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The masterpieces of ancient Chinese thinkers have been influencing the
Chinese culture and society for generations, including education, art,
politics, warfare and even daily etiquette. The wisdom in these ancient
writings is now brought to modern life by TSAI CHIN CHCHUNG, a popular
comics artist who succeeded in creating unique and intriguing comics art
that is beyond the boundary of language and culture.
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Later on, Tsai began to focus on comics art inspired by Chinese classical
literature. His comics artwork became top sellers, well-received by critics

all over the world. Additionally, his easy-to—understand comics artwork
helped foreigners gain a glimpse of extensive Chinese culture.
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Tsai has therefore become one of the most influential comics artists in the
warld. So far, his comics art has been sold over 40 million copies in nearly
50 countries. Tsai comics has become a bridge for the profound Chinese
thought to affect the whole world.
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This new bilingual edition is the quintessential selection of Tsai' s comics art
on Chinese classical |iterature. Meanwhile, it is also helpful for Chinese to learn
English or foreigners to learn Chinese.
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WERFERT (1033—1107)

BTN (X2) RAFRETHROE, MIFNARBEITNIE." DIELEES
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The Neo-Confucian scholar Chengzi (1033 —1107) said:

Great Learning is a work left by Confucius that is a primer for cultivating vir-
tue. Even today we can still see the steps to learning that the ancients took, and all
due to the existence of this book, to which the Analects and the Mencius are secon-
dary. A student must begin his learning with this, and if he does, he will never go
astray.
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The Way of great learning lies in

expressing one’s clear virtue,
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In renewing the people,
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I want to start
over and learn
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And in abiding in perfect goodness.
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And contemplation allows attainment.
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Roots | mymerex,
and To every object there are roots and branches;
Branches
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RNEHERENTTE,

To every affair there is a beginning and an end;

5
Beginning

3
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BT,

To understand the beginning and end is to approach

the Way.
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HABBER FABETRECHRE, TERFECHER

\ H Those of the past who wished to express their clear virtue throughout the land
J would first govern their states;
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Those who wished to govern their «“"3 E, DEERBIFEC
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" crr s 5 Those who wished
_— ' to regulate their
families would first
cultivate themselves;

states would first requlate their fami-

EREBIFECHS, BARRESCHO ;
Those who wished to cultivate themselves would first or-
der their minds;
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ZRBESCH, BABRSEORZNES |
Those who wished to order their minds would first make their
intentions sincere;

6
ERETEORENES, VAERHBECHHNR ;
Those who wished to make their intentions sincere
would first extend their understanding;
@—- W
£ <R By N
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7

TSR AT AR I EMNEE,

And the extension of understanding lies in the investigation of things.
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3 Only after things are investigated, can unders-
FlI'St to Last tanding be extended;
EaEm s
2 SREFTE, EACHRALEET ; 2

Only after understanding is extended, can intentions
be made sincere;

ESREETER, DHEEE
BRR ;

Only after intentions are
made sincere, can the mind
be ordered:

LERENR, SHSTHaEA
Only after the mind is ordered, can the self be cultivated;
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FERGMNE, FEMEaETE
Only after the family is regulated, can the
state be governed;

EHASITRERZIR, FUERRERIATRE |
Only after the self is cultivated, can the
family be regulated;

ERETE, XTHEATT.
And only after the state is governed, can peace be brought to the land.

= Qg S 7 <
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&5 A7
Self-
Cultivation

EEXTF, TE¥R, —NEUBEARE,
From the emperor on down to the common people, everyone should
take self-cultivation as the root.

- ..\“? “‘ _ “‘.
u%&shé&.iﬁ%i%&!g‘ua

NEREES, MEREFEX TR,
For if the roots are in disorder, the branches cannot
be governed.

H—ERCEIRY o
Let me be prime mi-
nister. I'm sure I can
do a good job,

A\E 2z
3 BEECHIREETEE, MMASKAE,
AR, ZRMRERLBEER.
We should never neglect what should be empha-
sized or emphasize what should be neglected.

R EERAHE!
Hey, can you recom-
mend me for a post
as minister?
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The Commentaries

(KZ) &1 (Aic) P—R, FHED. AR (1130—1200) (XFE6 ) DERFLZE, BILE
PHEE. 518, E50 . "&—F, EIFZE, MBFRe. BE+E, NBFZE, milAiczte.”
The Great Learning was originally a chapter in the Book of Rites and was not divided into chapters
itself. The Neo-Confucian scholar Zhu Xi (1130-1200), following Chengzi, divided it into one chapter of text
and ten chapters of commentary.
Zhu Xi said: “The chapter of text is most likely the words of Confucius, as recorded by Zengzi. The ten
chapters of commentary, are Zengzi's interpolations, as recorded by his own disciples.”

11
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PR
On
Expressing
Clear Virtue

T e (i RigR) R R
R RAARIETE.
In the Kang Gao chapter
of the Book of History a
passage referring to King
Wen says:“He was able
to express his clear vir-
tue.”

b T P T

2 e L L T T Y T e

(L ddavsan BRDY )
LT e Ty rp e s

(KPR) % “ERERAE TR0,

In the Da Jia chapter a passage referring to the sage
Tang says:“He contemplated the clear mandates of
Heaven.”

(ER) i FRAERSORIE.
In the Yao Jing chapter a passage re-
ferring to the sage Yao says:"He was
able to express his excellence.”

X=GHEER, BiES
HIBRER S EERA BRI .
These passages show how
three sovereigns expressed
their virtue.

12
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fe—

Commentary 1l EAMR LRI  ‘NREESRRSSE, EE0EN. RUXXEE
) 5k, EE0EN, EESENEERRISS0EN.
On a bronze basin once belonging to Tang, the inscription reads:"If you can
ﬁ%& renew yourself one day, then do so everyday, and keep doing so day after
day.”
On Renewing
the People
1
2 3

(RS RGR) B BB (152) i “BRE—ERNER, BEHCE, DHEREE, L
JRRESHRR, | BT, SRR,

Another reference to King
Wen in the Kang Gao

chapter of the Book of

In the Book of Poetry it says:"Although Zhou was an old state, its man-
date was renewed.”

FILABEBRNBEREAUBROT, BRIEER
BRI,

Therefore, the gentleman employs all of his re-
sources toward renewing the people.
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Commentary Il

BiLT2%
On Abiding in Perfect Goodness

- Vigare s awe

v, rrmmaaem——— x
FrridavsmaaBIRERS S

Juirl oz
(32) b - ‘—ERENTEX, RARBES. [t
gt

In the Book of Poetry it says:
“Hundreds of miles of royal domain \Q\ i1
Are where the people abide.” gl e

(\o\ \‘ ‘ “_
<5 N\ o
3"5 ‘ ppanssanfend I m\ \ A\ ‘ = !
P : -

— ~=&»
,——-—— S A\
71T ™ R ;&‘i—--’.-mk

2 (12 ) LR "EEMISINENES  BUEISEANZAMT .
It also says:
“The chirping yellow chickadees
Abide among the hillside trees.”




K2 A S

22

S S B R e S Z A e
R B
ST el

AV AL
—R¢gﬁaﬂﬁm&¢ﬁm3%‘qg§§ﬁ§-agk W e S
B, WE—ARMA .;K‘% IO 7 oo o
VA2 AT\ 34 5
In reference to this passage, B A \ g@,{ [
Confucius said:“The birds know SR~ g ' |
here to abide. Can people be less A
than birds?” ‘ _\
N

N
N N ? *if’-".
=0 ‘_%(H'a\ S
) TN A .’f N
NY "a""!’*‘ L;w““\‘,\ 3|
B e, P N 2
B A S 0 kﬁ"’ A\
B 35 NS EAOEE S, R0 ) W
R 7 2 N T NS RSN
e P = N Y B O\

) :.:"’g;‘!(‘"{?-’-\‘ég N F 3
T S , e
3’;‘;" \F,%f‘ —

i-‘u*h— .

= 2 (=4 - s
=3 § * z 0

(iF2) LRt . "RUESRNNE, SRR
PIEANE, FtEECHTESNE."

The Book of Poetry again says:

“King Wen handsome and majestic,

Honest and reverent in his abidings.”

)
N 56
3 &
FLAMEEN, EMECEAR. Reverence
As a sovereign, abide in benevo-
lence; .
L >
b {BETRY, A%
%} BEISSEEL ;
As a minister,
abide in reve-
rence;

15



\
1

A
\

egEAE R RSSO

M7, RozMEERRE ;
% As a son, abide in filial virtue;

BB, MZHIBETFL

As a father, abide in parental kindness;

Parental
kindness

S5EAXE, NMzHREmEE.
Interacting with fellow countrymen, abide in
trustworthiness.

16
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(52) tin . “BIRLKSHNES,
fi\’l’? KISRER, BB EE
(AN

In the Book of Poetry there is a poem

in praise of Duke Wu of Wei that
says:

“Observe the winding River Qi,
The green bamboo so flourishing,

| amiRamnETE, XD,
{FER ;

“A gentleman of elegance;

~—
d&ﬁ%&%wii‘*f == _
. b Hﬁﬁw?ﬁ\\gu n OTOYm v/
e ' L e |
oy i n s —
10 . S T2

el r
i e
h )
lJ
S

[
e
Wi

VBEEE, KUBR, Eney; 13

“Ground and polished so he seems;

2 pvme, o™,

“Carved and chiseled so he seems.

o . \ ZA 72N
W i e theoTRrE, R ; iR - A {“?ﬁﬁf‘g
BUBE, F£EiR. KERE, XE—UNEEHN '
“Stately in his majesty. EBF, BERE¥ g 7
“Solemn in his dignity,
i, A gentleman of elegance,
. % Remembered for -

eternity.”

15
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“WNiNINEE", RiRAbHRF T

arved and chiseled” refers to
his studying the Way;

17

< SEKIE", BRMERTANTX,
 “Ground and polished” refers to his
self-cultivation;

8 ‘BE(AS", RRMRITMSE ; BEES", R BRI,
“Stately in his majesty” refers to his cautious, “Solemn in his dignity” refs to his august deportment;
awe-inspiring air; {'
| | o5
eI )00
20

BEBTF, 210557, RBAENET
EZEMME, ARFLIARETICHEN .

“A gentleman of elegance / Remembered for
eternity” means that because of his abundant
virtue and perfect goodness, the people will
never forget him.

=D

>

£4 z &N
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21

(i52) bR ‘B! MEIRXE, RE, HRILAES!
In reference to Kings Wen and Wu of the Zhou dynasty, g
Book of Poetry says: “And, oh, the former kings are not for-

gotten!”

EEEHRE, FRFEA ARRREE,
HMREERLR.

The sovereign exhibits his worthiness
and renews the people; the populace
delights in his rule and benefits from it.

23

MBI SRR SE, B ARKIATEE
T

This is why the former kings will
never be forgotten.

R ARRENM S
NS RATTRETA R P X
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Commentary IV
P
On Roots
and

Branches AT -

Confucius said:

ITERARBBABIA—, —EBRE
ERERBIAERE.

“In hearing litigation, I am like others. If

there is a difference, it is that I try to end

litigation.”

ILREEENARINERESIER R,
If people without cause are refused the chance
to bring frivolous suits,

25t]

""" ﬁl IEEE‘%H’EJ
Ha ha, well, actually he He didn't strike me, either.
didn't slander me... Itwas all just a
misunderstanding!

EARBOERIRIBETREIA . XEIHHIE,
Awe will be struck into the hearts of the people. This explains
what it is to understand the root.

20
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t&h
Commentary V

R E

On Investigating

Things and "HAERY) (BRI | BRI

TR RRE RO, BT

Extending The phrase “the extension of understan-
. ding lies in the investigation of things”
UnderStandlng refers to the following: if we wish to

extend our understanding...

co X
.....

RALERRCHAR. RE.
And exhaustively examine its
inherent principles.

HIWEMRHR,
We should focus on an
object,




gL @I PEEGSES

4 5

@ﬁ@?&@ﬁ,ﬂﬂﬁTfﬁ

AR, ) KT HENEAET

Everyone’s mind possesses the ERAINFIERE,

capacity to understand, A\ And every object pos-
sesses inherent prin-
ciples.

ATFNENEANRERBROESR, FARINERAEATIHE
RLERE

It is only because principles are not fully investigated that our un-
derstanding is incomplete.

?
qQ
B

S of 5

— B
----- T it oY = =

Bt (XZ) BA, —CEFEZEMRM 8
Fﬁ]‘é‘ﬂ'ﬂ%‘@, MEXNEE EERAM
ERITHR, 200 LEKIABIRSRR

It is for this reason that the Great B
Learning begins by And not halt his
teaching us that pursuit until he has
for every thing perfected his unders-
in the world, a / tanding.

student must take
the principles of
it that he already
understands and
further them ex-

haustively, %
S S d S —

22
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9 y
/= . BT, £FHAT! BREHECIEY), Tie
%ﬁumﬂfﬁ{aﬁi B—RORER| [ understand! 1 fi- SEBHpP, FHRVRT,
Eﬁ%ﬁ% nally understand! HEEPEHCEI IR

~ With diligent perseverance, one day AHMEEEANEE :

A;ﬁa! it will suddenly dawn on him; He will becosie
aware of the various
' - aspects of all things;
h -

SR & FIEIEE
T AR i
ke ; &5 CIEA
;ﬁ*lz /o %3 = ?.ﬁ,
| AT 8 & e E A8
|i'ﬁ-,.,3';t."$ﬁ" ab el = | bbl gl sl 1-F 10

EIREMNAFNRA TS, BB TTLIER.

And he will understand with all the substance and functioning of his mind.

XAMHFTFREFE, XA RGHIRARE
This is the investigation of things, the perfection of understanding.

23
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Commentary VI
B
On Making
Intentions Sincere

;—;_
[
llll L

=N
iy Tgiee.)
—_—q

“HEE" NEERR: B
CAZHREC .

To make one’s intentions
sincere means to not de-
ceive oneself,

[]
L~

I -
WeC g '
g 1O

ERRTEOERNSIK,
As in detesting a detestable
smell,

3

2EEEFIRE—HNRERL.
And delighting in delightful things.

XA E RS
This is called self-sufficiency.

Eg%gﬂm“ﬂ'ﬂﬂﬂ&, —EE/MER, TE
Withc this in mind, a gentleman must be cau-
tious when alone.

24
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K kRN S

In filling idle time, a lesser man will perform unsavory
acts of all kinds.

7

EIEFERRINAERISECHRE, MEEECHTFL.
Upon meeting up with a gentleman, he will deftly disguise his
faults and exhibit his goodness.

819
ARRABR, FEEMBOMH—I, REES, 18 XRMEPORSE, RaF
A R MiEtE. 0
When people look at him, however, they see right through » ’, So we say that inner sincerity
him, so what's the use? x\\\\\\“ %y ///4 is apparent externally.
% Depravity) =

when alone.

FTLAB FARMAORT R,

With this in mind, a gentleman must be cautious

—FEE/|NEE,

25
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" —MAIRREAIRR, R
BETRBRAIEES, B
TRFEREEC,
XiFrpi!
Be as severe as if watched by
ten eyes and pointed at by
ten fingers.
B8R
Zengzi said:
12 g 13
BHHRIOACECHEFEID :
ERE= |
Just as wealth can reno-
vate a house;
Him

BENAIEECHS
MEFERE .

So virtue can reno-
vate a person,

a 15 FiEF—EBHEIRONB SRR,
BANLERE1ES, BAUFELRT. This is why a gentleman must make his thoughts
Making the mind expansive and the body at ease. sincere.

26
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Commentary VI

AN 22
- On Ordering the
Mind and Cultiva-
ting the Self

K2 A ¢

“BEEEHL NEBRR : VETRE, LHFS
mLE ;

The phrase “Cultivating the self lies in ordering the
mind" refers to the following: When one is filled with
anger, the

mind cannot ti -

be in order;

DETHE, OEBAERIE
When filled with fear, the
mind cannot be in order;

LETRE, OHEABRLE;
When filled with pleasure, the mind cannot be
in order;

27
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4

CRETIRE, OBASIKE.
When filled with anxiety, the mind cannot
be in order.

8
5=
anger
DR, MR, TR, B . pleasure
FERFEER, FFHOF

&S
When filled with any of these,

the mind becomes distrac-
ted...

i
anxiety

------

—PAROAREEE T, HERER,
thEFRNEY ;

And when the mind is distracted,
you look without seeing;

Y&

‘ ;/

A

%%) N

= RS I
ll"l?‘frl_lhlln%llm%uu;\—‘l-{"!ll&

IZERA, iz LKE.

Amnd eat without tasting.

BETHEC

=+ IFAZ 5
kg KEH, tIFFEEE Ly
on't seea Listen without hearing; ;
single thing & I don’t hear
wrong with nyone correc-

ting me...

LA S—EE SRR
AL
This is why cultivating the

self lies in ordering one’s
mind.

28
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Commentary VIl

BEIE 55T

On Cultivating
the Self
and
Regulating the Family

ane®,

!
-

{FEHSRYT!
TThat a boy,
son. That's

a beautiful

el T Lok

1

WY CFHFAEEHS NEE
W 2 —RANTECER
s A, BIROFERD
he phrase “regulating one's
family lies in cultivating
one's self " refers to the fol-
lowing: People are biased
in regard to those they like;

(REEEE) 3 WTECHHEROA, RimOSEH ;
Your jintin‘ o Biased in regard to those they fear and respect;

WFECHEENA, 7 e

ROBEL e

Biased in regard to those S

they dislike; ) W

Hee!
. R gE2E\ WTFECHHENA, HRiEet.
HFETHENOA, RO ; = | it et io

Biased in regard to those they pity;

»
=T
o L

,///.’“
/

7

p——td

That guy’s
philosophy

stinks!

those who express
pride in them.
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“egEAUE RS

I like you, kid, Few are the people who can find fault | 24/07,

HREWXIR, 6 |7 ﬁﬁigéziﬁﬁf
I EE— . e I E SRS
CEhnon | AMEE-TA SURMEBOR |\ OGO | o ke hin b

has many good points
that we can learn

f’;ﬁtnﬂoﬁg‘ftﬁe with those they like... And see the good in those they
that need dislike.
corre-cted...
A
o
- BiEs  “ASBFTNERS/ L Fs, FEECKREMmA.

There is a saying: “No one sees the faults of their own children, just as no farmer sees the abun-
dance of his own young crops.”

e ) 5% B .
SRl G = I~ '%.

e«

XEEN - BECREBRIA, ERERatECR.
This is why you cannot regulate your family without first
cultivating yourself.
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feh
Commentary X

ResTxinHE
On Regulating the Family
and
Governing the Country

1 AR CREIN
ERIRERN RS
Teaching you is worse than ﬁﬂ@fgﬁ“A'—)
trying to instruct Ifhyau can't teatch n’:e,
the populace! Oz’tfl‘g’gg)" l:;w
“AERSEFER NEERR  BeHRAHER

ToF, TRESBBIFEA, BRBHE.

The phrase “Those who wish to govern the state
must first regulate their family” refers to the fol-
lowing: There is no person who, not being able to
teach his own family, can yet instruct others.

FABFREBAELR], SSMRBUETRIEE.
This is why a gentleman can succeed in instructing the popu-
. lace without stepping outside his own home.
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“ogEAI BRSSO 2

- 3| 4
e b -:p‘.‘:. N R
K.
Eh{m&iﬁg%mﬁﬁa Fraternal virtue shown his

older brothers is also for ser-
ving his elders.

HABFEEEE .

W Filial virtue shown his
parents is also for serving
the sovereign.

ERGEED/), HEBERMBERA.
Parental kindness shown his children is
also for employing the masses.

6

(2 - EAR) PR "BFAR, BRRIPECHBTFE.
The Kang Gao chapter of the Book of History says: “As if protecting a
child.”

WROBRAE
3 N IPAR, 276
S =omm, ot
{ A=A T
If you seek to
act with sincerity,
though you may not
completely succeed,
you will not be far
from it.

(7

AR

NI
lﬁi: RBRUANKREXFRFER

¥, a7 !

After all, there has never been a
woman who learned to raise a
child before being married.

o |

/

32
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EBN—REBETCE, CERSE—TERERTER .
Benevolence in a single family can bring benevolence to an entire
state;

—REEBEATAL, HREE— T EXRERTEX.

Yielding in a single family can bring yielding to an entire state;

it
Yielding

11
NEECABRR, B ERNALSLRTAEERT

Likewise, the greed and violence of a single person can bring chaos to an entire state...

’
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12 FrLAS—EiESRA (13

e

SERHL{FF W SHE: - —MAEAUFEER.
SixEL It is why we say And a single person can
’ that a single word bring peace.

Such is the an bring failure...

'0

~\ A‘
i I/III{{(((/QL\E.\\‘Q\\\\ ~ N

%ﬁu%@%@%
T, BUtREH
HERNBE.
Jie and Zhou led
the people with
violence, and
the people also
followed suit.

ZEUEASXT, BE
hIRERT R
Yao and Shun led the people
with benevolence, and
the people followed
suit...

4

¢
‘ees

[HEBCNTHRERACR, EaH
BT, iR F2IAN.

You cannot expect the people tq follow
violence with benevolence.

16




17
FEENER—EAEBCR TET, 4

For this reason, a gentleman expects something of
himself...

5 18

REBERFINGTE |
Before expecting it of others;

*? ARFECRAER, AEB
RIBIAEE.
What he does not expect of
himself, he does not expect
of others.

FEHASE| 20

Don't do despicable
things.

NWRECREVE, DE / BELE, EF

BHSHIALTRE, X ARSI
RS, You must always
There has never been one be thoughtful and

who can teach .
thoughtfulness Of}

toward others

while not EREQINA -

cherishing it He doesn’t
forgive

others...

PR R EREA R
ECHR.

This is why governing
the state lies in regula-
ting the family.
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23

¥ NEPAZR, BIR—HEIFAIX
M, BEIRF—ELHEMARA
The Book of Poetry says: Fresh and ten-
der is the peachLush and thriving are
the leaves A woman off to marry now

Brings her family harmony.

The Book of
Poetry says:
“Harmony among
the brothers.”

_—_._\‘_
/) S\
)
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(05 ¥
R
\ ‘“I\‘“‘"" fae vl '

24

RERIR AL ERINE, ABATIHS
EmA.

Only after bringing harmony to one’s fa-
mily can one instruct the populace.

REZIERSREER, % ﬂﬂ@ﬁﬂﬁgq¥§
Ejﬂlflﬂ"aj’éﬂgj\o ,f e |\ P

Only after bringing har-
mony among brothers can
one instruct the populace.

/i \\:‘ w\(;;
b
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27

(iF2) B . “HpTresBER, JLUELNA
RFRE.”

The Book of Poetry says:

“His bearing is without mistake,

He is a model for all the states,”

D

BEAMEML. F. 7. B6, —17h
MEBHBIANIRE, KB AR,
The people will emulate you, only when

you are worth emulating as a father, son,
and brother,

RIS ER
WARGTRIAE O .
This is why it is said that
governing the stafe lies in
regulating one’s family.

29
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fit
Commentary X

FEREF-K P
On Governing the Country and
Bringing Peace to the Land

112
= N 2 L= N =
o e BReEL NRHAEFH AT
The phrase “Bringing peace to the EIJSL ’ . :
land lies in governing the country” Filial virtue will flourish
among the people;

refers to the following: When supe-
riors treat old people properly...

38
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properly...

When the superiors treat elders

NEHRESRETMEFHBIK ;
Fraternal virtue will flourish among
the people;

LRI A BB TNEERIA

When superiors show compassion to the

helpless...

ARBRBZREEM.
The people will do likewise.

=

=
\:77,7 ”////f

...........

XHZECRALSHENIGERE, XERRRFNERIE
ZIE, = LNAIABRRBN.

So a gentleman has a standard for assessing conduct:

39
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BRI BIRSEENFER TEOA ;

Do not use in employing inferiors;

8 9
ARFRE AN ANENELSE, @
~—{

What you detest in your superiors,

#I.\, N\

Y

)

[
L)
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S
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\Lv/

10 11

B RBHSEEFEERLANA ;

Do not use in serving superiors;

ARRETENATERNFIREE,

What you detest in your inferiors,

13
RN AT RIS, RraL e | s 2o
USSR RENA Za EE  NREN, SRk

What you detest in those before You, do not use in

. ) What you d j } ! in fol-
leading thase bebind yos: 1at you detest in those behind you, do not use in fol

lowing those before you;

40
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14 15
REABRBONAGEAZET, BRI LUE R T T FAERDANA .
What you detest in those to your right, Do not use in interacting with those to your left.
16 17
REERIDDI NG BRFHPEAT, HAAAILAERHRE T TERGBNA .
What you detest in those to your left, Do not use in interacting with those to your right.

18

X pECRARRIEZE.

This is the standard for assessing conduct.

41
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19

(iF2) DR -
MRPEF, RARNRE."

The Book of Poetry says:

“Joyful are the gentlemen,
They are the parents of the people.”

“RIE * 1 ]
20 s?l'i’@.
BEYRTAT, SN
1 like peace. AEFFRBNEBMEBREK Py /l/
ﬂﬁzﬁ}ggmn T f I\ i:
ARFFEZENER To detest what the people B 8\
b ERTRTEM, detest—
To appreciate what
the people appreciate,

XEFNBEFREGEHRNLE.
This is what is meant by being a parent of the people.
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AL, e, B S RAR
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The Book of Poetry says: & %, “Glorious Grand Preceptor
- <~ %, Yin,

hg;f‘;:g;:‘:"them = ZE The people hold in high re-
Majestic with Z ‘:“\ aar

their rocky

guard;

25 26
HEERNARTFERNEE- - MRIFEELT —ClRilTEREL,
Those in charge of a country must be For if their personal biases lead away from the wishes of the people,
cautious...

EBK FABRST .
They may end up slaughtered by the people!
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28
(7F2) it . )
‘BPERLERONNE, tORETREX
—BXERUACET .’
The Book of Poetry says:
“Before the Shang had lost the people’s trust,
They could meet the will of God;”
N
N
~ =
P BERMAMZURTHER, XSRTEZKA
w2, iSR!
: “One should learn from Shang’s mistakes,
‘ S 25 It's hard to keep the lofty mandate.”
[N .
25 %
2o XD m:@ = < fiﬁ:}é&'
30 R - SEERANER, LETRR, HOEERT.
HFBEEXR ; To lose the people is to lose
This means that to win over the the country.
people is to win over the country;
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L BFEEEREE; o ETEE, ABARAN ;
So a gentleman first exercises caution with Having virtue, he has the people;
regard to virtue;

)

34

BT ARAHEHRE L ;
Having the people, he has land;

RELEAAVE

Having land, he has wealth;

XRS5 AT

This year’s taxes!

ETHSAERE, el 36
And having wealth, he has dﬁj‘? e :

ding _ \Spend it on impro-
2: :r';ci ty vements,

BEVENRE, AT, BEEW, B
T RIBTAFHEWLT .

