE 
TEACHER. IT’S NO LISE TALKING PRESENT, NOR THE 
ABOLIT IT BECAUSE ZEN CAN'T BE FUTURE. IT HAS 
PUT INTO WORDS. SO HOW CAN JUST ALWAYS BEEN 

OS [ yet BAR Ses | - 
That BS Say HY St 

o hit jag (ant SE SS ~- 
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> ak RD J 

Be St ~ WR SWaAbo Bw -~ HP FSapo Sse - >t > >be - ees u 
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THE FAMOUS 
SCHOLAR LI AO 
ONCE PAID A 
VISIT To 
YAOSHAN, BUT 
AT THE TIME, 
YAOSHAN WAS 
BUSY RECITING 
SCRIPTURES AND 
SO PAID NO HEED 
TO HIS VISITOR... 

jan 

pS VE SN 
LODO SSS ZSZNOS 

YOU BELIEVE 

- Be YH a er 
YOUR EYES. 

o BR SL - Shake | 
nih Sk 
= bt 
Al 

r 

BS St Ar - Ree er [ ty HORS kaa ay | -- 

ss 

ENS - 

PLEASE 
FORGIVE MY Wake re } 
IMPERTINENCE. THE DAO 7 

“Ha le kN > ek 

Til HA SBS A ~ 
y / a 

oe DON'T WORRY ABOLIT 
CLOUDS IN THE WHETHER THE CLOUDS 

BLUE SKY AND ARE GOING TO TURN INTO 
WATER IN A WATER OR WHETHER THE 

BOTTLE. WATER IS GOING TO TURN 
INTO CLOUDS. IF IT'S CLOUDS, 
TAKE A CLOUD’S LEISURELY 
POINT OF VIEW, AND IF IT'S 

Re HAS Nam | Si [ -vietospe | 

WATER, TAKE WATER'S <S 
aS PLACID, CAREFREE 
R POINT OF VIEW, 



A LAY BUDPHIST BY THE NAME 
OF PANG ONCE PAID A VISIT To 
YAOSHAN. AS HE WAS ABOUT 
TO LEAVE, YAOSHAN ASKED 
TWO OF THE 
MONASTERY 'S 
GUESTS TO 
SHOW HIM 
OUT. 

PLEASE 
SHOW HIM SNOWFLAKES 

FALL WHERE 
THEY 

| 
+ BEE REA 
DAL HS 

NID + de | PHL [ RARE RTAG | 

Nik> [ 

AH, LOOK AT THE 
GOOD SNOWFLAKES, 
EACH FALLING IN 

ITS RIGHTFUL 

Di > hie | Ap He [ - HEME H- OF | -- 
ue 

LOOK AT You ' Your AND WHERE 
MIGHT 
THAT 

eves SEE LIKE A BLIND 

YOU CALL YOURSELF A 
< SPEAKS LIKE A MUTE ! 

STUDENT OF ZEN ? 

al 

| MAN AND YOUR MOUTH UNDER HEAVEN, 
WHETHER IT BE 
LARGE OR SMALL, 
IMPORTANT OR 

INSIGNIFICANT, 
HAS ITS OWN 

AND WHEN IT 
ARRIVES IN ITS 
RIGHTFLIL PLACE, 
WHY ASK WHY 7 
THAT'S JUST 
HOW ITIS ! 

PARTICULAR PLACE. 
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IT HAS BEEN SAID THAT NEAR ~ 
THE GUANYIN MONASTERY IN == 
HEBE! PROVINCE, THERE .:8 
WAS A FAMOLIS BRIDGE 
CALLED THE ZHAOZHOLI. 
(CHAO-CHOU) STONE 
BRIDGE.... 

Preven cng 

SW 
THAT'S RIGHT. 
WHAT EXACTLY 
IS ZHAOZHOLI'S 

STONE 

’ YOU SAW ONLY 
THE SINGLE LOG, 
AND YOU DIDN'T 
SEE THE STONE 

I HAVE HEARD SAY OF THE 
ZHAOZHOU STONE BRIDGE , \a< 
BUT WHEN I ARRIVED, ALL "2" 

IT IS THE BRIOGE THAT ALLOWS THE CROSSING OF 
DONKEYS, HORSES, AND EVERY CONFLISED BEING 

IN THE WORLD. SINGLE LOG 
BRIOGE COLLD 
LET ONLY ONE 
PERSON CROSS AT 
ATIME, BUT THROLIGH 

THE MERCY OF 
ZHAOZHOU, HIS 
ABSTRACT STONE 
BRIDGE ALLOWED 
ALL BEINGS TO 
QUIETLY CROSS 
AT THE SAME 

TIME. 
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A MAN ONCE WENT 
TO THE GUANYIN 
MONASTERY TO BECOME 
A MONK AND FINALLY 
GAINED AN AUDIENCE WITH 
THE ABBOT, CONGSHEN OF 
ZHAOZHOU (ZHAOZHOU 
FOR SHORT)... 

HAVE You 
EATEN 

BREAKFAST 
TIME HERE, AND 
I'D APPRECIATE IT 
IF THE MASTER 
COULD TEACH ME 
ABOUT SELF - 
CULTIVATION . 

THEN GO WASH 
YOUR BOWL. 

\ 
SS 

Sx 

19 

= 
S) 

vd. 
ENLIGHTENMENT, 

SELF-CULTIVATION, 
AND OUR DAILY 
ACTIVITIES ARE ALL 
PARTS OF THE SAME 
THING. IT IS ESSENTIAL 
TO UNDERSTAND THIS 

FACT OF 
ENLIGHTENMENT, AND 
IT 1S THE MAINTENANCE 
OF THIS ATTITUDE THAT 
IS SELF-CULTIVATION. 
IT IS NOT BECAUSE OF 
SELF-CULTIVATION 
THAT WE GAIN 

ENLIGHTENMENT. 
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WHAT KINDS OF ¥ 
&] PEOPLE NEED To | 
ENGAGE IN SELF- 

we 

SELF-CULTIVATION 
GOES NO FURTHER 
THAN DRESSING... 

EVEN A GREAT 
MASTER LIKE 

BUT THESE ARE 
THINGS WE BO 
EVERY DAY. 
WHAT /S SELF - 

CULTIVATION ? 
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SE RO 

= AH So RN 

oO 

THE BUDDHA- 
NATURE ? 

WHEN WILL 
IT BECOME 

A BUDDHA 7 

EES 
1) 

WHEN THE 
SKY FALLS. 

81 

WHEN THE 
CYPRESS TREE 
BECOMES A 

earaae 
AGES ap Aor a 

Z y. 
ERE 

AND WHEN 
WILL THE 

SKY FALL 7? 

THE BUDDHA- NATURE 
IS THE ORIGINAL 

NATURE OF ALL THINGS. 
THE TRUE MEANING OF 
ZEN |S TO GAIN INSIGHT 
INTO THE ENTIRE 

UNIVERSE AS IT (S AND 
TO BE ONE WITH THE 
TRUTH. THIS TRUTH HAS 
BEEN AROUND SINCE 
AGES PAST, AND WILL BE 

~ THE SAME 
FOR AGES 
TO COME. 
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Sartor dte | -- 
— 

eee ee ae 

ALL THINGS 
RETURN TO ONE, 
BUT WHERE DOES 
THE ONE RETURN 

WHEN I WASIN QINGZHOLL, TLMADE % 
A ROBE THAT WEIGHED SEVEN POUNDS. 

LINIVERSE IS 
SEPERATED INTO 
AN INFINITE 

PART HAS (TS 
OWN DISTINCT 
IDENTITY, THEY 
ARE STILL ALL 
PARTS OF ONE 
UNIVERSAL BODY. 
THE ONE AND THE 
MANY INTERFLISE 
WITH EACH OTHER, 
SO IF THE MANY 
RETURN TO ONE, 

N | THEN THE ONE 
| | RETURNS TO THE 

MANY. 
THEREFORE, 
EVEN THE 

TINIEST SPECKS, 
IN THE 

UNIVERSE 
RETLIRN TO 
THE ONE. 
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IN HIS OLDER YEARS, ZHAOZHOU Ssh Ants 

Retate RRR SETTLED DOWN IN THE GLUIANYIN 
Wa \\X MONASTERY JUST OUTSIDE, 
nay pee SSS SSS THE CITY OF SS 

ZHAOZHOU. 
O00 

oy N) —oh B, WD 
CEFR re a 

CLL TIT) Tit U 

WHAT IS 
ZHAOZHOLU 7 

Se S, 4 "AQ? 
CaaS 
[EE 
LTT TUT TTT TT 

_/ THE EASTERN GATE, 
THE WESTERN GATE, | 
THE SOUTHERN GATE, 

THE NORTHERN 

ZEN WAS JUST LIKE 
THE GATES OF 

ZHAOZHOU THE CITY, 
APPROACHABLE FROM 
ALL SIDES AND LEADING 
IN ALL DIRECTIONS. You 
COULD TAKE WHAT You 
WANTED, AND IF You 
JUST WANTED TO LOOK, 
YOU COLUILP DO SO To 

YOUR HEART'S 
CONTENT. 

Co tt 

oS 

[ ~=Sakeoaps | --S 

= 
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I'M LOOKING JUST WALK \x/ ee) 
FOR ZHAOZHOL, STRAIGHT AHEAD. 
COULD YOU POINT 
ME IN THE RIGHT 

DIRECTION 7 

Ni Nef 
[ Goa 

fait RH Sx mek Ab 

FE ° 

P NESE ZR pot ae | 
Nis | EE - 

= ——~ 
o Dt a SH oe 

Wy T'M LOOKING FOR 3 
ZHAOZHOU, COULP You 

11 Nise 

Nihke- > [ c+ Se aS Eh | 

SAME PAT 
ANSWER ISN'T 
NECESSARILY 
TRUE IN ALL 

SHE DOESN'T SITUATIONS. 
UNDERSTANDA THE TRUTH 
THING. WASN'T || OF LIFE IS 
ZHAOZHOU ALWAYS 
STANDING RIGHT| | MOVING, 

c IN FRONT OF ALWAYS 
JUST WALK 2} \\ CHANGING . 

STRAIGHT AHEAD. ss 
DON'T TURN WEST 

x 
ff 
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KS SS, : SS 

WHAT IS 
THE MEANING 
OF THE BUDDHA- 
DHARMA ? 

PLEASE DON'T 
USE A METAPHOR 

INVOLVING 
CONCRETE 

GREEN 
MOLINTAINS ARE 
PURE LIFE; A STREAM 

IS THE BUDDHA 
SPEAKING--THROUGH 
THE SOUND OF FLOWING 
WATER WE SEE THAT THE 

CYPRESS TREE 
RESONATES WITH THE 
LIFE OF THE LINIVERSE, 

AND THEY BECOME 
> ONE . 
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WHAT IS 
THE MEANING 
OF ZEN 7 

mM \\ yyy 
yatiget 

Vpn 

6 ny See S&S 

) TTyZiL TTA 2 

<li ——) > 
NS) CSE 

LG, Wt yy 
yr iy yl 

AU 

WIA 

S 
YY, I'D LIKE TO 

TELL YOUu.... 

aly lig THINK ABOUT IT-- 
BUT RIGHT NOW \\H | 6s SUCH AN INSIGNIFICANT 
I HAVE TO GO a AFFAIR, AND YET I 

RELIEVE L MUST DO IT 
MYSELF. \ Vie FOR MYSELF. 

ox nl 

Lip 
wy 

Wa + legs COMING TO 
“2, UNDERSTAND THE 

-) BIG QUESTIONS IN LIFE 
“| WAS TO BE DONE BY 

24 ONESELF, NOONE ELSE 
J CAN BO 'IT FOR YOU. 

MAINTAINING OTHER 
-| PEOPLE'S IDEAS IS LIKE 
‘A THE MIMICRY OF A PARROT-- 

| \T MAN BE SPEAKING, 
4 gBurit DOESN'T KNOW 

— WHAT IT'S 
ay SAYING. 

