
7E4/BRIAN BRUYA(Z) 

VS 

BEG > | 
TSAI CHIH CHUNG EE 

Bestselling comics author with LB] 
over 40 million books sold 

AM BR WH At ux 





AF : Die 
GREAT LEARNING - THE MIDDLE PATH 

AR S15] - AAA 
The Pinnacle of Virtue - Living a Life of Harmony 

BiSi/# BRIAN BRUYA(3) /i# 

AMM BLAH Att 



Digitized by the Internet Archive 

in 2024 

https://archive.org/details/greatlearningtheOOOOtsal 



ai yeay pnt eel hae 
aay 

Great Learning 1 On Ordering the Mind and 

Three General Headings 3 Cultivating the Self 27 

From Abidance to Attainment — As On Cultivating the Self and 

Roots and Branches 5 Regulating the Family 29 

The Eight Particulars 6 On Regulating the Family and 

First to Last | 8 Governing the Country 31 

Self-Cultivation 10 On Governing the Country and 

The Commentaries Lt Bringing Peace to the Land 38 

On Expressing Clear Virtue 12 

On Renewing the People 13 The Middle Path 59 

On Abiding in Perfect Zhu Xi’s Preface 60 

Goodness 14 Moderation and Harmony 61 

On Roots and Branches 20 The Gentleman and the Lesser 

On Investigating Things and Man 64 

Extending Understanding 21 Long Absent 65 

On Making Intentions Sincere 24 Following the Way 66 

fi 

i ) 



Failure of the World 

Shun 

Wise People Practice What 

They Know 

Yan Hui Chooses the Middle 

Path 

Impossible 

True Strength 

Confucius Wouldn’t Do That 

The Simple-Minded Couple 

The Axe Handle 

Acting the Part 

Fate 

The Family 

Gods and Spirits 

Greatest Filial Virtue 

King Wu 

Perfect Filial Virtue 

Good Government 

Benevolence Is Human 

The Five Relationships 

An Ordinary Genius 

The Three Qualities 

The Nine Steps 

The Importance of Preparation 

There Is a Method 

Sincerity 

Sincerity and the Sage 

Perseverance 

Sincerity and Understanding 

Acting From Self-Nature 

Sincerity and Transformation 

Predicting the Future 

Sincerity and Completion 

Expansive Sincerity 

Emulating Nature 

Intelligent Silence 

The Wrong Way 

The Way of the Gentleman 

The Successful Ruler 

A Good Name 

Confucius’ Role-Models 

The Perfect Sage 

Perfect Sincerity 

Covering Brocade 

Subtlety 

101 

105 

106 

108 

109 

110 - 

112 

113 

114 

116 

118 

120 

121 

124 

125 

126 

127 

128 

129 

130 

131 

133 

135 



RES CK RH) 

ait 
[te |

 a
h
 

o 28R 
PRU] 

o
p
e
r
 
e
a
e
 

-- 
[ae |

 B
e
k
e
r
 

H
R
 

o 

S
C
R
 

R
E
 
E
R
 

> S
S
E
 

CK a
E
)
 oe > R

E
M
E
B
E
R
 

eo 
HK E

E
R
E
 

(
K
a
b
)
 
W
A
R
 

[MI 
| 

e
s
)
 

° 
|
 
a
K
 
q
e
 

(
K
a
b
 
s
i
t
e
)
 
W
e
 
e
W
E
 

(
i
 
t
e
)
 

, 
«
e
e
 

, 
(
h
e
l
 H
e
)
 
H
A
R
 

(
B
I
4
z
)
 

6 
K
e
e
)
 a
e
 a
e
 <
a
 
K
 
E
 

M
E
 Re atb S

E
 
~< tH a

 
SW 

A 
ah 
E
K
 

“P< 
eo U

R
 A
K
 

RE BH as 
+ 

[ (Kab) 
> 
P
E
K
 
N
A
P
 

- 
LE R

a
 

< 
NV 

@
 
(Kar) 

m
e
t
 

G
e
r
)
 
T
e
 

| BE 
~ 

Riko 
ee 

o~< BR RADI 
> 
Way EIR 

SK 
SEITE 

HK [Oe ay 
Bo a
K
 

aE 
E
S
S
A
 

CARS 
Zs 

1
 

Bye 
e
r
e
 

e
e
.
 

BEES 
OE. 

; 
/ 

s
a
 

a
f
 
C
e
e
s
 
ISS 

oes 
K
A
 S
E
H
 

a 
: 
B
E
B
 

G
F
 

kK 
$
=
 

p
e
c
 
d
e
e
p
e
n
s
 

Y 
4 

% 
Dek 

eeses f
 
a
e
 

o- 

m
e
e
e
 

- 
> 

K
y
 

€
 

¢ 
E
R
Y
 

ss 

eeNe 

LA 
PERLE (aaa 

Great Learning 



- (&) 

x 

fe 
z 

Al 

The Neo-Confucian scholar Chengzi (1033~1107) said: 

Great Learning is a work left by Confucius that is a primer for 
cultivating virtue. Even today we can still see the steps to learn- 
ing that the ancients took, and all due to the existence of this 
book, to which the Analects and the Mencius are secondary. A 
student must begin his learning with this, and if he does, he will 
never go astray. 
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The Way of great learning 
lies in expressing one’s 
clear virtue, 
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And in abiding in perfect goodness. 
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Abidance a tranquillity: 

to To understand abiding 
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Peace allows 

ee contemplation; 

Tranquillity 
allows peace; 
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Roots 

and : 
To every object there are AN 

Branches roots and branches; K 
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To every affair there is a beginning and an end; 

To understand the beginning and end is 
to approach the Way. 



The Those of the past who wished to express their clear virtue 
Eig ht throughout the land would first govern their states; 

Particulars 
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2 Those who wished to govern <zz te 3 Yo Re 3 
their states would first regulate & Those who wid 
their families; to regulate their 

families would first 

cultivate themselves; 
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Those who wished to cultivate themselves would first 
order their minds; 
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Those who wished to order their minds would first 

make their intentions sincere; 
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tions sincere would first extend their un- 

ight derstanding; 
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And the extension of understanding lies in the investigation of things. 
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First to Last Only after things are investigated, can 
understanding be extended; 

Only after understanding is extended, can 
intentions be made sincere; 

Only after intentions are 
made sincere, can the 

mind be ordered; 
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Only after the family is regulated, 
can the state be governed; 

Only after the self is cultivated, 
can the family be regulated; 
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Self- 

Cultivation 

From the emperor on down to the common people, everyone 

should take self-cultivation as the root, 
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For if the roots are in disorder, the 

branches cannot be governed. 
minister. I’m 

sure I can doa 

good job. 
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We should never neglect what 
should be emphasized or empha- 
size what should be neglected. 