Virtue is the root. Wealth is the branch.
To marginalize the root and emphasize the
branch is to contend with the people and ins-
truct them in ways of thievery.

A U,’
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38 mumgRmesEEER, UAREGEES, 8 (39
PRSI ;
Therefore, collecting wealth leads to dispersal of
the people;

EEEZ MW TR, WAREERR, BRME

SRR o
And dispersal of wealth leads to collecting of the

people.

40 i A AR -

One whose outgoing words are malicious...

".-.e') eae 3
I CEOE X

Ox-=@ x

AIABEREASBEANELIER |

Will have malicious words incoming;

I E T
Likewise, wealth brought in through malicious
means...

LB AR E

Will be taken away through malicious means.
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(92 - BiSR) LR

KA BN,
The Kang Gao chapter of the Book of History

says: 3

“The mandate of Heaven is not eternal.”

RERBHIEGER \ow) ¢
AEBEATLARG R :

This means that if one
exercises goodness, the
mandate will continue.

LY‘&\_\
T

METER, HakEXS,
AeEREX .
And if not, it will be lost.
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47
(B5) LR : o
“BELBLSELFEN, RCEASFEEN.
The Book of Chu says:

“The state of Chu took nothing as precious but goodness.”

48

NED
There is nothing an exile
can hold precious...

BEAFEENEEN N2 !

B - :
The Duke of Jin's wise
uncle Fan once said to

" " <
! AR = .

Qi CE RN EE Y
fEEN.

So he holds benevolence and
renewal as precious.

000,
unn-.l,'\,‘."l‘”

> | 0

e I 1]

g 7 I,'.-|l||' . i5\]l||, 1h
[] iy “l‘l"”‘l .14”’“';4’.'
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‘BROBREARE, FFNE
“Suppose he is open and accepting...

(B2 FER) LK. ‘BRUE—
EF, AABEBEA, M

BB EfbRORREE -

The Qin Shi chapter of the Book of
History says:

“Suppose there is a
minister who is
loyal and honest,
though he has no
other skills,

iy 0B A M E D4

SR RSIE a2 T F R

io :E:;;}'-"r‘..'_'::r:.-.-_:::.--.‘.'-‘?\-'h'
2
PIANEEEAHEE, MEHRWEE ; ‘ARE&MOBRAHE, MERR

“Seeing the talents of others, he accepts them as if they | (LSLEMBH ;
“Seeing the accomplished sagacity of
others, he appreciates it with all his

;};ﬂﬂ‘}ﬁﬂl)\%ﬁ}ﬁfﬁﬁﬁd\%ﬁ, HENMERET
¢ u 7 o:r

“How beneficial it would be to have him protec-
ting my descendants and the people!”




)
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e FEEL WP E LSS

‘Rz, BIANBRAEIFTIREA] ;
“Suppose there were one who envied and hated
others who were talented;

=,
He's
horrible.

I
AP
e T mecssmumRRLL

LTI T

56

BINEBRARE, tRBEaEI ESA,
“Who provided no opportunities for those of
accomplished sagacity;

g,

RIALEFERREA

“Who was truly unaccepting of others.”

"RXMAREIFERAFARR, BREEkET!
“How dangerous it would be to have him protect my descendants
and the people!”

n

BRTHZS, 2
EB¥F AT
There is no one in
this country but me

50
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RAECA, EEXHBESAMABRLE.
It would take a benevolent person to exile this
kind of minister.

60

the barbarian frontier, and I never

! RENERRE, KR
SEEIHEEN .

Get out of here. You're exiled to

want to see you back here
in the Central States, 983

RN, RBARERICA,
AREREITA,
This is to say that only a bene-

volent person is able to both care
for others...

62

7 e TR ARLLAR A
And detest others.

RERAMAEEER, XE2S1E;
It is negligence to meet a worthy
man and be unable to recommend
him, to recommend him and be
unable to advance him;

REARAMAFIARME, K2
I, XEREK.

It is a transgression to meet
a scoundrel and be unable to
remove him, to remove him
VWA but be unable to send him far

o1
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64

EEEAMRKER-

To appreciate what others detest...

65

fRE, —Bx!
Get out of here,

REEAFEE
And detest what others appre-
ciate...

66

IXMUER AR, R

w—ELRIREMS L.
This is called defying human
nature and will bring disaster
upon oneself.

67

P AEE
aEE A
AR
Thus, the gent-
leman knows
a magnificent
principle...

V&& ety 311 7. r

l‘

52

TERiE, —EFIR
AR ; THAUER,
—EXRERR.

He wins the people over
through conscientiousness
and trustworthiness, and
loses them through pride
and debauchery.
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69
S NEGEN | NBEFIAS, HHTRIAD,
He also knows a magnificent principle for producing wealth: If there are many
producers and few consumers,
70 71
A SRR, THAALRIGERARERA
If the producers are fast, And the users slow.

72

EEFR—HEtERR,
There are seven million
gold pieces in the treasury.

IR T o e
Wonderful. XEERNVEREERAT
Then there will always be a

sufficient supply of wealth.

' AL
- SOl
S (VW W, WY
R S5
N N .
4 3
=

I
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FCHETFRHTANEE, KENECH

WE.

Whereas an unbenevolent person uses his

person to develop wealth.

73
CROEEFEEAYE, UAACHIEE |
A benevolent person uses wealth to develop his
person;

74 75

Benevolence |  There has never been an instance where the

{= WRBELEF, TETERFNE ;

superior appreciated benevolence and the in-
ferior did not appreciate righteousness;

SBEIFN P ASTHI8 | And there has never been an instance where the trea-

SRREN;

There has never been a

righteous person who was Sl Treasury
not thorough in his duties;

EREEOME, RETRTEEMREN.

sury’s wealth did not belong to the sovereign.




W1 : NINEL)
EEMAXERFR AL :nan who raises horses

The great mandarin Meng
Xianzi said:

should not concern him-
self with chickens and

pigs;

‘REGNESEAANER, TNFAF. 7EER ;" BEERNER, FUFRERVORE.

“An official so high that he uses ice in ancestral sacrifices | “And a man of a hundred carriage household should not

‘SEAYMNRE, TREETARMYINRE.” X2 —MNERFRUAMER

“I would rather have thieves as ministers than minis- Flat, ROz SOhFiE.
ters who were acquisitive.” This is to say that the state

takes righteousness, not profit,
as beneficial.
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83
REEFDENSRAMYOA, —ESERN.
A leader who spends his time accumulating wealth will
most certainly employ lesser men...
84 ( BERREREES XREEREeE,
B EANAETHHEH No one is better
1B than me at this.
Because lesser men are
good at it.

XEEREMIHRITET,
AET!

We'll never survive this

banditry! We must revolt!

HR., B
ERAZ/\T!
An order from the
king: From now on,
the farm tax and
land tax will each
increase eighty
ercent!

RN

: ~- " aPsy \
(oW, A ¢ 0')) . Lp e S Y
~ %( 1\'.‘-.’ E’f‘» R ' %% Ir;;‘w. R
> Swl) L A0 Nk T "-'\f- ),
e .'.-a.-‘.»nm.i}aafa .ia;.fn\\-nu - At:"ﬂi‘;’) —_—
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88

E! 87, £8

PR T

Oh no! Run for your life,
it's a rebellion!

FERNMSEREE, —ERFERRAR K,
Employing lesser men to run the state will bring disas-
ter and calamity...

Allide!
Get bac /

k
here! P

g xit I
a”é It's too late...

ey S

5 ~ n"’{‘
g \ ) .
NP AR

90 BuREN, B
F3satall]
X REBLEOA, Excuse me, gentle-
HIRBINERHT .

to help.

T RER N ERAR N Gy el e
AR, BEll O\l B Nl
{Z3ARR . ' % I

This is why the state takes
Arighteousness, not profit, as/ ~=I: A
beneficial. X
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APPENDIX Further reading

 BRAMEHRBEEETNE,

P1 (K#¥) FkE(HR) #W—R, WEAREREAFARFN., BAFRURBEF X T thil
B, RREREXFUFTALTFMREEFHEREXR. AIUARBRBR: (A¥), LKZ&H, MW
FANEZN0,” KEE(AEEFA) M, FER(FE) (REBEN(ZT) AN “WHE". FToiE
WHART AR AEHEHT, AE(KEFQ) o, ERBLAMBH. REHERE (X¥) 4%
A BT —F, T TE UL B RILTFHEE; & NRESHER,

WAAE (KFRE)

P2 “WH" ZPEAEZRAFTAN(EE), (A¥) XE “OH” vHFE K, HWEEHT
WREHR: “FTRFE: (A¥) LRZES, AWEANEZTL" FTATAFANEREH, Bk
BzA, ML (E) kX, ¥HLHETER, WEFHEFZR,”

P3 (A¥) zif: AAAME, £FR, ZLTEE,

P4 mifWEhzE, XMGHk#, BHEkE, XTEHE, BHE&E,

PS5 #HAKXK, BHLWK, ik, NLHEL,

P6 H2HARARTATH, £bHE; ShsHEH, EFHR; FHRF, 46615,

P7 &BEHa#, £ELC; REACH, AURAE, RRBREEL, £BEH; RuERY.

P8 MHWMERE, WEWMEER, BRAEVE, CEMEAE, 2BTMEERF, EFMmEE
, B#TREXTF.

s

P10 BEXTUETEA, EREUBA IR, HAATKEETR; HFTELH, MAmE£R,
AZAM.

P11 REHLTRAKIRRY, EEHRE, U2 HE, A “EL", “AL", “+=87
FhM "B RRKHATEZE; ‘" REE “27 1, I (E#) Bk (ERE), RERTHH
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Fo 5TEASW—REZIHNE, B2 hth, WALE. WEWHH, ANRAT “BRHES", KEH
WEMT®, ATHLME, ERENFER,

P12 f#— BUHHE
(FE) H: “FHME"(AF) B: “BRRXZAH”
(Fl) 5. “FHKE.” FEHL,

P13 #- E#HEK

HZ (&4 5. “ABH, BEH, XEFH
(FRiED) B: “fFHR"

(i) B:“AEREH, Le®HF.” 2EETEHFA R

P14 #£= EBLTZEE
() =: “HETE, BRAFLE"CF) =: “BFEFY, FTEB.”

P15 FH:“Fik, ik, TUATFLEF! " (#F) Z: “BBXE, FTEHERHEL" HA
E, LT AAE, ETF#;

P16 M AT, LT#; AAR, LT#; 5EAX, LT,

P17 (i¥) =: “BRAR, RNAK. AEETF, wphiwgd, pEwE,; B4R, HoES; A
2ET, BATES"

P18 wiiw##, #¥4b; wEWEH, a6t; FoMSE, HRb; HoELH, BRNU4L;
FEET, AFES#H, EEREE, RITHTH,

P19 (%) =: “TR! WiEFE” BEFRERMEHRE, MARHEATAHREA, HWUREFEH,

P20 %W BAXK
FH: ik, ERAL. L4, KERAF! " AHHFFABALE, ARRRE; BifbX,

P21 #1 B#YEp
hiEmEK, hEpZEL,

P22 “fiRBmABME, FHREFXh, EHYTEFREL, EACZR, EXfH, AT
W, RAAHE; BTEAXRS, kHoHRRb. RUCKE) ¥, LEFZHNAXT2H, EXE
HewzBWEFZ, UREFHR,

P23 ETHAAZA, M—EBARER, UAHZREREETE, MELILAKRAARFTHE,
MEMAE, RERZEH,
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P24 #x BRE
B CREET %, BHMG. WRIE, wmEEe, kW AR, KEFLELES,

P25 MNAREXTE, RFFAE; LETHERA, #ET#, MHFRLE AZUND, WLEH
Frék, M@ £? WER T, BT, kB FLEARE,

P26 ¥TdE:“tHFH, +FhHte, HTF! " BHE, ®Ek, S K. HETLRAE

P27 #t BEXNHBH

Fiif “BRAEERL” #, aAKANE, WARHAE; AHRAR, WARAE; AHFA, WF
BHE; AFHE, WABHE, OFXER, AFRL, THAE, AU FA %, kil “BAHEE
Hie"s

P29 f#/\ B#EFXK

FriE “FRREBGHRE” #, AZERFZTHER, XARITAR, XEFRATAR, X
FrRAmeER, XEAMETHE.

P30 HEMEEE, TWMepdx#, XTHR., REAZE: "ARMETFZE, Epduza.”
Wi & A, THUFREK,

P31 £/ BFXR#KE
Fiif “BELEFERR #, EXFATH, ik#HAH, £z, REFFHE, AKX TE,

P32 ##, FUFEHL; FH, HUFKL; &F, TUEARE. (KiE) B: “WRFEF." Qi
Rz, BLP, FRR, RAERFOEEE b,

P33 —%1{f, —EX{; —xKib, —EX*it; —ARE, —EEH; ik,

P34 WiH—FH%F, —AZEH, BRAWXTUL, MRAZ; EHMRTUR, TRAZ, HAT
ARERE, TRTM

P35 R%ETHECD, MEREA; RiET, MEFEA, HRFHTRE, ARMEAH, £
Fiho HAEBEFLR.

P36 (if) =: "X AKX, HHEE, 2FTH, HRA.” EHEXA, TETUHBEA, (i)
T "HRUEFR HAEF, WETUHKE A

P37 (i¥) =: “AUFK, EXREE.” EWXFAFERE, iEREZ 4, WEBEEFER,
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P38 t+ BEEFAT
Bl “PRTABEE" #, FEEHRAF, LEKKARXS; LMATRFHE. EAEFAR
EZ A,
P40 Fi%TL, BUET; AETT, EUEL; HilTH, BULE;: AETE, #FUNAMN;
P41 Fi%T4, BUXTA; Ii%TA, #UXTH; RZAREZE,

P42 (#) Z: “SREF, RZRE.” RIFEFFZ, RLFHEBL, WX HRZIKE,

P43 (iF) Z=:“¥HEL, #F5%; ##iF, RERE.” AEELTLURE, BUAXT
BR!

Pa4 (it) =: “BZA®W, mWMEH; NETRER, ke h.” EHFKA, WRE; k&, WKE,

P45 =ZHEFAMTPE: ARLAA, AALFL, ALUAM, AMLHEH, EF 4 4b,; MH
Ko SAEAK, FREF. BHRMRENREK, MEIRE,

P46 EZHFEWMHA, FETAN; HEAAE, FETYH,

P47 (F#%) B: “Ea X TH¥.” #FN/HZ, FEWNARZ R,

P48 (£ +4) H: “REEUANE, BEUNZE.” FLE: “TAXZULZE, £EUHE.

P49 (%) H: “FH-IME, HKsS, ThHE; HOKKE, HoBFER.

P50 AZAH, FTUHZ; AZEZE, ROz, FHEL£aHoH, THEZ, URERFIER
R, WAARR! AZAH, BHUEZ; AZEX, MEXHTHE,; TFHE, UFRERTFIER,

FERE! 7

P51 HLA, &&=, ##NR, F5R+TEH, hEECANEZA, #TA. LETFEE,
EMARSE, wth; DAEMAER, BREFHET, S,

P52 HAZHNE, BRAZRE, REHAZY, BLBLY, RAETHAAHE, LEBUHZ,
HFHERUAZ,

P53 4AMAARME: £2HX, RZHE; hZHK, A2E4, IMERR,

P54 T HUMES, FEHUKRM. RALFE, MTFFAEXEH; RAFX, HERLH4;
AHREYR, FHB#H 4.
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PS5 ZWTE: “BLR, FETHK; RAZK, FH4¥; FRLR, FTHRHZE; 524
B ZE, THEE,” WHEEBFRUFAFA, XHFAL,

P56 KEXWHMAHE, LAMAR; BHAEX, PAIBEAER, BFHE, BFEH, T L
WZATR.

P57 WIEEAFUF KA, PAX hFl4,
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Zhuxi’s Preface

Moderation and Convention

TR “MrZBHR, F52i8E. $&, XTZLE;BE, RTZEE." R MERUE,
FERHAMED, HEZTFH, UMEEF. EBRE—8, THARE, REEH—H. "HZUR
G, BZUBETE. HIKES, EXFt, ELEnRNEES, WEASHZETHRER,

Master Chengzi said:

“Moderation” is to not lean to one side or another; “convention” is to not change from
one to another. Moderation is the correct way of the world; convention is the absolute Prin-
ciple of the world.

BFR ‘AR, FEMHE. $, ATHOER ; B RXT—ENEl.” XREAF)
FIRSERNOEZE, FRMINBATMEERE, MACEEEBRL, fREEF. XAHEHR
H—NEE, PEHFARE, RENEGA—MEE. HRFKALURERNTE, BEkoETE
RIS . CRRELSR, MELIAENFIN! ETEEOA, FARY, Tk, EESL
PRI, BA, —HBEBARTT .

This piece was originally a scriptureless teaching of Confucius. Fearing it would be lost,
Zisiwrote it down and transmitted it to Mencius.

Initially, it speaks of the one Principle; in the middle, it spreads out to the myriad affairs;
then in the end brings them together again into the one Principle.
Unrolled, it fills all directions; rolled up, it returns to hidden secrecy.
Its charm is limitless; all of it is substantive learning. A good student
will play with it and learn from it and thereby gain from it, then he
will have something he can limitlessly employ the rest of his life.
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1
Kin Zigtk
Moderation
and
Harmony
TREF ARSZE

What is endowed by Heaven is called “Nature”.

IRE A EHAHIE .

To follow one’s nature is called the “Way".

BIRENARTRE, HEHL. A ‘
To cultivate the Way is called “instruction”. JZ/F\’E’:EEH ZUWEX%FH"JW!
WMRAILBT, BHAFREET .

The Way cannot be abandoned for
even a moment; if it can be abando-
ned, it is not the Way.
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5 6
; S EARFERIM A EETRE.
;ﬁ,ﬁgjf !ﬁf{?ﬂ%ﬂ%ﬂﬁiiﬁf}fﬁiiuﬁous in Anxious and apprehensive in places where he cannot
places where he cannot be seen, be heard.

REHRELES
e RAH AR EREN.
GFERIRG 15 mOre Fppi- Nothing is more obvious than the subtle.
rent than the hidden,
9

FLAB FEIRAL B RliEE

Therefore, the gentleman is cautious when alone.

%QM s
;“- —\\\ﬂ :
W = ’55% 7
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10 11
ERZROBR, ELARDE, WET ; RS P
s : : P BERILE, BEFHE, WM.
3‘;:; ;'t:’z:e before emotions are expressed is called “mode Wies 1he3bee cxpressl i ¢ Sokderate

fashion, this is called “harmony”.

12

F, BX T EMERNKE ; M, BATAAIITHIER .

Moderation is the great foundation of the world; Harmony is the traversable way of the world.
14

BERTELREFHNES, XILEITREEN, FYE
AIREERT o

In moderation and harmony, heaven and earth are
stable and the myriad things flourish.
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The Gentleman

and
the Lesser
Man
AFR
Confucius said:

——
3
-

-
A
CA e
.
&5

BRI EFRIER

A gentleman is moderate and conven-

s

CaraiumEme
riidm,
l'lr';" d .‘.':llll

R B RALRES
AIRARBRBRNS
g1y iy

INABYFRAE B B
BRPEIEE
A lesser man defies
moderation and
convention.

T

1%

BFZHLBEE TR, RRE TR
ETHiE, TIEFK ;

The reason a gentleman is moderate and
conventional is that being a gentleman
he can always abide in moderation;

INAZFRLAER TR, RENAFRKILE, FERBER
B0, MERAR.

The reason a lesser man defies moderation and conven-
tion is that being a lesser man he has no inhibitions.
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hENEE, HREEZXN!

FFJ%E%%%Z How perfect are moderation

and convention!

EEBFREA
Long

Absent

AR

Confucius said:

R
LN =
. —

g '
AEAIRETRER, EERAT .\ T3
Yet it has been so long since more
than just a few people could apply
them.
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Following
the Way

e

BBRNAXS FREXER, LIANMEEERT,

)
The intelligent pass over it;

T~
AL

L PR RIS T ol ~
AR RARI TS AR S

FEZEZFTLATEEET, BE
ZHMEHRRT!

The Way is not being followed.

This I know.

Confucius said:

MAMPARERE, FHEEHET.
And the foolish do not reach it.

FEZEZ LA, RES
FEEERT | BABRARII S
T, MREAENADETE,
The Way is not clear. This I
know. Worthies surpass it, and

incompetents do not reach it.

SFRANSRIKIES, (EH kRl
[FREREHIROA, HEEZ D '
Everyone eats and drinks, but
few are those who can know
the flavors.
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EHAT
RK

Failure LFis -
of Confucius said:

the World

PR ZERAREH TT R TIE?
Alas, how the Way goes unemployed!
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RERAEBHNAR! A= X
ﬁﬁkﬂ“ﬂ'—? Shun was a man of great R
Shun A7 - understanding! i
Confucius said: s

=i, NEREEFNLILHE.
Shun loved questioning and taking note of ordinary
answers.

He kept the faults of others to himself and

4<§@w 2%
= /d

RRAZRIALE, EHAFRNFL.

praised their goodness instead.

LT

4  FHERCPIESARMLATS, REPERTTR. XHeRZ LR

PFRNEIEIE.

He took into account the extremes of viewpoints and employed the mo-
derate position with the
people. It was this that
made him who he was.

ERMEVNR, B
MIEEMR, AREEL
FEMLERE, LRk,
—In seeking the middle of so-
mething, you must first know
the two extremes, then you can
evaluate it and employ it wi-
thout bias.
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AEHETFH A7 -

. Confucius said:
Wise People

Practice What
They
" Know

e

AIZMARANA, JURFRRHIERTT -

Yet they are driven into nets, traps, and pits not knowing how to

avoid them.

AERRETEE,
FREFBE—1BAIRE,
Yet in choosing modera-

tion and convention, none
can maintain them for
even a month.

RATT!
I quit!

T EAERRE I
Everyone says, "I am
wise.”

3 [ #BABHECES
Everyone says, “I am
wise.”

KA ASSIETEL
BRTAL, (BmEIREEAE
A EEBIESE T, MBBEmA RENTT,
TRERREEN,
—Everyone knows the benefits of mode-
ration and convention, but no one is able
to practice them. To know the benefits of
something but not practice it cannot
be considered wisdom. £
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Yan Hui

Chooses
the Middle
Path

[HL \||,
Wil IR UL
\|"| Ml fﬂ s
1oy h'll!. 11
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iy

BRI, BEBEEEN
e,

In his conduct, Yan Hui chose

moderation and convention.

AR
Confucius said:

SR —MNFANEIEE ,
RBEEEEOE, Bt
FERET .

And whatever good came from
it, he would hold tight to his
breast and not let go.

AV EROE Y
vaiuaiaimsan R

74

NEEEZH, TE
FEX—ME—FE2
B, OMBERETX,
TREMRSFE.
~ When you see

a scene of perfect

goodness, hold to
the unique and per-
fect principle of it.
Then your mind will
be at ease and no
improper thoughts
will arise.
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AFi
RTFERBARKA, DAILLBGRAF |
Confucius said:

The states and families of the world can be
at peace;

AT K

Impossible

BEERBAAR, DBARRHETT , ikl ©
An aristocrat’s salary can be given up; TIDEMARER], EABAREIURIE ;
A sharpened blade can be walked on;

TZEECKRTE, Hragmen | TR

But moderation and convention cannot be EP ;h 5

managed! ' BB ER R UIAIRENS?
XRAREEEZ, BETRN
Fifl.
~Is the middle path really so
difficult? It's just that the in-
telligent pass over it and the

foolish don’t reach it.

75



v
s

g R RSSO

?_%I‘ﬁ] “gﬁ”
True Strength

1
BT RE?
What is
strength?
FElaHL AR -

Zi Lu once asked Confucius:

\\\\\

4-’,4'11‘-1 Amna—

ARERPHBEERBA, FREA
FIHAEE, XERTARREE--
Southern strength is to instruct with
gentleness and generosity and to not
avenge wrongs...

EFHETIE.
The gentleman
abides in this.

- B J
HOsRIR? b5 A8
g? ER{FECHER
5&E?
Southern strength, nor-
thern strength, or what
you, yourself, mean
by strength?

) )

RIR, XRALHARGEH-----
Northern strength is clashing
metal and leather and
dying without
regret...

#E7), BER, USERGE o
\

lis=H

this.

ERFIOARPLT

The brute abides in




Wl IR A ¢

true strength!

THEZEMAMREE, XEEEH!
He stands in the middle and does not lean to one
side. This is true strength!

R

P

it

FLBFHISHATAERES, XEREN!

So a gentleman is harmonious with others but is not led astray by them. This is

;

B

A

BRI, THERE
B, XEEER

When the state is prosperous,

he doesn’t change his frugal

ways. This is true strength!

2T

FHET, XRREN!
When the state is wicked, he'll
die before compromising his
ethics. This is true strength!

%%Ew. g%mz\-‘&ﬁ—d& B

77

SMEERRSTH

BAEEEE A

RRER, FENTA
REIEA%SE!

— Strength that is fierce
and contentious is not
true strength. True
strength is decisive,
tolerant, and uncompro-
mising in ethics. v
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1
BIAZ
Confucius A
Wéuldn’t Do Confucius said:
That

BRI, HEEREIRNS,
kEtES, EtthaB ATRES,
HEFSXHN
Future generations may praise certain
people who pursue the hidden and
practice the bizarre, but I don’t
do them.

BLEFEETEIEEY, £F
HERELT, HEFEPLA,

There are gentleman who try to
act in accordance with the Way
but then give up.
I can’t do that.

Y  BHKEETG, DERELKR
: BADEERES, RREZAS6HS

escape the notice of the world, still
O\ they have no regrets. Only a sage
can do this.

2,
There are gentlemen who live by mode-
ration and convention, and though they

AKBERZ =MEIRK,
MIRBBHRK, T2
fRiR X B ENIZR G R
A, RRRREZIER?
—A life of moderation
may not attract atten-
tion, but in the long run
it is the best way.
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BFziEdmbs
The

Simple-Minded
Couple

Holf R AL ¢

g§m¢52@,mﬁamrx,$wm@

The way of the gentleman is broad yet
subtle.

< s
R R F T T LT Tr et ey,
o A wiiis e is e e T A
A eaagras: q‘q‘l'li ﬁ:" AR AR e
BRI IR R LR R Y
T T oo AR KON W

PEFHNBEEA, thelLUNE.
A simple-minded couple can unders-
tand it...

3 4
AEAERERC AL, BREALEE | HESYT, METEFENXG, B
FHTERIHETS - PJLASEAT -

But even sages are unaware of its full An unexceptional couple can prac-
perfection. tice it.

JEREZAL, RREABSEHA
FRIES T

But even sages are unable to prac-
tice it to full perfection.