Ta We oop // 

1" 
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DROPPING 
EVERYTHING 

i” I'VE DROPPED < 
™=Fa] EVERYTHING. MY 
=" ARMS ARE EMPTY 

BUT I TOLD You 
L'VE NOTHING. 
WHAT ELSE CAN 
I LET GO OF 7 

MUST INCLLIDE 
CASTING ASIDE 
THE VERY IDEA 
OF DROPPING 
EVERYTHING. 

IF YOU CONTINUALLY 
‘| CONCENTRATE ON 

PURITY AND 
TRANQUILITY. 

d 
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HAVE YOL 
BEEN HERE 
BEFORE 7 ae W 

mM 24 -— [ 

P Shabbat | 
2 Se oe SR 

of thay J 

H- vf Saree | - 

1 a H- St RS ° 

EE 

GO IN AND HAVE YOU 
HAVE SOME BEEN HERE 

MESH Pk hk | 
Mt 

; Sime | ae 

GO IN AND TO MEAN ? THEY GET 
HAVE SOME TEA IF THEY'VE COME 

ei 
| 

[ rine | 

mE EEX » 
GO IN AND 
HAVE SOME 

NOT, ZHAOZHOL DID 
NOT DIFFERENTIATE 
ANDO [INVITED THEM 

-- Tae - 

A CUP OF TEA IS JUST 
AN EXPRESSION OF 
THE ORDINARY MIND, 
IT 1S THE KEY TO 
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A NATIVE OF JIANNAN IN SICHUAN, XUANJIAN'S 
CHSUAN-CHIEN) ORIGINAL SURNAME WAS ZHOL. 
HE LEFT HOME TO JOIN THE MONKHOOD AT AN 
EARLY AGE AND EXTENSIVELY STUDIED THE 
DOCTRINES OF DISCIPLINE. HE LEARNED THE 
ENTIRE D/AMOND SL/TRA BY HEART, AND 
BECAUSE OF THIS HE BECAME KNOWN AS 
DIAMONP ZHOU. 

LATER, HE LEARNED THAT-THE RIVAL 
SOUTHERN SCHOOL OF ZEN HAP GAINED 
A GREAT FOLLOWING. INFLAMEDP BY THIS, HE 
HEADED SOUTH TO CHALLENGE THEIR 
TEACHINGS. HIS MONASTERY WAS LATER 
LOCATED AT DESHAN (TE-SHAN ) IN HUNAN 
PROVINCE, SO PEOPLE REFER TO HIM AS 
DESHAN. 

XUANJIAN 
OF DESHAN 
(780 - 86S) 

SO HE PACKED UP HIS @/NGLONG 
COMMENTARY ON THE DIAMOND 
St/TRA AND LEFT SICHUAN FOR 

THOSE SOUTHERN SCOUNDRELS ! LY 
HOW DARE THEY SAY ZEN IS DIRECT 2 
POINTING AT ONE'S MIND, SEEING 
ONE'S NATLIRE, BECOMING A 

BUDDHA. WHY, I'LL 
PULVERIZE THEIR 
DENS OF HERESY . 

OCS aa Wd 

EXCUSE ME, 
I'D LIKE TO BUY 
TWO CAKES TO 
RELIEVE MY / 
HUNGER. V 

AE 

ON HIS WAY, 
HE CAME UPON AN 
OLD LADY SELLING a 
REFRESHMENTS. 
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ANO WHICH T'LL TELL YOU WHAT, I'LL 

he 
DOES IT 
EXPLAIN 7 

UNATTAINABLE. THE MINO_,/\,.OF THE PRESENT JS UNATTAINABLE . 
Ki (—) THE MIND OF THE 
Se iy FUTURE IS 
SS een Ny, UNATTAINABLE." 

SS \\ NOW, WHICH 
} MIND WOULD You | 

LIKE TO 
Yl EN, : ew: Dp REFRESH 7 
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WITH EVEN THE / I PLANNED ON COMING ¥ 
TO SEE LONGTAN, BLT NOW YOu HAVE AS 

MASTER NEARBY. 

COMMONERS ‘i 
THUS THAT I'VE ARRIVED, ISEE / | ARRIVED AT (So"GZz2h, 
ENLIGHTENED, LONGTAN. Se aS: , 0 
DESHAN KNEW POOL. aa fi it 
THAT THERE MLIST ii Bi iE + 
BE A GREAT ZEN = 

LEARNING OF A 

MS: [ Aas 

° MEG oho [ SB pd 

: em 

= 4 
rf MASTER CALLED a = 

LONGTAN 9 fi Bl fe 
(DRAGON - i : 
POOL), at £ B| 
DESHAN ss eB 

| WENT TO SEE Bit > 
HIM. 

sa a | SY 

* (aa aa 38 

IT'S LATE, PERHAPS 
YOU SHOLILD GO TO 
YOUR RCOM AND 

GET SOME 

DESHAN REMAINED AT 
THE TEMPLE IN SILENCE, 
DETERMINED TO LEARN 
WHAT HE COLILD FROM 
LONGTAN . 
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HERE'S A 
CANDLE... 
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AT THIS 

DESHAN 
ATTAINED 
ENLIGHT- 
ENMENT. 

LEARNING ALL THE 
VARIOUS PROFOUND 
PHILOSOPHIES IS 
LIKE A MERE STRAND 
OF HAIR IN THE 
VASTNESS OF SPACE: 
COMPLETELY 
LINDERSTANDING 
THE FUNDAMENTAL 
FORCES OF THE 
WORLD IS LIKEA 
MERE DROP INA 
GIANT ABYSS. 

THE NEXT DAY, 
LONGTAN FF DESHAN TOOK HIS 
SUDDENLY 
BLEW OUT 
THE CANDLE, 
AND IT WAS COMMENTARY TO THE 

MAIN HALL AND 
TIME THAT BURNED IT RIGHT 

EXTERNAL LIGHT 
IS EXTINGUISHED 
THAT OUR INTERNAL 
LIGHT SHINES 

BRIGHT. IT IS NOT 
UNTIL OUR CRUTCH 

THAT WE CAN 

IT |S NOT 
UNTIL THE 

IS DISCARDED 

REALIZE OUR 
LATENT 
POTENTIAL. 



YIXUAN OF LINJ/, FOUNDER OF THE LINJI (RIVZAI) SCHOOL (7-867) 
LINJ| YIXUAN CLIN-CHI I-HSLIAN ) WAS A NATIVE OF CAO COUNTY IN SHANDONG 
PROVINCE AND HIS LAY SURNAME WAS XING. WHILE STILL A CHILD, HE DECIDED 
TO LEAVE HIS FAMILY TO BECOME A MONK, AND HE PURSUED THE TRUTH WITH 
GREAT SINCERITY, AROLIND THE AGE OF TWENTY, HE WENT TO ANHUI PROVINCE AND 
STUDIED UNDER HUANGBO. AFTER ATTAINING ENLIGHTENMENT, HE SETTLED 
DOWN IN ZHENZHOU, HEBEI PROVINCE, AND ESTABLISHED THE LINJI MONASTERY, 

WHERE HE PREACHED HIS OWN STYLE OF ZEN. 
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One 

LINJI OFTEN USED THE SHOUT 
TO INDUCE ENLIGHTENMENT IN 
HIS STUDENTS, AND HIS SHOUT 
BECAME LIKENED TO DESHAN'S 

USE OF THE STAFF. 
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ONLY HOW TO IMITATE HIS USE OF THE 
SHOUT, BUT KNEW NOTHING OF ITs 
FUNCTION OR ITS MEANING... 
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By 
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By ~ EEE RES | 

THE EASTERN HALL, 
AND ANOTHER 

> \COMES OUT FROM 
THE WESTERN 

¢ HALL. WHEN 
THEY MEET, 
THEY BOTH 
SHOUT AT ONCE.... 

NOW, WHICH IS 
THE HOST AND 
WHICH IS THE 

IF YOU CAN'T 
FIGURE IT OUT, IT1S NOT 
DON'T IMITATE THE SHOUT THAT 

IS IMPORTANT ; 
RATHER IT IS 

LINDERSTANDING 
THAT THE HOST AND 

THE GUEST ARE 
ORIGINALLY OF THE 
SAME BODY. WHO IS 
THE MASTER 7? 
YOUR TRUE SELF. 

MY SHOLITS 
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eget” SOMETIMES A SHOUT IS JUST LIKE 
ev THE PRECIOUS SWORD OF THE Sen 
333,5°"| DINMOND-KING ; SOMETIMES A SHOUT \E2 Gy 
VSPA 1S LIKE A CROLICHING GOLDEN-HAIRED \i2i8 

1 95\ LION; SOMETIMES ASHOUTISLIKE | 2 

re, 
fies FISHING LURE; SOMETIMES A 

hye, SHOUT DOESN'T WORK LIKE A a 
LINJI SHOUT AT ALL. 
ONCE 
SAID To 

A «| 

STUDENT: | 

IN ORDER TO 
ATTAIN THE REALM 
OF ZEN AND 

ENLIGHTENMENT, 
YOU MUST FIRST 

SE FORSAKE THE DUALITIES 
OF : SELF AND OTHERS, 
INTERIOR AND EXTERIOR, 
SMALL AND LARGE , 
GOOD AND BAD, 
DELUSION AND 
ENLIGHTENMENT, 
LIFE AND DEATH, 

BEING AND 
NOTHINGNESS. WE 
CAN ATTAIN THIS 
NEW LIFE NOT THROUGH 
THOUGHT, BUT 
THROLIGH DIRECT 

INSIGHT. 
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ONE DAY, LINJI PAID A VISIT TO A PAGODA BUILT IN MEMORY OF 
BODHIDHARMA, THE FIRST PATRIARCH OF ZEN IN CHINA. 

Balls 
ML bet UT 
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# WHICH SHALL YOU I'LL PAY \ \ a 
Fil PAY REVERENCE REVERENCE TO S AND WHAT 
) TO FIRST, NEITHER “6 HAVE THEY 

BODHIDHARMA OR BODHIDHARMA \{ <5\PONE To 
i THE BUDDHA 7? : Pr) You 7% 

ZB AW 
: 

: OF zy 

) 
! 

VAN a 

\\\ \ > 

WITH A FLOURISH OF HIS ROBE, BY SEEKING THE 
LINS! HAD TURNEP AND LEFT. BUDDHA, WE LOSE THE 

BUDDHA; IN SEEKING 
BODHIDHARMA, WE 
LOSE BODHIDHARMA. |, 
THE MOST PRECIOUS 

THING THERE IS RESIDES 
INSIDE YOU--IT 1S YOUR 
SELF. IN PURSUING 
EXTERNAL OBJECTS, 

96 



WHY CAN'T i GOING To 
YOU SAY IT ? HIT ME, HIT 

JIANYUAN AND His 
MASTER, DAOWU, 

TO THE FAMILY OF 
A DECEASED 
FRIEND. 