Hey, can you 

recommend me 

for a post as 
minister? 



The Commentaries 

The Great Learning was originally a chapter in the Book 
of Rites and was not divided into chapters itself. The 
Neo-Confucian scholar Zhu Xi (1130-1200), following 
Chengzi, divided it into one chapter of text and ten chapters of 
commentary. 

Zhu Xi said: “The chapter of text is most likely the 
words of Confucius, as recorded by Zengzi. The ten chapters 
of commentary, are Zengzi’s interpolations, as recorded by 
his own disciples.” 
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Commentary I : ‘ 

On 

Expressing 

Clear Virtue In the Kang Gao 

chapter of the Book 
of History a passage 

referring to King 
Wen says: “He was 
able to express his 

> clear virtue.” 

In the Da Jia chapter a passage referring 

to the sage Tang says: “He contemplated 
the clear mandates of Heaven.” 

These passages show 
how three sovereigns 
expressed their virtue. 

In the Yao Jing chapter a 
passage referring to the sage 
Yao says: “He was able to ex- 
press his excellence.” 
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On a bronze basin once belonging to Tang, the inscription 
reads: “If you can renew yourself one day, then do so everyday, 
and keep doing so day after day.” 

Commentary II 

On Renewing 

the People 

Another reference to 
King Wen in the 
Kang Gao chapter of 
the Book of History 

Ny, says: “He made an 

effort to renew 
f™)> the people.” 

In the Book of Poetry it says:“Although Zhou was 
an old state, its mandate was renewed.” 

Therefore, the gentleman employs all of his 
resources toward renewing the people. 
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Commentary III 

On Abiding in Perfect Goodness 
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In the Book of Poetry it says: 

“Hundreds of miles of royal domain 
Are where the people abide.” 

—_— 
= = ws 

It also says: 

“The chirping yellow chickadees 
Abide among the hillside trees.” 
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Confucius said: “The birds AA OR aK e is 
know where to abide. Can ae? hs GS, <i + 
people be less than birds?” se H 
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The Book of Poetry again says: 
“King Wen handsome and majestic, 

Honest and reverent in his abidings.” 
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As a father, abide in parental kindness; 

As ason, abide in filial virtue; 

Parental 

kindness 
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“A gentleman of elegance, y 

poem in praise of Duke Wu of | 
Wei that says: ee A 
“Observe the winding River Qi, 
The green bamboo so flourish- 

ing; 
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“Ground and polished” 
refers to his self-cultiva- 

“Carved and chiseled” 
refers to his studying the 
Way; 

Lon Hz 
Soe ea ahs Ee : 
‘j ‘ - ee —. Solemn in his dignity” refers to his august 

fle Stately in his majesty” refers to deportment: 
- his cautious, awe-inspiring air; 
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, “A gentleman of elegance / Remembered 
‘ for eternity” means that because of his 
¥ abundant virtue and perfect goodness, the 
\ people will never forget him. 
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In reference to Kings Wen and Wu of the Zhou 
dynasty, the Book of Poetry says: “And, oh, 
the former kings are not forgotten!” 

The sovereign exhibits his 

worthiness and renews the 

people; the populace delights in 
his rule and benefits from it; 

)) 
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This is why the former kings 
will never be forgotten. 
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“In hearing litigation, | am 
Commentary IV like others. If there is a dif- 

On Roots ference, it is that I try to end 

litigation.” 

and 

Branches Confucius said: 

= | 
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Ha ha, well, 

actually he didn’t 
slander me... 

He didn’t strike me, 

either. It was all just 
a misunderstanding. 

If people without cause are refused 
the chance to bring frivolous suits, 

on 
Pai 

ar 

Awe will be struck into the hearts of the people. 
This explains what it is to understand the root. 
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Commentary V 

On Investigating 

Things and 

Extending 

Understanding 
The phrase “the extension of un- 
derstanding lies in the investiga- 
tion of things” refers to the fol- 
lowing: if we wish to extend our 
understanding... 
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Everyone’s mind Root 
possesses the ws ry 

capacity to 

understand, y And every object 
possesses inherent 

principles. _ 
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It is only because principles are not fully investigated that our 

understanding is incomplete. 
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It is for this reason that the And not haleha 
Great Learning. begins by pursuit until he has 
teaching ue that for every thing perfected his 
in the world, a student must take understanding 

the principles of 
it that he already 

understands and 
further them ex- 

haustively, 
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Commentary VI 

On Making 

Intentions Sincere 

As in detesting a de- 
testable smell, 
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To make one’s intentions 

sincere means to not de- 

ceive oneself, 

mind, a gen- 
tleman must 

be cautious 

when alone. 
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Upon meeting up with a gentleman, he will deftly 
In filling i dite: a lesser man will perform disguise his faults and exhibit his goodness; 

unsavory acts of all kinds. 

So we say that inner 

\\ f sincerity is apparent When people look at him, however, they see 

I My externally. right through him, so what’s the use? 
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11 
Be as severe as if 
watched by ten eyes 
and pointed at by ten 
fingers. 

Zengzi said: 

12 13 

Just as wealth can 

renovate a house, 

ee 

renovate 

person— 

This is why a 
gentleman must 

make his thoughts 
sincere. 

1 earnese omer i>. 
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When filled with pleasure, the mind cannot 

ing the mind” refers to the following: When 

be in order. 

The phrase “Cultivating the self lies in order- 

one is filled with anger, the mind cannot be in 

1 

Commentary VII 

On Ordering the Mind and 

Cultivating the Self 

the mind cannot be in 

order. 

When filled with fear, 

Zh 
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When filled with anxiety, the 
mind cannot be in order. oie 

When filled with any of 
these, the mind becomes 

distracted... 