S| EBXFHNEE, FMERTHRGR,
=EAEEMERN! ERTATEE, FH
| F. FHEEREE.

| —In understanding and practicing the
4| Way, there are different levels of
| accomplishment. All we can do is
| proceed according to our
own abilities and strive
for perfection.
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BTUANEBA
The Axe Handle

1 " -
BEBARTHY--
The Way is not distant
from people...
FLFR
Confucius said:

e & I ¢
'''''''' e T 1T 11 0L )
------------------- aRhRe

It is how people practice it
that distances it from them.

.....
o't

‘.
IRITYYIA

BRARLARZER .
You can’t call that the
Way.

BRFhA| Bt F R RRBILA
The Book of Poetry says:
} Hew a handle, hew a handle.

(42 )i - BN BB




O R S

SEREWEHIFHAR, MNEREE,
EERHEERE, IBRREERN,

If in making a new axe handle you don’t
take your own axe as a model, you
won't think there is a model nearby.

B = S

AfAAEARmEBR R
‘vesaasa diIABIAMBBD

#44440as0augaRRRRRABE

(EHAE. °

Q) Therefore, a gentleman takes his own

Gy Person as the basis for instructing

and correcting others.
'Ar;i;‘};':......:.-.-::::rﬁifi?’:‘ﬁ‘éé‘é?ié
EHEIRSZECRA, 8

REhEZERET . REsAMZFEEBmECAR
Conscientiousness and BN, RENZFRIAZL.
thoughtfulness are not far @ Do not treat others in ways
from the Way. that you yourself dislike being

treated.
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EFHNRERLE,
HAERBIAR] -
The Way of the gentleman has
four components, and I have not
been able to perfect a single
one of them...

R FILFLAZERE, MEE
CIRE—HE

I have not been able to serve my
parents as I expect my children
to serve me;

73‘

FRFEUREE, MEB
CRBET2ME ;

I have not been able to serve
my sovereign as I expect my
ministers to serve me;

$

11

FIRTHLAES, MEECR
BxeME

I have not been able to serve
my older brother as I expect my
younger brother to serve me.

&.\r__

Fratemal Virtue

B3k F BR &% KL% SE b LAME,
mEBCRER2HE.

I have not been able to treat
my friends as I expect them
to treat me.

i

Trustworthy
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14

16

TRENBITRNLE ;

In conventional virtue

FEHEDKER ;
In conventional speech
be cautious;

BB, FEA
RPEM

If lacking in some way,
don’t dare force yourself;

BERNEIE, BF

R,
And if having gone too far,
don’t dare continue

BERE, BEE—EFH

frAREEHTIR?
In speech be aware of actions; in
actions be aware of speech. A
gentleman must be candid
with himself !

---------
.................

83

BTELICZD, BCRA ;
ERRELIRAZORRES,
HEERET .

—As a gentleman, you must
treat others as you would like
to be treated and criticize your-
self as you criticize others.

s

’
’

’
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BTRENmiAT
Acting the Part

EFRIAEE AN E M RAZ A0S, FREMADLIMIZE.

be outside it.

A gentleman acts only with regard to his proper position and does not wish to

AL N
If he is wealthy and presti-
W gious, he acts so;

RERBMIBN, FHHRELE
(IFRROZISRE ;

If he is poor and lowly, he acts
s0; :
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Hl R A

GHEFIKAOMEGL, FRMGRIKIBAFTROZ SIS |
If he is of a foreign tribe, he acts so;

REBHERN, FABREFIRZEHE.
If he is in great difficulty, he also acts so.

P 27 EXT
2 . LA~

EFFERS, TEAEMAMHREEN.
A gentleman is self-fulfilled in any situation.

ISR SITRIN |
{EfuR st R AIRTE).
BFNefUritERaes
B, MtAoHE.
— Being honest with yourself
means accepting circumstances
and acting according to them. A
gentleman can act naturally
and be content anytime and
any place.

Zrlears
oo e TR AT =
72 S
e, Zyanaae: &
TILETaan NI
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BTREEUSG
Fate

S, -)&
“L’;\\\\.\:’a’é &7, = _\ e e N

e

.\\\\

RAE R REUBTE FRIOA, RE B
FRAZHE LRIA . e Wid

In a high position, he doesn't of-
fend his inferiors,

In a low position, he doesn’t cling #*
to his superiors.

2

IRESCTINBIALREX, BABEHATR.

He straightens himself and does not make de-
mands of others. Therefore, there are no com-
plaints.

ERREX

As a superior, he does not decry heaven;

TAREEA

As an inferior, he does not blame others.




L
- 4,

FLUEFROFSTHERM, UF
K.

Therefore, a gentleman calmly
maintains his position and awaits
fate.

6

MAARBLEE, ERTEER
SIS IR

While a lesser man goes to
dangerous lengths in pursuing
fortune not meant for him.

HEREEFRANEE,
Being a gentleman is like
shooting an arrow...

Fiaiy

§7°p, RS

, REEGE
CHITIXASF .

If you miss the target, you seek
the reason in yourself.

B8N
TUERAN, 76
IRRIEZATIAA 5 /DAY
TRiE%, BrkEZLER
LA, KMTABERIA
—Only by accepting fate can a
gentleman live naturally and
without worry. A lesser man
doesn’t understand circums-
tances and so is forever taking
chances on fortune. And when he
fails, he complains to heaven
and blames others. (=)

=7, ‘_‘ S
2SS PR
NASmEmLEAERT e s nms

’
’
‘
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’
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HIREHR
The Family

T g R A A R S S A A 1
RS My USRS ML Sl B g 3 g = e LS .
RS AA 0, EFHANES, HEETENELRS

Ger The way of the gentleman is like traveling on a long journey, which be-
gins nearby;

ol ® [ 9 |

=¥

PIO T

0000

REES L NELRE—,

Like climbing a high mountain, which begins in a low place.
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3 4
(52) iR - . -
27T, BB, | o
The Book of Poetry says: Like the strumming of lute and zither. F
In loving union with wife and kids, >

5
TEBERE, HRHR. fEAREORERIR, (E(FORFRE.
Brother and brother stand together. Joy and harmony forever.
! i & g
N : I WA
Won't one’s parents be pleased! ﬁ%’gé%%ljigéﬁ;
e ft\i?lllﬁ%ﬁ}ﬁ?'}
3 = The foundation of the family is
il;?gﬂ%%f&s aid: the husband and wife. If they get

along well, then the children will
be happy and the family will be
harmonious. And of course
the grandparents will also
be pleased.

— .

eTeRaAREEARIILLINLL Cw

................................
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1
Rz hiE
Gods and
Spirits
AR
Confucius said:

REMERENY, TERART!
EEAM, FEXLHE, BREEX
iAE, BREAFENENAR
BIEF

Abundant is the expressed virtue
of gods and spirits! Though we
look but cannot see it and listen
but cannot hear it, it is the indis-
pensable substance of things.

FEXTHA, mHAB)
FEEFOKE, EF7
e F1Eo

q It causes the people of the
2 world to purify themselves
8 and dress in extravagant
#4 costumes for worship and
vy sacrifice.

AR EHEAEREORS, FRMELRLE, HRHESNER.,

It flows and courses everywhere, as if just overhead or just beside us.




(F2) LR . |k, RFTRBUEN,
ARJAREA !

The Book of Poetry says:
Whether gods will ever show
We will never know

Much less hate for being slow

EHNSARERAN, DNBEE,
@%Ei%ﬁ%ﬁ$%ﬁﬁ,ﬁﬁﬁﬁ
!

Such is the manifestation of the subtle,
the unobscurable nature of sincerity!

DPFENR RN
L, BARAHSBAEE
A, DPRERS.

—If you possess a kind
of piety toward spirits,
you will naturally fear
doing wrong, and no
untoward thoughts
will arise.

A
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HHRF

Greatest Filial
Virtue

RER M AZENAR!
Shun possessed great filial virtue!

FLFIR

Confucius said:

2 ORI REE T A,
He had the virtue of a sage,

IS REEE TXF,

The honor of an emperor,




SR RIEE A

HRERESEM, FFMKERTRAL

Temples worshipped him and descendants remembe-
red him.

Mgz K, HEAOME.
And all the wealth within
the four seas.

FIABARHOA—ERIEN, —ERIER,
—ERHXS, —ERIEE.

Thus, great virtue will necessarily have its sta-
ture, its emolument, its fame, and its longevity.

FLARTLAGAS RIS, B
BRI ERT .
It cultivates what can be
harvested and topples what
is leaning.

FALXEER 8
W, —EREN

MRMERFE.

In producing all
things, Heaven
provides accor-
ding to one’s
qualities.
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(52) 0% . ERMASNEF, BEENES,
BaTk, Bu TR, LIRS EXGSIMER,
TXRGHAM, FAMEARGES.

The Book of Poetry says:

Good and happy gentleman
With glorious abundant virtue
Suited well to lead the people
With salary received from Heaven
Diving protection through the mandate
Given repeatedly by Heaven.

FRUABAENIA, VAR
T e o
Thus, the one of greatest
virtue receives the mandate.

a )

REBHTIE, BATHE,
ARTR, EAREMHN
ROMBEENE, X7
BAZ.,

—Someone who executes
the Way, contributes to
the country, and extends
virtue to the people
causes others to praise
him and honor his pa-
rents. This is great filial
virtue.
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REMENA, BARE

1 BXEIE!
AR Perhaps King Wen is the
Confucius said: only person who has never

Tt N
King Wen

ﬁfﬁfﬂﬂﬁ@ﬁ%' BRIM King Wu inherited the work of both 47/ Wang i and King Wen
o)L+ 3 KRBT, JU | and won over the land by /

e destroying the Shang
FRETRBELR. dynasty, thereby completing the ambitions of his father and

N He had Wang Ji as his father grandfather. \
and King Wu as his son.
Father began the
enterprise, and son
continued it.

FREHTXT, RAXF, ABXT
MUVE, JEZRENSE, FF
ORI RIHZERAL

He has never lost his fame throughout
the land because he had the honor of an
emperor and all the wealth within the
four seas; temples worship him, and
descendants remember him.
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1 REMEARRK THEMHIRER ZEMAR!
Oh, how King Wu and the Duke of Zhou were
accomplished in filial virtue!

¥ZF
Perfect Filial Virtue

Fig%, MEsREANES, STRTARNELRE! A
g

2
A filial son excels at continuing a father's ambitions and completing his ventures.

NN
\ .( 2

O
Salls \
‘ S ==~ S
. s O
ENCERENEE, BFEE, FRIIFReE, RREHET
O\ 7 ERKIR, HENERIRY.
s 7 In the spring and fall he decorates the ancestral shrine, lays
7 out the items of worship, displays his ancestors” clothing,

and offers the appropriate food.
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4
FESENILT, REEEREE,
BB FIMERFFHES ;
In the ceremony, all descendants are
lined up on the right and left...

] 6

§ DESEHNRE, REUDHZ
RERIRAE 5
They are put in sequence of cere-
monial duties according to their
abilities;

REBHAN, —2ELMHIEE |
They are put in sequence of rank according
to their status;

FHNSEFEEKE, REEMIBEER L
FipzE ; RN, ARG EEN, 2ELSSIERKY.

The inferiors toast superiors in accordance Aiid seatine orilerd d i
il iiete TonoTnsss: nd seating order is arranged according to age.
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HEERMEHNMA, BEE 10
FIFEENA, ZZERNG
O 0 NEESMERT—H

& Honoring what they ho-
nored, loving what they
loved;

HAETREM, TEENLN, BXE
NER,

They step into the position of the for-
mer kings, practice their ceremonies,

and perform their music...

11

ERPHNES, IREEE—#, X
ERRZAMRH.

Serving the dead as if they were living,
serving the perished as if they survived.
This is the perfection of filial virtue.

12

FRWPAT, RAXE
ZLEH.
SHEBALT, RAXRE
£,

The ceremony of sacrifice
to Heaven and Earth is to
serve God; the ceremony
at an ancestral temple is
to worship ancestors.

AERRHR A MATAL A AR IR
REN, BAnEERNEEEEC
FERNBHT.

For one who understands the sacri-
fice to Heaven and Earth and the
significance of the autumn ceremony,
governing the state will be as easy as
looking at the palm
of his hand.

\‘H,’

ZNBGHAR
REFEENC, TEE
BRES, TREFMA

HNE, TREZ.
—Filial virtue is not just sup-
porting your parents and giving
them a proper funeral. It is also
continuing their enterprises and
completing their ambitions,
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FBAEN

Good Government

EZNABEZ
8, AR
Duke Ai inquired
about government.

Confucius said: D

XE, REBEN o
5k, BCBER o

The methods of the
government
of Kings Wen
and Wu are
recorded
on wood and
bamboo...

(et
e

QRS XFPEGEARESERE.

But the government only lasted as long as the
two kings did.

3 fBfiBET, RMERBERT -
When they died, their government perished.

LU\BE 5, Eﬂ&ﬂ
iﬁﬁ“ﬂiﬁﬁ ;

To employ people in
implementing the Way
is to speed along good
- government;
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5 LA KIE. 3
Just as to employ soil in raising plants speeds [Nz A
along their growth,

FTAABZBTETREIA |
Thus conducting government
lies in personnel;

8

ting the self;

MEANGEETERES |

Selecting personnel lies in cultiva-

CABEZ AN, MR CHE
HORE I .

With good people governing and
o\ opinions going back and forth, it is
LTSN like the fast growth of rushes and

reeds.

EESVIREEX FALTHGEN ;
Self-cultivation lies in the Way;

10 BEEWRKERDEFRNEAEN 7,

Cultivating the Way lies in benevolence.

BETAHEZET, ABEHEZIA, B)
KEA, BANENSERE.

—One whose virtue exceeds ability is
called a gentleman. One whose ability
exceeds virtue is called a lesser man.
Conducting government lies in personnel,
and selecting personnel depends largely on

100

one's virtue.
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4
Benevolence Is
Human

FRg(-, MEAMPEARES
HEE.

As for benevolence, it is based
on people,

2

LEFRBCHFRARNERK,
And in it, one takes loving one’s family as most
important,

FMBX, SEEEEE, LBHRAAREK,
As for righteousness, it is based on appropria-
teness, and in it, one takes honoring the worthy
as most important,

4 [ FEFZATESS, BHBET
( BER, AL,
Propriety arises in differentiating
the love for different relatives and
the honor held for different
worthies.

B (AR THIES. BTILYIR)

35| | A REATIEIRRIFRE, FrLARIZY
4| B, IEALRRL.

| —The fundamental meaning of

propriety is in suppressing emotion.

|| With it, benevolence and righ-

teousness are adjusted to perfection.

That is why it is said that virtue in
eneral cannot exist without
By propriety.
)4
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h BE
The Five
Relationships

Sovereign and minister

'
Father and Son

S
¢
3 4
x4 5 AR
Husband and Wife Older Brother and Younger Friend and Friend
LS

XOMXERER FAR
RAMCEXE.
Properly executed, these five re-
lationships are the world’s finest
instances of achieving the Way,

102

ARERGFRIBANAZN
=hiE, XRMMEEERN
BERERETE.

~These five relationships
are fundamental to peaceful
coexistence among people,
and they are based on bene-
volence and righteousness.
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kL
An Ordinary
Genius

BRALSES, X
ERAE T LA LRE
B

Some people are
born with unders-
tanding;

(t

2 BUARZTFIMAE ;

r)\

ANa

Some people study to obtain understanding;

BLEANNETENERARTHE
Some people obtain understanding only
with great difficulty,

:

Sesmans |, Al
Hrme 7!
Ha, ha, ha, we
all know that.

\

~

AR T JEBRIERT ,

AREB—HT .

But once the understan-

ding is obtained, it is the

ANERRRESE, 8
298N, BBRHAHLEER
KEABZIF—T.
—People are born with va-
rying levels of intelligence,
but through determined ef-
fort, an ordinary person can
be on par with a genius.

’
’
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The Three
Qualities

8 1) R Sk 2

nearer to understanding;

e T—aE
1 [EEWSSIRELRT. 2 o/ ERERE
One who enjoys learning is e . il

-~

does good is nearer to

I understand
that I did

B ARENE
EE7T

And one who unders-
tands shame is
nearer to

MEX=H#, FaLA
EEEEEET ;

One who understands
these three things un-
derstands the means by
which to cultivate the

self;

........
fean

g%ﬁﬁ@%@%,ﬁmﬁﬁﬁﬁﬁ

One who understands the means by
which to cultivate the self unders-
tands the means by which to govern
people;

METHEERA, HAE
SHAEX TERT

One who understands the
means by which to govern
people understands the
means by which to govern
the states and families of the
world.
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h&
‘The Nine Steps

IRIAEX NERE LS
BARAGEN, AHR---
There are nine steps in
governing a stafe...

EA=1=1=
Cultivate the self;

e ANISAA SRR -~

A, N
T T T e T X
T 131533

EEEA ;
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AR

Respect one’s high ministers;

PRMESE: ;
Sympathize with the officials;

7 8
ERUT % :
Care for the people as ﬁiﬁﬁ}fulsl,cﬁls'
~ one’s own children; ’
1|
[ |\
N
NNEN K et
¢ v
o > %
v N
KA % —
9110
EFTSABEA ; LIRFIEER ;
Be good to people from far And show concern for aristo-
away; crats throughout the land.

g | | &

Border
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11 12

RUBiAES, [EEMAEL; REERA, NTEERAEER

By cultivating yourself, the By honoring the worthy, you will be without
Way will be established; confusion;

13 enym| 14
RTIE BALMKES, ISR ;
——

Tan's otir By respecting your high minis-
ters, you will not be led astray.

RERERIR, (RRHHARE

R

X, father and brothers will have

4 king
no cause for complaint;

=101
He sure is!

REINIES, AE2TRLENIRY | REERIT, REHREHENRAE ;
By sympathizing with officials, capable officials By loving the people as one’s own children, they will
will repay the favor generously; encourage each other in loyalty to you;




“ogEdR W RSSO

17 SRREMTA, BEROVERERT ; éé//
=

By welcoming all skills, there will be sufficient

REEFEAIA, MHRAZREKEMT ;
By being good to people far away, the four quarters
will turn to you;

RERITFIEER, XTAMBERARRT
And by showing concern for aristocrats throughout the
land, everyone in the land will hold you in awe.
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1 Hardann o N
I ) I tahanen (EOFE, EaEEEHTAY, RE
ﬁm]i’ T&D’U% ¥y Ag‘i"’é % %?ﬁt%%ﬁ&o
The Importance : »u‘-ﬁ-r?-f.-.fr 2 In any matter, if you have prior pre-
. PPN ;—' paration, you will succeed; if not, you
of Preparation AzHREIS) will fail,

=
2 SR pEeses, | 3
dliiah SN WEEERE, RS
THA A e sR ST j_}fspeech o If behavior is determined beforehand, you will not
s 1%; 3RS QF determined befo- encounter difficulty;
T3 3-;13- rehand, you will
) P not trip over
' your -
words; ~

NN

S

S B IS,
HEEREE, 27
BSRIEETEARF.
— In speaking, one
must be sincere and
faithful; in acting, one
must be cautious and

BAMSEETERE
W, FAREFTRE.

If the Way is determid
ned ahead of time, if
will be infinite.

THSEEEE, B
R ; =
If action is deter- &<
mined beforehand,
you will not end up
embarassed;

these, you will
always benefit,

X ,'-v';',, ) T
WA R
RN
\n\‘.,\\' \\.\\“\‘
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QMETN, AR LRIEE, RELEAR.
If being in an inferior position you do not receive the confidence
of your superior, the people will not have good government.

7 % 2]
There Is
a Method

S 1
B LENEEE 213 AREAEERT
—EGiE. FREREER?
There is a method to If you do not have the trust of your
obtaining the confi- friends, why would your superior
dence of a 7 have confidence in you?
superior. ¥THy
;Jj
y &
|
N
EERRMEEE— 415 HCRREHBAZIRT
ERHE. BRESEEHR?
There is a method to If you do not please your
obtaining the trust of parents, why would your
friends. [friends trust you?
f
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EEREESEHE,
BB REBZIRLB T .
If you are not sincere with yourself,
why would your parents be
pleased with you?

ZIRLBREL AN,
There is a method to
pleasing one’s parents.

O S A

A

(L L A B 0 Y

\ G

ABEHSEREN
A

There is a method to
being sincere with
yourself.

BRTBEREEZME -
If you do not have the cla-
rity of goodness...

10 HBE St aE
BHET .

How can you be sincere
with yourself?

EBET! W FRF
B, T&hix, _ERN
RE, ZHFA. 7ES
:3EEpal
—Sincerity is not a

means or a method, but
the basis of virtue and
the motive for doing
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AR

Sincerity

of Heaven.

B, RAANRE.
Sincerity is the Way

s L
= \\\\\\m

LA

A
@l

|,
R
ACAB NG CECC

3k, RAARSEI,
To act with sincerity is the
Way of people.

W REEFERN
. QAAE, Me
BETS: - BRI
KENER! A, BF
LAARR?

— Sincerity is the
uncorrupted Way and
it is manifested as the
movement of the sun
and moon, the changing
of the seasons, etc. So
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Sincerity and
the Sage

FRBEMIEE ;

It is attained without contemplation;

-
T2
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P, RIIREMES ;
Sincerity is hit upon without extra effort;

i

—# S TER, XR
BEAAHEE,

It comes with natural ac-
tions; it is essential to the
sage.

FmBLiE i, BRBEREEZEMET A

ATLASE] .

One who acts with sincerity chooses goodness
and stubbornly maintains it.

8! FTEARRE
EERRIIK! FME
ZERFRIE! AIFE
RItE B !

—Only a sage is naturally
in accord with the Way!

Average people must
choose goodness and
stubbornly
naintain it.

’
’

’
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1
. [ BHFES
A—‘ﬁgzaﬁz Study extensively;
Perseverance
A~
LN ]
=
2 pom. 3 4
s BEIEE BEEHS)
1 ’ Think profoundly; Differentiate clearly;
 Long
43 Short
J A
= K Big
& /\ Small
Y Good
3K Bad
& High
T Low
5
CRISEST .
And act in earnest.

If you have not studied
it, or having studied it
have not been able to

learn it, do not give up; Y
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7 8 9 BRIFEFHH, BEHWMLBELIM
BBH, B,

B3R, BEafeBaEE, B5 BRIERIE, BEMSEEEE, BTG If you have not differentiated it,

i €3 If you have not thought about it, or ha- or having differentiated it have

If you have not inquired about it, or | ving thought about it have not compre- not made it clear in your mind,

having inquired about it have not hended it, do not give up; do not give up;

understood it, do not give up;

\

&)

11 12
BIEFLIT, BLAMEBMERS, | NAFBRETH, BFFe—BE; | JAFTERETH, BFE—FO.
BB Others may learn it in just one effort, | Others may learn it in ten efforts,
If you have not acted on it, or having | while it takes you a hundred; while it takes you a thousand.

acted on it have not done so in ear-
nest, do not give up.

BPEEIRBOA, BEE
2,

Even a weak person can be

Wi
i ".",'ll‘. I";l,l"
it

REREBXEFHY,
MERTEAD
| SRR ;

n“‘”

BIHA T B
GESCTE
3, FEBRR, 76k

" If you can do this, A3 XTRBaEH
even a simple- &£
@3 minded person —Success comes only
can be intelligent, through study and
' effort. There's no such
thing as a free lunch.

13
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RIE, B
Sincerity and
Understan-
ding

S

REEMEABOEE, XIEXE.
The move from sincerity to clarity we attri-
bute to one’s nature.

77\
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e B
T a R e EAVAARARRNTIN T N
RN

S

%ﬁﬁﬁﬁﬁﬁ?m, XAFARE
The ;nave from clarity to sincerity
we attribute to education.

WA .

With sincerity, everything becomes clear.

EABEEEEDREME T .

When everything is clear, one can act sincerely.

ZgpA, BOBRERE)
BRAEIM, TRABHE
HES.

— A sincere person is not
blinded by selfish desires and
so can see the world clearly.

Education also teaches us
;i to see clearly, and seeing
15| clearly, we understand that
aneﬁty is the best waU

q P
,.\\\‘L”/\\\\\ ZZN\2r ‘7"—‘-9__" S

i N P




’
‘
’

’
’

AN S

1

BEZHNEA, THRECHFM.
I}E%‘Fiﬁ Only the most perfect sincerity in the
world can fully develop self-nature.

RE/ TR

SRACHAY, RERE

Acting From I
One who can fully develop )
Self-Nature his nature can fully unders- HCRAZE.
tand the natures of others.

%gﬂﬁ%%$ﬁ,ﬁﬂuﬁ%%ﬂ@5%%
RERANMB AR, RAERAI DAL One owho can fully understand the natures of

One who can fully understand the natures of others can fully things can assist heaven and earth in their roles
understand the natures of things. of transforming and nurturing.

RESENRIBBI O MEE, HMaAllls

KMFHIR=T

One who can assist heaven and
- earth in their roles of transforming
and nurturing can form a trinity
with heaven and earth.

......
Y




WEEEL P EES S

MER T A RE

Sincerity and
Transformation

T ORFEA-SHRA, FHNEATRSRERY,

From the one of perfect sincerity, we come a step
down.

3 RN T
ERRR AR SR
JEPPPRRILLIPRISE

2 WEAFRSET-HENEE.

This one has a certain aspect of goodness.

3

SNItEthREREE SRS .

And this goodness can have its sindg-_

rity.

N
s AU

BT PRI LA ZIRE TS ;

This sincerity, can lead to expression;

5

RERRTHASEE

This expression, can lead to exposure;
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5 6 7 e Fop——
EEERSEHERM; e TN
This exposure makes one shine; This shining can move others;

\\\“ '(’lf ‘\‘.

9

TR s

RN SYREIEEN LR, HEWERY.

This movement can lead to change; this change can lead to transformation. &

: f',g-;;,“ 2
Pt

'\, e RO AR . jisdis
3 }"W’J&: por:
T
Lo B

REX FREHARMEE RIS .

And only the most sincere in the world can effect transformation.
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FikZiE, PTLLRTH
Predicting
the Future

HEIRS, PTLARIARFKAOER .
The way of perfect sincerity can
involve a kind of foreknowle-
dge.

R
-
NS,
Ilmn\\\\m\‘\““\\\
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LT
(1]

EFBERNEN, ERSHFINEE ;

If the state shall flourish, there will surely be good omens.

ERGERCR, EHXROEE.

If the state shall perish, there will be bad omens. ’/" - 6
NONANE
<, $ 0
Q “ P
D :
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4 omEEsemmRgr 5

These will appear on instruments of augury... \ f:fﬁﬁﬂffﬂﬂi?ﬁgzﬂe% p—
\ ;
\

S8 07 IS ik (& Dissstep)
= .
? A & Auspicious )
v
A o Yo

{8 Inauspicious )

BRRIRE, REULRENE, SWMtalmtrE. B 6
Before either good fortune or disaster comes, it will be known. Good fortune
o, ' = :\

,_./-g i / LS
S = " Bl

PLAZE A ARL BB —HE o
This is how a person of perfect sincerity is like a god.