ALIVE, AND 
YOU CAN'T 
SAY HE'S 

IF YOU'RE 

CAN'T SAY IT. 
ME. TI STILL 

WON'T 

Nai fs 3=— 
WHAT KIND OF \ sets : <= —— —— 
TEACHER ARE 
YOU 7 YOU KNOW 
AND YET You 
WON'T TELL YOUR 
DISCIPLE ! 

—- 
—. 

JUST FORGET 
IT! 

4 BSS 

CS 

O71 

| 

WS 
: as 
= +0 

© feo SEP ak > stat N- 

Sui as 

ots SBE oH fae SY A SR [ 

~ feo ER SERS CL > KE DA | 

- a = 1 at cy 

» RENEE Ke NGEHE | 

D+ fa Sy > > Sif Bin obs (atk m 8 [ 
> RR OR ak Beh a (ane FAD 

+ foe HH faa SN Se] + 
> fe 

o GEMESTS ~ ARN We 
A at 

opie 

= 

TO obs fie [ 
TH oft foe [0 fk -N SSPE | wat SH ST SE fede A OH (ne Bi | 

je 

(ai ee -— (ee N fe N | -- 

[ - >the | + 

Ae ap sm ot 

° a OTE RES [hee Sie Neb J 

ee 

4 Haod4 

my CY TA SRS ale GA ER Ml mpSt +h SS FF - 

Ra SI KR 

© fete SE Make NG HE ~ St Be - 

ist = 

Si - awe 
ol ae St | 



AFTER ATIME, DAOWU YOU CAN'T \ UPON HEARING THIS, JIANYUAN 
PASSED AWAY. Y/f 44 SAY HE'S | WAS SUDDENLY ENLIGHTENED. 
JIANYLIAN SOLIGHT SZ eeeia==4 ALIVE, AND 
OUT ANOTHER a YOU CAN'T 
TEACHER NAMED "> | SAY HE'S 

Fr Wik RE AE HN Se aS 

TH (aa at RS 

MS} [ - RS hoe - SM RE Ob ~ SOK Se 
o at (aia TH AE 

1) way cy FLOODING WATERS 
REACH FAR AND WIDE; 

Z WHITE WAVES INLUINDATE 
ANOTHER DAY, HE ~ | THE HEAVENS. WHAT 

Ye WAS FOLIND RELICS ARE THERE TO 
CARRYING A HOE LOOK FOR ? 
AND PACING UP K 

», AND DOWN THE 
) TEMPLE HALL. 

oS nA J 

+ aay [ 
-MBl ver | ot 

WHEN WE 
ARE ALIVE, LIFE 

IS EVERYTHING TO 
US. AS FOR DEAD 
PEOPLE, DEATH IS 
EVERYTHING TO THEM. 
WHILE YOU ARE ALIVE, 
CONCENTRATE ON 
LIVING. THIS WAY, You 

WON'T BE 
APPRENSIVE ABOUT 

=~ DEATH. 
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ONE DAY, A NUN 
NAMED SHIJI 
APPROACHED HIS 
HUT, WALKED 
THREE CIRCLES 
AROUND SUZHI, 
AND SAID... 

NOT LONG AFTER JUZHI HAD 
BECOME A MONK, HE MOVED 
INTO A GRASS HUT AND 
SPENT HIS TIME IN 

3: 

IF YOU CAN SAY | OH, I KNOW THIS * 
< JUST ONE WORD, /, \S SOME KIND OF 
B | I'LL TAKE OFF MY CRAFTY ZEN 
Yon \ H CHALLENGE, 

A BLT WHAT DOES 
AIT MEAN 7 \s WK 

i/| MEAN 7! AND 
XA WHAT DID THAT 

STRAW HAT 
REPRESENT 7! 
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OH! STUMPED Noren By S +° | YOUNG MONK, 
BY A NUN ! A 2d MS ASS | YOU APPEAR 
HOW CAN I \\ 860" | TROUBLED. 
STAY HERE ‘ey WHAT MIGHT 
AND CALL Oh S 
THIS SELF- SO THAT NIGHT 
CULTIVATION 7, ? HE PACKED HIS 

THINGS AND 
PREPARED TO 
HEAD DOWN 
THE MOUNTAIN 
AT FIRST LIGHT. 

2 

2// 
"——~ 

€ LA 
AND JUZHI RELATED IN 
DETAIL THE EVENT OF eae Ss ee 
THE PREVIOUS DAY..... “ted \) VS Ty USELESS WITHOUT |\\ ¥ 

#\ \4 THE DIGNITY OF 
| ONE. I CAN'T 
ANSWER EVEN 

Be Bio SS ait 2 ak 

Sm 

*- I Ata ~ RE 

we oe EN SSS - SSS - Wak aes 

SS lzazee 
Ce re TT TTT ISL) 

JUs@sqseTisasssaaaa se 

$k | Ua Sy - EE Ate 2 NH tek 

Uy /, 
Y, 

ALL TRUTHS \ “% 
ARE HERE! 4, 

\S 
ANY 

\\ WS 

Nn) 

vlan 
ww) 

Z 

Hm Herve ns 

ON Hale ch mis (SY AE Sy SR mk Ba] H fat 

U 
naesoon » 

Re 

@) 
OQ) 
Qy : 
Q. 



\) 

IN THIS 
FINGER OF 
A MILLION 
TRANS- 
MUTATIONS... 

NOW IT'SA 
BABBLING BROOK 
THAT INSTANTANEOUSLY 
TRANSFORMS ITSELF 
INTO A THOUSAND 
BUTTERFLIES... 

f AN 

ff \ NOW IT'S A 
SS REAL-LIFE NUN J 

WITH A : 
SMILING 

% “Ge 
@ 
oe 
t 

= 

\’ 

/ Hn snyyyyyy 

7, Y 

Y) my 
MII) 

M1, 
NN) 1 

“Ny 
‘Y 
Wy 

Wy, em ap 
Y "yy y s 

“yyy, , NOW IT'S aw 

" ALOFTY | 
peepee oe 
EAK: NOW 
TSA io < 

Win) n TREACHER: oe 

"i" OUS CLIFF... 

oR a 

° BS | hm Sz a - 0 TSH SS Sm Sl EAA - 
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I UNDERSTAND 
NOW, MASTER-- 
THE ONE IS ALL 
THINGS, AND ALL 
THINGS ARE 
THE ONE ! 

BEING ASTILL, 
SILENT SUMMIT 

RAISE YOUR 
HEAD, A 
BREEZE WILL 
FILL YOUR 
co 

‘a Be 

a) 

es WHENEVER THE ZEN MASTER “THE MANY JUZHI WAS ASKED ABOUT THE 71a) Gua PestNCE, 
BUDDHA-PHARMA , HE SIMPLY 
BROUGHT OUT HIS THUMB AND | ANO THE ONE HAS 
SAID... MANY MANIFESTATIONS." 

THERE ARE INNUMERABLE 
DIFFERENCES AMONG 
THINGS IN THE WORLD, 
AND YET EVERYTHING 
ORIGINATES IN ONE 
SOURCE. "THE WORLD 
IS A FINGER" ; SO THERE 
IS NO DIFFERENCE 
BETWEEN A FINGER 
AND THE MYRIAD % oN OL THINGS. 

SET TTT? 
LUT 
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LATER, JUZH! ACCEPTED A VERY 
YOUNG MONK AS HIS DISCIPLE, 
AND THIS CHILD WOULD SIT BY 
QUIETLY AND WATCH JUZHI 
ENLIGHTEN PEOPLE WITH 
HIS FINGER... 

, 
Tee - 
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AND WHEN JUZHI! WASN'T MASTER, PEOPLE \ 
AROUND, THE CHILD WOLILD HAVE COME TO ASK 
SURREPTITIOUSLY TAKE HIS ABOLIT THE DHARMA 
PLACE, AND, IN LIKE MANNER, AND JUST LIKE YOU, | 
USE HIS FINGER TO ENLIGHTEN I RAISE MY FINGER . 
OTHERS. > IN RESPONSE ! 

A 
a i] 

at A a SSE | BEDNAR | -- 
7 te 

7 
iS 

NY zy 

8 | G2NE - Habahos - RS 

Ip NOU MIGHT AS 
A WELL BEA 

PARROT. THAT'S /: 
NOT ZEN ! 

° SA Rk oul | -— BN SAB HE | - 

Se >> SE BA ~ Wh fi ap sat 

»— Hg ha AE HB SSeS LR SR HH te BAER OTT ob eA RE. 
BOTH BROUGHT FORTH THEIR £2.30 EUS) 
FINGERS, AND AT THE MOMENT <a 6 OTHER PEOPLE 
THE YOUNG MONK SAW HIS ad? SEE | | HAVE COME TO 
SEVERED FINGER, HE WAS #4 S00) | UNDERSTAND 
SUDDENLY ENLIGHTENED. eS 540] INTUITIVELY CAN 

NEVER BECOME 
YOURS LINLESS 
YOU COME TO 

LINDERSTAND IT 
THROUGH YOUR 
OWN EFFORTS. 
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XIANGYAN / THERE 
ZHIXIAN /WAS ONCE A 
SAID TO | MAN WHO 
HIS CLIMBED A 
DISCIPLES:| TREE ANO | NG Ss 

HUNG THERE 9 al Ni 
BY HIS TEETH. , 7 >) 
THEN ANOTHER Z 
PERSON CAME } 4 
ALONG AND 

EXCUSE ME, \ 
WHAT IS THE 
MEANING OF 
THE BLIODHA- 
DHARMA 7 

2) 

IF THE MAN IN THE 
TREE DIDN'T RESPOND 
TO THE QUESTION, 
HE WOULD BE 
SHOWING 
DISRESPECT 
TO THE 
QUESTIONER; 

AND IF HE DID ANSWER, 
HE WOLILD FALL AND 

\ BREAK HIS NECK... 

a iN 

I WON'T ASK 
WHAT HE SHOULD 
HAVE DONE IN THE 
TREE, BUT RATHER, 
WHAT HE WAS LIKE 

\Y TELL ME, HOW 
SHOULD HE HAVE 
ESCAPED THIS 
PREDICAMENT ? 

WORPLESSNESS, LIFE 
BEFORE 

WORDLESSNESS 
SHOLILD BE USED IN 

RESPONSE . 
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HOW CAN I 
HAVE THE 

EXPERIENCE OF 
SEEING MY OWN 
NATURE 7 

nee 

° til BY Se Re 

1 MEAS 

YANGSHAN 
ONCE ASKED 
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IF A PERSON CALLS THE MONKEY 
FROM THE EAST SIDE, 

° Ea 
SIX OPEN WINDOWS 
AND A BABY 
MONKEY 
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INSIDE... 