I don’t 

ae hear 
And when the mind is distracted, ee 

you look without seeing Listen without hearing, i 
; correcting 

Nel DA 
Be) Sets 5 

9 

This is why cultivating 
the self lies in ordering 
one’s mind. 
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Commentary VIII 

On Cultivating 

the Self %:The phrase “regulating 
one’s family lies in culti- 

and vating one’s self ” refers 
to the following: People 
are biased in regard to 
those they like, 

Regulating the Family 

y 
Your painting is 

Biased in regard to horrible! 
those they dislike, 
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{ And biased in regard to those who ex- 
press pride in them. , 
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good points that 
we can learn from! 
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“No one sees the faults of their own children, just as no 
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Few are the people who can find 
fault with those they like... 

farmer sees the abundance of his own young crops. 
There is a saying: 

This is why you cannot regulate your family 
without first cultivating yourself. 
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Commentary IX 

On Regulating the Family and 

Governing the Country 
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If you can’t teach 
me, how can you 

teach other people? 

Teaching you is worse 
than trying to instruct 

the populace! Ys 

The phrase “Those who wish to govern the 
state must first regulate their family” 
refers to the following: There is no person 
who, not being able to teach his own fami- 
ly, can yet instruct others. 
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This is why a gentleman can succeed in instructing the 
populace without stepping outside his own home. 
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Fraternal virtue shown his * 

older brothers is also for 

serving his elders. 
Filial virtue shown 
his parents is also for 

Parental kindness shown his The Kang Gao chapter of the Book of History says: “As if 
children is also for employing the protecting a child.” 
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though you NWN)" 

may not 

completely 

succeed, you 

will not be 

far from it. 

After all, there has never been a 

woman who learned to raise a 

child before being married. 
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Benevolence in a single family can bring benevolence to an entire state; 
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: Likewise, the greed and violence of a single person can bring chaos to an entire state... 
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Such is the 

It is why we 
say that a sin- 
gle word can 

And a single 
person can 

bring failure... bring peace. 

‘ 

\\ \ Wilh a 
Wy "the people 

with violence, 

and the people 
also followed 
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Yao and Shun led 
the people with 

benevolence, and the people 

You cannot expect the peo- 
ple to follow violence with 
benevolence. 
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Respect 

your 
elders! For this reason, a gentleman expects 

something of himself... Before expecting it of others; 

Kz 

What he does not expect o 
himself, he does not expect 
of others. 

There has never been 

one who can teach 

thoughtfulness toward 
others while 
not cherish- ° 

You must always 

be thoughtful and 
forgive others! 

This is why gov- 
erning the state 
lies in regulating 
the family. 
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Only after bringing harmony to one’s 
family can one instruct the populace. 

Fresh and tender is the peach 
Lush and thriving are the leaves 
A woman off to marry now 

Fe 6 
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Sea is Only after bringing 
harmony among 
brothers can one 
instruct the populace. KS Poetry says: 

) 

7 

“FS The Book of 1 e@ DOOK O, val 
“Harmony 
among the 
brothers.” 
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The Book of Poetry says: 

“His bearing is without mistake, 
He is a model for all the states,” 
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28 

The people will emulate you, only 
when you are worth emulating as a 
father, son, and brother. 

This is why it 1s said 

that governing the state 
lies in regulating one’s 
family. 
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Commentary X 

On Governing the Country and 

Bringing Peace to the Land 

The phrase “Bringing 
peace to the land lies in 

governing the country” Filial virtue will flourish among 
refers to the following: the people; 
When superiors treat old 



When the superiors treat 

elders properly... Fraternal virtue will flourish 
among the people; 

When superiors show compassion to 
the helpless... 
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Do not use in employing inferiors; 

What you detest in your inferiors, 

13 

What you detest in those before you, do not 
use in leading those behind you; 

What you detest in those behind you, do not usé 
in following those before you; 
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What you detest in those to your right, Do not use in interacting with those to your left; 

Do not use in interacting with those to 
your right. 
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=: The Book of Poetry says: g 
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“Joyful are the gentlemen, 

’ (| i 

. They are the parents of the people.” ( | a 
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The Book of Poetry says: “Glorious Grand Preceptor Yin, 
The people hold in high regard.” “High the southem hills and far, ail, : 

Majestic with their rocky guard; My 
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Those in charge of a country must 
be cautious... 

For if their personal biases lead away from the 
wishes of the people, 
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The Book of Poetry says: 

“Before the Shang had lost the people’s trust, 
They could meet the will of God;” 

“+ Dh) Cae) 

“One should learn from Shang’s mistakes, 

It’s hard to keep the lofty mandate.” 

5S ++ ath Bat + Sata NS | 

fag | o Nu-N Sp - SHB This means that to win 
over the people is to win 
over the country; 

To lose the people is to 
lose the country. 
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So a gentleman first exercises caution 
with regard to virtue; Having virtue, he has the people; 

% 

AAW 

Having land, he has 
Having the people, he has land; eat: 

And having wealth, 
he has spending 

Virtue is the root. Wealth is the 

branch. To marginalize the root 
and emphasize the branch is to con- 
tend with the people and instruct 
them in ways of thievery. 

Spend it on 

improvements. 
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Therefore, collecting wealth leads to dispersal 

of the people; 

And dispersal of wealth leads to collecting of 
the people. 

\ ‘\ 
Tf, > 
41 40 One whose outgoing words are malicious... Will have malicious words incoming: 
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Likewise, wealth brought in 
malicious means... : er 

Will be taken away through malicious means. 
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one exercises 

mandate will 

continue 

This means that if \"% 

goodness, the 

The Kang Gao chapter of the Book of 
History says: 

“The mandate of Heaven is not eternal.” 
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The Book of Chu says: “The state of Chu took nothing as precious but goodness. = 

So he holds benevo- 

lence and renewal as 

precious. 

There is nothing an 
exile can hold pre- 

cious... 

The Duke of Jin’s wise’ ® 
uncle Fan once said to “* 

: him: 
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The Qin Shi chapter of the 
Book of History says: 

“Suppose there is a minister ® 
who is loyal and 3 
honest, though he * rs 

has no other & 

skills, . 
| 

: ; 

50 Eire os . 

52 “Seeing the talents of others, he accepts | “Seeing the accomplished sagacity ée x 
them as if they were his own; of others, he appreciates it with all ~ 

dd 
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“How beneficial it would be to have him 
protecting my descendants and the people! 
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“Suppose there were one who envied 
and hated others who were talented , 
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“How dangerous it would be to have him protect my 
descendants and the people!” 
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9 Get out of here. You’ re 
exiled to the barbarian _ 

frontier, and I never want 

It would take a benevolent person to to see you back here in the 
exile this kind of minister. Central States. 