Cz-‘:iﬁJZHUA, *Dﬁ‘éﬁﬁﬂziﬁﬁ,%
HERMERER, MEER0E
%, EeERHER.

—A person of perfect sincerity
has a calm mind and no unto-
ward thoughts, so he is able to
extrapolate effects from their
causes, and by observing natural
tendencies, he can predict the ad-
vent of good fortune and disaster.
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, B, ERECARIEY
ﬁ% E b}: Sincerity is essential to self-completion.
Sincerity
and
Completion

Sincere

e e FATR
Sl T T
FrEew

M, 8, N23|SECENL e,
The Way is essential to self-guidance,

\\“L
T,
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Yirs
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i o 1 4
BELEIMNRERR, THERER
TMT. o FIABFE ‘W BEERIES,
Sincerity is the beginning and end of For this reason, a gentleman holds
sincerity as very precious.

things; without sincerity there is nothing.

@
Sincerity
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° i, HAENSELCHET, MEESTRANFER. 6

Sincerity is not just for completing oneself but for completing

all things. =
LA E TRk
BoHAR,
e
To complete
oneself takes
benevolence.

= B e NN

understanding.

MAAEEAN, A5TE0EE, T [F 8
2. '

To complete other iz

things takes Benevolence

Understanding O 7 S Wisdom
(o CHEBREXRENEY, Faiw
; W 4, IRCRYER. o
Benevolence and the capacity to
understand are innate virtues and

are the way to creating a har-
mony of internal and external.

PR RHIRY
RA! ZRAAME
FEA!

— Sincerity is the
basis for bringing
all things to com-
pletion, and it is

inherent in our

- FLAGET, BREHN.
And thus they are appropriate to practice at all times.
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Expansive
Sincerity

o | EREIFLR |

g Perfect sincerity is broad and
% deep like the earth and so bears
all things;

BATBRFERR ;

It is high and brilliant like the sky and so covers

all things; //?

BRI AaHIRR .

things to completion.

It is lasting and eternal like time and so brings all

¥ oy
%&" 2
R

314

EBEXMEF, B TEN, BAIE#H,
If you can be like this, you will be brilliant
without exhibiting yourself,

5

moving,

TLEFENE, BPARRERA{LH,
You will effect change without

TLBFHES, EPARBERLAEA
And you will have completion without ac-
tion...
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Emulating Nature @ s

Take the sky— the sky is but
the accumulation of bits of
brightness...

FIMATHARNKEE, HAERBEBREELH,
But when it reaches its huge limitless expanse, the sun,
moon, and all the stars hang in it,

FrBR YIS E ST FE.
And the myriad things are enveloped by it.

125



of dirt...

Take the earth—the earth is
but the accumulation of bits

SRR KRB, RAELEPFSHILMD
FHRHE,

But when it reaches great broadness and depth, it can
bear tall mountains without being overburdened,

the myriad things are all carried on if.

L

WAERTNBHASHKTASITR, PYRERELR.

It can bear the rivers and seas without them flowing away, and

FRLE, FIRELARALMR
Take the mountains— the mountains
are but the accumulation of small
rocks...

SRR ARLERY, EAEKE LM,
But when they reach their huge sizes, trees
and plants flourish on them,
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1 10

)

And precious minerals
them.

RV THAERR) LATELE.

can be excavated from

BIOKIE, FER—I—AJHIKHTRE: -
Take the waters—the waters are but the accumulation of
small ladlefuls...

11

JRFHHAXTTUNET, B, B, B, BEFPEREXE, YRHARBEREE,
But when they reach their huge unfathomable sizes, turtles, fish, and serpents flourish in
them, and even riches can be found in them.

REMUIKENXI L
BREE. BH. KA
mEEXEA, WAK
RIONMERS, T
HEIRAE—.
~From observing
nature, we see that the
way of Heaven and
earth is broad, high, and
lasting, and all things
are held and nurtured
through it. This is also
the way that we
should follow.
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e H ¥
Intelligent
Silence

ERGENRE, MOSIeEURRESR ;
When the Way is observed in a country, a gentle-
man’s words are enough to bring him to greatness;

ERTENER, HATREURS .

When the Way is not observed in a country, his silence is enough to protect himself.

(52 ) 5% . “HHSE, MYAE, TURR
ES." BEXTERE

The Book of Poetry says:

For one to be intelligent and wise,

Provides oneself with due protection.This is
probably what it meant.
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The Wrong

el 22 T2

RS friEs

o 2y
,*_' £15%

R RIEE AL ¢

rasaaassnmami]

HAOBIRT .
My opinion is
the best.

BERAREELL
B |

There are foolish
people who prefer
their own ways;

UM REEEEK ;
There are base people
who prefer their own
expertise;

SEMSH, WERE SN |
And there are those who live in the present but return
to the ways of the ancients.

XHHA, —EBERER
HASH.

These types of people are the

ones who will bring disaster

upon themselves.

129
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sl 1 FAXTHEE, BMIGL. BIE. EX=F, &
Chapter 29 AATHEE, BMGL. BIE. EX=F,
S EREASNET, ASIREEURTREMN.
The gentleman must determine propriety, create
E%Ziﬁ standards, and verify the written word. The basis
The Way
of the

for accomplishing these is in oneself, and they can
Gentleman

be verified in whether or not the people follow.

Y
e,
—

2
25

&
) N
- --" ) r2e.
55 4’ .
I T T S, Y

td e gensgss in e e ER AT 39S
(748idaaransecsnmrensnnnnunus s

BUTAMZ BASERE,
FORAERBARER

If established in the world,
they should not go against
nature; if verified with gods
and spirits, there should be no

If checked against the systems of the
three founders of the Xia, Shang, and
Zhou dynasties, there should be no mis-
takes...

4

FHBRHIASEALFBR
SEARET ., WAL, B, BXY, BXFN
And if read about by a R&E, EEEE/!

sage a hundred generations
hence, there should be no
confusion.

— Determining propriety, crea-
ting standards, and verifying
the written word are important
responsibilities, and they must
be carried out with caution! ¢

.........................
..............................
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- 1
E%djﬁgﬂﬂ: i, fax FOEENEMRILTHHE FARGNEE,
%J%—FIE The world takes the gentleman’s movements as the Way of the land,
The Suc-

cessful Ru-
ler

N SER LA R T ARDER,
And takes his words as the prin-
ciples of the land.

NS o Tt E
@ T,
Takes his actions as
the law of the land,

ERMIBAE, EELRTR .

Those far away look to him, and those nearby do not weary of him, RIS
T EERek{f!

BeskAth!

—Such is the accom-
plished gentleman.
All people admire and
praise him!
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(52) i - EHEEARE, EXBHEALE, E25H
AT K SRR, K.

The Book of Poetry says:
A Good Over there without dislike &
Owver here without complaint
Name

Everyday and every night _ﬁ’s ‘__@

His beloved name will span all timg _@

; 3
F Nat o o
i RS S SERNAET
A sovereign who is L %jﬁ :
like this Will achieve early
’ renown throughout the

land,

ARAS, SNTRE,
AREKEEEN!
—Human relations are important.
If you do not neglect them, you will
always have a good name!
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Confucius’
Role-Mo-
dels APz, BB,

transmitted their Way,

LIRRENEREST,
He followed the movements of
Heaven above,

Confucius took Yao and Shun as patriarchs and

EFXE. BEZ
%
- Heemulated

* Kings Wen and
Wu and illustra-
ted their way,

AKERNERTE,
And the principles of water and
earth below.

SRS BAREREN, RETERSA
He was like heaven and earth in enveloping
and supporting all things;

Nt MZENEEET, BRH
TEIER

Like the four seasons in succes-
sive progress, like the sun and
moon in recurrent illumination.
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KFEE
The Perfect

Sage

QEXTREANZEA, KEERARMZE, BUEL

ol T ;
Only a perfect sage is intelligent enough to reside above

all others;

BEAEM, EUBBRA ;
Magnanimous and gentle enough to accept
everyone;

3
~&2

BRI, ELUREAE ;
Strong and firm enough to decide all
things;

EERE, ELAEASH

Just enough to garner everyone’s respect;

FEIEH, ELUBIRIE.
And judicious enough to de-
termine right from wrong.

—_— S
‘t-"l'(\‘l_ = AN
i(!_lﬂ_’;l_.‘. (-3 Y
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A E
The Perfect

Sincerity

RBUX FAEAMHER ;

Establish the foundation of society;

[AEXTEFNEA, FREEEXTA
feREH ;

Only the sage of perfect sincerity can
manage the land's morality;

HHEXMI T AYHMES .

And understand the transformations and nurturing of heaven and earth.
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4 5
RXISBARERERE ? e ERE, 2{CONRR ;
Is there something he depends on? He is candid in benevolence;

7 =

HHRREHEIT, SHBRM—H a
He is deepﬁin his profundity; R K, HEE—H.

!

He is expansive in his likeness to Heaven.

= ERSAKHERREMEARENA, AR
s - Who but the inherently intelligent and virtuous can understand him?
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1 (32) . SEYBNER, HERENL—R8Y., KEHERY

I%K%%;D
0 The Book of Poetry says:
E :’C‘ZIE Over brocade she wears a coat.
y That's because the pattern is ostentatious.
IRMAIR
Covering \
Brocade

”, \:
KON

ZeEtate, |25
Bzawm, SRk

I don’t have many You're
talents. Please |50 talen
forgive me. ted!

FUBFHNAZE, RELRYRFE,
AFAT, REA—XXERLRK.

So the way of the gentleman is to ap-

pear obscure and day by day reveal his
brightness.

ET!

You're too

HFBERAFERT.
I'm good at eve-
rything.

MNABAAZIE, RELZXRER,
JEEFAT, WAHTHET .

The way of the lesser man is to appear
brilliant and day by day fade away.
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18 g S b2

AT 2 ey,
He understands the
nearness of the distant,

BEFHANER, BRRKEZHEXR, BEREAIERE.
The way of the gentleman is to be bland yet not be shunned for it, to be simple yet cultured, to be gentle yet
reasonable.

e
ey

PRI

- o

FHEN AR,

The origin of customs,

ez 30

FHERNAT AR TR
And the salience of the subtle.

.3,

AERARXEMEE, RATLIHEAER
ZI—JT ......

Thus, he may enter into virtue...

‘HnERS, BhES
it RET PO,
ERRERE.

—“A sincere person has few

words; a hypocritical person
constantly argues.” Your inner
sincerity will be recognized by
others without even
expressing if.
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Subtlety

(352 ) % :

BRERERRUAR, MABRERE.
The Book of Poetry says:

I tend to harbor virtue clear

Unrevealed in noisy sounds or dazzling
colors,

2 3 \\\\\\Ill
@gggg@m&, I \\“\ Wl
\ ° b3 \\\\\. » 4
Transforming the people N ’ 7,
through displays of sight and
sound is the worst way.

A5 -

Confucius said:

{‘KEZ%J @ugg%—ﬁo
The Book of Poetry says:
Virtue is as light as a feather.




EEEE BRSSO

IRPERE, RERBMA ST,
But still there is something in the
feather to use for comparison.

The operations of Hea-
ven above

Happen with neither
sound nor smell.

5 X T 77
micEg) B 1% Al ) &
TN ELRE, RE ’ A
EEhRESK.
Another passage in the : < /
Book of Poetry says: Y ) é
_ e o <
i 4 oS Ol

XARERL LN

ik e
;T o BRI =
This is perfection! Eﬁ%gkw!\ a
—Transform the people

LB, BX=f

through virtue, and don’t be
self-satisfied with the praise
of others!
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APPENDIX Further reading

ORHSAARES TR,
 BREHTHRBEEE AR,

P63 (H ) EXE (AL) #ov—F, XRBHAEERERYEX, F(PHIL) —B. XEER
wECPHIRY — B, WUEH, RE-_BFHMEE, BEOANRBTRELNTEROENES, &
EHEFEAR, AARZATHRARH. REFE(PREY), THER (KE) (REN(EZF) HFAH
‘WHE" P E) WEE, HARBSAARZLTFHDF TR, B (L - AFHE) . R, FFE. F
AT, FETR. FREC(TE)” BRAZL, AL, S8, KXFABREIHURL,

BiiE b

P64 () FERTE: “FRXEF, FHZ A, P#, RTXE#H,; BH, RTXEE." K
R ALMNERCE, FRREAMEZL, REZTH, URETF. A4 %, YUV T HF, K44
A—H, “BZUERAE, BZLNEBETE” XREF, FL¥b. FEATETARE, WLEHZ
AR ER

P65 (% —3%)
Rz Bte, REZRE, BEZHH d4E, TTAREL; TH, Filid,

P66 =Zw, EFRMFELFAAH, ZRPEFAE. KL PR, K2 PH, #EFTHELSH,

P67 ERRAZAK, BIXW; XMEYF, #xF, dh#, XTZAK4; ¥, XTX
riE, ¥, RHNARE, THER.

P68 (% _—%)
WRE: “BFHE, MRYE. BEFZHHb, BFHAHF; MAZIRFEH, PATLSHEH"

P69 (E=%)
FE:"THAERF! RERAR.”

P70 (% m#)
FE: “BZ AT, Ry wHdz, BEFAb, B2 LWk, REoxL. BEdx, 7Y
HFARM, ABEFKA4, #iokd,”
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P71 (B H%E)
Fa. “#EHEFTREX!”

P72 (#~<¥E)
FE.“BE ALY BEAGHEES; BRISTHE, REFHR, AXPTR, HHUA

FEL

P73 (#+t&)
FH.“A¥E ‘Fho'; BAAEZRBEBZIAIEZ pBL, AFE ‘Fo'; BFFEFT AR
BAFH"

P74 (#N\FE)
FH: “EzhAd, BFFH, F—F, WEERBFOHAKZLR.”

P75 (HFAL%E)
FH: “RTERXRTHA, BRIE4, AT THEL, FPEFTHEAL

P76 (#+&)
FHE ‘B, FE.‘BF&ZBRE? AFZRRE? WAES? REUK, TREHE, HHFZHEAL;
ETREZ, #4%, AWMARK, bF2HEb; MBELZEZ.

P77 & EBFFMWAH, BEHF! FLITAH, BEHF EBHE, FTXER, BELHF BLH, £
RAK, BEFF! 7

P78 (%£+—%)
FH: “FRAE, FHARE, BhAIZR, BTHHETAT, FRTE, THAECR, ETRTF
B, B AR am A, w2 FRZ”

P79 (#+—_%)
BEFzi, BTk, KEZR, TUSE; REZH, BRAFAHRFAE; XBPZFY, T
WATE; REEH, BEAFHHFHEE

P80 (% +=%)
FH: “BFREA; AZHETEA, FTUN#E, (F) =: “BEEH, LU FxE,”

P81 HATLLRAT, WAL, RUAER, HEFUABA, AWk, ERFHETR, FECTF
, FAKT A

A

P82 EFxi#W, Extk—F: FIRFFUELR, xtbth; IRFEUFE, kfitth; FRKES
LB, Ktbd; BIREMAER, Fikd,
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P83 MEZiT, MExi; AFARE, FRFM; ALTHKA. FHAT, fiH%, BFAL

P84 (#1+WHE)
EFEHRAT, FRFHES, EEH, TTEH; 4K, TFRK;

P85 XHMk, TFHRK; RA%, TTE#E, EFEATMFAERT!
P86 ZLMFHT; £ATHFHE, EEHARTA, WEL, LFLKX, TAEAA
P87 HEFERZMUGS, PATRUME, FB.: “RAMUTETF, KHEH, RRELL

P88 (% 1+ H#E)
EFzid#, BwiAab R, BuERLEE,

P89 (i¥) H:“EFHE, wREXF, LFRS, MAHLK. EXREX, FRER.” TH: "XF
HIRLF!”

P90 (H+A%E)
FH: “ARZHE, HELF) HxTHN, wZHHE, YT ATH EATZA, FHR
R, UAEHE, FFEFwEHtE wEHL4E,

P91 (3F) H: “BBEE, FTHERE, BHTHE." AMZE, BRI FTHBIL! 7

P92 (#++t#%E)
FH:“BEAFHE! EARA, UAXRTF, SANEZA, iz, Tk

P93 # A, LEHM, LRAR, LAEHEALA, LBEF X&YW, LEEHTEER, &R
HHZ, MAERZ.

P94 (if) H:"ERET, EXEAE, EREA, TRTR., hitdhZ, BRWZ.” HAEEL
A"

P95 (Z+ /%)
FH:“EMFHF, HEXEF! UEFIRX, UREHNTF; Rz, FhzZ, RE#AT. TF. X
Fz4, TAKMART, BFXARATLE4L; BAXRT, EANEZH, FEAZ, FHEZ--7

P96 (ZE+H%E)
TFEH:“REFAAHZFRF! RFH, EHAZE, ERAZEZ 4, &K, BHEH, BEE
B, BEER, #HuA,
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P97 FREZAL, FUFEB4; FE, AURARGL; FE, FURRH; KM, ThHE, AN
HE; ®E, FTUFEH,

P98 EIfr, F7HAL, EIHA; BAFY, FHFE; FRANFL, FTLFF, FZEH,
WizAl, FUFEEFH; FHZA, AR PR EL, AFHEZA, HEIX, BEXETH#
¥¥17

P99 (H#E_—_+%F)
EANEK, FH: “XR2&k, AT K, LAF, NERF; AT, UHHE,

P100 A &E, HEEM, KBk, #Hré. KAKREA, RAUS, S5 00#E, BHl{”
P101 {=—#, A#, FEAA. X&F, Hh, ERIA, FFZR, BRZF, LFLH--
P102 EE+H4, RKF4, X84, BFb, MAZIXb: 5F, AT db---

P103 H AWMz, ¥z, KEMmZ, Rtmz—H--

P104 T E: F¥A ¥k, HTEFE, pERAEFEH. wE=#, NaFUEE; pidsesy, 1
FETAEA; ETABA, MBRRERXRTERR.

P105 ANXTEEXHANLE, H: #54, EF4, FX4, HAEL, RBEEL, TEREL, %
B4, FimAL, FiEEL,

P106 %, W#; &, MWFAR; FF, NEXRFLL;

P107 #HAE, N FE; RBE, NLtZRAE;
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LA, R, BA. BEEE, KHAE -

P128 (#£_-_++t%)
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“egEAE PRSI

BTHA
The Root of

Benevolence

— M ERLE. GHTKHA
TRICELN, AR,

There are few people who ha-
ving both filial and fraternal
virtue would offend a superior.

BRASHFRIE LAA,
AELHEEL, PBRAEEN.
And it is unheard of for
someone who wouldn't
offend a superior to cause
trouble in the government,

EFNETRE, REBYT,
EERMILTIE

A gentleman concentrates on the
root, and when the root is firmly

L1}

FIRLBHRB KX FEE,
H HRAIE!

Filial and fraternal virtue are the
root of benevolent action!
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iE BHNESE

E TR LZIE
Ruling
a Large
Country

AR

Confucius said:

AE— L TREEN
X, FUERKEMAETE;
In guiding a large country,
serve respectfully and be
frustworthy;

[ e e eSS A “.“. =
e XTI AT eSS S AN
P D)
( 117
T P P s o

people;

EEARTEME, MEFAR;
Spend frugally and care for the

ERRADRE, RiF
BEARTREE,

And employ the people at
appropriate times.




N EEEE B EELSU S

$ AN
The Fine

Young Man

LFR : M FEER
BEZIRRE ;

Confucius said:A young
man should be respectful
to his parents in the home;

\ (X
2
e )
A NI
ANV S| MEERMRIAS
=W L His words should be cautious
AR B R ; ! rastartiey
And to his elders out-
side;

He should care for people
in general and seek the
company of benevolent

)
i
BEEERAMFLEC ELTXERITLIN, EBSH
BrA. DRES.

If having accomplished these
he still has energy to spare, he
should study.
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BT AR
The
Gentleman

WiE mENEE Y

AFR . —EF, WRFE
SRR ;
Confucius said:If a gentlemen
is not serious, he will not
command authority;

EZ0EE,
EBMEC,

Go study, now.
No slacking off.

Yeah, okay.
Ha, ha, ha.

Bt AR R EIREEE.

Nor will his learning will be solid.

FRETERFRATMECHA.

He should emphasize conscien-
tiousness and trustworthiness,
have no friends who are below

himself.

151

NEMBCAETER, FARIAES.
And if he has faults in himself, he
should not be afraid to change.




egEAE  WEPEEL SR

RAEIHE
A Virtuous
People

RAMNREBRTHE
KA ;

If parents are given
proper funerals at
death...
BF%
Confucius’s disciple
Zengzi said:

And sacrificed to far
into the future,

NXEEEASECEET!
The people will be replete
with virtue.

L]

0
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WiE EEEE Y

BEAFA

—MAREE BB AT AEEH

Understan- AT - . :
. Confucius said: gﬁﬁﬁ@?};’ di d i
dlng o not be dismayed when
others don’t understand you,
Others

RIBHARRER AR .
Be dismayed when you fail to
understand others.




“gERE RS

AFR: BRSRASER, BHTIRBAAR,
AREEFREFE, ERRBEZIRIET
RASEERIZ.

Confucius said:If government is used to guide
the people and penalties to restrict them, they
will refrain from crimes, but it will be out of a
fear of punishment, not out of shame.

We shouldn’t do it. If
we get caught, we’'ll be
done for...

2NE, 3
BEMEIN.
But if we
don't get
caught,
e'll be rich.

IMRLNERRBAMA), LAALTRER
ﬂi’,g, AREEFRRILZO, MR

=o

If virtue is used to govern and pro-
priety to regulate, then the people will

HABLIERE T, BRNFIAEN .
We shouldn’t do it because we’ll be
ridiculed and chastised. I think we
should change our ways.

154



WIE EEMEE Y

BES
Providing for S, AT

Parents The disciple Ziyou asked about
filial virtue, Confucius said:

ME—RARBAIE, RAHFREHEET;
Nowadays what people mean by filial virtue is
merely providing for one’s parents;

e 7 B EABANS=
BAMEARD-
But dogs and horses are also
provided for...

WMRZAFMAM, WFELBRFAD
EBHARE?

So without adding respect for one’s
parents, what is the difference?

——— — —
—_— T —eY
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\

FEED

i
Teaching

P
===

- .-““‘

B EEG 4t

m LRI, FEK
R FIR
If you review what you
have learned and often
seek new knowledge...

------

FLFiR
Confucius said:

)

~

#

SO

N O
& ‘“/

XA LB ARIBET o
You may become a teacher of
others.
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E EENE

_i._‘ —
={h]
Words
FREAFERABRET. ‘ o
and Th?disciple Zigong asked about AFiR . E?El?ﬁlﬁuﬁlif’ﬁm,
Actions the aspects of a gentleman. Confucius said:A gentleman

acts before he speaks,

(TR .

Then speaks according to his actions.




“gERE W RS

JATiAEL

Good to All 77 . BFRETRR
Confucius said: A gentleman is
the same to all without bias;

—enISas
TR
LS 33 - .-... &)
AR
‘;:&“"

INTRFATIAEE .
A lesser man is biased without
being the same to all.
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F AR
Study and

Contemplation

iE EENEE Y

R -
IR EARERTERIRY ;

Confucius said:

Study without contem- \§

plation leads to confu-
sion;

SRFEMABLER, X3

) i |
M

REO=/MA
Ek¥E, BBat
ST RERRE
Contemplation
without study is
dangerous.




NEEEE W E G2

S
Heresy

— A AEFRHOER,
XHEET .

To apply oneself to
unorthodox ideas is sim-

ply harmful.

160



BFHARHATS, E26F,
thRRELL SRS OAHERIE !

A gentlemen has no conten-
tions, but when he must, he

AT
A

Gentleman’s
Contentions

_\l REFEHR

] . » . Then ascend to compete;
| imemon, EammL-- ’
:ﬁ. First they bow...

TR, SHEIKE, XENRRTRRRF 2SN
And the loser toasts the winner. This is how a
gentleman settles contentions!

Hxla, NEEEETE,
After, they descend and bow again,

-
%
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“ogEAE PRGOS

HE

Sovereigns
and
.. BEAMD
Ministers Duke Ding of Lu asked:

EEERET, BEFEEEE,
ZEH A EILAIE?

What is the proper way for a
sovereign to employ a minister
and a minister to serve his so-

EREREFEALL,
A sovereign employs a minis-
ter with propriety,

EFEEERERT.

And a minister serves his sovereign with

conscientiousness.

&
Conscientious
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i IE S
A Benevolent
Neighbo-
rhood

B EEMEE

BhEH{_ERRGET .
An atmosphere of bene-
volence makes a neighbo-
rhood attractive.

@I/

ERETERENBICERN
iy, FaEE2HER?

How is one wise who
chooses not to live among
benevolence?
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18 i [ R A

)
.
» B

e
Residing in
Benevolence

FR
—NeEEEER
MA, FEERAES
EETE
Confucius said:
A person who

is not benevo-
lent cannot live-

—\ )

P 1] e 5
Would a real man
wouldn’t stand for this

overty?

HARERANRFHESE.
Nor can he be happy for long.

KEXHMERER
me?

Would a real man
settle for so little?

7
24

WA WL
==
oo G
—

— M REBLCRBOA, L
EAEBFRARRE ;
A benevolent person takes
refuge in benevolence;

—MEBRNA, ECESHEANNEETNE.

A wise person sees benevolence as advantageous.
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WE EENEE

WA fgAT A
Liking People
FLFR

Confucius said:

RECABBEARSN

Only a benevolent person is able
to like people who deserve to be
liked...

5
Good
A\
|
& 8
i NS
A
BEBBE A TS o
And dislike people who deserve to
be disliked.
Wicked

4
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“EERE BRSSO

.:[_: AN
Rt AFH  — AR
Willful ﬁ:g;j{:l >
Confucius said: If a o 2
Benevolence person sets his mind =)
on benevolence... &
N
-
Benevolence

BAMRRLE AN

H{J‘h’ng o

He will do no evil. -
Benev_olence
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L s
The Way in
the Morning

FLFR

Confucius said:

ERE LEGRE
If one perceives the Way in
the morning...

BESBRIET, BaTkl
T

He may die content at
nightfall!
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\

wEEE B ERg g

SLZ_%H: AFg:
DOi]_’Ig the Confucius said:
Right Thingj

BFNXTE, FER—TEALL
—EARAILARIREAL,

In dealing with the world, a gent-
leman does not act according to
what must be done or what must
not be done,

)
sasmansaets

—HILASCAEKIA,
But according to what
is right.