{i 
Al 
ae 

He 

at C= a0 T 

yey . 2 A ‘/ WHEN THE MONKEY RESPONDS, THE SOUND WILL \e 
ae < N|_//WE HAVE SIX a : Ns COME FROM ALL SIX eee l BAAS SEEING, 

a Sy “a \\ . SS] HEARING, SMELLING, 
go 4 KA Vi oY | TASTING, FEELING, 

KH x fv Ye AND THINKING. BUT 
Hee IS THE WORLD THAT 
eter THEY SENSE THE REAL 
Pa ie WORLD ? IF WE CAN 
UE: OVERCOME THE 
2 te INHERENT LIMITATIONS |, 
RR f OF OUR SENSES, LISING 
WE OUR EYES TO HEAR, 
Hs AND OUR EARS TO SEE, 
A ta SLIDDENLY EVERYTHING 
a — 58 WILL BECOME CLEAR. 
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ONE DAY WHILE THE MONK NANQUAN 
WAS WORKING IN THE HILLS, A TRAVELLING 
MONK APPROACHED TO ASK DIRECTIONS: 

I PAID THREE 
DOLLARS FOR 
THIS SICKLE . 

oS Al 

iy . ie 

& 

GH 

\Y 
7 CRI. WASN'T SAE N 

Sites P| ASKING AND IT'S VERY CN BY 
ABOUT THE USEFUL BECAUSE £, ‘3 &&) / EMPHASIZING 

| SICKLE, I IT'S SO SHARP. fy APPEARANCES, 
JUST WANT |) Sl We Miss THE 

Ay 4, . tf REAL THING. IN 
coe 20.) PAYING TOO MLICH 

*iNsr) ATTENTION TO 
7) NAMES AND 

REPUTATIONS, 
WE CAN LAY EYES 
ON WHAT WE'RE 
LOOKING FOR 
BUT MISS IT 
COMPLETELY. 
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DURING THE TANG DYNASTY, THERE WAS 
A MAN NAMED LI BO WHO JUST LOVED 
TO STUDY. BECAUSE HE HAD READ OVER 
TEN THOUSAND VOLUMES, PEOPLE CALLED 

7 HIM LI OF TEN THOUSAND 
VOLUMES. 

A 
ONE DAY, HE 
ASKED THE 
MONK 
ZHISHANG : 

THERE IS A PASSAGE 
Sean THE VMALAK/R77/- 

Ss \\S MIRDESA SUTRA 
7 RO. WHICH SAYS: "MOUNT FE 
OR SUMERU CAN BE 

CHS INSERTED INTOA 
RGN MUSTARD SEED. " 
i HOW COULD SUCH 

GG 
ee a 

NANG 

A BIG MOUNTAIN 
| FITINTO A TINY 
MUSTARD SEED 7 

d 
y 
4 

GL 

y- wise 
Ya 4 ee ( 

| 
UW 

YOU'RE CALLED LI 
OF TEN THOUSAND 
VOLUMES, HOW COULD 
THOSE TEN THOUSAND 
VOLUMES FIT INTO 
YOUR TINY 
SKULL ? 

THE DAO IS 
IMMEASURABLE, 
BOUNDLESS, AND 
UBIQUITOUS. AND IT 
DOES EXIST IN ATINY 
MUSTARD SEED. 
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THERE WAS ONCE AN AND EVERY DAY A BEAUTIFUL 
OLD LAPY WHO BUILT Nb -f YOUNG WOMAN BROUGHT 
AGRASS HUT AND J HIM HIS MEALS. 

Teguise TS AT SELF- y 
CULTIVATION 2AK~™ 
FOR TWENTY 

NAMAH 
AMITABHA 

MH [ -~3y 

oT SAE EE (ame EE SS 

WARE | ath me 

~ NEA SRS RE | HY a | aK SE 

Al 
HOW DOES IT FEELS LIKE A 
THIS FEEL 7 oy WITHERED TREE LEANING 

AGAINST A WINTRY 
HIS SELF - “hf fe CLIFF; LIKE A FRIGID 
CULTIVATION mS ©. \ WINTER DAY WITHOUT 
IS COMING = “| —\ ATRACE OF WARMTH... 
ALONG. GIVE Re aot ie 
HIM A HUG 
AND SEE HOW 
HE REACTS. 

oat SH EE [11 
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ee 
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B i 
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fF 

GRANTED, THE 
MONK SHOULD REFUSE 
SUCH A TEMPTATION, 
BUT AFTER TWENTY 

YEARS OF SELF- 
CULTIVATION, HE SHOLILD 
ALSO HAVE MORE LOVING 

KINDNESS AND 
COMPASSION. HE WAS 

INDEED A 
SCOUNDREL. 

- et lie | 

o FRE CS et | BRE CU 

r 
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UPON HEARING WHAT THE MONK HAD 
SAID, THE OLD LADY WAS INFURIATED 
AND SET FIRE TO THE MONK'S HUT. 
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THE MONK SHIYAN TALKED To 
HIMSELF CONSTANTLY. 

YOURSELF BE 
TRICKED BY 

_~ OTHERS ! 

SA. E, 
Sea en <—e 

FROM THEIR 
ENVIRONMENT, BY THEIR 
POLLUTED MINDS, AND 
BY PAST ANTIPATHIES, 
WHICH ALL KEEP THEM 
FROM BEING ABLE TO 
CONTROL THEMSELVES THE 
WAY THEY WOULD LIKE To. 
EACH OF US MUST COME TO 
A CLEAR UNDERSTANDING 
OF WHO WE ARE, 00 OUR 
BEST IN PLAYING OUR 
ROLE, AND BE MASTERS 

OF OURSELVES. 



ONE DAY, THE FAMOLU 
POET BAI JUY! ASKED 
THE MONK 
NIAOWO 
ABOUT ZEN: 

NY 
SARs 

CS 

RSATNG AS 

Y 

EASIER 
KNOWN THAN 

DONE 

HOW MUST I LEAD 
MY LIFE SO THAT LAM 
COMPLETELY AT ONE 

WITH THE DAO 7 

Os 

[ Heb SREP DE | 

aE 
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WM SA-~ [ ako se eA es | 

(+ | 

AVOID ALL EVic 
AND PERFORM ALL 

EVEN A THREE- 
YEAR-OLD KNOWS 
THAT MUCH. EA SERN a I 

it 

x 
(f 

o ess 

[ yi okk Se 

OS vl Anes - 

G- Rhee > Dy - MS SEE Quo ~ 
Mts 

SOCRATES SAID 
THAT If PEOPLE KNOW 
WHAT THEY SHOULD DO, 

THEY WILL Do IT; BUT HE 
UNDERESTIMATED PEOPLE'S 
ABILITY TO FAIL THEMSELVES. 
EVERYONE KNOWS WHAT 
THEY SHOULD DO, BUT HOW 
MANY PEOPLE ACTUALLY 

DOIT 7 

BUT NOT EVEN A ONE- 
HUNPRED-YEAR-OLD 

CAN DO IT. 
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THE 
ORDINARY 
MIND 

EAT WHEN 
YOU'RE HUNGRY, 
AND SLEEP WHEN 

YOU'RE TIRED. 

MOST PEOPLE 
ENTERTAIN A THOLISAND 
DESIRES WHILE THEY 
EAT AND UNTIE A 
THOUSAND KNOTS 

WHILE THEY 

MASTER, HOW 
SHOULD I PRACTICE 

THE DAO ? 

THAT'S NOT WHAT 
MOST PEOPLE 

WHAT MOST 

HOW MANY 
PEOPLE WAKE UP 

IN THE MORNING STILL 
FIGURING OUT PROBLEMS 
FROM THE DAY BEFORE 7 
WE SHOULD TAKE 

EVERYTHING THAT 
THREATENS OUR PEACE OF 
MIND AND THROW ITOUT. 
WE SHOULD LIVE ACCORDING 
TO OUR ORIGINAL NATURE 
BECAUSE THE ORDINARY 

=~ MIND 7S THE 

ISN'T THAT 

PEOPLE Do 



ONE DAY WHILE T'O LIKE 
THE MONK 
PANSHAN WAS 
WALKING DOWN 
THE STREET, HE SAW 
SOME PEOPLE 
BUYING MEAT 
OFF A WILD 
BOAR... 

ON THIS 
PORKER, WHAT'S 
NOT A PRIME 

WHEN PANSHAN HEARD THE 
ange BUTCHER'S WORDS, HE FINALLY 

Ka ATTAINED ENLIGHTENMENT. 
RY 
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PLACE. ALL YOu 
HAVE TO DO Is 
EXPERIENCE 
THINGS WITH AN 
ATTENTIVE 
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WHAT, AFTER CONFUCIUS SAID: “T 
\Y ALL, 1S THE J CONCEAL NOTHING FROM 

| -\PROFOUND MEANING | . YOu." ZEN DOESN'T HIDE 
: S ANYTHING FROM You 

aut 3) WW S 

SED Mt fe - 
Ise 1 a - 

Ni f Seat RS BES | 

Nigh [ SA oS - Ge ahaa eat | 2 

SK hk BR Wo | pe 

Di hak - 
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Bn SRC SS Se > cm RE ~ 
COME WITH ME CAN You 
TO THE BACK SMELL THE 
SIDE OF THIS SWEET 
MOUNTAIN... OSMANTHUS 7 

TO tk 
> = 

Ste BSR SR ~ SH de - Baked J: 

i Ae Rb or Sb a alo RE 

es 
DT USE ~ SPB | ah oh aS | 

SEE, 7M NOT 
~~, HIDING ANYTHING | /) SEIZE THE 
FROM You i/| / MOMENT: EXPERIENCE 

EITHER. 1 | THE PRESENT: DON'T 
LET ANYTHING SLIP BY. 
EVERY EVENING ISA 
SPRING EVENING, AND 
EVERY DAY ISA 
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WAIT UNTIL 
THESE OTHER 
PEOPLE ARE 
GONE, AND 
THEN I'LL 

TELL You. 

QINGPING ASKED CUIWEI: 

THEY'RE 
LEAVING. NOW 

== Sy Loox OVER HERENS Vy OX 
<a THIS BAMBOO IS TALL , YZ“ 

i | PEOPLE ARE 
INTELLIGENT, AND 
OTHER PEOPLE ARE 
NOT. SOME BAMBOO 
IS TALL, WHILE OTHER 
BAMBOO IS SHORT. 
SHORT OR TALL, 

INTELLIGENT OR NOT, 
NEITHER IS GOOD NOR 
BAD. TALL BAMBCO 
HAS ITS GOOD POINTS, 
AND SHORT BAMBOO 
HAS ITS GOOD 

POINTS. 

115 

| — 

° OC NORE SR HE - ull SEY 
pa | 

> eh Bl of 

DH Say Se fata: SS) 

mB pa Sk ake - 
rasan ee 

St Se 

© brik A 

"atl, on 

xs - 

See [ wa SSS AAeas | 

aa Reo | 

AE SLSR - AHAB - 

[ 



e Yao | att | 

BE se N SKYE a > | 
Se | 

NiSR | ose NM | | 

° REN Rye mM BS | ah - 

o aK ae |: 
r 

m rake | -- ee 

o Me cp mt Se 

Sn SAE HH 

ONE DAY, YUNYAN WENT TO VISIT AN OLDER MASTER, 
THE MONK BAIZHANG.... os 

Cr 
NO SELF, 

NO OTHERS 

L < IND) \ & \ h 

WELL, WHY DON'T 
YOU TELL THAT 

\ PERSON TO Do IT 
HIMSELF? 