This is to say that only a 
benevolent person is able to 
both care for others... 
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And detest others. 

i . & } It is a transgression to meet Ni et 
It is negligence to meet a worthy I ey, ora a scoundrel and be unable to 
man and be unable to recom- 7 yh remove him, to remove him 
mend him, to recommend him but be unable to send him 

and be unable to advance him. ,, fat away. 
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And detest what others 

appreciate... 
To appreciate what others detest... 

66 This is called defying 
human nature and will 
bring disaster upon 

He wins the people 

over through 
conscientiousness 

and trustworthiness, 

and loses them 

through pride and 
debauchery. 
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He also knows a magnificent principle for producing wealth: : ee 

If there are many producers and few consumers, 
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There are seven 

million gold pieces 
in the treasury. 

Then there will always 
be a sufficient supply of 
wealth. 
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A benevolent person uses wealth to 
develop his person; 

Me lee 
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75 Benev-\ There has never been an instance 
eicace where the superior appreciated 

benevolence and the inferior did not 
appreciate righteousness; 
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There has never been 
a righteous person 
who was not thorough 
in his duties; 
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Whereas an unbenevolent person uses 
his person to develop wealth. 

And there has never been an instance 
where the treasury’s wealth did not belong 
to the sovereign. 
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gue great mandarin horses should not wi oe i ax 
Meng Xianzi said: concer himself with ¥ JE mi x 
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“An official so high that he uses ice in ancestral 

sacrifices should not concern himself with 
raising cattle and goats;” 

“And a man of a hundred carriage household 
should not concern himself with raising acquisi- 

or 
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“T would rather have thieves as ministers than f This is to say that the state 
ministers who were acquisitive.” takes righteousness, not 

profit, as beneficial. 
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83 A leader who spends his time accumulating wealth 

will most certainly employ lesser men... 

Go find a way 85 
to get more 

No one is bette 

than me at this. 
Because lesser men 

are good at it. 

We’ ll never sur- 

vive this banditry! 
We must revolt! 

king: From now 
on, the farm tax 

and land tax will 
each increase 
eighty percent! Let’ 
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88 Oh no! Run for 

your life, it’s a 
rebellion! 

Employing lesser men to run the state will 
bring disaster and calamity... 

Excuse me, 

gentlemen! 

Please let me 
what you 

can do! 
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And then, al- 

though there @& 
will be those . ¥ 
who are good, ~ 
they will be 
powerless 

This is why the state 

takes righteousness, 
not profit, as benefi- 

\\ cial. 
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Zhuxi’s Preface 

Moderation and Convention 

Master Chengzi said: 

vo TOW HEH 
“Moderation” is to not lean to one side or another; “convention” 

is to not change from one to another. Moderation is the correct way of 
the world; convention is the absolute Principle of the world. ; 

This piece was originally a scriptureless teaching of 
Confucius. Fearing it would be lost, Zisi wrote it down 
and transmitted it to Mencius. 

Initially, it speaks of the one Principle; in the middle, 
it spreads out to the myriad affairs; then in the end brings 
them together again into the one Principle. Unrolled, it 
fills all directions; rolled up, it returns to hidden secrecy. 
Its charm is limitless; all of it is substantive learning. A 
good student will play with it and learn from it and eee 
thereby gain from it, then he will have something | 
he can limitlessly employ the rest of his life. : 
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Chapter 1 

Moderation z 

and a 
Harmony 

The Way cannot be abandoned 
for even a moment; if it can be a- 

bandoned, it is not the Way. 
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5 

Therefore, the gentleman is alert and cautious in 
places where he cannot be seen, 

Anxious and apprehensive in places where 
he cannot be heard. 
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The state before emotions are expressed is 

called “moderation”. 
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11 

When they are expressed in a moderate 
fashion, this is called “harmony”. 

In moderation and harmony, heaven 
and earth are stable and the myriad 
things flourish. 
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A gentleman is moderate and 
conventional; 

Chapter 2 

The Gentleman 

and 

the Lesser Man 
A lesser man defies 

moderation and con- 

vention. 

Confucius said: 

The reason a gentleman is moder- 
ate and conventional is that being 
a gentleman he can always abide 
in moderation; 

The reason a lesser man defies moderation and 

convention is that being a lesser man he has no 
inhibitions. 



Chapter 3 

Long 

Absent 

How perfect are mod- 
eration and conven- 

tion! 

Confucius said: 

Yet it has been so long 

since more than just a few 
people could apply them. 
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Chapter 4 Pa The Way is not being 

an Followin i followed. This I know. 

Ea g 
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at the Way 
SH 

Confucius said: 

AABRBO™~— nae ay, 
OTITIS esse 2 
COT SESS 
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And the foolish do not reach it. 
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Everyone eats and drinks, \ 
but few are those who can 

know the flavors. 

The Way is not clear. This I 
know. Worthies surpass it, 
and incompetents do not 
reach it. 
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Chapter 5 

Failure € 
Ea 

of = 2 

the World 

Alas, how the Way 

goes unemployed! 
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Shun was a man 

of great under- 
Chapter 6 

Shun 
Confucius said: 

3 He kept the faults of others to himself and 

praised their goodness instead. 

$9 

Shun loved questioning and taking note 
of ordinary answers. 

STE yDEE 
2 BY 
SEY S586 

He took into account the extremes 

of viewpoints and employed the 
moderate position with the people. 

It was this that made 

him who he was. 

—In seeking the middle 
of something, you must 
first know the two ex- 
tremes, then you can e- 
valuate it and employ it 
without bias. 

ce 
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Chapter 7 

Wise People 
Practice 
What 

They Know 

Everyone says, 

am wise.” 

Confucius said: 

Everyone says, 

am wise.” Yet they are driven into nets, traps, and pits not 
knowing how to avoid them. 

Yet in choosing 
moderation and 

convention, none can 

maintain them for 

even a month. 

—Everyone 

knows the benefits of 
moderation and convention, 

but no one is able to practice 
them. To know the benefits 

of something but not practice 
it cannot be considered 
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In his conduct, Yan Hui 

Chapter 8 
chose moderation and 

Yan Hui 
convention. 

Chooses 

the Middle 

Path 

And whatever good AY : 
Nt ca came from it, he would —When you see 4 

Nhat hold tight to his breast 
he and not let go. scene of perfect 

goodness, hold to 
the unique and 

perfect principle o 
it. Then your min 
will be at ease anc 

no improper 
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Chapter 9 

Impossible 

But moderation and convention 

cannot be managed! 