=22 N
o SES
ol dTaay, FTTITORERY)
L P T T
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WiE WS

1 W : BREEAR
The PI' Oflt Confucius said: He who acts according
Motive to profit...

B—EL BRI BBR.
Stirs up great resentment.
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SEEL B E LGS

BT X
Profit and

Righ-
teousness

AFi « BFATRIRN,
Confucius said: A gentleman un-
derstands things in terms of righ-
teousness,

BFFN, HEAFHE
LM,

If it’s righteous, I'll do
it now matter what.

N T BRI o

A lesser man understands things in
terms of profit.

RABENE, SRR
=M,

As long as it is profi-
table, of course I am
willing to do it.
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WiE W ¢

= Al - vag
F <A — B AR,

- In the past, people did not
Reckless Confucius said speak recklessly...

Words

BRI R TR .
Because failing to live up to
one’s word was shameful.

ZABE! BCHRAY
HCR#AE.

How embarrassing!
I failed to do what I
said I would.
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Y

gER BEESULS

PRGN &
Shen Cheng’s |
Infirmity i

BNKDTREAEAIA o

1 have never met a truly

R HE!
RIANG?
What about your dis-
ciple Shen Cheng?

L

ERHIZ? AR
Shen Cheng? No, no,

\\\\

IBERAS, BhE oo
EZ:EBEO %‘Iﬁ
He has so many de- s
sires, how could he be -
—""F
S
R
( R
%
=]
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iE  EENEE Y

PN o i FBMATAATREZE.
- The great statesman Zichan
Zichan the AFE - had four characteristics of the
Gentleman Confucius said: \way of the gentleman:
- T AR A TR ;
EE"T;@%M ; " In serving superiors he was respectful;
His actions were deferential; _g P
EirE, IERE
'-:_;« In providing for the people he was kind; EREHEET.
‘;{) My And in employing the people
e/ he was righteous.




\
\
\
[y
L 7

8 E LGS b 22

AEIHE
Dwelling

On the Past

{63 BFCE LR AR o
Boyi and Shugqi, legendary brothers

who refused the throne out of prin-
ciple, did not dwell on

PrLABI ARt 189224
BHRLT .

And so there was little
resentment against
them.
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i
Self-Blame

WiE EENEE

FR

Confucius said:

Z7! ZT!
It’s hopeless!

Hdig> B —MEE S
KA ERAIA

I have yet to see a person who
blamed himself for his own mis-
takes!

175



g WP E S

R

Peasants
and
Pedants

AR
Confucius
said:

PEMI R, HED WRESHE, BRRITEE
BRMBAYRIX | YHHIPE.

One whose rusticity One whose culture outstrips
outstrips his culture is his rusticity is but a pedant;

but a peasant;

WANERSCRABIE, A5
AR BT

A person whose culture and
rusticity are perfectly ba-
lanced is a gentleman.
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iE  WENRE

mZAAN
ifz% |
The Delight ||
of Study

KR, FENIFLRS.
I know that there are
many advantages to
studying.

This is kind of
interesting.

HIEF BN MNEFFEN, RFFENF
MLFEMREEEERN.

The one who merely knows the value of
study is not so good as the one who takes
an interest in studying. The one who takes
an interest in studying is not so good as
the one who delights in studying.

2

---------------

SN
7Pt Y] CtauinsrarasPPETRRRRLREC
A T T I T T ITL TSy n=‘.“

Ciiia way -
il savisans st QLEEEBRRRARID
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R WEREEGSS

Confucius | A gentleman gains erudition
The sai;;: through reading,

D

BYZE |17 G?Eiﬁ&%ﬁ, M LSRR

Gentleman’s

And restricts himself
through propriety,

XHTABALSEEAT !

And so will do no wrong!
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’

WIS BEOSET

=2k
The Method of
Benevolence

' (BavE AR BiEEAAR, NAEEES RIhE
BIAR, XEMATTER{AG? 5 7
What do you think of a person who
extends his kindness to the people and
is able to help the masses? Can this be
called benevolence?

e =

\ kA

FREAFR :
Zigong asked
Confucius:

T AR

TIERICA, —EREA

FrBCRMEE CREh AR ;
BCRAREARER.

A benevolent person wishes to
establish himself and then establish

7! RERRREHEERE
X!

Why stop at benevolence?

It is sageliness! Even the W others; to perfect his actions and
ancient sages Yao and \ then help others perfect theirs.
Shun had trouble with ~

A
0\ A

N RN

T Vagid 7~“‘ 5

SHCHEEARIARE, XOJLIRR
KICHGET o

To be able to set oneself up as a model
is the method of benevolence.
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NEE E RS

WEBE |
Wealth and
Enjoyment

ERERILUKEN, me

IR T,

If there were a sure way of

acquiring wealth, I would

crack a whip if that's what
\it took;

BN

f‘“
: 270\
R AR
&; ~ {f-;;.[v,.;:;".'_-?!—‘_‘:*! 2

e

"

B < 2%

ARARIER, ARARIRH
DEREIFHAHIE!

But since there is not, I'll
do what I enjoy most.




Fh

Extravagance

and
Parsimony

TR AN 2NN NS
,'ﬁr\ ZANNEINR o2
_-.‘\lf ' AP0

AN

7%

.'):("m\p ey

oy 77

R T

HF% -

Confucius said:

ZEEFRT

......

If extravagance
leads to auda-

ty...

AT T E0E ;

And parsimony leads

I will choose austerity ove

/s
/



N
\

)

pige:ifA
A

Gentleman’s

Freedom

“EEEE  WETEAS SN

BEHOHETESE
A gentleman has peace of mind..

F5
Confucius said:

IMBIOEERRAFR
A lesser man is forever on
edge.

= ENE
i 3 0%
i&?

I wonder if
their tal-
king about
me again...
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B EEMSE

- i
A Scholar’s
Path

A

B

EBANSSF AR
A scholar must be broad and
resolute...

-
-

AIRRHE L BEMHITE.
For his responsibilities are burdensome
and his path is long.

——

SIS

ETCENHECHEE,
FRRED?

Is it not a burden to take
benevolence as one’s per-
sonal responsibility ?

e
NN
“\\\\\\:‘\‘\'\\ Jre

“v\\\\w?:l,ff::-‘

—BHRAER, TR
ANG?

Is it not a long path to
persevere until death?
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NgERE EE PRGSO

Profit, Fate,
and
Benevolence

,,,,,

fate, or benevo-
lence...

~ LF RO E D
o B)R 5, SR

' {:%H(_]EE ......
N 2. Confucius rarely
N brought up the
subjects of profit,

A
ap
Fate

-

Benevolence

ZITRRIARF]  SpFI—IE?
Master, how come you never
give talks about profit, fate,
or benevolence?

BARIARE
FBUE ;
In talking about
profit, it is easy
to lose sight of

maEfEEAX
w7y,

Fate is too myste-
rious to talk about
intelligently;

CENEENR
BBAZK

And the subject
of benevolence is
50 vast,
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IE EEMEE

" LR
A Gentleman’s Confucius said:

Worries

BRI -
Not cultivating virtue...

T2k (

SRR -

IrElS EREEERE
Not studying attentively...

Not acting according to righ-
teousness...

Not being able to re-
form my own faults...

IXEHPA A
These are the things I
worry about,
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SEEEL B EESLS

LA
Fk

The LF5R ‘
=ENRLRS, PARLUCAIREIMEER ;
Unshakable Confucius said:
Will The commander of a great military can be taken;

BRE—IAREREER
&, HEEEER T,
But not the will a com-
moner.
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WiE BENSE e

[
The Golden
Rule

HIRGFEDRR R,
When you go out, act as if you
were meeting an important

30, BEAREER .
The disciple Zhonggong
asked about benevolence.

NPT
: - P S\ BCHAERE, A2

FHIE.
When you employ the people, do
so with the same gravity as you
would executing an important
acrificial ceremony.

Do not treat others how
you don’t like to be trea-
ted.

-
=~ L
- ALY,
EHERS, e’
: . ough I'm not
In this way, you will . too bﬁght, I hope

not provoke grievances
when working in other
countries or households,

I can act accor-
ding to these
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“EEE BEREEISHLS

BAIEH
Upright | @

Leadership An official named i Kangzi asked
Rectitude

Confucius about governing...

RERRIR EERVLE,

Governing lies in rectitude.

. _..‘;l'&"':‘
oo ~<siaa, Atfatearsemamennn O
L N T D

RECKASER, EEABF
IEWE?

who will dare not be upright?

If you lead with rectitude, then -

00
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)7
Friendship

and Advice

WiE EEMEE e

3 in making friends?

2
LR
PREGA

FRITZRANEE.
Zigong asked about
friendship:

BREIZE, ERORNDE S
fth, FoIStEE. :

Conscientiously admonish
them when they make mistakes
and guide them down the path
of goodness.

o SR BB R RIS E

w8 B4R
w4 But what if they
| don't listen?

PRERFEZNWSHET,
FEBETRE.

Then stop. Why bring insults
upon yourself?




wEGEE  EBEPEEG A
IE]& ) FHaAFARZE
Leadership | The disciple Zilu asked
about governing...
by Example

2, ABZENZE
fnfarEAg?

Master, what is the
proper way to govern?

EARTE, MELMEAMHIE.
BESRBmEESE, ARBS
HEBASRT .

If you want the people to act
good, you must first set an
example yourself. If you work
hard, the people will do so a

BB AERD
EERE?
What else?

BTT

REMXASBATRE

Do these two untiringly.




WiE B¢

S IEAR AT

HFR

The Upright | confucius said:
Leader

HKENABMSIES, &
A&, ARERREE
When an upright person
governs, people act wi-
thout being given orders;

fLASER, FiNE
eyt =3

He leads by example,
so we should emu-
late him.

RZ, XSWEFRIES, BE
@<, AREFSHN.

When the person governing
is not upright, he may give
orders, but the people won't
follow them.

LRAETRE, BC
BARERRBIA?
You hypocrite! Why
should we do it if you
don't,
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WEGRE B P E GG RE

BERIR
Fan Chi Asks
About
Benevolence

BHRIEFL TR -
The disciple Fan Chi
asked Confucius:

2, SHAR?

What is benevolence?

.....

RELEERS, BERWE, &
ANEBW

Being respectful at home, being
serious on the job, and being
conscientious in your dealings with
others,

Av. v vor. o e
ot oLy

XERTHED T HEOEK
7, thERARLILEN.
Even if you go to the land of
the barbarians, you should
not abandon these.
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A A
An
Agreeable
Person

E EEAeE Y

AR :

Confucius said:

BTFSAHISERL, IFER
;. ger;tleman gets along well
with others but does not agree

MAERE, DFRESAT
1AL .

A lesser man agrees to unprin-
cipled actions but does not get
along with others.




PEGELR B E GG

MG .
A Contented
Person

BFRTFHAHE,

A gentleman is contented
but not conceited.

INBIEMAZET .
A lesser man is conceited
but not contented.
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Wi EEEE e

wimE g 2 M N] RETRER, 20 ] |
Poor ”“’ I XL To be poor without com- wll-
. 'iw UL ST el plaint is difficult;
Without "{ L
Complaint i

EXFHAFRET !

Ooo, fate is so unfair!

ERMAGHE, LBAZHE,
It is easier to be rich without
conceit,
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“egERE W EESSS

PN

HICRREE, FEhERT!

Shameless I'm a very good writer, and
I also excel at poetry and
Words painting!

AR AERERAIA -+

One whose words are
shameless...

Bt 7|
Will have difficulty carrying
them out!
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Wi EENEE

AN
Why Study

afkZENA, BA
REEHCHEIMN ;
Scholars of the past
studied for them-
selves;

MERZMA, BATE
A ARIETF .
Scholars of today study




“eEEAEE RGOS

=] IR E T g,
BEETA;

\ _ Not speaking with someone
w worth speaking to is missin

2N opportunity.

Misspeaking

Speaking with someone
not worth speaking to is

BHNATSEEA, R
SRR

A wise person neither
misses opportunities nor

misspeaks.
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WiE EEME Y

—BARXRE—E, 25—
IE2IE, ERT/NEH,

There are those who congregate
all day, telling jokes and acting
clever but never touching on
righteousness,

ELY34
The Difficult |8
Ones LROE

Wi

IXHR A B A R AR
They are the difficult ones!
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PEEIN
Judging
People and
Words

BFAEAXNAMNIE
e O A=preadziliu

A gentleman does not
recommend people

hiRERIF, EFEME
HEIE!

Listen to him. You
should recommend him
or an official position!

A

;6 ;i_..‘.':

s/,
A

A I
ey ",

BARARN ATRARE
TFREEERANE .

Or disregard what is said
based on the speaker.

AR 3

a

AIEXTARIA
mEEXET .

This guy is des-
picable.Don’t
listen to him...

TP T PO
stiumessT -_._-.--“‘-.“

Nt T L] -

200



MR,

MIFLA B

Forbearance s,

WiE EEEE

RERBNESIHE, SEAX
IRERAVEST .

Clever words confound virtue.

WNERERD, R
RTKZ.

Lacking forbearance in
small matters confounds
great plans.

I can't take any more!

Uh oh! There goes
your big plan...
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B ZBEER
Be Skeptical

RHIRRAD?
Is he really that
bad?

7!
This guy
is won-

ARFIROA, —EEFHFR ;
AFMEENA, - TEEFAFEE,

FFR

Confucius said:

When everyone labels a person as
good or bad, you must look into it




WiE EENE

ié]

AT NBEEBRIHK,
The Dao Confuci-us said It is people who can exalt

FRERARERAA A .
Not the Way that can
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AERSICTIE, REIT o
People will commit trans-
gressions, and that's o.k. as
long as they reform.

’imﬂ:_‘& AFi
%IE Ji Confucius said:

Transgression

But what if I don’t
think I did any-
thing wrong?

BETXMAEY, XARH
IERgk!

To commit a transgression
and not reform is the real
fransgression!
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The Proper

EFESFIEE,
A gentleman sticks to the
proper way...

) ( ?L'?ﬁ :

Confucius said:

TR ERIFEENNE,
Without getting caught up in
petty arguments of right and

SERETEEN, #F
MFIEE.

Honesty can sometimes be
the wrong thing, so be sure
to stick to the proper way.

=

T understand!
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wH =K
Making
Friends

ARBE=M
There are three kinds of
beneficial friends and three

= et =
(’“:‘-; --------- -EEEE
facasiianaaninuE®

------

EREBNA, EXHENA, &
XEFZENA, 2Hu ;

It is beneficial to make friends with
people who are upright, honest,
y \ and well-informed.

"ay,

— Sieatdy,
= »
;2”’ll”lll"IIl“““ = —-—
s LA RAMAAR YRR \*

A T T RS N

EX|RTED. FEEMA, £X
TT#E. FRENA, EXTS
5B RBEEENENA, REEM.
It is detrimental to make friends
with people who are crooked, dis-
i, tonest, and fast-talking.

je 3l
Crooked

------
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HmmAZ
Natural

Understanding

AFR -

Confucius said:

= TRHAER, R EFRROA
Highest is the person who is born
with understanding;

SRFIRCHEN, RA—FERENA;
Next is the one who attains understan-
ding through study;

REBEEE, b FinmsEn,
BXR—FARMA ;
Next is the one who studies

with difficulty;

ETTaNTEFE, PHBEFZE
M, XRETF—FHAT!

And lowest is the person who
would study with difficulty but
chooses not to study at all,

~—
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The Village
Bandit

8 b E s 2 gt

AR, RIOALF, &
STHHR(

You two are much bet-
ter than him. I fully

A (RAF, TR
You are much better than
those two. I fully support

FLFR

Confucius said:

PHETIEREME, HEER, DULRRE
TSHIFIFRE, RSN

The village honest man, whom everyone belie-
ves to be honest and supportive but is actually
a back-stabbing double-talker, is the bandit of
virtue.

T T T e L L
emseseinan RIS IARBEARRBRLRRBRIRS o
------------- EEEAmEEPPSSEEARRARE
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WiE EEMET Y

EITE L
Gossip

ERE—MNEHEE!
Did you know that so-
and-so did such-and-such}

¢

HERMNEHS, BER?
I just heard some news about
so-and-so, Would you like to
hear it?

{BmER LR AEES, &~

i st RIS LA, X =
SRAEENT ) 2
Passing on hearsay is the aban- %

' donment of virtue! (]

209



g B R RS

AR SHA
The Depra-
ved Official

—/ BPIBEIBMATARILA
fhEEEE LIE?

How can one serve one'’s sove-
reign in company with a depra-

AR

Confucius said:

= B

e it i S W

BmXFR AL RERTAR, FrLAS iR B 1S 2IER
All he worries about is what ERBEMO] [T, EEEFE.
he can get for himself. | 25 0 ¥1| Before he has attained HFE -

g...... something, he worries
I have to| about not getting it.
think of

myself...

Please put in a
good word for .

FHRERUE, WAHEKEE ;

After he has attained something, he R RIBOREERL,
worries about losing it. BEHARBMSLRT!

And if all he worries about
is losing what he has, he'll
go to any length to keep it.
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WiE EENEE

L 2R BRERETE T LGN
LR,
Detestable I detest the new popularity
of purple over red, one oy
Changes LF - of the five pure colors, ) A
Confuci'us said:

i REPERRERE FHAL T 5%
FIERNER ;

I detest how the lewd zheng sound
has corrupted the classic ya music.

REREBLET R, SIBE
ETRIERA, MEERECHA.
I detest fast talkers who topple
countries and households.
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T RSEg

Mindful F3Hi0
The disciple Zizhang said:

—E, IR ;
For a man to lay down his
life in the face of peril...

IEMAREE ;
Be mindful of what is right in
the face of gain...

SR |
Be mindful of reverence at
sacrificial ceremonies...

RERTREZL?
Am I mournful enough?

TRER R ; BEMBIX

b i
#J '?t%ﬁ?o \\\\\\\‘\\‘\\\‘\H\ l”;
And be mindful of \ﬁ\\\\\\\bk\‘\{\\\\‘\i“"\ﬁ”r}]',}}yf'Uf’{/’f?{//’//
mourning at funerals— \\\\$ \}\\&S N AT } 1\} h ! \J j/{’/:,;/,/ %f,;%
. thisis adequate. &%‘\‘\\\\\\“““”‘”.'"5” Laiad!
Dt I U .,

.
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by
The Lover of
Learning

BRAEBFE LI XM
i

To everyday realize all the
things you don’t know...

BREBIRIEFIIRIRA ;
Every month not forget that
which you have mastered...

R, EUEREF
RAT!
This can be called love of
learning!
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e
Benevolence
Realized

FEIR :

Zixia said:

—MABE BIEFES, £
i ELED ;
One who studies broadly...

VEEREBCEBIOE,
And maintains a firm de-
termination,

BEEQRE, EBEABENE
YIINLARE
And reflects on things at hand...

REIMER, BABH;

Questions sincerely...

g
o
Le gy
e Sl
BEBIXE, (C@RAERPT. U
Will realize benevolence in the = i z
midst of these. Be.':‘jz’w‘lf!'“




®iE mERE S

ElIEp N EUBACREHARADER
1 ty { i °
Earmng Trust FEi - Annafficial must earn the people’s
Zivia said st before putting them to work.
%0 )
L
RS EE SRS 2o, HEABBLNEE, ASARESHIE;

MREEFEUNEERERL
i1, MRS
If he does not have their trust,
they will think he is exploiting
them.

He must also earn the trust of his sovereign be-
fore offering admonishment.

How dare you treat us

{FIBR{E3?
How dare you
criticize me?!

LN R R
If he does not yet have the sove-
reign’s trust, the sovereign will
suspect him of slander.

MRLEEE LOEERMLE, 3 % (’R
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gL BEREEL R

KRB | 7m0

Gy P——

. Zixia said: )
CrOSSIHg the If you refuse to cross the line
Line in matters of great moral

import...

il

EFTR LN, Bl
HELAZALA.

Then in matters of minor
moral import, there will | g
be room for a little give
nd take.

|

i

I

ISOMIED

216



fLrZh
After Confucius




TR, SETHBMEMODE, MFRRY, AXHEFHFR=F, ~
After Confucius passed away, his disciples, grateful for their master’s
continual kindness, observed a three-year mourning period at Zigong's
behest.

7,
W
1%, 2%,

g %%

iy

[ | s [ [ r

=FZREMBRGPILT, MAH(IEBENE, &8
EE, AFEHER

After three years of shared sorrow some stayed and
some left, each bidding the other good-bye...

i,
I
i .'I‘I' ; ;:','.I"l o ml\ln

..".'..:!.l,L

[

BT IHABNAARANTR, BTFNE
FtEsHRSEEDN, EhTFE.

Because the rulers of the time were always
seeking talent, some of the disciples journeyed
to various states to provide their services and

transmit Confucius’teachings.
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WEHTRA ‘B2 ZENFE, BEEREN
Bie, MiBRTHERETFFNEE.

Zixia, who later came to be known as the
“transmitter of the classics,” accepted an invi-
tation to assist Marquis Wen of Wei, and there
550} he took on the role of instructor to the students
of Wei.

it — BAFIE, tATARSABSRELHES,

G TiREty “eg” 2@ | Fa—TEEEE, WAHLE.
i sort 5 l MeF, MN@BTx, sHF | Otherdisciples and some people of Lu congrega-

-----

(= a) s ted beside Confucius’tomb and formed a small
iy community called the “Confucian Village”.

Zengzi, who later came to
s be known as the “transmit-
- ter of the way”, remained
in Lu and dedicated himself
to passing on Confucius’s
teachings.

AFOREREROFEFHIIEMIEY, #
BUAE, FASERFENEL,
Confucius’home remained unchanged, dis-
playing all of his things the way they were.
It soon became a shrine where people could
go to pay homage to the Confucian ideal.

Vit
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LFHAARIIE, RETEE

MEFRA, NERZHEHIE,
Zengzi took advantage of this

atmosphere to gather together the
youth of Lu and engage in the work
of transmitting the Ruist doctrine.

Yo bd A “x) f
/=]

BFHFiE, FEENA
FFRNEEL, BEFH

e, AEf, Filf. FEX—

SOk B {Ef AL AT
(rTTe T
In regard to their approach
to Confucius’teachings,
Zengzi had his differences
with Ziyou and Zixia.
“ Ziyou and Zixia empha-
sized formal ceremony
and practical application
in government...

conscien-

B

tious

MEFRENN, PRAFEPA
XERERNTROREZ &,
Whereas Zengzi chose to emphasize
the virtues of Confucius'humanita-
rian spirit.
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’

’

B BT Y

BFATEN ‘T8 RIAFHH
FrRMEREE, F8%E, BEF
BRNIAEETERTF.
Confucius’grandson Zisi took up
“the Way of Confucius” as trans-
mitted by Zengzi, and through Zisi's
own disciples it was passed down to
Mencius.
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APPENDIX Further reading

REAHABBSTOENRE,
| ABEM AN ABEBE A,

P147 “##E” R+ ELHFFPREN -, ERRTPTETRRGANZANTT. XBHFAHL
ALF ey [TARA AKKE, YHFEFNEAHE, AFRTUE, FFNELCIHRELER (b
ig» —_'ﬁo

P148 A FH:"AAA4LFH, MEFLLEHEHR, FHLL, MFkEdy, K2Hb. BEFHA,
Autds, FhHb#, Ehftxkg?”

P149 FH:“#TRZE, HFEFmMRE, YAWEA, ERUHR."

P150 FH: “%#FAMFE, HU%, EfE, AER, L. ALY, MUEX.”
P151 FH:"BEFFENTRK, ¥WFHEH. 8, RAFweH, N EK”

P152 ¥¥FH.“H%kiExn, REAKL.”

P153 FH: “TRAZTCH, EXmAL,”

P154 FH:“#X UK, FZUM, RETEE; HXUE, FZU4, HRHEE,”
P155 TiklF#., TH: “b2xF#, ZHfthk. ETRDL, ¥iHH. T4, TU3E? "
P156 T H: “B#i#H, TUNHFR."

P157 FREEF. TH: “£47HE, MEAZ.”

P158 TH:“BFAWMAL, MRAFA.”

P159 TH:“¥mMABMME, EMAEURK."
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P160 FH: “H Fi¥, HFEHLL.”

P161 FH:“EFXH%, LhF! BiLWA, Tk, XebETF"

P162 EAN: “Bf#E, EFE, w27 " LFE: “BHEEUL, EFEUR
P163 FH: “BEL A%, BFAL, BfRpm7 7

P164 FH:“FL#, AAUALY, FTUKLF. CF#EE, pHEFLS

P165 TH: “"B#, #IFA, BEAS

P166 FH: “H&E TR, £E4.”

P167 FH:“¥EE, FJATR! "

P168 TH:“BEFZTXA T4, LiEdh, TRH, XZ5H5H,”

P169 FH: “KTHlMir, #&.7

P170 FH: “EF#TX, AARTA”

P171 FH:“¥#FZFH, BHEZFEH,"

P172 FH:“FxLRAIFH! " S8 “94k.” FE: “kdk, HHRA? "

P173 F#H:“FARAZFXHEWE: Hf7c s, HFELo4, XHAREE, HERLL.
P174 FH:“fa%R. &F, TQ2EE, BEAF."

P175 FH:“BER¥! FRLELEL, TARREHL

P176 FH: “MEXNE; XERUE. XEHHY, REETF.”

P177 FH: “mIEFWFIH, BLEFWEZH.

P178 FH: “BFM¥TX, AU, FTIUABLK! "

P179 FRE:“wHEETR, MHFA, Tw? [ELF?” FE: “GFFTL, L2 F! 2
BRARME! REH, CHRITIA, SHRETEA. HEARE, THELZF4E”
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P180

P181

P182

P183

P184

P185

P186

P187

FHEH:“BRTRE, BIMEZE, EFAZ; FTR, KEHFF"

Fa: “FURRH, #UE; 5EFHE, TEHS

FHE: “BFEHS, MAKEK”

EFE: “tXTULLE, #EWER, CUATHE, FAEF! RTEL, FFEF! "7
FEEAH, a4, 51,
FE:“HBxFB, FXILH, BXTRE, FTEFRE, EFR4"

FE: “ZETF b, EXFTFEH

frg . FE: “HITWLAE, EROUAARL, CHFK, HTA. EHEL, £X

R MHh5H: “BELH, AEHER!

P188

P189

P190

P191

P192

P193

P194

P195

P196

P197

P198

FRTPFIRTAF. AFAE: “REEHQ, FWUE, REFE? 7
FRER, FEH: “S&mEHZ, FIMNLE, BEEE.
FHEKR, FH: “£Z, FZ.,” #i. H: “TH"

FH: "REE, FLTAT; XAFE, BATNA

BRELC, FE: “BLE, HFH, A% BZEK, FTHF4L"
FH: “BEFMAAE, DARTAF,"

FH: “EFERMAHF, MAFHTLE"

TH: “RWEL, #; EWMEF, &.”