YOU SWEAT AND 
TOIL LIKE THIS 
EVERY DAY. WHO 
ARE YOU DOING 

THERE'S 
SOMEONE WHO 
NEEDS IT. 

HE CAN'T 
GET ALONG BY 
HIMSELF . DISTINGUISHING 

BETWEEN "SELF" AND 
“OTHER" IS THE SOURCE 
OF SUFFERING. INSTEAD, 
WE SHOULD USE THE 
COMPASSIONATE MIND, 
WHICH DOES NOT DISTINGUISH 
BETWEEN SELF AND OTHERS, 
TO HELP THOSE WHO 
NEED HELP THE MOST. 



ONE DAY WHILE YUNYAN WAS MAKING TEA, THE 
OLDER MASTER DAOWU WALKED IN.... 

THAT PERSON 
WHO'S THE WHO WANTS IT 
TEA FOR ? DOESN'T KNOW 

HOW TO MAKE 
IT HIMSELF 7 

HAPPEN TO 
Be HERE. AN ENLIGHTENED 

PERSON POESN'T 
DISTINGUISH BETWEEN 
GUEST AND HOST. You 
ARE I, AND I AM YOU. THE 
GUEST AND HOST CAN BE 
DISTINGUISHED, AND THE 
GUEST CAN BE MADE THE 
HOST. THEY CAN ALSO 

BECOME ONE AT ANY 
TIME. 
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THE ZEN 
\ 

\| MASTER JINGQING 
ASKED ONE OF \\ 
His Binds 

<N 

ALL BEINGS ARE 
UPSIDE DOWN: THEY 

FO LOSE THEMSELVES IN 
PURSUIT OF THINGS. 

THAT SOUND 
OUTSIDE 7 

OUR SURROLINDINGS, 
FORGET OURSELVES IN 
THE WORLD AROUND 

BETWEEN HEAVEN AND 
EARTH. AS WE DO THIS, 
TWO BECOME ONE, ANO 
WE UNOERSTAND 
INTUITIVELY ANO 

COMPLETELY. 



TO SEE THE ZEN 
MASTER 
XUANSHA.... 

YOU STILL 
HAVEN'T 
TOLD ME 

<7 IT'S THIS! You * 
=|/ HAVE iT EVERY DAY, 

‘sl AND YET YOLI DON'T ; “ARRIVING AT 
i KNOW WHAT "IT" ee THE DAO IS NOT 

~ i DIFFICULT. WHAT'S Is! 
LEFT (S CHOOSING IT." 
ASKING WHERE THE 

ROAD LIES IS A GREAT 
MISTAKE BECAUSE 

THERE 1S NO ROAD. 
WE HAVE BEEN ON 
THE WAY (THE DAO) 

ALL ALONG. 
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THE MONK SHITOU XIQUAN WAS A DISCIPLE OF THE SIXTH ZEN 
PATRIARCH HUINENG. AFTER HUINENG ENTERED NIRVANA, 
SHITOU XIQUAN WENT ON A JOURNEY.... 

‘ 
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Sasa | -- 

I fa: [ Sal sarh | -- 
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M-y | mon SED | -- FROM CAOXI, 
THE PLACE OF 
THE SIXTH 
PATRIARCH. 

AND WHAT 
DID YOU GAIN 
AT CAOXI 7 al 
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T DIDN'T 
LACK 

ANNTHING | 
BEFORE 
I WENT 
TO 

Z, HOW WOLILD T HAVE 
Z\ KNOWN THAT I 
D NEVER LACKED 

NO TEACHER 
CAN INSTILLA 
STUDENT WITH 
ANYTHING; BUT 
HE CAN HELP THAT 

STUDENT 
UNDERSTAND 
EVERYTHING 
IN THE STUDENT'S 
OWN MIND. 
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ay 
TWO PEOPLE WERE 

WALKING IN THE RAIN, AND 
+|T {ONE PERSON DIDN'T GET 

<I WET. CAN ANY OF YOU 
\\ TELL ME WHY THIS [S ? 

S Ws 

BECAUSE ONE PERSON 

WAS WALKING IN THE 
STREET AND ONE 
PERSON WAS WALKING 

SUNDER THE EAVES OF 
BUILDINGS. 

# BECAUSE THERE WERE 
SCATTERED SHOWERS, 
SO ONE PERSON DIDN'T 

GET RAINED ON. 

PERSON WAS 
WEARING RAIN 

GEAR. 

( BECAUSE ONE 

Be or igen 

@® or 

YOU ARE ALL 
CONCENTRATING 
ON THE PHRASE "ONE 
PERSON DIDN'T GET 
WET,” SO, OF COURSE, | 
YOU'LL NEVER 

REALITY. 

LOOK, IF I SAY, “ONE 
PERSON DIDN'TGET |/ 
WET," DOESN'T THAT 
MEAN THEY BOTH 

GOT WET 7 

IN THE WORDS. IF WE 
CONCENTRATE ONLY 
ON WORDS, THE 
WORDS WILL 
STIFLE US, ANO 
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AN ARE THERE 
SUCH THINGS AS 

fe fa, Sy > ‘ —< FETT OR SOA 
WUT TET TT Ss 

rrerqry try ty y SST ih 

LELLIFS 
OSLO? 
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3 : SS Fr 
BA RET ESS 
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Cae D 

THAT'S NOT RIGHT.... 
I USED TO STUDY ZEN 
WITH MASTER JINGSHAN, 
AND HE ALWAYS SAID 

; THERE AREN'T. 

Do YOU HAVE 
A FAMILY, SIR 7 

WIFE AND 
TWO 

CHILDREN. 

| THEN LISTEN, IN TERMS \ 
OF FAMILY, YOU'D HAVE 
TO BE THE SAME AS 
JS(NGSHAN BEFORE YOU EVERYTHING 

IN THE WORLD IS 
DIFFERENT FROM 
EVERN THING ELSE. 
THEREFORE, THERE 
CAN NEVER BE ONE 
CERTAIN, UNFAILING 

STANDARD. 
STANDARDS CHANGE 

WITH 
PEOPLE. 

HE'S A MONK, 
HOW COULD HE 

nS So > Tee 
UVTI TT 33 

Orr tr it yy sy itt 
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AFTER THE MONK DAME! HAD fA), ONE DAY, A WANDERING MONK 
ATTAINED ENLIGHTENMENT, HE [f /\\_/ 
WENT TO LIVE BY HIMSELF IN 
THE MOUNTAINS. 

: : THAVE ONLY SEEN CAN YOU TELL 
es THE SURROUNDING ME HOW TO 

LIVED HERE : MOUNTAINS TURN GET OUT OF 
IN THE OPTI GREEN AND YELLOW, AS 

\ \ 
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MOVEMENT 

WAS ORIGINALLY 
EASY, BUT WE HAVE 
BEEN SHACKLED BY 
SO MANY WORLDLY 

RULES AND 
RESTRICTIONS THAT 
IT'S SOMETIMES 
DIFFICULT TO TAKE 
EVEN A SINGLE 

STEP. 
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THE ZEN 
MASTER 
FAYUN MOVE FORWARD, YOU WOULD LOSE 
ONCE SAID THE DAO, IF YOU WERE TO MOVE 
TO HIS BACKWARD, YOU WOULD LOSE THE 
DISCIPLES : WORLD, ‘AND IF YOU WERE TO DO 

NEITHER, YOU WOULD LOOK 
IGNORANT AS A STONE. 

WHAT WOULD YOU DO ? 

Se 

IS THERE ANY ABANPON BOTH \"\ PIN 
WAY WE CAN REJECTION AND ee? 

GET AWAY FROM ATTACHMENT AND / {j/k 
LOOKING ACT OUT YOUR i 
IGNORANT ? POTENTIAL. \ 

; 

MOVE FORWARD 
AND BACKWARD AT 
THE SAME TIME. 

1S ADVANCING + 
THEY BOTH ARRIVE 

PERFECT HARMONY 
AMONG ALL DIFFER/ 
ENCES. (~~ ~ 



HIS TEACHER | 
ASKED HIM: 
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So Ss 
> + I HEARD THAT MONK YU 

WAS ENLIGHTENED WHEN 
HE SLIPPED ON A BRIDGE 
AND FELL INTO THE WATER. 
HE EVEN WROTE A POEM 
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I HAVE A PEARL BRIGHT 
AND SHINY, 
LONG OBSCURED BY DUST 

ANDO FILTH; 
. NOW THE DUST IS GONE 

», AND BRIGHTNESS BORN, 
ILLUMINATING THE RIVERS 

| AND HILLS. | 
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SHOUDUAN COULDN'T UNDERSTAND 
WHAT HIS TEACHER FOLIND SO 
FUNNY AND LOST SLEEP OVER IT 

HA-HA) ALL NIGHT. 
4 >wu 

[ Sa RE AO} 

BER Hat Fs 5 
~ WHE OH RE BEA 

3 re 

EARLY THENEXT cq, 
MORNING.... : 

ail | SS Ste THAT CAME BY 
2) YESTERDAY ? 

° > CURE XS ay Od 

of fae DR AON AEN J 

ull Noe Sec loft Sn ag ~ 

| aqme ) 

TH IS ONE 
ASPECT IN WHICH 
YOU ARE INFERIOR 
TO THAT CLOWN. 

(Cf ak Re | 

Naim | SR MASA NAS | 

Se SL Yat Gl st Cu i ya Do ODER aE 

THAT CLOWN LIKES 
PEOPLE TO LAUGH, 
BUT YOU ARE AFRAID 

WHEN PEOPLE AT THIS, Bt ever ree 
SHOUDUAN IRRATIONAL. WHEN SEEKING 
ATTAINED THE DAO, BE SURE TO AVOID 

ENLIGHTENMENT. GETTING TOO STUFFY ANO 
TAKING WHAT ARE OTHER 
PEOPLE'S NATURAL REACTIONS 

TOO SERIOUSLY OR 
= TOO PROFOUNCLY. 
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ONCE WHILE THE ZEN YOu 
MASTER DANXIA WAS CRETIN ! 
STUDYING AT THE HUILIN | HOW COULD 
TEMPLE, THE WEATHER YOU BURN 
WAS BITTER COLD, SOTO | ASTATUE 
KEEP WARM, HE BURNED | OF THE 
A STATUE OF THE BUDDHA...| BUBDHA ?/ 

Crd 2 

SVEN 
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Sy 

Vy 
IND "oss 

= S25 (- 

I WANTED WHY WOULD 
TO SEE IF ANY | THERE BE SARIRA 
SARIRA * WOULD IN A WOODEN 
COME OUT... STATUE ? 

WELL, IF THERE. Ye 

AREN'T ANY SARIRA. 
BRING THEM ALL 
DOWN HERE TO 

BURN! — i NO-MIND; HOW 
CAN HE DO 

WRONG ? BY NOT 
GETTING MIRED 
IN APPEARANCES 
AND BY FOLLOWING 
OUR ORIGINAL 
NATURE, WE CAN 

DO NO 
WRONG. 

x SaRiRA: A SMALL, IMMUTABLE RELIC SAID TO BE LEFT 
OVER AFTER THE CREMATION OF THE BODY OF A 
BUDDHA 1% 
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‘S HOT, 
SHAVE YOURSELF 
WHEN IT 

LIFE IS BEING 
IN ACCORDANCE 
WITH NATURE, 

ORDINARY AND NOT 
AFFECTED. WHEN YOU 

LAUGH, BUT THE 

ARE HUNGRY, EAT; 
WHEN YOU ARE TIRED, 
SLEEP. FOOLS MAY 
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ME 7? 