The Middle Path 

bw 

Confucius said: 

The states and families of the world 

can be at peace; 

—Is the middle path 
really so difficult? It’s 
just that the intelligent 
pass over it and the 
foolish don’t reach it. 
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Chapter 10 
What is peak (eae 

+ True Strength strengtti? Southen 
BR strength, northen 

MA strength, or wha 

ae you, yoursel! 

& mean b 
strength 
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Southern strength is to instruct 
with gentleness and generosity | The gentleman 
and to not avenge wrongs... abides in this. 
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Northern strength is 
clashing metal and X\ V | 
leather and dying 
without 

The brute abides 

in this. 
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So a gentleman is harmonious with others but is not led astray 
by them. This is true strength! 

[ Skee 

Yi by) + 

He stands in the middle and does not lean 4 

to one side. This is true strength! ey 

When the state is prosperous, 

he doesn’t change his 
frugal ways. This is 
true strength! 

a 
When the state is wicked, ¥: 

he’ll die before compro- 
mising his ethics. This is 
true strength! 

—Strength that is 
fierce and 

contentious is not 

true strength. True 
strength is decisive, 

tolerant, and 

uncompromising in 
ethics. 
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Chapter 11 1 Future generations may 
; praise certain people who 

Confucius Confucius pursue the hidden and 

’ said: practice the bizarre, but I 
Wouldn’t don’t do them. 

Do That 

10266 eae ——™ eo, Wei SST SSCL 
rts 

+f 

2 There are gentleman who 
try to act in accordance 

with the Way but then give 
Be, up. [can’t do that. 

IX =) KY There are gentlemen who live 
M on (OR y by moderation and convention, 

) SSN / and though they escape the notice 
iI fos I of the world, still they have no 

BXS1. Sls regrets. Only a sage can do —A life of mode 

tion may not attr 
attention, but in 1 

long run it is the b 



Chapter 12 

The 

Simple—Minded 

Couple 

A simple-minded couple can 
understand it... 

But even sages are unable to 
practice it to full perfection. 

The way of the gentleman 
is broad yet subtle. 

3 

But even sages are unaware 

of its full perfection. 
An unexceptional couple can 
practice it; 

—In understanding 
and practicing the Way, 
there are different levels 
of accomplishment. All 
we can do is proceed 
according toour Oo 
own abilities and € * "6: 
strive for 
perfection. 
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Chapter 13 

The Axe Handle 

It is how people practice it that distances it 

from them. 

AD re: 
er ANN PA AHOLD aa 

The Book of Poetry says: 
Hew a handle, hew a handle. 

YA. It’s proper shape is 
near at hand. 

76 

The Way is not distant 
from people... 

Confucius said: 

You can’t call 

that the Way. 



If in making a new axe handle 
you don’t take your own axe as a 
model, you won't think there is a 
model nearby. 

Therefore, a gentleman takes 
his own person as the basis for 

instructing and correcting 
others. 

Conscientiousness and 
thoughtfulness are not 
far from the Way. 

Do not treat others in 

ways that you yourself 
dislike being treated. 
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I have not been able to 

serve my parents as I 

expect my children to 

Filial Virtue 

I have not been able to 

serve my older brother as 
I expect my younger 

brother to serve me. 
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The Way of the 9 
gentleman has four 

components, and I have 
not been able to perfect a 

ingle one of them., 

1 I have not been able to 
serve my sovereign as I 
expect my ministers to 
serve me; 

— Conscientiousness 
4 

—a wy 
es 7); 

wy! _/K 

I have not been able to 
treat my friends as I ex- 
pect them to treat me. 

WA 
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Trustworthy 



In conventional 

speech be cautious, 

In conventional 

virtue be practical, 

And if having gone 
too far, don’t dare 

continue to the end. 

If lacking in some 
way, don’t dare 
force yourself, 

In speech be aware of 

actions; in actions be aware 

of speech. A gentleman 
must be candid with 

himself ! 

—As a gentleman, you 
must treat others as you 
would like to be treated 
and criticize yourself as 
you criticize others. 
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Chapter 14 

Acting the Part 

A gentleman acts only with regard to his proper position and ) 
does not wish to be outside it. 

If he is wealthy and 
prestigious, he acts so. If he is poor and lowly, he 

acts so. 
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A gentleman is self-fulfilled in any situation. 

If he is in great difficulty, he also acts so 

If he is of a foreign tribe, he acts so. 
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He straightens himself and does not make 

demands of others. Therefore, there are no 

As a superior, he does not decry heaven; 

Tore 7) we CTS TST, 

es | 
He 3 

1 
Peau 

In a high position, he doesn’t 
offend his inferiors, 

In a low position, he doesn’t 
cling to his superiors. 
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Jl. 
S28 While a lesser man goes 

- to dangerous lengths in 

pursuing fortune not 
meant for him. 

{- 
Therefore, a gentleman 
calmly maintains his posi- 
tion and awaits fate, 

<-> HPSS NUT HAE 
= ax 

Being a gentleman 
is like shooting an 

++ TH o SESS BEAT >- 

If you miss the 

target, you seek the 
reason in yourself. 

accepting fate 
can a gentleman live 
naturally and without 

worry. A lesser man 
doesn’t understand 

circumstances and so is 
forever taking chances 
on fortune. And when 
he fails, he complains 
to heaven and 
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Chapter 15 

The Family 

The way of the gentleman is like traveling on a long 

journey, which begins nearby... 

Like climbing a high mountain, which begins in a low place. 



The Book of Poetry says: 

In loving union with wife and kids 
> 

Won’t one’s parents 

be pleased! of the family is the 
husband and wife. If they 
get along well, then the 

Sonfucius said: children will be happy 
Sy and the family will be 
UT harmonious. And of 
/ ele course the grandparents 

will also be pleased. 
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Chapter 16 

Gods and 

Spirits 

Abundant is the expressed 
virtue of gods and spirits! 
Though we look but cannot 
see it and listen but cannot 
hear it, it is the indispens- 
able substance of things. 

It causes the people 

of the world to pu- 
rify themselves and 
dress in extravagant 
costumes for wor- 
ship and sacrifice; 

Confucius said: 

It flows and courses everywhere, as if just overhead or 
just beside us. 