FH: “HEZTFHE, Mhzbg”

FH: “FZEHEHT, SZFHHA

FE:"TEHE, IA5XF, kA; FT5F, MH52E, k5. 8#F LA, *F4F.
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P199

P200

P201

P202

P203

P204

P205

P206
#E"

P207
ATR!”

P208

P209

P210
FERI”

P211

P212

P213

P214

P215

P216

P217

FH: “BELHE, XA, HFAME, BRREK! 7

Fa: “BEFTAUTEA, FUAEKS"

FH:"°

Fd. -

FH:"

FE:°

FB:.°

‘HEAM, AFE, WAKK"

‘K&z, LER; REFZ, LERF

‘ARETAE, dF AN

‘HWAK, RELR! 7

BF AW

LFE:“SHZK, #F=ZK: KE. R, AFH, #K; AEH, X#%, RER,

LFE:“£pzH, kb Moz, kb BmFEZ, XEkb; BRFE, REF

FH:°

FH:°

‘SR, R 7

‘WA, BZFH! 7

FH:“BA! T5FF4587 XARZ4, BRZ. BBZ, BkhZ; HRAZ, A

FH:

FkBE

TEH

TEH

FRE

TEHE

TEZTRE, THNFZARSE, EAOZAARHE.

T RAEEKS, REEX, £8#, #BX, XTELR.

“HRART, AXSHAE, TEF¥0LER!

MEMEL, MEAWER, CERFR

BT REWMEFHAR:; &6, AN FEt. EWEHK; A6, WAL FCL."

 CREARE, MEHATH,”

AFEL+=, UEEAFAEDACHE,
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EARZE:“BRAR, FR#—%, BEL-ANEM, XERK/EK. $FREK! BR, #H
B ” FRE:“BEFRFEF) AF2¥E.: ‘AANUE, £XURK. kXHE, KAHNR £F%
A, fikz, b, H KA, FLH4"

P218 AFHERLWE, ¥ FER=F., =F o, HkTx, WE, £E4RK; LY. #
FHFTRLE, A%, . FTREAEAZTMEXATAKE, BHENLE, FHEHALUSH
AMLTFR, TEEFHALSKARTATR AFEA-F, FEEXFHTA, FHEERATRAE
EEH, ETN_HLRFTL, BEFLE, UAFERAK, #RWMEE, ¥EBAE AR

P219 I F4#, FHe, HefFr+, £LFR.

e LR, FTR, £+, 2BTR. FEHK(FH)

FEAH, FTLE, #W L. TEAER, ¥FX, FE+THE, FREE, FTH, FE+A. F
EAEF, FF®, FER+—, FTHETH, FET L, EAHAH,

P220 TiHAH, £ ++4, YEEIHHEL, BTHRT.

HETE, FALTH, 2HFEEFHL, THKDPATF,. KARAT,

FELER, FET+H, B4R, REZFRA%ZE, SEAS2FHE L, ZHEAT, £F, “E4
w, WAE,

P221 k¥ /28:(#%) AZ: “Bbfl, BAFTLE BFARE, AvmEZ, fEAKH, AL
HHhAN B8, UMHEEEERAE, FEURIAER, AREEZFHEE. KTEIETREALR
R, SRR, ZRMEK, LTFHAK, f+4#, FHERZ, BXFIER, PEF(REL) H#HFTX
F, TEEEZR.
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Mencius Speaks

ATEREAFBRNEANA, MRUFRLZIA. FHEHTERD
TRERER, BSHTHESRK (iF8), #peZE, ff (Z2F) tR.
BHUERAZZE, SHITE,

EHANR ; "RUREZR, RUREZE, BIUREZA, HAREZX
RER, NRERMEZAF, LFEZRN ; W2, FERER." FE
iR, MEARBRZE, ERNERRTE T .

Heir to the philosophy of Confucius, Mencius was educated by the pupils
of Zisi, Confucius'grandson. After his schooling, he traveled the land lec-
turing to the various nobles, but no one would put his ideas to use. So he
retired and with his follower Wan Zhang edited the classics, expounded
Confucius'teachings, and worked on what would eventually become the
seven chapter of the Mencius. Later generations came to honor him as the
Second Sage after Confucius.

Han Yu, a famous writer of the Tang dynasty, wrote: Yao transmitted it
to Shun:Shun transmitted it to Yu, Yu transmitted it to Tang, Tang trans-
mitted it to Wen, Wu, and the Duke of Zhow; Wen, Wu, and theDuke of
Zhou transmitted it to Confucius,Confucius transmitted it to Meng Ke
(Mencius); Ke died, and we have lost the transmission.

Not only did Han Yu compare Mencius with Confucius, but he felt that
after Mencius, the orthodox line of teachings had been severed.

-, el ."
g T B s @ P IBIRARNBRAY
fany, AssamesswannilRBA
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W EGRE B ERS SO

N A 0 2 27, &9, T30, STANIIF. ARRERKENCES, Rt

. %7, AfmEEIemE.
The Life of Mencius’surname was Meng, his given name was Ke, and his coming of age
Mencius name was Ziyu. To show respect for his stature in the history of Chinese

thought a “zi” is added to his surname, making him known to all Chinese as
o A Mengzi, and to Westerners as the . Q@ atinization of this—Mencius.
ik He was bom in the forth year of the "N Zhou king Lie (371 B.C.), des-
cendant of the once powerful Lu \ noble clan Mengsun, which by
5= Mencius'time had fallen into obscurity, % and Mencius'family had
N moved to the tiny fiefdom of Zou.

i S o e e

BTRR, &F—REEBIEEEHALL- -
Due to their poverty, Mencius'family lived on the outs-
kirts of town, near a hillside cemetery...

A

BARREE, MERRBEBADEET,
If we don’t move soon, the only thing you'll grow
wing how to do is conduct funerals.

N
[T
|

d{ 33 ‘;
Ll
2\ A\
AT

s

= )
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TR AT

R
FFTEED, HEDHIE, SREINREE AW (=
NS - g
So mother Meng and son moved to a place near a r
street-side market, and everyday the young Men-
cius witness hawkers and traders doing business. ~ N
— ET YR EDN
only on dollar a pound. Go gather your things |
y potnd. we're moving.
. —w_///ggwﬁ
YV A _Again?
0’ “’7,——

QAEEE ... . r
If we don’t move soon, F-: -

the only thing you'll
grow up knowing how to
do is sell pork...
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FH : ¥hEFZ, R
¥?
Confucius said:“Isn't is
a pleasure to study and
practice what you have
learned?”

i

X—REEHEEERE, HE—
P RHHERORS F1E K.
This time Mother Meng chose
carefully and found a house
near a school.

“F8: ¥MMYZ, &
TRRF?
Confucius said: “Isn’t
it a pleasure to stud
and practice what

ou have learned?)

§HRT .
That's
more like

EF/\ZH, REEFEE

AR .
When Mencius was
seven years-old, his

mother started him in

TSR, TR

After awhile, though, Men-
cius gradually began to lose
interest in his studies...

Confucius said, “Isn’t it
a pleasure to have friends|
come from afar?”
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EPREER!

-4

//II//,—'W
ﬁ///ll(v/ ~

1R 2R L 71

Where have you
come to in your
studies?

AR IRARI—#,
YAz

The same place I

was before! It's so
1 5

IMEPEE, PRmE, RIFR
BT DI, AR

If you quit in the middle, it's just
like me cutting up my weaving in
the end, it's worthless!

231
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R ESE—EARE

H, FHRES -
Mom! From now on I'll
study hard.You'll see, I
won't let you down...

DR ES I BERE R S|
o RRD P n

FZFEKE, ENEBEHF.
After he had grown up. he tra-
veled to Lu, the center of the
Confuican tradition, to conti-
nue his scholarly pursuits.

XEFRELEMT, Ritfh
EZHTFENIA.

At the time. Confiucius’grand-
son, Zisi, had already passed
away, but Mencius was able
to study under Zisi's students.
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ERBEALIER .

ificial ceremonies.

EXBALIENEEEGR

Here I can observe the ritual
proceedings of the great sa-

BT EEXAT
SR, AT
FRo

I can also see many
records regarding
Confucius'words and
actions, and even
Confuciushandwrit-
ten manuscripts.

HFHEKAIhERT
i, BEEXHSER
R FRS, BHE
B@F0) kit .

While Mencius lived
in Confucius"home-
town, thick with an
tmosphere of ancient
culture, he enthusiasti-
cally studied the ethics

BRRLZERIAFITRFE,
{BAERIEAS £, BthFTiakLe
AL FHmif !

Although I can’t study under Confu-
cius himself, by learning from the
successors of his disciples, I can
indirectly take him as my very own
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g W E LA

MBAXLIE,
SEIBRIA XA
EARIAR!

Since the dawn
of mankind, there
has never been a
person as great as

It was then that Mencius
clearly understood the path
he was to take...

“e BE T EEOIAT .
V\ And the man he was to fol-
low.
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T AEE

. HBRE ‘BT
EEEZE, B8, AN, BN Ta FET
At the time, the Warring States period in China was | {5 | Yo'

at the height of its ferocity, with the strong bullying | The agony of warf;

the weak and the big taking advantage of the small. | are was so wides-' Q“
: pread that people
“exchanged \
children for food T\
and broke apart _ \
skeletons for IV, ~

B FN TN AMRS, B
RhREhEk, (REREAI ASER S
&, BERFMHRIZ AR
These ambitious men start wars
for their own benefit, and the
result is nothing but piles of
corpses. It is utter cannibalism!

FREFERMENIARRIE, @iEk -
BARSEEIEEFH_BAEAE

So Mencius and his disciples began tra-
veling to various states in an effort to
convince nobles to enact his ideals of the
kingly way and benevolent government.

¥ =y
Cik e 1o
Y e e
5 K - el <
.:' u! KijHIir r‘;é_‘i';:'m:,':__:




wEGERE B P EESe S

BRELMER, MEBR
KERATAIREE, MAERH
ftbAYEK.
But the nobles of the time
were interested only in pur-
- suing short-term benefits,
and so were not willing to
implement Mencius'ideas. &

Bt i F—H, REHARIST
It FRAMNE o

Just like Confucius, Mencius was ne-
ver given the opportunity to put his
theories into practice.

B FRRR, ERIAF—H, N
EREHENTE, HEBLR.
Like Confucius as well, in his old
age Mencius took up educating
students and writing.

P TR A
:/)/’l.-'r. a1
Z 7

§

T
o

Fih, MiBZE, #& (£7F) tR, CHIME
SIRNCRAFEREE, IURMEMFROFE

He edited the classics, expounded Confucius'teachings,
and worked on the seven chapters of the Mencius. The
Mencius is a record of his activities, his dialogues with
students, and debates with other schools of thought.
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King Hui of Liang




R EE G2 g

\
\
wEEL @8

EREPA=LE
Why Speak
of Benefit

“””ll e

P-'-|

ll-i—l

IF

HFENREE, BER

Once when Mencius had an
audience with King Hui of
Liang, the king said:

J ERE, (FRETEMR, ABE
AN EBRERRIE?
Since you have come so far to be here,

you must have some very
ing that

A

x
g

o
S5

FIWhRRIE? FTLARMR A
NBFET

Why must Your Majesty speak
of benefit? All you really need
say are the two words “bene-
volence” and “righteousness”.

BELTR: “EHATLER
EEF?

If the king says, “What will
it benefit my country?”

E fz‘“fuﬁﬁi'ﬁ
|
What u{ill it benefit

ARBEIR .

His ministers will say:

ARBER :
His people will say:

EHATLUERN
ZEEF? N
What will it
benefit my-

APEERE T
And from top to bottom,
everyone will be conten-

will be in grave,
W \ pdanger!




#Fil AR

EXFOA—EHRZHL
FRAVAW ;

In a large state of ten
thousand chariots, é‘:,,’
the one who kills T

FROERE, FEROA—TEH
REPEFRAIAK .

In a state of one thousand cha-
riots, the one who kills the king
will inevitably be the household of
one hundred chariots.

MNARPEETR, NFRPEIS
B, XE+oZ2—HHbbrE
F£7,

To have a thousand chariots out
of ten thousand or one hundred
chariots out of a thousand is quite
a lot...

BREERHENTTHIAR, BE
FREFIRZAFSLAREDN.

But if you speak of benefit before
righteousness,people won't be satis-
W\  tied until they have everything for
themselves.
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“EEAE  EEREESE

It would be much
better to speak of
benevolence and
righteousness.

EFHCN B NERBHED
WEREET IEFFRRAY.

There has never been
one who spoke of
benevolence and yet
abandoned his
parents,

Mo
—

——
SN eREERER .
There has never been one who
spoke of righteousness and yet dis-
regarded his sovereign.

TIBB &)ﬁ‘

I ERRIE?
Why speak of benefit?

u 1

&) \,‘ "
'I’ ,'
)
N [

/

240

FRRB-MFATLL
All you have to speak

of is benevolence and
righteousness...

e

-~

!§7

s

B, ABEREEDH
iR, AL NAE
Wh*; i&;&%ﬁﬁﬂ‘]ﬁlﬂﬂﬁ}e
ing of enefit, peo
will cmts:derw gnn "
their own point of view. Only
benevolence and righteousness
will allow people to cooperate

for the benefit of all.




IR Z 37
The Fifty
Pacer Mocks
the Hundred
Pacer

FFH AR

RERIEEFR -
King Hui of Liang said
to Mencius:

080

i,

X TEXTSZBRONT! 7
ggﬁi,ﬁm%mgAEﬂﬂﬁf
I've always done my best to serve
my country. When there is a famine
in the interior region, I move some
of the people east of the river.

LAY

7!

EMARFIGES, XA
&0

5% boring states don’t decrease in

BICRERIIKAR

BIRIEX ; AR

mi, thERMNE,
And then ship extra food
from the east side of the
fiver to the area of fam-

ine.When there is a

famine east of the river,
I do the opposite.

HASPLEE, RERSGLRR
é’g_ﬁ%ﬂ%;

50 8 & When I look at the neighboring
llf states, I don't see their kings being
/ \_as attentive to their people as | a
to mine:

BARANERD, &

And yet, the people of the neigh-

(il
TEFERF, 0
TR FBARFRA ML
......

Your Majesty enjoys
wamng, so I'll use
war as an example...

e
il
RTINS

v,
Y
L)
L]
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Nk W E G S

PRI

<HIHIHI - - &~ -
boom, boom, ,7 RN
boom, bo
\

om!
P‘ \ \

TN

—~ Xl ISR
SN QS
4 &‘:7‘\. SN

N

TRIGRRREC BB,
#RTIE, R T -8
Ha ha ha, you're such a co-
ward. 1 only ran fifly paces,
and you ran a fundred!

......

HEREX, RENDUBETE, BTHRA,
FoER, EELENME, AT -BLE
i, BT B+EREGE -

When the war drums have thundered and two
armies have crossed swords, there are those
who throw down their weapons, toss away
their shields, and flee. Some run fifty paces
before stopping, and some run a hundred...

Bwh+SNELT R -5
ZE1iE/), (RREILAAEILANE?
Is it right for the man who ran
fifty paces to mock the man
who ran a hundred?

AOILARY, AR
H-B2ET, @
th Rk !

He didn’t run a hun-
dred paces, but he
fled all the same!

TERNEXTMEE, AL HRARNNE
&%E?.*@E%l&%??%To

Since you understand this principle, you
shouldn’t hope that your people become more
numerous than those of neighboring countnes
you enjoy warring all the same.
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LT AR

VB

A Bad Excuse E@JEB#E"J%@"‘ZTEUA%

APt A NOLABELE

not stop them...

To see pigs or dogs eating
food, meant for people and

XN EHAE!
It's not my fault!

you're starving!

{RBRFER TR HAE!
It's not my fault

AT, BARHME, BREF
TRATR AR

If people die, it’s not my
fault-it's the famine!

E—EEEHXENR, BRE
BETRFANARES -

If a sovereign has this same
attitude, isn't it like stabbing
someone and then saying:

XAARHRAE, B
JETIRNdHE.
It's not my fault, it
was the knife that did
it.

\Qo
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wEGEE B EEG A

AIAAGE
Unable or
Unwilling

{RREIE R LSRR RS
e ORI LiEg?

Can you tuck Tai
Mountain under your
arm and leap across the
Northern Sea?

XEDAE,
No, I can’t do
that.

{REEr— AR TG
Can you break off a

No, I can't

Q do that.

BELEILE, R e
W% ; BB BRI, X
RETHMIEREET .

Leaping across the Northern Sea with
Tai Mountain under one’s arm is in-
deed something one cannot do. But to
say to an elderly person that one can’t
break off a branch-this is something
one is unwilling, not unable, to do,

BRI
S | AEEITAE
W2 TN NEHE A
ﬁﬁlﬁgﬁ Klﬁ‘g °

To not have the ability to do so-
mething is called “unable”. To be
able to do something and yet not
do it is called “umunrlling”. People
often say they are “unable” when
they are, merely “umvilling”,
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PLkZH
Righteous
Courage

T AR

FREM, BRI :

If a man flares up in anger,
grips his sword and glares
angrily saying:

TATE.

ATV i =550 A
How dare he try to stop me?

DY MJ

Gz
XElLKZE,

This is a vulgar kind of
courage and is only useful
against a single person.

B2, &
—ABSBAMZS
MEENSH. XFEZE,
B—AFKE ; R,
SEETARNE.
Whether courage is great or
petty is not in how many
people one can take on but
in whether or not it is for
a righteous cause. If a hero
opposes only one person, but
for a righteous cause, that is
great courage. If an unrigh-
teous leader takes on an
entire country, that is
still but petty

/
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EEL W EESS

IR
Widows
and
Orphans

-

ZmEEMH
‘BRE’,
One who is old
and has no wife
is called a "wi-
dower”,

FEmAEMH
‘B,

One who is old
and has no hus-
band is called a
“widow”,

One who is old
and has no offs-
pring is called
“childless”,

a0
ﬁﬂ%ﬂ’

&M T MY g
L

One who is young
and has no father
is called and “or-
phan”.

X AZX FEENE g
SRFROA, XERETCH, 4
PSERIPIXPTA .
These four kinds of people le-
ad difficult lives and have no

one to turn to. When King Wen

instituted his benevolent gover- /4
nment, he had to ensure
protection for these
four kinds of
people

XA A

who are pitiful!”

(i52) % "EARTLL
iENT, RAUCHEE

The Book of Songs
says:“Wealthy people get
by just fine; It’s the lonely

RIf§455E, BN
| B, XRIFEFCH
iShe I

The starting point
for a benevolent
government is in
showing compassion
for the young and
the weak and in ai-
ding those who are
alone.

.....
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BT ALY

AR th

Punishing | ¥SZa&Fi: it AERARAHE?
‘ King Xuan of Qi asked Tang exiled King Jie and Wu
the WleEd Mencius: took arms up against King

EARERE, BREXEK

Zhou, Did these things really

Accord ing to
the ancient
books, they
did.

RERE, DR
EFEHER, 2ol
F9Ng?

But ]re and Zhou were

Wi were their vassals.
Is it permissible for a
vassal to assassinate

hE{CBRIA MM ; S5 IBOA
MU{H5% ; WJ%MB’JM)&HWE%
One who decimates benevolence is
called a criminal, and one who ra-
vages righteousness is called a bru
One who does both is called
tyrant,

BRIMRRERT—MRRE, =BT
RHERTERLE!
I have heard about Wu executing the
tyrant Zhou, but I have not heard
.anything about Wu assassinating a

AR, AR |
[ BSBE, BRLLE, &h
BT, BRAE. \
Soverei gns are put in place for
the people. If they do not place the
people first, they have relinquished
their position. Jie and Zhou werety-
mnts who ravaged the people
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EFBK
Helping
Rice Grow

TF ELER

There was once a man in
Song who was terribly
worricd that his rice vasn't

Rk R BE
I can’ t believe how slow
these rice plants grow.

_ It's driving me crazy...

Leiksl, #
BARK.

I'll just help them
out by pulling them
up a bit.

What? ! I better
go take a look...

SKEBREY, HELHHE
ERATRD.
Whew, am I exhausted! I was
just out helping the rice grow.

%! REEHLT

Anh! All the rice

B—EAEN, 2
BASMENK, HE
REEKTEET .
All things proceed acco-
rding to certain princi-
ples. When people try
to unduly influence

them,the end result

can be destruction.




g PR S

AT R A

Conquering
h ERHERERA, AFRR
Throug LRS, RENERRET;
Virtue If you win someone’s alle-

giance through power, it is
not a heartfelt allegiance—
they just don’t have the
power to resist;

NERERET, 8
AT FE.

You happen to be
stronger than me,
that's all!

"""""

ELTHL,
BZEANMLERA,
BUSEIBIARNEIR, @
ELTEOMER, ERS
XMBvE, MARRH
BERET .
A good ruler acts out of sin-
cerity and concern for the
people, without expecting
allegiance, and therefore
the people pay allegiance
to him. The tyrant seeks to
orcefully conquer people

oy

Wl

RGN =67k
AN s
R W B e

f

i

BRAY. ) and deceives them with
If you w . ':] lies and hypocrisy, and
s (I) Im eone therefore, the people
atlegiance only feign allegia-
through virtue, 5:,{3 ?:himfgl

it will be a
gladly givenL
and sincere
allegiance,

7r
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ANEBNZ O
Child in
a Well

ST AR

BARARBNBE NG RER
HHEx.

If someone sees a child about
to fall into a well,

T2 EHEHR
TR WAL ER
IR

Regardless of who
the person is, he'
or she will express
fright and pity on
behalf of the child!

EAFBELEER
PR

Not in order to get
closer to the parents...

WARBRERIANSER, EL2H

CHRRBANFE TR ORIRY o

Not to receive praise from others,
and certainly not because the person

detests the child’s screaming.

RISTOHIA, 3
AR, ZEEION,
AR,
All people feel pity for
others; anyone who does
not is not a person. The
same goes for shame, yiel-.
ding, and moral
&) discernment.

’



g E W EEL SO

#5 NIFl
Shun'’s
Greatnes

)

i, BASFEEX,
=K,

If someone pointed out Zilu's
mistakes to him, he happily
accepted the criticism,

EBMAAR—OES, #
RS T,

If Yu of Xia heard others
speaking well of him, he
would go down on his knees

in gratefulness.

ARUEMBMAELK, BES
&7, BDMALTEHE.
But Shun was even greater
than both of them. He excelled
at identifying with others...

BB CRURAD . EIRMAR
ANAE, ERMANELLS
Always put others before
himself and exploiting
people’s strengths for the pro-
pose of doing good.

oM, RE, B8, —
BRMES, REFEHA
ZREAAENR,

o Shun worked his way from
armer to potter to fisher-
man’to emperor, and in
all these he exploited the
strengths of others,

AR
HE, 5AA

252

2 RIFEARD
ZEHR, BEAIA
@%ﬂbfi‘éﬂb\

To exploit the strengths of
others is to help others do
good, and for a gentleman,
nothing is greater than




BRI

Duke Wen of Teng




EERN BEREEGSS

HRATER | seesn

AIR?

Determina- | % .
tion of man was

Shun?

HE T
AIE?
What kind

| HERETEMH,

N act, and I can be
N like him !

thEER fth—HE |
All I need is the
determination fo

254

ZABRA, ZANE
X, BRENNER.
REHAREA, #F
oRE Y

Sages are people, too.
The greatness of a
sage is the result of
hard work. Shun may
have been a great
sage, but it's not a
eatness others can't
ttain as well.




AR
HEEEAS
Following
the Rules

T ALTE e

NEREFSIREMNEE X" SEETH,
7 —XPERR SRR

Zhao Jianzi, the highest official in Jin, once asked &8
Wang Liang, the best charioteer in the land, to SRS <
take Zhao Jianzi's favorite minister, Xi, hunting. ’

After a whole day out, Xi didn't get any animals £4g
whatever...

IRERSXTREY ) RIEAFSE, MRS EBAR— R

WEEET | =7 | rass, 2, i HBEHE

That Wang Liang is right? Xi missed everything he —OEEE.

the worst driver in the ' shot at but blamed you Ask him to give me
or being a bad driver. one more chance to

drive for him.

IRB=ER, EAPBEL, BAR—
2 FagIE T HRGE

Wang Liang had to ask several times before
Xi finally agreed. And then in only one
morning out, Xi hif ten animals...
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5S4 i

SRR, HEtil

ZRMEMFIHAR, 17 —_—
AR AT B E) REBHBEE? AR
ERFFR! , : Since Xi likes vour drivi can't agree
Liane is t} Since that's the ince Xi likes your driving to that
That Wang Liang is th;f case, why don't so much, why don’t you
best driver in the world! lassign him to be
your permanent

HEMBL, KBIWIRRY EXRABHANSE, fiHp—
Ause, gw =T e
EI—' =

The second time I took him, I
didn’t drive according to the
rules, and he got ten animals
in one morning alone.

The first time I took him,
I drove according to the
charioteering rules, and
he couldn’t hit anythin
the whole day;

}mmuﬂmuwlf

(=22) LR - "B AALEWIAMN, 5HF—
KHREFH." HFBETEMUNABE, The
Book of Songs says: “Without ignoring driving
roles, the arrow fired hits the mark.” I'm not used
to driving for people who don’t understand roles.
Please allow me to take my leave.

EFTBUE, TBFES
MIEEETHIARFLE.
A gentleman maintains his
integrity through correctness
and doesn’t abandon it to
accommodate other people’s
incorrectness.
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KLk
The Real Man

FRRCEN B, IMRLE
WO\ WIER, TR EBIKRE ;
Righteous He resides in the expansive house
of benevolence, He stands in the
correct place of propriety, He
walks on the wide path of righ-
teousness;

S5, HASEEHEIEIILE  FEF,
AR B LREAFRTFHIIEE .

When he attains his ambitions, he leads
tile people along the same path; when he

path alone.

cannot attain his ambitions, he walks the g AN

BEER, THAMEMIIOE;
R, TRESBHOAITSHR ;
Riches cannot make him wa-
ver in his intentions; poverty
cannot shake his fortitude;

B, TReiFrtiES.,
XEERIA, AR
Nor can violence crack his
determination. He is called
a real man!

KRBREBERBHA
AXX, RIERAYXR
TE. A8, FE, FE
MR

Just having power and
influence doesn’t make
one a real man. A real
man never lets external
pressures waver, shake,
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{Gi%8 2 W
The Chicken

Thief

BN, BREABREOE.

There was once a man who
stole one of his neighbor’s

chickens everyday.

EEE, RBXff—
RTF R

Hee hee hee. Everyday I
have a great meal with
one of his chickens.

RIMTALEREE
FRIZIHE o
This isn't something

a gentleman would
do.

B4, BLUE E—=, 81MAR
fi—R, RARRBERAFAT.

O.k., then from now on, I'll only
take one chicken a month, and
after one year, I'll quit altogether.