ZNZ 

YOU SHOULD 
RETURN YOURSELF 

THE RIVERS, AND 
THE GREAT 
EARTH ! 

THE MOUNTAINS, 
THE RIVERS, AND 
THE GREAT EARTH 
TO RETURN TO 

TO THE MOUNTAINS , IF YOU TRY TO 
ATTRACT THE TRUTH 
THROUGH THE SELF, 
THEN YOU'VE YET TO 
COMPLETELY ABANDON 
THE SELF, AND YOU'LL 
NEVER GET TO THE 
COMPLETE TRUTH. 

ONLY BY 
ASSIMILATING 

YOURSELF WITH 
NATURE AND SINCERELY 
FORGETTING THE SELF 
CAN YOU BE ONE 
WITH THE TRUTH . 
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Bay MASTER, ALL 
TANGIBLE THINGS 
WILL PASS AWAY, 
BUT IS THERE AN A“), 

ETERNAL s 
TRUTH ? Cie 

LIKE WILDFLOWERS 
THAT BLOOM SO 
BEAUTIFULLY, 
RESEMBLING A 
SILK BROCADE . 

So Hit ONS 
LIKE A SEEMINGLY 

STILL STREAM 
THAT 1S ACTUALLY 

FLOWING. 

FLOWERS 
ARE QUICK To 

WITHER, YET THE 
CYCLE WILL ALWAYS 
REMAIN: WATER MAY 
MOVE, BUT THE SURFACE 
OF THE STREAM WILL 
NEVER CHANGE. THE 
MEANING OF LIFE LIES 
IN THE PROCESS OF 
LIVING--CHANGE IS 
THE ONLY THING 
THAT NEVER CHANGES. 
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AS A DISCIPLE 
WAS TAKING LEAVE 
OF THE MONK 
NIAOWO..... 

I'M GOING TO 
TRAVEL THE 

LAND STUDYING 
THE BUDDHA - 

AT THIS, NIAOWO 
PULLED A THREAD 
FROM HIS SLEEVE... 
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THE TRUTH OF 
THINGS DOES NOT 
RESIDE IN SOME 
UNREACHABLE, 
DISTANT PLACE: IT 
IS INOUR MINDs. 
EVERYTHING 
POSSESSES THE 
BUDDHA-NATURE, 
SO WHAT IS THERE 
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CAN You 
GRASPING GRAB AHOLD OF 
EMPTINESS EMPTINESS G 

oS 
SHIGONG ASKED 
A YOUNGER 
MASTER, 
XITANG 
ZHICANG : 

hik TH Ss Si 

1 SB + Se ai pt | 

SE Mik [ -OWYER SES RHE NESE J 

— AY 
Qi <_Z 

WELL, LET'S 
SEE YOU DO 

IT. 
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\S THAT IT ? THEN HOW 
YOU DIDN'T GET WOULD You 
ANYTHING ! DO IT? 

Nis faa | 

PIECE OF EMPTINESS 
ISN'T AS CLOSE TO 
REALITY AS JUST 
REACHING OUT AND 
GRABBING THE OTHER 

D1 SAY Br Ste 4h SS tek [ DAY HE SE | -- 
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FIRE, YET HE SEEKS 

ASK ABOUT THE 
BUDDHA 

YET I WENT TO 
SOMEBODY ELSE To 

S 

THE BUDDHA, AND 

fo] FIRE FROM SOMEONE 

ea jek THE FIRE GOD IS 

| ELSE. JUST LIKE I'M 

CLT TS S— 

4S 

es 

a- r-¢ 5 oe 
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Zw 

3 

= 

THE FIRE GOD 
COMES SEEKING 
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“YY I THOUGHT You 
“| UNDERSTOOD, BUT 

NOW I SEE YOu 

WHAT ?! THAT 
HAD TO BE 
RIGHT! HOW 

THE FIRE 
GOD COMES 
SEEKING 

FIRE. 

134 

ASKING AND 
ANSWERING 
ARE SIMPLY THE 
REARRANGING OF 
WORDS: IT'S TIMING 
THAT IS THE MOST 
SURPRISING OF 
THINGS ! XUANZE 
COULD ACTUALLY 
HAVE ATTAINED 
ENLIGHTENMENT 

AT ANY TIME. 



TO THE LAND OF THE 

GATES OF NIRVANA . 

THIS ROAD BEGINS. 

A STUDENT ASKED 
THE ZEN MASTER 
QIANFENG : 

135 

BUDDHA, AND ONE ROAD 
LEADS DIRECTLY TO THE 

PLEASE TELL ME WHERE 

ALL DIRECTIONS LEAD \S) So) SY SS id ) 

lL 

{t 

Lee 

YOU DON'T 
NEED TO TRAVEL 

TO SOME \LLUSORY 
WORLD TO FIND THE 
PRINCIPLES OF LIFE: 
JUST PAY ATTENTION To 
THE DETAILS OF LIFE AND 
EXPERIENCE THEM. 
WHEN YOU BEGIN To 
DOUBT, AN ANSWER IS 
MOST LIKELY FOLIND 
WHERE THE QUESTION 

BEGINS. 
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v7  ASTUDENT ASKED /WHERE SHOULD WE 
_LIANGJIE (LIANG- ( GO FOR SHELTER 

. CHIEH ) OF DURING SUMMER 
? DONGSHAN AND WINTER 7 

“¢ (TUNG-SHAN ): 

y an — 

a Sa LS 3; 
LL PT a powceiesisesgurarsedaied DED! LMT TT LT 1 1 

WHY DON'T You WHERE IS 
GO SOMEPLACE THERE A PLACE 

THAT (S NEITHER 
SUMMER AND HOT NOR 

IF WE ARE 
COMFORTABLE 
IN ZEN, HEAT AND 
COLD WON'T BOTHER 
US. WINTER AND 
SUMMER ARE NATURAL 
OCCURRENCES, SO 
WE SHOULD BECOME 
ONE WITH THEM 
RATHER THAN FIGHT 
THEM: THEN THEY 
WILL SUDDENLY 

DISAPPEAR . 
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HOW SHOULD I 
CULTIVATE MYSELF 
SO THAT IN MY NEXT 
LIFE I CAN BEA 

MONK 7 

HOW LONG 
HAVE YOU BEEN 
ANUN ? 

WHAT ARE 
YOU NOW 7 

MY QUESTION 
(5, WILL T EVER 
BECOM 

MONK 7 SA THAT 7 
ae) 
s\ 

Ke 

DIFFERENCE 
BETWEEN MALE 
AND FEMALE IS IN 
APPEARANCE ONLY ; 
IT 1S UNREAL. HOW 
CAN ANYONE WHO 
QUIBBLES ABOUT 
LUNREALITY ENGAGE 
IN SELF- 
CECTINATION 
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YUNYOU THEN 
WENT TO ASK 
THE MONK 

' ZHIMEN: 

THE BUDDHA 7 
v le 4 a 3 

THE MONK YUNYOU 
ONCE ASKED THE 
MONK SHOUCHU 
OF DONGSHAN: 
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LIKE A MEADOW 
OF FLOWERS 
WOVEN INTO 
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I LISTEN, THE 
LESS I 

UNDERSTAND... 

iz IU 
SN SO YUNYOU RETURNED 

TO DONGSHAN TO 
TRY AGAIN. 

FOR ee ROCK IS ef! 
THROWN ATA , THE BOG WILL\ WOR 
GO AFTER THE ROCK: BUT IFA \ {hi tHE WORDS OF A 
ROCK IS THROWN ATA LION, THE \\~T) suST POINTERS, 
LION WILL GO AFTER THE PERSON |) f¥/ TOPICS THAT LEAD 
WHO THREW IT. WHEN INVESTIGAT- /| |/! TO «A DEEPER LEVEL 

LANGUAGE IS MERELY 
A TOOL FOR 

EXPRESSING FACTS. 
WHOEVER INSISTS ON 
LANGUAGE SACRIFICES 
THE TRUTH AND 
WILL BE CONFLISED ING THE LANGUAGE OF ZEN, You (<< 
FOREVER. SHOLILD BE LIKE THE LION AND /*\'] Or EXPERIENCE, SO 

eae. 744 THE LANGLIAGE OF 
eae eS | ZEN, DON'T PURSUE 

SIMPLY THE MEANINGS 
OF THE WORDS 

THEMSELVES. 
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+= FOE ab pb lw bath CEL SE ke ° MERE EL - HSS Hae 

-+ Ti] sak += 48 SE CB 

iN SS 

| kt SSR SBS Aah oe Eb ate 

- SS - FR Spas sug | -- 

a MAF 

DES Shoe o ath os] ~ 2m IS Ae 

1 Re 

[ - aN fa (Ce RS ~ Ae SRI - 

Se=2 A WATER BUFFALO : 
BE PASSES THROUGH 9 ><” 

A WINDOW, = 
\\ 

= wwe SST eS vw 

re 
a} C 

THE WAY THERE 
BUT LACK THE 

FORTITUDE TO GO 
THE REST OF THE 
WAY--SUST LIKE 
THE WATER BUFFALO, 
THAT MAKES IT 
ALL THE WAY 
THROUGH THE 
WINDOW EXCEPT 

oe ITS HEAP, IT'S HORNS, AND FINALLY ~- 
ae, ITS HOOVES ALL MAKE IT, 

D >> 

ENLIGHTEN- 
MENT. 
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IT WAS FORMLESS AND 
ORIGINALLY QUIESCENT 

THERE WAS SOMETHING BEFORE 
HEAVEN AND EARTH 

WE WERE ALL 
A PART OF 

PRIMAL CHAOS, 
INSEPERABLE, 

{NDISTINGUISH - 
ABLE. THE 

INSEPERABLE IS 
ONE; THE ONE IS 
DAO: THE DAO IS 
THE BUDDHA, ZEN. 
HE WHO IS THE 
MASTER OF HIMSELF 

DOES NOT 
CHANGE THROUGH 

INFLUENCE 

SURKOLINDINGS 

OTHERS. 

IT HAD THE POWER OF 
MASTERY OVER ALL THINGS 

| IT DID NoT 
| WITHER WITH 
| THE FOUR 
| SEASONS. 