5 > UT TTL) b> 
The Book of Poetry says: 
Whether gods will ever show 

We will never know 
Much less hate for being slow 
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Such is the manifestation of 

the subtle, the unobscurable 

nature of sincerity! 

ea ul 

—If you possess a 
kind of piety toward 
spirits, you will nat- 
urally fear doing 
wrong, and no unto- 
ward thoughts will 
arise, 
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Chapter 17 

Greatest Filial 

Virtue 
«Hk c+ +38) 
mh 

me 
Ht 
* 

# 

4, 
5 
| 
qe 
H 
% 
A 

mt 
7) . 



Temples worshipped him and 
descendants remembered him. 

And all the wealth 

within the four seas. 

Thus, great virtue will necessarily 

have its stature, its emolument, its 

fame, and its longevity. 

In producing 
all things, 

Heaven 

provides 
according to| 4 

one’s | 24% 
qualities; | % 

It cultivates what can 
be harvested and top- 
ples what is leaning. 



The Book of Poetry says: 
Good and happy gentleman 
With glorious abundant virtue 
Suited well to lead the people 
With salary received from Heaven 
Diving protection through the mandate 
Given repeatedly by Heaven -- Ol (ar) 

es Ss 

Thus, the one of greatest 

virtue receives the 

mandate. —Someone who 
executes the Way, 
contributes to the 

country, and 
extends virtue to th 
people causes othe: 
to praise him and 
honor his parents. 
This is great filial 

virtue. 
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Perhaps King Wen is 
the only person who 

has never had 
anxieties. 

Chapter 18 

King Wu 
Confucius said: 

ety, 

He had Wang Ji as his 
father and King Wu as 
his son. Father began 

the enterprise, and son 
continued it. 

and won over the land by destroy4/ 
ing the Shang dynasty, there- 
by completing the ambjtion 
of his father and ) 
grandfather. : ‘3 
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He has never lost his fame throughout 
the land because he had the honor of 

$44 an emperor and all the wealth within 
the four seas; temples worship him, 
and descendants remember him. 
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Oh, how King Wu and the Duke of 
Zhou were accomplished in filial Chapter 19 

Perfect Filial Virtue : 
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In the spring and fall he decorates the ancestral 
shrine, lays out the items of worship, displays 
his ancestors’ clothing, and offers the appropri- 
ate food. 
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In the ceremony, all descen- 
dants are lined up on the 
right and left... 

6 

* They are put in sequence of 

ceremonial duties according 
to their abilities; 

They are put in sequence of rank 

according to their status; 

The inferiors toast superiors in accordance 
with their lowliness; 
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1 

Honoring what the} 
honored, loving whai 

They step into the position of the 
former kings, practice their cere- 
monies, and perform their music... 

St a 

Serving the dead as if they were 
living, serving the perished as if 
they survived. This is the per- 
fection of filial virtue. 

The ceremony of 
sacrifice to Heaven and 
Earth is to serve God: 

the ceremony at ar 
ancestral temple is te 

worship ancestors 

For one who understands the 

sacrifice to Heaven and —Filial 
Earth and the significance of virtue is not just 
the autumn ceremony, gov- supporting your parents and 
erning the state will be as giving them a proper 
easy as looking 
at the palm of 
his hand. ‘aed 

funeral. It is also 
continuing their enterprises 

and completing their 
ambitions. 
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The methods of 
the government 

Wu are recorded 

on wood and 

Chapter 20 

Good Government 

Duke Ai in- 

quired about gov- 
ernment. Confu- 

cius said: 

When they died, their 
government 

perished. But the government only lasted as long as 
the two kings did. 

Prd) Ae, S ' AN 

we acer fr o employ people 
weak oe in implementing the 

Z Way is to speed 
SAI | Z & : : along good 

government; 
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speeds along their growth. 

Thus conducting govern- 
ment lies in personnel; 

96 

Just as to employ soil in raising plants ES With good people governing 

and opinions going back and 
forth, it is like the fast growth 
of rushes and reeds. 

Selecting personnel lies in 
cultivating the self; 

—One whose virtue exceeds abil 
tyis called a gentleman. On 
whose ability exceeds virtue — 

called a lesser man. Conductir 
government lies in personnel, an 
selecting personnel depends larg 
ly on one’s virtue. 



As for benevolence, it 

is based on people, 
Benevolence Is 

Human 

And in it, one takes loving one’s family as 
most important. As for righteousness, it is based on appro- 

priateness, and in it, one takes honoring 
the worthy as most important. 

Propriety arises in 
( differentiating the love for 

different relatives and the 

honor held for different 

worthies. 

4 /—The fundamental meaning of 
24! propriety is in suppressing 
ie emotion. With it, benevolence 

"l| to perfection. That is why it is 
said that virtue in general 

cannot exist without 
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Sovereign and minister 

The Five 

Relationships 

Properly executed, these 
five relationships are the 
world’s finest instances 
of achieving the Way. 

Father and Son 

Friend and Friend 

—These five rela- 
tionships are fundamen- 

tal to peaceful coexistence 
among people, and they are 
based on benevolence and 
righteousness. 



Some people are 
born with under- 
standing, An Ordinary 

Genius 

Some people obtain understanding 
only with great difficulty, 
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But once the under- 

Ha, ha, ha, we standing is obtained, 

all know that. it is the same. —People are born 
with varying levels 
of intelligence, but 

through determined 
effort, an ordinary 
person can be on par 
with a genius. 
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2 One who 
One who enjoys 

| learning is nearer cpap et 
The Three to understanding; benevolence; 

Qualities 

And one who 

understands 

shame is nearer 

to courage. 
One who understands 

I understand these three things 
that I did understands the 

means by which to 
cultivate the self; 

One who understand 
the means by which t 

. govern people under 
fm) stands the means b' 

which to govern th 
states and families o 
the world. One who understands the 

means by which to culti- 
vate the self understands 
the means by which to 
govern people; 
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There are nine steps in 
governing a state... 

Cultivate the self; 
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Sympathize with the officials; 

Care for the 
people as one’s 
own children; 
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And show concern for aris 
Be good to people from tocrats throughout the land 
far away; 
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By cultivating yourself, 
the Way will be estab- 
lished; 

By loving your relatives, 
your father and brothers 

will have no cause for 
complaint; 

brother 

the king 
great? 

y sympathizing with officials, capable officials 
ill repay the favor generously; 

Isn’t our] 

12 

By honoring the worthy, you will be without 
confusion; 

By respecting your high 

ministers, you will not be 
led astray. 