258

HHEE CHNFER
IES, ORD LI,
WS FERIBAE A HHFA0
B,

If you know that what
you're doing isn't
right, you should stop
immediately. Why
wait a whole year),
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Y

\
.
1

A
Al
L T

A7
ZE

Emulation

&b E EH s

ARE RO BRI —trE
A compass and square allow
for the perfection of ci
and squares.

EARBANEENSSET. \
A sage allows for the perfec-
tion of human relations.

b

rcles

REMESREEMEE,
To be a good sovereign, one
must act according to the
way of the sovereign.

BEFREFIIEE,
XA EHIARME
FRAE T o

To be a good minis-
ter, one must act ac-
cording to the way of
the goodminister. To
accomplish both of
these, simply emulate
Yao and Shun.

means of serving Yao is

=THEMIEE ; FREFRAEARN
EELEAR, HERESHIAR.

To serve a sovereign but not use Shun's

) for one’s sovereign. To govern the people
not uses Yao's means of governing the
people is to hann the people.

o, MEBINE
T, BEEER.
Confucius said there are
but two ways of living-
that of benevolence and
that of no benevolence.
Yao and Shun were the

to show disrespect
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T ELEE

RN
AL

Self-
] : BEA, ADAHER
Examination If caring about others does

not result in closeness,

HiaBA, PFRELEAE

......

result in good order,

If governing others does not

&

ERNREECH"
CEBRARS ;
Examine your bene-
volence.

RN R EE B
BIRERS ;
Examine your wisdom.

HALBA, AR
If treating others with pro-
priety does not result in reci-
procation,

B R EECHEER
RHRS.

Examine your reverence.
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EEREL BEPESES

ARSI A L
BHREL, HALZEBS
BOLRE.

So, if actions don't re-
sult in success, examine
yourself for the reason.

s,

SFEBCHSOET, BXTF
A, BREEIRIR.

And when you have made
yourself correct, all people
will naturally turn to you.

(F2) Lt “BRBRTH
EAELTXE, BCEKEH
BliRaIER.

The Book of Songs says: “To
always follow the dictates
of Heaven and search for joy
within oneself.”

ASMERE, GRS ; (%
BFE BFBABTHE S,
HATREE A K, s
BREXCIES, RRER

Interacting with others is like
looking in a mirror. If you
smile, the person in the mirror
will smile back. To be a good
person, instead of blaming
others for inadequacies, you
must examine yourself
W for faults that
0 1) need correcting
Excellence is

only in
oneself,
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* FHE%
The

Importance of the
Individual

-
N~

\

=

LT AR

|‘ ll ’ “J lunr‘r:

P ——
e sectm—

[T

Y.

AEER : ‘KTER
People often raise their noses
and speak of “the land” or

“the state”...

1L

HFRUHER TRIUERER,

But most people don’t unders-
tand that the state is the foun-
dation of the land,

KUTARERE, AR AREE.
And the individual is the foundation
of the family. So the individual is the

most important.

ELAFAEE,
The family is the
foundation of the
state,

ARKTHMRE,
BIPAASER, BX
F25E, BEASEET.
TLARARR, AKX FAH
578,

The individual is the foundation
of the land. Individuals make up
families, families make up states,
states make up the land. So the
individual is the most important,
and governing the land S
must begin with
self-cultivation.
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NgERh @RGSO

YNAEL \EEREFEE
%’a A{ﬁz _ One must first disres-

Creating . @ . pect oneself...
Disasters P %ESHAZW@E

Before others will
~ show disrespect;

KL ERECKE, AEHIA
AHERRE.,

Family members must first des-
troy themselves before others
will dare to destroy them;

BiREESAHT,
FanGIER: i

Those brothers can't
even get along.

MR, BEFCHASRN.
WLFRE, TERE.

Disaster and happiness are
brought on by one’s own self,

— M ERBBELNBEHRBUE, due to a lack of benevolence. An
AERNERABKE . unbenevolent person sees sta-
The populace of a country must bility in immanent danger and
first attack themselves before advantages in coming disaster,
other countries will attack them. for he takes delight in that which

ultimately destroys CY=

him.




HEEE,
]
Personal
Responsi-
bility

_—

/

/;
Y 4

sl

H AR ¢

(B2 - KBR) R K&K
R
The Book of Documents says:
Disasters caused by heaven
can be eluded,

HCISHIRE, HMELIET .
But there’s no getting away from
disasters brought on by oneself.

quences.

EFRESRBBREC
BN, BRARE.
HCENE, RE8
CERZER.

You, yourself, invite
happiness or disaster.
If you bring disaster
on yourself, you can
only accept the conse-




\

R R EASS S

K PF X FINEEHER
The B, DRE R

*3F
. . The Way is near at
Pr1nc1ple hand, yet people go

of Peace looking for it in far
off places;

ETEE?
Where's the

FATHRERERS, &
REEELEET .

The affairs of life are
easy, yet people seek their
answers in difficulty.

REAAFEMNRLE, §F
AR, XTRALIFERT .
If everyone would love their
family and respect their
elders, the world would be a
better place.

| TxrmEmEsEe, #
fEiRAT, RBAAFFHK,
P BRAfEZE.
] The principles of peace
i aren’t really so difficult.
BN How much more peaceful
# AWM it would be if each of us
3 Sl simply displayed the rudi-
ments of morality.

\/ ) . 4
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WL
The Eyes

Reveal

Intent

T AR

In judging others, there’s no
bett. er way than observing
their eyes, for one’s eyes cannot
conceal wicked intentions.

MRARIER,
SR ARIREES T
IR T REERAATE S

ORBIE, RIS ;
If one’s thoughts are

will be bright,

N
W*'.'

Oy 7 fb0ieiE, AERBAOERE,
ABIFIE, MPEERSHEIHSINE?

Listen to what someone says,
and observe theireyes —where
can they conceal anything?

correct, one’s eyes R

DSFE, RS-
If one’s thoughts are not cor-
rect one’s eyes will be shifty.

\
Q

SWAE, BLMEH; SH0E,
BA0E . EBTIELTHNRE
hiRELE, FLMEANGE,
DENEARER .

Words express intent, and eyes
transmit the spirit; words are the
voice of the heart, and eyes are the
reflection of the heart. A person’s
intentions, whether good or bad,
will always be revealed in their
eyes, so the best way to judge
someone is to observe their eyes.
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AL5E
Expediency
and the Way

T 2L,
XEAUg? Yes.
Is it a rule of propriety that men

and women should not touch hands

hen exchanging something?

MRS FIEEKD,

FARF AR
If one’s sister-in- R
law were to fall into §
the water, could you
use your hand to
save her?
o, gy

BHEEDKE, WRER
i, EERRIR ;

If one’s sister-in-law
were to fall into the wa-
ter and you didn’t save
her, you would be but a
beast.

BUARERAFEER, XERA, ; BFREK
Er .@?fm. EIEE_B;.T&EO

That a man and woman cannot touch hands
when exchanging something is a role of common
propriety. To use your hands to save a woman is

a measure of expediency.
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T AR

TR FERRS, BEeE
KE—HE, REFSHME, =2
fHABE?

The people of the land are suf-
fering, just as if they had fallen
into the water. Why are you
unwilling to save them?

If the people of the land
fall into the water, you

BFEmkE, BRFRRU.
If a woman falls into the water,
you use your hand to save her.

= -
ATHEREEKE, B
FREREUEAT |

use the Way to save them;

FERAFRX TRER?
Do you want me to use my
hand to save the people?

AP X TRAILES, L8
REAEFEECETE, F6E
T HAERAEE.

In saving the world, the cor-
rect way must be employed,
but before employing it, one
must bring oneself into accor-
dance with the Way. Don’t
use expedient measures,




oERE  BETPEAG SR

&2 NI
Too Many
Teachers

ABRERARINERE
The misfortune of mankind ...

EWHBIABZM, K
ENHSHIA!

Is that so many people
like to teach others.
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BiEE#E, EVHSHIA;
SAEEHS, AFHN
B, SARKENE?
People who are arrogant
and full of themselves like
to counsel others, which
means no more advan-
cement, and without
advancement, there comes
regression. Isn't this a
great misfortune?
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TFH AR

AEmEE FE-F, — WREN, BriL )
ki $REE, FHRL, = FELT, BREE,
Not Telhng There are three major transgressions of filial virtue.

One, disobeying one’s parents and thereby harming
QY them. Two, not supporting them when they are old
& or the family is poor. Three, to not marry and have
children, thereby severing the family line.

HALISRNFERRA.
The worst of these is to
sever the family line.

>

RARSUBMER,
BB AR

The reason Shun didn't
tell his parents that he
was going to marry,
was that hewas £
afraid they wouldn't (@
allow it and he
would there by sever
the family line!

FLAGENBFARXHAERIE—
HREFZE.

Since then, people have taken this to
mean that it's just as filial to not tell
one's parents as it is to tell them.

MEE, 13
FREDREZI, SIS
RS1EE.
Neither failing to tell one’s

S parents about getting married
N nor severing the family line are
NS in accordance with filial virtue,

\ It's a difficult choice, but to not

tell is a measure of expediency,
and this is why Shun was not
in violation of filial virtue,

<\ —0=

\-\ —0,000~000, 0=
\ Wl b, el e
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Small Favors

LZUFEARSE, AECANET, £
AR K.

Zichan, who was a high official in the state
of Zheng, used to use his own carriage to
ferry people across the Zhen and Wei ri-

DR
1=
XE/NE, DRHBHAEE,
SF+—-ARRETEN, &
EATHES ;
This is a small favor to the
people, but he doesn’t know
to run a government. Every
&HF

Mencius said: ‘

f+=R, BICETEBNREYN. X
HEMBATSETRERKT .

Then in September, he should repair the
cart bridges. This way, the people won't

<

7 =7

ELUMA, RERHREDT, HiThH, ME
HEIEHERRILL, AR CEERRAAR?

If the person in power properly handles govern-
ment affairs, when he goes out, he can actually

avoid the people if he wants, How can someone
ahwvays have his carriage out there for everyone
to use?

N

Lo\

L=

LB, ERIENEITIFAA, HE

FRXHMRAR .
That's why even if a government, official
wants to get into the people’s good graces by
always doing them small favors, he'll never
be able to keep up.

0o
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T AR

AZR
Interacting
With Others

ANEBERBEFEFE, BFHE
ABEHRED ;

If a sovereign sees his ministers
as his own hands and feet, his
ministers will see him as their
heart and soul;

ABERETRAD, BEFH
EABERHREA ;

If a sovereign sees his minis-
ters as dogs and horses, his
ministers will see him as a
mere stranger;

AS AR, E—
®E, MEIFA, Atk
RfaEHRTR,

Interactingwith others is
like looking in a mirror.
Others will respond in

cind to the way you treat
\Q. them.
A

ABEREFRLIN, BEFH
IEABBBHA

If a sovereign sees his minis-
ters as a patch of weeds to be
trampled, his ministers will
see him as an enemy.

| @ .\‘_:
3 Il

=
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lling EERMETHA
Officials If low level officials are put B
to death for no reason... Ugh! J

BPABAKRRZBE X EX. If commoners are
High level officials should leave put to death for no
the government. reason...

BFRE, STHIMME, 2R

BALASEBETE L. EEREEE.,
Low level officials should There are always signs before
move away. something happens. A gentle-
man should pay attention to
the signs and respond appro-
= priately. Don't wait unti
QN isaster is immanent before

deciding what to do
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ErLZAL
Superficial

72ZLARL, SEIRAFEAL |
Improper propriety...

Actions

N

| =
BN, *
AR,
Unrighteous
righteousness,

EXZI
Righteous General

ol
<
—

BRNBEFRFZHE.
A great person does n
this way.

ot act

o . FE. BROLFERIEN
o tl. REXHEE, AN ARRERD

X, IFEIERIN . FrLARLMAOER, 2

| PRI E R

| Going through the motions of super-
ficial propriety is not real propriety.
| Using righteousness as a means to

fulfill personal desires is not real righ-
teousness. Only the smart person who

pays attention can tell the
difference.
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ANEARK
Refusal
and
Accomplish-
ment

— A N SBETRES
There must be things a person
isn't willing to do...

s =

REABBHBARIER.

Before he can accomplish
great things.

276

BNELEBCH
RSB, FEFT
BCHIER, —EF
SRR, BERRTA
B, AREEA.

A successful person
knows the path one
wants to take and
isn't led astray by
things that doesn’t
belong on that
path. One who can
refuse things can
accomplish things.




T AR

a2
Harsh
Consequences

R AFFREFAR
SR
That guy is
downright des-
picable!

SEEEI AR, B (RERERREAE!
RS ENEREAR, How dare you criticize me
People who like to point behind my back?! 3= AE, SEWMEM

ERSETtE, HERY
T8,

For people who like to
gossip, the person talked
about will always harbor
thoughts of revenge, and
when that day comes, the
unimaginable could hap-

out other people’s faults
should first consider the
possible consequences.
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Extremes

&l RGO i

cius'han-
dling of
affairs...

MR D=,

He was never extreme.

278

FERNSENTHIRE, Bl
PIEAHE, FALHEDHES
HE, WA 7 A EEAIRI.
One’s attitude toward life
should be contentment with
regard to one’s abilities and
environment. Extreme ac-
tions will leave you no room
for turning back.
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e LB fE
Righ-
teousness
Over Truth

BEEMFBA, RAEFR—E

HE.
A great person’s words are
not necessarily trustworthy,

TEF—TEE—EIlt.
Nor are his actions necessa-
rily consistent.

REERIB R E— O

HET. .

As long as righteousness is BEMA, HRSTAIR

foremost in his mind, that's \\\\ b, FeR , — NS LASOE S

what counts. Q ‘. Someone who understands
NS S the Way doesn’t get mired in
Righteousness thoughts of consistency and
= = truth, but rather takes righ-
=, N teousness as his standard.

TR

~
N

—
reseedl am—
— e




“EER BEREESUS

I RPN
A Child’s
Heart

BEFIA
A great person...

fb—EXEFRFHE
BRI — R XE.
Never loses his
child's heart.

280

FIFEL—EHNAL,
ZENTEOHNERS,
AREEREZD.

Facing the ever-changing
world by maintaining a
certain simple naivet is
the only way to avoid a
heart of petty anxieties.




M miERZ
Fundamental
Truths

EFLAE BFEmE

RHZ-

A gentleman wants to

study extensively and
amine things in detail...

AEENRSRER, £52
EEAIEN .

So that he can use what he
has come to understand to get
to the essential meanings.

281

KEEFEDE, |
ZHRKFEE, &
RMERE, AEW
EHEEE,

In studying, you have to
emphasize understan-
ding and the absorption
of knowledge. You must
make the knowledge
your own, and then you
can come to realize the
fundamental principles
behind things.

’

T AR

‘
’
’
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_a \B) £
HI{= AT ABSIRS, HETAD
* :SL ......
Ac tlng The difference between people
Natural]y and animals is very small.
. It's simply that people pos-
sess benevolence and righ-

feousness...

X EEIMEA, BEEXTH

( ;;;i;;;\} FNEE, LSRN
"~ Righteousness _/ A8 ;

- — The great Shun understood

7 MAFR-N, F#Ee | the workings of the world

WET, BF2MAME | and closely observed the af-
e T fairs of men.

Commoners abandon them
while gentlemen keep
them always in mind.

AEAE, BF2R, BA
ROAEER, FIEARCX
BHTC, mRfEICNZA
M.

The nature of people is ori-

- . ginally good, and the gent-
TEREXEOCNER, HFR leman acts according to

EREC M NELMERTR. this nature. It's not that he

To act from one’s natural bene- believes that benevolence
volence and righteousness is not and righteousness will be
the same as merely performing of personal benefit and so
Sflpetflt‘laf acts of benevolence and uses them to get what he
righteousness. wants. QLD
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AT2Z&

Transmitting a

’ .
e’s Virtue BT RIS TRIOBL, AL

Sag ERRRMET ;

The virtue that a gentleman

hands down generally lasts

about five generations and

then is lost;

HRRAEB I IE,
Although I was not able to be
Confucius'disciple,

FEMfE PRSI, XL7REE
Atz T .

Just like the profession that a
commoner hands down generally
lasts about five generations and
then is lost.

5 o LANEE, ARl ; ZALN

oE M BF HHRS, BRGLFMH
B4, fS_XE.
A commoner’s virme doesn’t ex-
tend beyond five generation, but
a sage's virtue can permeate all
generations. I transmit Confu-
cius’thinking, the way of bene-
volence and righteousness.

BA AR RETE, W LANER
MABPEZRBIIR.

The virtue that he handed down has
not been lost and can still be learned
from the people he transmitted it to.
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SURS, BUBMEROA, 25
SHEERFIBEEZHNE

During the Xia dynasty, a man na-
med Feng Meng approached the best
archer in the land, Hou Yi, in the hope

Archers and [
Friends

EHsRT, BHE:
K FREFA
Now if I kill him, I'll
be the best archer in

he land!

EReeeees

Hou Yi accepted him, and
soon Feng Meng had learned
the art..

B>

RBOGR : “ERUF
REMAEL. XF
FRELN!

Gongming Yi once
said:“Hou Yi doesn’t
seem to have made
much of a mistake.”
But I say he did!




LT AR Y

E@Eﬂiﬁﬁﬁﬁzmﬁﬁhﬁi’, ;
U, Wei sent Yugong Zhisi to get
NBTHERFRRTF A 2 i
The state of Zheng once sent
Zizhuo Ruzi off to attack the
~2 state of Wei..

LY é : ¥
S B
.................. Q .\I%\\
2N _ i ’x z
</ S BT STRIRREE, $RESE, N
A7 BRI EAA] T
4 Oh no, my old illness is acting up,
) and I can’t take up my bow. It looks
Bt ~_like I'll end up dying here...
" g \‘--. e
: :,,J* e
E .
3 )
MO A MR v
el 2% s

k?zlop . X’ ' = | -é\\‘l'%
. S 4NV ,@i 3/,,..

-

EBRAOZM

AN . AR ER T
' 9&[&2%0 171 14
Who's that Yugong Zhisi. ngn I'll live after

chasing me?




g R E LA

RAZEREERES BAZ ISR AREHL
BN, XFRAES ZAEEH, MARZMEA
i&en, XERHAR? RO ;

Yugong Zhisi is the best Yugong Zhisi leamed his
archer in Wei. Why archery from Yingong Zhita,
do you say you'll live and Yingong Zhita studied

through this? ~ L archery under me;

0
RAZMRANERAIA, fBh % e AR, FRM
BEXMBARBOERERE - ft.
Aa BET, Don’t worry. I'll
Yigong Zhita is a decent guy, ‘; i;ishe handle this.

so anyone he taught must
also be a decent guy.

SXHIRER, ERESE.
My old illness is acting up. I
can't,

FRENIFES?
Why don’t you
wield your bow?
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T AR

ERFHTRRZONIT,
BAZMRFERTEREN]

I studied archery under Yi-
gong Zhita, and Yigong Zhita

BAREAERANHR, &
RGELLE. ARSHZER
EBZS, BABEMER
I don’t have the heart to turn
your own art around to kill you.
But I have orders from the king...

R

RE, LA, XL,
5 TN,

So he took out four arrows and
shot them into the air,

BRAIFME, AAaEAA, A
El)’ﬂ%?ﬁﬁ%}; SRR,
- K ne must be cautious in choosin

RfmieRElE. . Fow Ve oses Benmad by i very
own student because he didn't know him
O\ wellof course the mistake
was his.

RS
kalop kalop
kalop!
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LRE IR
Filthy Beauty

i) e ST
8 a7 RERE
If a beautiful woman like Xi
Shi were covered m filth...

BABAREESR
ma7.

People would hold
heir noses in pas-

RE*kEER—NHE
BA, REMERED
18, Aask,

On the other hand, if a
wicked person purities
his heart,

BRAMfBERILAZSRIE EXAT
#HEEA .

He can also join in sacri-
fices to the gods.
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BERER, BEZN%XAE
AR . BEER, BT B,
{EREAABRNAT .

Having goodness isn’t enough.
It is the maintenance of it that
is precious. And a wicked per-
son shouldn’t despair- because
he can still purify himself and
thereby become useful to so-

ciety.




S =30
Five Unfilial
Actions

DT AR

tt FERMAENSE
There are five kinds of unfilial

actions...

F-MAE, WHFE, £
B51E, FaERLE.
The first kind is being lazy
and unwilling to work, and
so not supporting one’s pa-
rents,

BHAE . TERBRETHEIX
B, AEERLE.

The second kind is gambling
and drinking instead of sup-
porting one’s parents.

ME)L, FREFLE.

supporting one’s parents,

B=HAE . EXUY, RIABC

The third kind is hoarding mate-
rial things and being selfish with
one's wife and children instead of

FOHFE  ZEERFEIHEH
B2, BRUE.

The fourth kind is being in-
dulgent in bodily pleasures,
and thereby disgracing ones
parents,

ShIAE : FEHFL, &R
R,

The fifth kind is getting into
fights all the time, thereby
involving one’s parents in
troublesome situations.

ANFRMRE,
RofFiF AR, o
FERECHRE,

Being a good child is to
support your parents at
and not involve




“egEdE W RS2

s TA
Sages and
Commoners

FAEFERETR :

Chuzi of Qi said to Mencius:

¥ERAKGERE, BEEER

RBERTHEARMES .

The king of Qi sent someone here
to secretly watch and see if you

re different from common people,

alele, BASHE
FRJE!

Ha ha ha. Why would 1
be different from com-
on people!

A9

RERR, BHEAE

Even the great sages Yao
and Shun were no diffe-
rent from common people!

290

ZREIMISEAF IR |
ERMRTEAZL, HR
X ZE,

In outward appearance,
sages are no different from
most people. The difference
lies in the fact that they
harbor the way of benevo-
lence and righteousness in
their hearts.




ERIZS
Eting with
the Rich
and
Powerful

T AL

ENFEARE—E XA
HERE.

There was once a man from
Qi who had a wife and a
concubine at home.

NZASHF IR
Yum, I'm so full!

-

N~

"
Yooy

SRt E—EZE T RS

Everyday he would come
home having gotten his fill of
food and drink outside...

RERANE—
ENZHY?

Who is it you
eat with eve-

F%E%ﬁk— M0k H =,
el — BRI ;
Some rich and Our husband goes

powerful people!

out everyday and
eats so well:

BEREMEE
MR,

I'd like to follow
him and find out

what the truth is.

EIGATEICH), (AR s
(B NE— N ERMATIFEA]
KR,
When asked who he eats with,
he says some rich and powerful
people, but none of them have

RX, EF—ARERES, B
PR XSG .
So the next day, the wife got
up early and secretly fol-
lowed her husband.
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SERTEM, BRE-A

-~ -_ vy
\Wine ;i;_:;(n_ x 7 3
Z U
| i\ 4

AU

Finally he came to a cemetery ~*
on the eastern edge of town...

- AHHt AR
"o\  He'swalked all over town, vl
but not a single person has  /
' ~said “hi" to him. S
iR RELRALENEAL
BRI BRRR e §ig?

thank you!

B, B
Thank you,

Ex—i0! ERXL
B

O.k. but take it away
from here so you don’t
get in the way.

May I please have a bit of
your sacrificial food?

iz )

Delicious!
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T AR

TERERIFEUESHA, ERNEHEN
HARS!

We've given ourselves to our husband for
life, and who would have imagined he'd
be such a deadbeat!

ERHBLBEXA

I never thought I'd be mar-
ried to this kind of man...

BAENLREERAR
1ShF e

I've just been out eating
with some rich and power-

HMBERAEA, Fip
HH!
We're married to a loser.
What a bitter fate!

B

sob!

A
R

HARKER, MATENERFNEREESE
75, BRSZALRITH, MRLBENEMNE,
= EBEATARERRER .
Some people seek a reputation for power and
wealth, and in order to attain this goal, they forget
the meaning of shame. This kind of person is no dif-
ferent from a beggar, and when his wives find out,
they will weep with shame.
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Fooling a
Gentleman

-

\

T AR

MED
FiE

BEEARERS

A citizen of Zheng
once gave a fish to the
statesman Zichan...

ERFEFEHTE,
Why don't you go ahead
and keep it in the pond.

=]
Eo
Yes, sir,

XAMBR & EFZ
7, BFETH.

This plump fish
would be deli-
clous.Why does he
want to keep it in

So the pond-keeper fried the
fish and ate it.

XBRBHTRR
HIPRFET |

Ah, it has found a
home! It has found
a home!

EEE
Hee hee hee

SIEFRNT?
How'’s the fish co-
ming along?

ERFEBR? RESE
BERIZT, R ‘B8
BT RRMOPTER! "

Who says Zichan is smart?
I've already eaten the fish
and he says, "It g8
has found a
home”!

2895

ECBanEE, FFAE
& 72, RFRSFIHE
HFHRKEE,
When I first put it in the water
it didn’t look very happy. Then
after a bit, it swam away into

HTEFRULASHESE
MEZMfte, AAEILIA
FEREBNEERE.

A gentleman can be fooled
if things make sense;but if
things don't make sense, he

won’t be deceived.
(b
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g9y, oA
Sooner and
Later

RAXFLEEREAR, BEES
BRI AZLEIERERIROA |
The reason Heaven brought forth cer-
tain people was to send those of prior
knowledge to awaken those of later
knowledge; \

{E5CREBIBA A KRR SRS
BAA ;

To send those of prior realiza-
tion to awaken those of later
realization.

WABRHNT, B5
Mgkt ; FHELEN
A AIRERS,
TRBSAIA.

Some people come
to knowledge and
realization before
others. People of prior
knowledge and reali-
zation can't just keep
it to themselves; they
should use them to
ide others.
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SRR RSSO

Rt

Inside and
Outside

5FR:

Gaozi said:

EIFCHERA, ERERME
8, RRARAME.

To enjoy good food and pretty
women is the original nature of
men, and so is internal.

Y427 —RMAROR R,
A 2BEINEEN.

Benevolence is also
intemal, not extemal.

AILRER.

?fx“7r**’ %

\

‘N7 RRESNER, TRM

Righteousness, however, is
external and not internal.

MHALCRER
B R, m

How do you
mean?

FFHEEFLCIRK, BALREHIKE,
HARHMEBHEN L,

For instance, I respect an elder because he
is older, not because his elderliness comes
from me.

WREN—HFRRNEERER,
FABKIRE, RKREIIRR
BMER . FTLAR R MSMEEL
It's just like seeing a white ob-
ject as white from its whiteness,
which is external. This is why I
say righteousness is external.

298




LT AR e

BESHEE, BRBEANEE—#

1. 1

But the two are different. Yes, seeing
as white the whiteness of a horse is no
different from seeing as white the whi-
teness of a person,

THESFLEND, BT21EH
FEEFLCRIA—HIE?

But isn't there a difference between
respecting an elder horse and res-
pecting an elder person?

#E, BMEFRESTURE? &
RIREEMERGTN?
Is it a person’s elderliness that
is in accordance with righ-
teousness or the respecting of
an elder that is in accordance
with righteousness?