° SS aS 
° Sh BA St Alo 

++ Rr ok Gk Dh ae SS 

° SP | SSH Alo mk 

° FY al N Ao RE 

[ say | USES - EE RS Be ge aah at o th SY AeA | | Sak | 

(eae HEE 

- 3h EY 
HME SEAM J 

Wat ADE RH - 

o SE ht SE ah Me at} Bk Alm oo -- 

o Fe GS SE oH BE ISS SE ~ 4h BH 

oc SSR > RRS SH RE ° SHA SESE Op | ae RA SESE ep Be 

cae 
o 
Fl 

AS 

% 

= 
- 

VA 

é 
na 

‘s as 

fff 
fa 

[SFE MN - Ha DR - 

ta or) at Sr | 
+ Sp at ee > St SH ae \ ah - Sh ET AT 



SHANNENG WAS A ZEN 
MASTER DURING THE 
SOUTHERN SONG 
DYNASTY, WHO OFTEN 
SAID: 

ja 

Ge SE HE SF oS Aa a AH > HE \ / 

pa 

S 
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- [ SBR Star 

MS yf Heer ~ WN | 
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INTERMINABLE 
PAST; 
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~ FRE Shh SE fai wk Ye aap BE ~ 

Sao BES oS ~ Be NCR SER AOS - byt} ES 

THE ETERNAL 
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aon a ONE PAY'S 
CLEAR 

INTERMINABLE Tl Xi SR MOON. 
PAST 

° mip es Ale faut 

he ba SR SSH] 

=> PSS Wet ie 
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Se Le S> CU - D SH m> B |e 2 [ HE SR Rit > 3 - fait ~ 
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PERK Vea le iy Sk IN THE MIDDLE OF THE FOREST 
iy, sO THERE LIVED A SNAKE WHICH 
Y *% LED A HAPPY, CAREFREE LIFE. 

R f 
ott ast SE F- Hie 

~ mg E- Sik at ay A Se aa | FF 

at Cae St An SE OS He BE aS 

aes 

4 aE St Hap 
HIRE SEL AR Se > SS SE he De = AE ait SP YE MEY = 

SR oo 
© tha > A> Fea - 
INS as Be Bac SEL Ha 

YEN ' SNAKE: 3 ES MR.SNAKE-TAIL , 
| }Y /&7 HEAD, HOW COME d I LEAD BECAUSE 

TO LEAD AND IT 
HAVE TO FOLLOW 7 

IT'S NOT 
FAIR. 

SERESL TEM - 
baat <r 

X 
ie 
4 
if 
(if 

IF IT WEREN'T FOR 
THE MOVEMENT OF 

° SET N bait SE ah a > > Tet 

+ sts | eae Sb ast mlaedt | -- 
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ih 
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sy 

% 
ee 
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th 
£ 
H 
iH 
Hi 

> SHIR Se HARE - BEE | 
[ BS 

Dh BY aia Bb = 
I GO WHERE I 
WANT, AND LET’ 
SEE YOU TRY TO 

STOP ME ! 

o fa \ Pha tr ae SS cu om Ae ee Ae 

Fe GE co OE I HE SE ae EAS OT He = 4h N GS atht > ie | -y 
=o -HtmeE Se | -- 
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HGH ! HGH! You 
SCOUNDREL , 
T'M GOING TO 
MOVE IF IT 
KILLS ME. 

OHH, I 
JUST CAN'T 
DO IT ! 

HGH....HGH . 
HGGGGGGG 

a= = 

OKAY, YOU WIN , ay 
I WON'T FIGHT WITH iy Wesyus GOT OUT IN FRONT AND 
YOU ANYMORE. You |) 7 /*""  HAUGHTILY LED THE WAY: 

fl BUT IT STILL DIDN'T HAVE 
ANY EYES... 

“THE WORLD AND 
I LIVE TOGETHER, 

THE MYRIAD THINGS 
AND I ARE ONE." 

ALTHOUGH THE MYRIAD 
THINGS HAVE 
INNUMERABLE 

SLIPPING MANIFESTATIONS, THEY 
> FROM THE ARE REALLY OF ONE 
EDGE OF BODY -- JUST LIKE THE | 
THE CLIFF, SNAKE HEAD AND 
THE SNAKE SNAKE TAIL WERE 
PLUNGED OF THE SAME 
TO ITS SNAKE BODY. 
DEATH . y 

Ve NE WAZA 
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IN THE LUSH BUSHES / HEAVEN IS THERE 

FROGS -SO THAT WE 
HAVE ROOM IN WHICH 

[Sees 

[ Sete C HERE ~ ARS CU Rea 

° gt >be 

—. mE ° 
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i eh Sb SS oe 
1 PA aa ES BE 

un\|- hoe 

ge Rk aR-o [ SeaeHRSE | -- 

Sal Ea 2A oo Ra Sa Su 
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Nigro e 

RHR vl BRIE Y ASR aARS | - 

WATER IS THERE 
FOR FROGS, AND 
THE AIR IS THERE 

FOR FROGS. 
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Rp sie 
carer 

ke aN ae \W 

aes “ 

& Yy ee 

OF cots r 

= 7\F THERE WEREN'T ANY \ 
“/ SNAKES TO EAT SOME OF US, 
THEN WE WOULD OVER- 
MULTIPLY, AND THEN THERE h\p fy 
WOLILDN'T BE ROOM Nat 

FOR ALL OF US. N 

THERE IS NO 
DEFINITE STANDARD 

OF GOOD AND BAD. WHEN 
SOMETHING HAPPENS, IT 
ALL DEPENDS ON WHETHER 
YOU LOOK AT IT FROM THE 
GOOD SIDE OR FROM 

THE BAD SIDE. 

etre 
ay 
= 

RN 

147 

© Nk SH Aa} GN ak Sy Fat 

uy att SE Bh ot 
= HARARE - aii 8] N c- 

iz 

kK 
x 
fe 
a 

fe 
BY 
i 
z 
K 
A 

Pr 
YA 
& 
ffl 
BL 

C 
RK 

= SE tr 

Sy ~ Sf paiBh  ~ SNY GV HEA D> oe GE AY A - 

— 

sa 
x 
K 
/ te 

% 
a= 

[ Stab RES} - > p+ hela lata TRE 

Hida ° 

| 



#3" ONE DAY WHILE SAKYAMUNI WAS 
~ SITTING IN A GARDEN BY THE SIDE OF 

AWELL, HIS EYES WERE 
DRAWN DEEP INTO THE 

WELL... 
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me fat a Ss 
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I'M SUFFERING 
TERRIBLY ! 
OHH |... 
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AH, YES! ONCE WHEN HE WAS ABOUT TO STEP 
ON A SPIDER, HE NNO OF 
COMPASSION AND 
SPARED ITS LIFE. 
OF COURSE, IT'S JUST | 
A SMALL MATTER, 
BUT IT /S GOOD... 

: “ALL HE DID 
THROUGHOUT HIS LIFE 
WAS KILL AND PILLAGE 

_ WITH RECKLESS 
ABANDON, ANP THERE 

3 WAS NO ACT TOO EVIL 
FOR HIM. BUT DIDN'T 
HE Do AT LEAST ONE co N 

GOOD THING? & 

# SAVE HIM FROM 
A. HIS PIT OF Ay 

SUFFERING... Se 
Uff 

We, 

~ 
— 

SS = 

EH? 
A STRING OF 

SPIDER'S SILK 
DESCENDS 

FROM ABOVE. 
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HEY ! GET OFF 
THERE ! THIS 

YOU SCOLINDRELS ! 
IF YOU KEEP 

CLIMBING, IT'LL 
BREAK ! a 

SR
A)
 

st
y)
 

| 
He
a 

BR
 

ES
AS
 

SE
S 

e
e
 

=|
 

a 
S
R
Y
?
 

a
 

OR
 

OY
 

SE
R 

e
o
 

2
)
 

A 
fe
 

E
y
 

SK
 

pL
 

a
e
 

2
S
 

W
e
 

R
e
 

S
A
E
 

B
E
 

H
y
 

| 
~ 

Y 
e
o
k
 

 
e
 

d
 

dS 
l
e
 

| 
Te
s 

WE
I 

S
k
 

Sp
l 

B
G
 

i 
R
S
 

9 
e
K
 

BR
 

I
e
 

S
e
 

S
o
 

S
K
 

R
E
 

R
P
 

S
S
 

Re
y 

R
e
 

S
E
R
 

A
 

S
E
S
 

S
H
 

| 
S
e
 

S
y
 

S
e
 

~
<
a
 

‘W
ey
 

OR
 

my
 

Se
) 

SA
S 

AS
 

Na
 

Ee
 

S
S
)
 

~ 
BK
 

L
e
 

BS
 

EK
 

B
E
 

x
=
 

~<
 

HE
 

OR
 

Lu
b 

iS
 

He
o 

GR
AS
 

OW
S 

BE
 

| 
Ed
e 

Ro
 

R
E
 

dE
 

oy
 

eS
 

i 
ac
 

- 
B
E
E
 

o
N
 

+ 
R
w
 

K
K
 

eS 
T
o
 

<
t
F
\
 

AI
RS
 

- 
o
W
<
 

>
<
 

K
E
 

B
R
S
 

e
a
t
 

R
E
A
 

150 



R
E
 

T
E
 

R
R
 

>
 

D
C
 

a 
B
r
 

~
<
 

B
S
 

e
K
 

o
y
 

> 
I
S
 

e
S
.
 

a
 

e
e
 

E
L
S
 

fe
y 

B
K
 

S
a
 

B
A
e
 

WE
E 

R
R
 

R
R
A
 

D
o
 

B
r
 

oY
 

{
<
 

e
 

)
 

s
R
 

e
l
 

~ 
d
T
 

cs
ie
vn
e 

aa
na
ee
is
at
ea
e 

o 
(
 

H
M
K
R
E
 

M
N
 

!
 

B
a
k
 

v
e
 

fc
. 

=e
 

SS
 

E
E
 

E
S
 

de
 

H
E
E
 

K
C
 

A
S
R
 

H
a
y
 

| 
K
S
 

S
a
 

e
a
e
.
 

HELP! HELP! 
N'T LEAVE ME 

HERE ! HELP!!! 
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THE MORE 
LOVE YOU GIVE, 

THE MORE LOVE ‘You 
GET. THE MORE YOu 

WITH OTHERS, THE MORE 
YOU HAVE FOR YOURSELF. 

DION'T UNDERSTAND 
THIS, SO EVEN THE 

HE HAD DONE WHILE 
ALIVE WAS CANCELLED 

THE VILLAIN IN.HELL 

SHARE GOOD FORTUNE 

LITTLE BIT OF GOOD 
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>» \GOING TO STARVE TO 
DEATH, JUST LIKE 
THESE FORSAKEN 
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(A COLOSSAL 
) WAS ONE OF 

THE SCENE OUTSIDE OF RASHOMON 
YOTO 

MISERY AND DEATH FOLLOWING YEARS OF 

WE U 

IN THE AIK AND FILLED THEIR BELLIES WITH 
THE MEAT OF ROTTING CORPSES, ONLY 
ADDING TO THE TERRIFYING VISTA. 
ONCE THE SUN WENT DOWN, NOBODY 
DARED STROLL AROLIND OUTSIDE 
THIS GATE. 

: EB 

DEVASTATION AND FAMINE. CROWS HOVERED 

CITY GATE OF MEDIEVAL K 

DUE TO ECONOMIC 
DIFFICULTIES 
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CREATURE ! 
3 =! Ww = < a 77) 3 > 

OLD LADY... 

AH-HA! 

ALTHOUGH HE WASN'T EVIL IN 

NOTHING To BE 

INTENT, HE HAD NO CHOICE 
BUT TO STIFFEN HIS UPPER 
LIP AND GO TOIT... 