By loving the people as one’s own children, they 
will encourage each other in loyalty to you; 
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By welcoming all skills, there will be 
sufficient wealth; 

By being good to people far away, the four 
quarters will turn to you; 

hs 

And by showing concern for aristocrats 
throughout the land, everyone in the land will 
hold you in awe. 
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In any matter, if you have prior 
preparation, you will succeed; 
if not, you will fail. 

The Importance 

of Preparation 

If speech is 

determined 
beforehand, 

you will not 

If behavior is determined beforehand, 

you will not encounter difficulty; 

A gz Be 

'| If the Way is determined ahead 
of time, it will be infinite. 

speaking, one 
must be sincere 
and faithful; in 

acting, one must 

be cautious and 
accurate. If you 
can do these, you 

will always 
benefit. 

* action is determined beforehand, you 

ill not end up g 
mbarassed; 
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There Is 

a Method 
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There is a method 

to obtaining the 
confidence of a 

There is a method 

to obtaining the 
trust of friends. 

\ If being in an inferior position you do not receive 
~ the confidence of your superior, the people will 

SV = not have good government. 

If you do not have the trust 
of your friends, why would 

your superior have 

Nn If you do not please 
your parents, why 
would your friends 

trust you? 



If you are not sincere with 
ere is a method yourself, why would your 
pote one's parents be pleased with 

parents. ou? 

e ! 

TD) 
If you do not have There is a 

1ethod to being the clarity of good- 
sincere with ness... 

yourself. 

How can you be 

sincere with your- 
self? —Sincerity is not a 

means or a method, 

but the basis of 

virtue and the motive 

for doing good. 
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Sincerity 
Rs . 

Sincerity is 
the Way of 

Heaven. 
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To act with sincerity is 

the Way of people. —Sincerity is the 

uncorrupted Way 

and it is 

manifested as the 

movement of the 
sun and moon, the 

changing of the 
seasons, etc. So 

how can people 
not be sincere? 
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Sincerity and 

the Sage 
Sincerity is hit upon without extra effort; 

It comes with natural 

actions; it is essential to 

the sage. 

One who acts with sincerity chooses 
goodness and stubbornly maintains it. —Only a sage is 

naturally in accord 
with the Way! 
Average people 

must choose 
goodness and 
stubbornly 

maintain it. 
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Perseverance 

And act in earnest. 

110 

If you have not 
studied it, or hav- 

ing studied it have 
not been able to 
learn it, do not give 

up, 

Study extensively; 

Differentiate clearly; 

Long 

“) Short Big 

Small 
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If you have not differentiated it, 
or having differentiated it have 
not made it clear in your mind, 
do not give up; 

If you have not inquired about 
it, or having inquired about it 
have not understood it, do not 

If you have not thought about it, 
or having thought about it have 
not comprehended it, do not give 

‘\ 
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If you have not acted on it, or 
having acted on it have not 
done so in earnest, do not give 

Others may learn it in just one 
effort, while it takes you a hun- 
dred; 

Others may learn it in ten efforts, 
while it takes you a thousand. 

\ 
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Even a weak person 

can be strong. —Success comes 

only through study 
and effort. There’s 

no such thing as a 
free lunch. 

If you can do 
this, even a 

simple-minded 
2p person can be 

intelligent... 
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Chapter 21 l The move from sincerity to clarity we attribute to one’s nature. 

Sincerity and 

Understanding 

= ~ 
Se 

ST) 

The move from clarity 
to sincerity we attribute 
to education. 

With sincerity, everything 
becomes clear; 

4 (—A sincere person is 
not blinded by selfisk 

4| desires and so can see 
the world clearly. Edu- 
cation also teaches us 
to see clearly, and see- 
ing clearly, we under. 
stand that sincerity i: 
he best way. 
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Chapter 22 

Act ing From Only the most perfect sincerity 
in the world can fully develop 

Self—Nature self-nature. One who can fully 

develop his nature 
can fully understand 
the natures of others. 

3 One who can fully understand the natures 
of things can assist heaven and earth in 

One who can fully understand the natures of others their roles of transforming and nurturing. 
can fully understand the natures of things. 

One who can assist heaven and 

C8 earth in their roles of transforming 
ahs and nurturing can form a trinity 

| with heaven and earth. 
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Chapter 23 

Sincerity and ar 
Transformation — rages 

From the one of perfect sincerity, 
we come a step down... 
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This one has a certain aspect of goodness; | And this goodness can 

have its sincerity; 
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This exposure makes one shine. 
This:shining can move others; 
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8 This movement can lead to change; this change can lead to transformation; 
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9 And only the most sincere in the world can effect transformation. 
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Predicting 

the Future 
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The way of perfect sincerity 
can involve a kind of 
foreknowledge. 
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These will appear on instruments of augury... 
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—A person of perfect sin- 

cerity has a calm mind and 
no untoward thoughts, so he 
is able to extrapolate effects 
from their causes, and by 
observing natural tenden- 

cies, he can predict the ad- 
vent of good fortune and 
disaster. 
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Chapter 25 

Si ncerity Sincerity is essential to self-completion. 

and 

Completion 
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Sincerity is the beginning and end of For this reason, a gentleman holds 
things; without sincerity there is nothing. sincerity as very precious. 

Sincerity 



Sincerity is not just for completing oneself but for 
completing all things. 

Benevolence 

To complete 

oneself takes 

benevolence. 
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8 To complete other things takes 
understanding. 

Understanding 
; Benev- 

fastens (Wis) olence 

Benevolence and the 

capacity to understand 
are innate virtues and 
are the way to creating 

—Sincerity is 
the basis for 
bringing all 
things to 

completion, and 

it is inherent in 
our natures. 
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It is high and brilliant like the sky ano 

Chapter 26 so covers all things. 

a Expansive Ka 

Sincerity 
Perfect sincerity is broad and 

deep like the earth and so bears 

all things. 
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It is lasting and eternal like time and so brings 
all things to completion. 
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If you can be like this, you will b 

brilliant without exhibiting yourself, 

And you will have completion 
without action. 
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You will effect change without 
moving, 
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Emulating Nature EEO) ie 

Take the sky—the 
sky is but the accu- 
mulation of bits of 
brightness... 
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; But when it reaches its huge limitless expanse, ~ 
the sun, moon, and all the stars hang in it, { 
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And the myriad things are enveloped by it. 
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But when it reaches great broadness andj 
depth, it can bear tall mountains without 
being overburdened, 

Take the earth —the earth 

is but the accumulation of 

It can bear the rivers and seas without them 

flowing away, and the myriad things are all car- 
ried on it. 