JUST A SKINNY 

AFRAID OF, IT'S 



I-T WAS.... JUST 
COLLECTING 
SOME HAIR . 
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WHAT SHE DID WAS 
ALL THAT BAD, 
BECAUSE IF SHE 
HADN'T DONE IT, SHE 
WOULD HAVE 
STARVED TO DEATH. 
SHE HAD NO 
CHOICE ! 

o Fa Nt Se So APM op mp as ee  - AGpe Bie - 
ae 

Sak eb ER SSSR 
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Sag Ted (ait PE SA SY ee SESE EE He - Ao sap SE SS dh a ea (alt SL ME - CH SEHD - Ah SY > Ht Tl Alm SY + 
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wr - 

BUT THE HAIR 

"'")/ MAYBE IT'S ATERRIBLE 
--/ THING TO PULL HAIR FROM 

A CORPSE, BUT THESE DEAD 
PEOPLE WEREN'T ALL THAT 

| GOOD WHEN THEY WERE ALIVE 
-\ ANYWAY. LIKE HER--SHE 

LISED TO DRY SNAKE MEAT 
AND SELL ITAS EEL... 

JUST LIKE HERS 
IF I DON'T CO 

“MIT, I'LL STARVE. 
WHAT CHOICE DO 
I HAVE 7..PLEASE 



e
e
 

WO
N 
K
H
 

B
e
 

be
y 

ee
e 

° 
fa

b 
| 

AA
 

HO
KE
 

ey
 

RE
 

=
 

PC
I 

RS
 

ee
 

A 
RL

 
eR

 
Ee
 

oe
 

Sh
o 

SA
 

A 
AS

 
a 

og
 

FR
 

a
t
e
 

B
Y
R
 

NR
K 

= 
BO
K 

AY
 

BA
R 

RK
 

Ee
 

| 
K
E
R
I
O
 

- 
SE
AN
 

CM
E 

X
E
 

HH
 

ev
s 

- 
Ho
e 

| 
se

ek
 

YO
R 

B
R
A
S
 

+ 
Be

 
K
O
R
 

M
Y
 

1 
e
o
 

w
y
 

| 
EA

R 
| 

y
D
 

- 
e
u
r
o
 

| 
E
a
 

| 
HE

H 

a
e
 OW Air I

 
h 

K
C
 B
E
 
e
x
 

- 
8
b
 
S
e
y
 
[ Seay 

| C
a
e
 

- 
W
E
 
K
E
R
R
Y
 

K
o
 

[ K
e
a
 

|
 - 
I
S
 

H
E
 KC A

Y
 MR URE $

C
 S
E
H
 

rie 
Z
o
e
 
(
C
e
 

R
N
 
S
S
S
 

| RESHET 
| 

CD 

ARE PEOPLE IN 
THIS WORLD WHO 

ARE FORCED TO DO 
SHAMELESS THINGS IN 
ORDER TO SURVIVE, 

AND SHAMELESS 
DESIRES. 

MORE PEOPLE WHO DO 
EVEN MORE DESPICABLE 
THINGS SIMPLY TO 
SATISFY EXTRAVAGANT, 

BUT THERE ARE EVEN 

T HATE ME! 
GIVE ME ALL 
YOU HAVE ! 

\\” SURELY YOU 
WON 

\\ 

eo J, nN 
~ a <— es 

<aS 

Fe 
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CLOTHES ! 

THANK YOU FOR 
HELPING ME 
UNDERSTAND. 
I ALSO HAVE NO 
CHOICE; IT'S THIS 
OR STARVE ! 

COME 8. 
WITH MY 

Nei) 





here are different systems of romanization 
of Chinese words, but in all of these systems 

the sounds of letters used do not necessarily 
correspond to those sounds that we are accus- 
tomed to using in English (for instance, would 
you have guessed that zh is pronounced like j?). 
Of course, these systems can be learned, but to 

save some time and effort for the reader who is 
not a student of Chinese, we have provided the 

following pronunciation guide. 
The Chinese words appear on the left as they 

do in the text and are followed by their pronun- 
ciations. Just sound out the pronunciations as 
you would for an unfamiliar English word, and 
you will be quite close to the proper Mandarin 
pronunciation. 

_ Japanese and Sanskrit words also appear in 
the list below and are identified as such. How- 
ever, since their romanizations are much closer 
to our English pronunciations, a guide is not 
provided. As for the diacritical marks, an accent 
() above an s in Sanskrit indicates an sh sound 
and a macron () above a vowel indicates a 
drawn out vowel sound in both Japanese and 
Sanskrit. 

Notes: 

-dz is a combination of a d and az in one sound, with- 
out the ee sound at the end; so it sounds kind of like 
a bee in flight with a slight d sound at the beginning. 
-ts is also a combination, which is mostly the ss 
sound, with a slight t sound at the beginning. 
-ew is pronounced like the ew in few. 
-ow is pronounced like the ow in now. 
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Guide to Pronunciation 

Amitabha (Sanskrit) 

Ananda (Sanskrit) 
Anhui: on-hway 
Arhat (Sanskrit) 

Bai Juyi: buy jew (ew as in few)-ee 
Baiyun: buy-ewn (ew as in few) 
Baizhang: buy-jong 
Baling: bah (a as in father)-leeng 
Bankei (Japanese) 
Bo Ya: bwo (0 as in more) yah (@ as in father) 

Bodhidharma (Sanskrit) 

Bodhisattva (Sanskrit) 

Buddha (Sanskrit) 

Buddha-dharma (Sanskrit) 

Cao: tsow (rhymes with now) 

Caoxi: tsow (rhymes with now)-shee 
Chaling Yu: chah (a as in father)-leeng ew (as in few) 

Chan: chon 
Chih Chung: jir jong (long 0) 
Cishou: ts-sho (long 0) 
Congshen: tsong (long o)-shun 
Cuiwei: tsway-way 

Dahui Zonggao: dah (a as in father)-hway dzong 
(long 0)-gow (as in gown) 

Daigan (Japanese) 

Damei: dah (a as in father)-may 

Danxia: don-shyaw 
Dao: dow 

Daowu: dow-oo 

Dapo: dah (@ as in father)-pwo (0 as in more) 

Dharma (Sanskrit) 

Dokuon (Japanese) 



(a 

Deshan: du (u as in pull)-shawn 
Dongshan: dong (long 0)-shawn 

Eshun (Japanese) 

Fayun: fah (a as in father)-ewn (ew as in few) 

Guanyin: gwon-een 
Gautama (Sanskrit) 

Hakuin (Japanese) 
Hebei: hu (u as in pull)-bay 
Hongen: hong (long o)-un 
Huangbo: hwong-bwo (0 as in more) 
Huineng: hway-nung 
Huilin: hway-leen 
Hunan: hoo-non 

Ikkya (Japanese) 

Jianyuan: jyen-ywen 

Jiannan: jyen-non 
Jingqing: jeeng-cheeng 
Jingshan: jeeng-shon 
Juzhi: jew (ew as in few)-jir 

Kasyapa (Sanskrit) 
Kitagaki (Japanese) 
Kyoto (Japanese) 

Li Ao: lee ow (as in now) 

Li Bo: lee bwo (0 as in more) 

Liangjie: lyong-jyeh 
Linji: leen-jee 
Longtan: long (long 0)-ton (as in tonsil) 

Mokusen (Japanese) 

Nanin (Japanese) 
Nanquan: non-chwen 
Niaowo: nyow (rhymes with now)-wo (0 as in more) 

Nirvana (Sanskrit) 

Pang: pong 
Panshan: pon-shon 

Qianfeng: chyen-fung 
Qinglong: cheeng-long (long 0) 
Qingping: cheeng-peeng 
Qingzhou: cheeng-joe 

Rashomon (Japanese) 
Ryokan (Japanese) 

Sakyamuni (Sanskrit) 
Samadhi (Sanskrit) 

Sarira (Sanskrit) 
Sengai (Japanese) 
Shandong: shon-dong (long 0) 
Shanneng: shon-nung 
Shichiri (Japanese) 

Shigong: sure-gong (long 0) 
Shiji: sure-jee 

Shishuang: sure-shwong 
Shitou Xiquan: sure-toe shee-chwen 
Shiyan: sure-yen 
Shokoku (Japanese) 

Shouchu: sho (long 0)-choo 

Sichuan: sz-chwon 
Siddhartha Gautama (Sanskrit) 

Song: song (long 0) 
Sumeru (Sanskrit) 

Sutra (Sanskrit) 

Tang: tong 

Tsai: tsigh (rhymes with high) 

Vimalakirti-Nirdesga (Sanskrit) 

Wei: way 
Weiyan: way-yen 

Wuji: 0o-jee 

Wujincang: 0o-jeen-tsong 

Xiangyan Zhixian: shyong-yen jir-shyen 
Xing: sheeng 
Xitang: shee-tong 
Xuansha: shwen-shah 

Xuanjian: shwen-jyen 

Xuanze: shwen-zu (uv as in pull) 



Yang Fu: yong foo 
Yangqi: yong-chee 
Yangshan: yong-shon 
Yangtze: yong-ts 
Yaoshan: yow (rhymes with now)-shon 
Yishan: ee-shon 
Yixuan: ee-shwen 
YiZhong: ee-jong (long 0) 
Yunyan: ewn (ew as in few)-yen 

Yunyou: ewn (ew as in few)-yo 

Yutang: ew (ew as in few)-tong 
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Zen (Japanese) 

Zhang Zhuo: jong jwo (0 as in more 

Zhaozhou: jow (as in jowl)-joe 

Zhenzhou: jun-joe 

Zhicang: jir-tsong 

Zhimen: jir-mun 

Zhishang: jir-shong 

Zhong Zigi: jong (long 0) dz-chee 

Zhou: joe 

Zhuangzi: jwong-dz 
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PHILOSOPHY / RELIGION 

en has been described as the greatest “nonreligion” in the world. 

A wholly Chinese invention, Zen has evolved into a traditional 

way of life for those free spirits who come to understand that life is every- 

thing and nothing. 

Zen Speaks is an illustrated adaptation of selections from various early 

Zen Buddhist classics. Collected and popularized by the bestselling 

Chinese illustrator Tsai Chih Chung, the book includes over one hundred 

Zen tales (kdan) for the reader of today, bringing to life the spirit and philosophy of 

Zen, its insights, its rich unfolding of spiritual beauty and peace, and its unveiling of 

the ineffable charm of simplicity and everyday life. Each story is told in a series of 

splendidly illustrated cartoon panels, with a text that is at once irreverently humorous 

and yet replete with wisdom. Never before has a book presented the teachings of Zen in such a straightforward and 

understandable way. 

Over the centuries, Zen has had an enormous impact on Chinese thought, as reflected in art and literature, reli- 

gion, and day-to- day life. Tsai Chih Chung brings the essence of Zen philosophy vividly to life in this entertaining 

and accomplished retelling of the Zen classics. 

Tsai Chih Chung is a world-renowned Taiwanese cartoonist and popularizer of Chinese philosophy whose hooks 

have sold over eighteen million copies and have heen translated into a dozen languages. His first book published in the 

United States, Zhuangzi Speaks: The Music of Nature, was brought out by Princeton University Press in 1992. He lives 

in Taipei, Taiwan. 

Brian Bruya isa professional fsnslator pith a B.A. in philosophy and Chinese from the University of Washington. 

His previous work includes the translation of Zhuangzi Speaks. He lives in Seattle, Washington. é 
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