But when they reach their huge 
sizes, trees and plants flourish 
on them... 

Take the mountains— the moun- 

tains are but the accumulation of 

small rocks... 
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Take the waters—the waters are but the 

accumulation of small ladlefuls... 

But when they reach their huge unfathomable sizes, turtles, 

fish, and serpents flourish in them, and even riches can be 

found in them. 

And precious minerals can be 
excavated from them. 

observing nature, 
we see that the way 

of Heaven and 
earth is broad, high, 

and lasting, and all 
things are held and 
nurtured through it. 
This is also the way 

that we should 
follow. 
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When the Way is observed in a country, a 
Chapter 27 gentleman’s words are enough to bring 

; him to greatness; 
Intelligent 

Silence 

When the Way is not observed in a country, his silence is 
enough to protect himself. 

IN gpa EEE 

The Book of Poetry says: 

For one to be intelligent and wise, 
Provides oneself with due protection. 
This is probably what it meant. 



Chapter 28 
ire he: There are foolish 

The Wrong leeds people who 
prefer their own 

Way ways; 
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Confucius said: 
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: There are base peo- 

ple who prefer their 
own expertise; 

These types of people 
are the ones who will 
bring disaster upon 
themselves. 

And there are those who live in the present but 
return to the ways of the ancients. 
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The gentleman must determine propriety, 
Chapter 29 431} create standards, and verify the written 

word. The basis for accomplishing these 
is in oneself, and they can be verified in 
whether or not the people follow. 
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If established in the world, 

they should not go against 
nature; if verified with gods 
and spirits, there should be 
no questions... 

If checked against the systems of 
the three founders of the Xia, 
Shang, and Zhou dynasties, there 
should be no mistakes... 
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it And if read about by a propriety, creating if sage a hundred genera- standards, and verifying Hh tions hence, there should the written word are 
be no confusion. important 

responsibilities, and they 
must be carried out with 

caution! =P 
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The world takes the gentleman’s movements as the Way of 
the land, The 

Successful 

Ruler 

And takes his words as the 

principles of the land. 
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Takes his actions as 

the law of the land, 

—Such is the ac- 
complished gentle- 
man. All people 
admire and praise 
him! 
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A sovereign who 

is like this... 

The Book of Poetry says: 

Over there without dislike 
Over here without complaint 

Everyday and every night YX 

His beloved name will span all time. | 

to 

portant. If you do not negiect 
them, you will always have a 



hapter 30 

onfucius’ |=,qv, 

le—Models |. 

Confucius took Yao and Shun as patri- 
archs and transmitted their Way. 

He emulated Kings Wen and Wu 
“4 Sy and illustrated 

: And the principles of water and 
: * earth below. 

He followed the move- 

ments of Heaven above... 

He was like heaven and earth in enveloping 
and supporting all things... 

Like the four seasons in 

successive progress, like the 
sun and moon in recurrent 

illumination. 
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Chapter 31 

The Perfect 

Sage 

Only a perfect sage is intelligent enough to 

reside above all others, 

Magnanimous and gentle enough to accept 
everyone, 

Strong and firm enough to 
decide all things, 

5 

Just enough to garner everyone’ respect, (ions) 

. And judicious enough 

x y 
to determine right from 
wrong. 
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_ Chapter 32 

Perfect Sincerity 
Only the sage of perfect sincerity 
can manage the land’s morality, 
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And understand the transformations and nurturing of heaven and earth. 
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Is there something he depends on? He is candid in benevolence; 

He is expansive in his likeness to Heaven; 
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The Book of Poetry says: 
Chapter 33 Over brocade she wears a coat. 

A That’s because the pattern is ostentatious. 
Covering 

Brocade 

I don’t have 
many talents. 
Please forgive 

So the way of the gentleman is to 
appear obscure and day by day re- 
veal his brightness. 

I’m good at 
everything. 

The way of the lesser man is to ap- 
pear brilliant and day by day fade 
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The way of the gentleman is to be bland yet not be shunned for it, to be simple yet cul: | 

tured, to be gentle yet reasonable. 

He understands the 

nearness of the dis- 

tant, 

— “A sincere person 
has few words; a 

hypocritical person 
constantly argues.” 
Your inner sincerity 
will be recognized by 
others without even 

expressing it. 
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Ss ANG AREA Subtlety 

The Book of Poetry says: 

I tend to harbor virtue clear 
Unrevealed in noisy sounds or dazzling colors. 

Transforming the people 
through displays of sight 
and sound is the worst 
way. 

Confucius said: 
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The Book of Poetry says: 

Virtue is as light as a feather. 
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But still there is something in the 
feather to use for comparison. 

This is perfection! 

Another passage in the Book of Poetry says: 

The operations of Heaven 
above 

Happen with 
neither sound nor 

smell. 

—Transform the people 
through virtue, and 

don’t be self-satisfied 
with the praise of oth- 
ers. 
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The Pinnacle of Virtue - Living a Life of Harmony 
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The writings of Chinese early thinkers have influenced all 
facets of Chinese culture and society, from education to art, from 

politics and warfare to common etiquette. The popular comic book .- eH) 
artist TSAI CHIH CHUNG has faithfully brought the wisdom of these = a 
classics to life with his uniquely charming illustrations. i 

This series on Traditional Chinese Thought features the great thinkers of Chinese aa i 
histroy, including: 

® Confucius, the sage of harmonious living 

® Laozi, the Daoist sage of natural living 
e Zhuangzi, the Daoist sage of freedom and spontaneity 

e Sunzi, the sage of winning without warring 
@ Zen masters, the sages of living in the moment 

TSAI CHIH CHUNG first came to prominence through his award-winning 

animated movies and his immensely popular daily comic strips. When 

he turned his hand to the classics after a prolonged period of self- 

education, they were acclaimed by critics and shot to the top of the 
bestsellers lists. His books have been published in America by the 
renowned publishers Princeton University Press and Knopf. 

Brian Bruya is translator of the American editions and received 

his Ph.D. in Comparative Philosophy from the University of Hawaii. 
He is a professor and interpreter of early Chinese Philosophy and 
Managing Editor of Shuhai Wenyuan, a website for the study of 
Chinese philosophy. 
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