RECHEHRAEM &
AR, RAEM.

I care for my own little
brother but not the bro-
ther of a Qin man.

Nol: | X5 2MEE IO A ¥k
FEH R, AR CEZ O RERAR .
= A This care comes from my heart,

%] || and that is why I say benevo-
=[5 | lence is internal,
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“eEER BEPEES SN

SEERFROA, BNES
BERFROA—H.

Respecting an elder of Chu
is the same as respecting an
elder in my own family.

XARMERNOARFATERSE,
FLAS R0 SRR FEINERT -

This principle arises from the fact
of a person’s old age. And that's
why I say that righteousness is

BNERZEARNER, LS

PNASE R el s RRSE LA
But to enjoy the taste of roast 7, f\BﬁIE"E—/I\E
meat cooked by a Qin man is no ROLET .

You get the same
enjoyment from
external objects.

different from enjoying roast meat
ooked by one’s own family.

MEESIZEAXE, B MENT
rESG?

So can you say that the enjoyment
itself comes from the outside?

SR BAHRINEN, B
THEMA, SREFECHIA
le.é‘ CRERLRE, YBRHRA
Although things happen on the
outside, people act from the
inside. Benevolence is internal,
and so is righteousness.

il
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th 5HEE
Fish and Bear
Paw

BERENICN, REDER
BRI

I'like to eat fish, and I also
like to eat bear paw...

MRRETEERS, REEH
BEREE.
If I can’t have them both, I'll

EHBHAMELHN, X
AL RIEPTEIF ;

I love life, and I also
love righteousness;

MRHEARERE, REEX
AEApTIRAL
If I can’t have them both, I'll
give up my life and choose
righteousness.

EHBREE, EAFHERES
Z N, REXONY, £F
EfAETkE, RERARERE
FURERME.
Although life is important,right-
eousness is even more important.
N\ Maintain righteousness in your
heart, and don’t abandon it for
selfish desires, because not even
life is worth cherishing in place of
{ righteousness.
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REHO
Searching
for Your

Heart

& h E g2 s

£, BRARNED, X, #2
ABIKE .

Benevolence is a person’s
heart, and righteousness is a
person’s path.

WHXBMATE, ZXEO
MASK, REaRE!
What a pitiful thing to aban-
don your path and not follow
it or lose your heart and not

y search for it!

BEABAEXT, AREEIHN, B
ERTROHNTREHIEEE,

If a person loses a chicken or dog, he gz
knows enough to go search for it. But 24
people who lose their hearts don't e
know the same.

MAFOMERREHN, R
RIEEXHIOHKERAR T o

The principle behind learning
is none other than searching
or one's lost heart.

AEZRRECHO, UASE,
BEERZNE, WESHER, X
EiRE, —ge] AT .
In all matters, you must exa-
mine your heart, for the heart
governs the body. If you can
keep it well, your ambitions
will be pure, your righteousness
will shine, and everything will
be on the forward path.
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st Z Hirr
Taking
Care of

T AL

S ABHEN O REIE
BAhESRMRERNER,

Everyone knows how to
take care of a tree,

But they don’t seem to
know how to take care
of themselves...

AXTFIMIREE
INEEME ; BT
SkimZET N
ETESX, HAE
Hiko
People can look at
the world objecti-
vely and see things
for what they are,
but when it comes to
examining ourselves,
we easily fall into

HRIE? REFSRUERRET .

minds to it

BEEEEECNS ORTRRIAN.

Is it really better to take care of a
tree than to take care of oneself ?
People just aren't willing to put their

the trap of subjecti-
vity and don’t see
ourselves clearly.
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SEEEE WP EESSOS

bk 4
A Cup of

Water for a
Fire

=

EE%HKC,MEKﬁﬁk
=
Benevolence can overcome the

unbenevolent, just like water
can overcome a fire!

//,\\ < :

MART{CBRA, HFEE

But people who
try to practice
benevolence
nowadays do

it like they're

_ using a cup of
water to put
out a cartload
of burning
wood,

foA R :
And then they say:

IKERFEE
Sk |

Water can't
put out a

Y

XipE, EUBKIBTI_HSE,

ﬁgﬂm—ﬁgﬁﬂﬁgxtzi
|

This lind of talk only serves to

feed the fires of wickedness and

in the end all benevolence will be

devoured in the flames!

So
be

be
to
Th

304

BAN, BRI e
. MEHITRCATER
ﬁﬂi‘ o

me people don’t practice
nevolence with force-

fulness and instead blame

nevolence as too weak
overcome wickedness.
erefore, one must practice




KIE#A,
ARk
The Archer

and the Artisan| arrow, he taught them to

LT AR

FHAHE, EROES
$i

When Hou Yi showed his
students how to shoot an

FHEAOA, HRLAAORE

SHLi o TIRBAFZ, ERMEHASENAER;
When an artisan shows his students his trade,
he teaches them how to use the compass and

So of course the students fo-
cused their attention on fully
drawing back the bowstring.

HBIRNFRA.

square,

FFEZOA, BHBRKBAEHA

So of course the students pay at-
tention to using the compass and
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EeNZAE, HE—ENS
%, TCBERFE, AL
BUAEN, REERFHUEER .
Whether it be a minor trade or a
great principle, everything has
certain methods that must be
followed. And whether it be a
teacher or a student, each

%ﬁ must follow the methods.
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FFiH AR

]
REOE )
) EBREACRBAOHA, R
I ECERIALE

s 3 Anyone who is willing to try
Reahzmg wholeheartedly can come to un-
Fate derstand their own original nature.

= )

{ /

--q

AZNECHAE, MALIKNE
xE.

If one understands one’s
own original nature, one can
understand the principles of,

’
’

’
’

RIEECRENEL, BFEEC
RAtE, HESERANKNE!

One who keeps one’s heart well and
cultivates one’s original nature is
doing well to serve Heaven!

RagiKE, LE—Q#RINES ; R
ELTLBFECHSL, FEHHY,
XL UK

Don’t give a thought to how long
you'll live, just concentrate on cultiva-
ting your self and wait for fate to take
its course. This is realizing one’s fate!

\

§

FHREX U, ANRLTF.
ROZE, #FL . FHEUEX;
BSLIzE.
To serve Heaven and realize
one's fate, the first step is
trying wholeheartedly. In
trying wholeheartedly, main-
tain your heart, and cultivate
your nature, thereby serving
Heaven. Cultivating yourself
leads to realizing our
) fate.




“oEEAE R RS

AENZXRE, BRETEXGH, R
BRI SRR SEEE 7 o

Everything in life is determined by fate,
and the correct thing to do is to heed
this fate.

LA, HIBIESIIA, ik
ERERENET.

So, someone who unders-
tands his fate does not stand
beneath a crumbling wall,

SRXEMEFMN, —XH
IER |

To do everything possible
to follow one’s path before
dying is one’s correct fate.

ABFU R, AGE, ©
RREXD ; AFSE, B
HRETMISIE .

We must harbor righ-
teousness and heed fate.
Someone who understands
one's fate will fully employ
all his talents. To heed fate
means to live up to one’s
potential,

LRZT AN, F
EAREMIER .

To end up a prisoner
before dying is not
anyone's correct fate.
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BIEE
214
Rising to
’ CRENE T X EBENBANS
One’s IR, &R
: It takes teaching from a person
Potential lik: I&ng Wen %a arousf com-
mon people to their potential,
B
\

EE SR, RiEthae
ERY, BRAENER,
ALARSIIRHRSE, 517
BITANER, BRER.
Although it's true that
heroes are created from
circumstance, it's also
true that heroes can create
circumstances. A truly
outstanding individual isn't
hampered by his surroun-
dings. He acts alone with
determination and rises to
his potential.

ETHEEAEMEN, BRFLF
B E—HIRL, theEERNE.
But intelligent, outstanding people
can rise to their potential without
the transformation of a King Wen.
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FZJEIRIL

Shun in the

Mountains

LREERL BN
&, MIABREL, HE
When the great Shun
resided deep in the
mountains, he lived
Nt among trees and stones,
and roamed with deer
and boars.

BRI .

the locals.

HBFRIENE ASERDA

There was very little that he
didn’t have in common with

EFHERET 98
=, NE-—#ES, 7
ELf7.

Whenever he heard a
good word or saw a
good action, he would
try to emulate if.

RZHANR, 2
B fth e E O M E,
R AR o

Shun was Shun
because he pursued
goodness with an
open mind and
absorbed other
people’s merits.

BAE 7Rk, BRTR,
KBS,

In this, he was like a raging
river rushing downstream-
there was no stopping him.

-




AR

T EEEE

Don’t Do What et

You Don’t Do

FEBEURARE
G GIEN

Don’t do the things
you don’t want to do.

don't want to desire.

FREBAMEABRIERIRANR.
Don’t desire the things you

ARIERE, HRXEZT
Being a good person is as
simple as this.

311

HAEE—RES, THES
FENEHNE, FEEERZ
BHIER.

Being a good person is easy.
Don'’t do things that are against
your nature, and don't desire
things that violate your namre.

’

’
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W EEEE W EE S

IELE3)R) 3 I ABRE. BB ER. AR,
. EERERKAENBNEIRF.
Learnmg People who are virtuous, wise,
killful, and intelligent have
from Hard is;ag; fved lives of handship.
Times
:
\
~
_/—*\__/_:—
HEIHRRTA B FHIEMEA B
BEF, thfi e R R AR RO,
REEAIPNE.

A banished minister or a shunned
commoner are forced to take into
account all sorts of dangers.

thereby to succeed.

PRLAEBRERIE, HaXALS.
These worries help them to
understand their world and

REERES
WARECES, ZM
BHREE RS
. 88, BR. AR,
People who live in dif-
ficulty have to struggle,
and this harsh training
brings out their virtue,

<) Wisdom, skill, and
s intelligence.
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BF=5%
A Gentle-
man’s

Happiness

BEFET=HERE, HRIEX TS,
it AREDE,

There are three things that make a
gentleman happy. If he has these
things and he were offered the whole
land, he would not even consider the

b

QERE, NHNE, 2%
RE.

The first is to have his pa-
rents alive and well and to

brothers.

e on good termns with his

JERRTR, WA
FA, BRETHRER.
The second is to not be
ashamed when raising his
head to Heaven or lowe-
ring his head to mankind.

—

BRXTHRERA, FASA),

=B =—HRE.
The third is to be able to teach the
brightest and most talented stu-
dents in the land.

BEFETX=HRE, REICXTS, M ARREOL,

If a gentleman had these three things to make him happy
and you were to offer him the whole world, he wouldn’
even consider it,

RET .
No,
thanks.

RICEN
RERIRF
fiflo

May 1
offer the
throne to

BYZFRRETESA
HNRE, FRERIM

ZRBTRELLIIAY .
A gentleman'’s happiness
comes from the satisfac-
S, tion of his own nature,
W~Jwhich can’t be likened
I % to any kind of happiness
_ ) received from prizing ex-
3
/

terior things.

>
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NeEm R EELSU S

BRIIMmME,
BERITDRT

Two Views

WENT .

down, the state of
seemed very small.

AFE FEEFRN
R, EHREENR

Once when Confucius
climbed East Moun-
tain in Lu and looked

ALEET, EEZHE
=4\
From here, Lu sure looks
tiny...

Lu

FIAMRISFROA, MR TURaVKT o
It is difficult to talk about small bodies of water
with someone who is used to looking at the ocean.

HELUZRE—T,
K FRRNE-
From here, the whole
land looks tiny...

B/INT .
From the top of ai Mountain,
the whole land looked small.

BEE L, BBATGRE [

AREZANTTFOA, b
HALANET o

And it’s difficult to talk about
shallow subjects with someone
who has long been a student un-
der a sage.

Y
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EXKETRE BEENER
Lt FERRE .

There is a method to obser-
ving water. You should look
> at the rolling waves as they
issue from their source.

KRBT, TERTHE
%%ﬁm,ﬁﬁxﬁﬂmﬁﬁ
In flowing, water cannot
move without filling up the
pits and cavities.

BRRYEE, RERRE0L
7, WERIBIREIE

There is a brightness to the
sun and moon. They will
shine wherever there is a
place for their light.

‘s,

AL,
) N i)
-~ —
225 e
i i~

BTAUGRE, FRERNEI)}
MAoeE, SASEATIEAN
ﬁi&g

In resolving his mind on the
way, a gentleman cannot un-
derstand without accumulated
learning.

ERARR, RRGHARN
BR, BARZEAZE, EEN
BAEEAE,

To arrive at any realm, there is
a process to follow. To arrive at
the realm of the sage, you must
Proceed from the very source.
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R i
Getting Up
Early

cock-a-doodle-do

BISHRHES, Fiagi
=T8N, REFR—FMA ;
Those who get up with the
rooster’s crow and begin
industriously doing good are
the followers of Shun; :

) industriously scheming for

WISk LS, FHaBwE
ﬁﬁjﬂg; Bﬁm_ion

Those who get up with the
rooster’s crow and begin

profits are the followers of
Zhi the Bandit.

EEBPERNSHENSR, R
R, A TERNRRAARE LA,
If you want to know the difference
between Shun and Zhi, it is none
other than in doing good and sche

\)) ming for profits.

[

L2 AR
AR o

Everything I
do is for the
benefit of all
people.

R0 R THENRIE.
Everything I do is for my
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BPEALL=
Byt
The
Integrity of

Liuxia Hui

HTEFARME=2NEN
I, R AR «
Liuxia Hui never altered his
steadfast moral integrity af-
ter attaining one of the three
ducal positions.

RO RH

/7 BRENBUSR, BEFHRAER
e, ERIGIRT, BTN,
Although I have attained a high

noble rank, I would not blink about

\ abandoning it. To abandon my moral

integrity, on the other hand, would
be impossible.

317

ENRT, FREBHEL
FRMBMAE ; BFEE
ERAER ; BFECHT
Brag.

A sage's integrity does
not change according to
circumstances. There’s
nothing pitiful about
abandoning the good pay
of a high official. What's
pitiful is abandoning one's
moral integrity.




g 1R RSSO

i
Digging a
Well

K

No water!

BT _RER, ERAE
KR, MRFUERTF, BHEE
CHFFX R

To give up after failing to find
water at only ten feet is simply
«2, abandoning the well.

(

o AHERRBIEH
A person’s actions are like
. /7 digging a well...

LY

o
\f
y

\')

BUERE
Keep digging!

—ERRKH .
But, I'm sure
there's no water.
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ABEEEEIIALL,
GRFEMmEEFY,
HARNERE, MEE
EZ:EO
If someone does something
and doesn’t see it through
to the end, it's not because
Q"“ ked the ability,
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AR Y

AL o

Sincerity | RitiRamFELR,
If you give him food and
and drink but no caring,
Respect
~

14
o

BEEREEE Y
it

You're simply treallng
hun like an animal.

Eftui i,
If you give him caring
but not respect,

PIRERZE, SHX
DF—F.

That's still treating him
like a pet.

WD, REFEIMAE
ZAIsAFER

Respect should exist before
any emolument is given.

o MR,
. MEROHNRE,
BFX, AaHE
BB T
If the respect is
without substance,
a oentleman will

319
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R TP EEGSUS

AT LZH#

: EFERMBANGE :
TeaChlng There are five ways a gentle- SR IEEA ;
Others man teaches oth_ers: By transforming them
Y like timely rains;

BRGAEY |
By bringing out their virtue; BREERRIEER) ;
By answering theirquestmns;
)4 BB RE ; ~
Righteousness By helping realize their talents: a
R Answer
o}
= ? Righte}cfusness \Q'D R
A e @
. g G

EraRES.
. & § o
XEH, DREEFAAN There is more than one way
a gentleman teaches others,
and which one he chooses
depends on the circums-
tances and character of the
student.

ixo
These are the five ways a
i gentleman teaches others.

BENBFEMAENE

2 Jo

And by example.

-

=T




KTHE,
WST:10E
Follow the
- Way, Follow
Yourself

’

’

|

T AR

]
The Way
AT REN, REEES
7%
When the Way is in the
world, use the Way to find
your self.

X TEEH, HESFREDE.
When the Way is not in the world,
use yourself to find the Way.

'[’_—r_!-_—_
= |— A
m\\\\\\\‘\\\\\\‘:\—; N

Y the Way to find others.

SIRBINREEE X METH
AR .

I have never heard of using

8™, ARmAT
MR, mEFAECH
BLAMA o

It's easiest to simply
follow the prevailing

Way. But when it is

not present, we must
come to know our own
original nature and
take it as a guide.

321

’



18 ) v B g b2

!
3
oF ¥

BTZ2TH

Benevolence .
Intimacy .
and Care

ETHTHE, RNERE
ZOTRAEZ D,

A gentieman’s attitude to-

ward objects is one of care,

\\but not of benevolence,

WTFEME, MEMICE,
AR R o
His attitude toward the
people is one of benevolence,
but not of intimacy.

KFEECHFEA, ARGk
el MEI_EE.
=l He is intimate with his
_5 family and then beneyolent
' toward the people. S

ﬁﬁgﬁéﬂ,%ﬁﬁ&ﬂﬁ
=] °
He is benevolent toward the
people and then shows care
for objects.

EFRE BFRTENRF.
ERESTETANRE, 78
BEfTED.

In expressing his feelings, a
gentleman recognizes certain
levels of importance. Only by
recognizing that this is in ac-
cordance with his original na-
ture can he avoid acting falsely.
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A58, Akt
Blood and
Benevolence

\W

s2EEHLIE—0E, B
EFIREB0F.

Believing every sentence in
the Book of History is worse
than not reading at ali.

et

& (B - Halh ) XS,
HRAI " =REEE T

Take the Wucheng chapter for

instance-only a few of its sen-

ences are actually believable.

ENCICHREERANS -
It has a record of Zhou King
Wu's attack on Shang King
Zhou...

R N
d

a5

N

(CEEH, URTXENEC, Z9%
SIS, FREMSHE.
We know that a“benevolent person has no
match,” so if we take King Wu's perfect
benevolence and match it with King Zhou's
abject wickedness, it would have been no
contest.

EEFHRANMBZRATLL
TR RO IR ?

How could the killing have
caused so much flowing blood
that rice-grinding pestles
could float on it?




“EEAEE B EEG

FEANE
fEATS

A Carpen-

ter’s Skill

AENEE, REEBHEBHNGE

A carpenter and a wheelwright can
only teach their students the methods
of making circles and squares.

|REEABERIOY .

He can’t make them to do it
skillfully.

324

KREBAN, RELU-HE
FeERAL ; REERE
cAL, BR0E, 76
BHYE, RATAFLL
=fe, DABHOE.

A teacher teaches funda-
mentals. It’s the student
who has to work hard to
attain a realization for
himself before he can per-
form the task skillfully.
You can hand down a
teaching, but rising to a
skillful level takes reali-
zation.
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FTH AR

B Z R

ﬁM$Eﬂrjx nz;ﬁmﬁ%: it .
Shun Gets Hamome
RICh When Shun was a commoner,
he was happy eating plain
rice and wild vegetables.

HERTERS—, BRNE.
He was prepared to be poor all

his life, and he didn’t mind a

LAY TESF, FEPR, BEF, NERN
BN UGEE, RUHRARMIZIXEFE] .

Then he became emperor and wore colorful
clothes, played the zither, and had Yao's two
daughters for his wives- as if it had always
been that way.

ARFANILEAII !

The comfort is in my

ENLERRBI—, TN
WEME . AALIEETE ;
HAE, AT .
It's all the same to a
sage whether he is rich
or poor. He is not moved
N by his surroundings, He
is comfortable anywhere,
not complaining in

poverty or being prou
in wealth.
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MiFETF
A Wife's
Rejection

EETEKEETE, BSN
78, R TREREFER
On your own you mav act
contrary to the Way, but it
won't do around your wife..

EfFtATREE, EfEF
HATAE,

On your own you may treat
others contrary to the Way,
but you won’t be able to
around your wife.

How did I ever end up
married to such a man...

ABRFEIEB CfEARELE
A. BBREE, ARE
B FIE

You must make yourself
correct before you can Cor-
rect others. If you are not
correct, other people will
reject your “incorrectness”.




JAF R DI
AER

A Chaotic
World

T AL

WRRENA, REXNEFNS,

ARRERRTEAD ;

An advantaged person won't

starve during a famine;

EESENA, 22EH, B
AEEEDE.

A virtuous person won't be
led astrav in a chaotic world.

RZE, WBER. ¥
HEERESR, LFL
X, TABREFTA
X, BGRA NS,
To accumulate enough
is to never run out.
If you continually c
ulnvate virtue and
practice propriew and
righteousness, you can
grt. through even the
most chaotic of times.
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HAOE
T
The Throne
and a Basket
of Rice

NN
'\

8 b E S 2

EFEENA, EBETRRE
RIXERLEFIA .

A person who is interested in
his reputation can give away a
country of a thousand chariots.

RIETRZENEEZ LS
{RSAHIE -

Why don'’t I let you have the
throne in this big country.

B RMERRE N
HEFAIL?

Look, I'm as great as
Yao and Shun, aren’t I?

..,7‘:“ \\\\\‘. )
s~ [ 2

BETERAEBRER, 4
E—MIBR, WAL, R
MENHEENREX.

But toward those of no signi-
ficance, he shows a stinginess
even with a basket of rice and
bowl of soup.

FEZEETREES,
ABHTAZ, FRRR;
NEFRIE, RIEE.
People who are
concerned about their
reputations can force
themselves to do great
deeds, but they are not
S0 generous in minor




BB
Replacing
Gods

T AL

ARREE, RERERNIHNS
HERE, BERSTERN.

The people are the most impor-
tant, then the gods of earth and
grain, and, finally, the sovereign.

FrLABES R, AT
LASEF ;

Thus, the one who
wins the people’s
hearts is the sove-
reign;

\\Y

BUSIEREE, UMK,
And those who win a noble's
trust are officials.

RESRFIEME, BATLL
s

Those who win the so-
vereign’s trust are the
nobles;

REEHORLTE, SIEN AR
R, MEFRRKR, FBHALIH

BE—IMBT .
If there is a noble who is reckless
in serving the gods of earth and
ain, he should be replaced.

MRERTE, BRARE,
BRI B — NER
If the sacrificial ceremonies are properly
prepared and carried out at the appro-
priate times and there are still famines
and floods, then the gods should be

replaced.
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AN
Benevolence
and the Way

“27 RRAFLUAARNGE ;

person;

To be benevolent is to be a

GCHANS, RREE,
Combining the two together
we call the Way.

f=—=0_00 0000, 00
® .I n|%'.!.wlml.lfmll

330

MEN, MROHAE
—ZM, #=E.

Benevolence is the
ultimate virtue in
people. To unders-
tand the significance
of benevolence and
to wholeheartedly
practice it is the
Way.
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ig A
Enlightening
Others

HRBA, SEECHOERE -

Capable and virtuous men of the
past first endeavored to understand
things themselves...

DENAFSECHMF
Now people who are all
confused themselves...

REWAtLRRIEREE ;
And then they taught others
to understand;

LIBBBENSTETX TER, 2
BAREEEMN . BEVELICZE
B8, TRAREHE. &5, EF

HEWABEEE. REARDH?
ﬁ% Still try to go out and teach If someone teaches to the world the
' others to understand. principles that he understands and
practices himself, then everyone else

will come to understand and follow
them as well. But if the person in
power tries to teach others to
follow principles that he
himself doesn’t understand,
isn’t this like climbing a
tree to catch a fish?
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e 2]
The Mountain

8 v E g A

BFNEFR :

Mencius said to Gaozi;

Trail

BN, REEBTEZRE

If a tiny mountain trail..

an

i

ERREBAEE, HaTm
—5FAR.

Is taken by more and more
people, it will become a road.

A @ 7

7 -
il
FEOOCHEARRT, REFEE
SEFFILT .
It's been so long since you've

used your mind, it seems to have
become stopped up with weeds.

Bd—LHARE, FERC
HEET .

But if people stop traveling
on it, weeds will grow in and
stop up the path.

) \

REEE, FBED.
BN ORAIEH, 56
MR ZRIFRISTANT -
Doing good and lear-
ning take perseverance.
If proper thoughts are
cut off for even a short
time, wicked LD
desires will seep
in.
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Yu’'s Bells

ABFERER, HXEEN
ERERLT .

Music in the time of the Great
Yu (c. 2250 B. C.) was better
than that in the time of King
Wen (c. 1150 B.C.).

faLAAS?
Why do you
say that?

EFHR V= ¥
Because the little knobs on Yu's bells are E]"J$$n,{§'*’ YHED IR ﬁﬁﬁﬂ%ﬂ%” 5
about to fall off, like they've been eaten How is that proof of any't mg:
through by bugs, which indicates that | Were the wheel ruts at the city gate
because the sound was good, they were created by the strength of a single
played more often. pair of horses drawing a cart?

o,
AN

T T S g pee——— \
//' ABIE, SRS, | o morl MBI 18I

N (‘/» | ( é Ik

AREFHLESHNEHN ABNHAR
B, BRERAFRRANSHET .

No, there were many carts over a very long
period of time. The knobs on Yu's bells are
about to fall off because the bells have been
around so much longer than King Wen's.

o LIPALIE 4l NU
iR, FARE—R, &
FEL, MRk,

N—iE=.

In analyzing and
making judgments,
everything has to be
thoroughly considered:
you can't just make a
snap decision based on
one piece of evidence.
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Back to Being

to the Old
Mrs. Feng

SEESAMBA, B2FF
ZETER.

S ) There was once a woman in
S 4 Jin named Mrs. Feng, who
was known for beating tigers
up bare-handed.

Later, as she wanted to be-
come more gentle, she stopped
beating up tigers,

FOREH, RIS \\ /
‘ R BEEE

Ei&gﬁ%ﬁﬂﬁ\ﬁ%ﬂ"]/\, #A Then one day when she was ‘\P
BIERT . walking through the wilds, she e

happened upon a group of people
trying to subdue a tiger... ,




FIE, BB
TERR.
0.k, I'll do it

T AR

BIREHBXIE?
Let's see you pick
on people again!

*E,
Without
a single
weapon.

B

clap clop !
//

4

HAA!

ﬂ clap clop !

V4

HAHE LR

how to control herself!

[BRABLAFHEENOA, HX

But the scholarly, polite types
mocked her for not knowing

XA BBEIRRT
The bystanders just loved it...

HXERBET . | ANBECIHTY, FHE
Went back to| ARMEZHFECHEN.,
being the old Mrs.| People should understand
Feng. themselves and maintain
their ringhteousness. You
shouldn’t abandon your
principles just because cir-
cumstances change.

ftFE AR
She abandoned her

own principles...
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F T TFREK
Cultivating
the Heart

FriR AR EREIFYT o
The best way to cultivate your
heart is to have few desires.
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WRERIERR, BPEXEAL
B, BB

If you have few desires, even
though there will be times
when you lose your original
heart, they will be few...

REXT, REOSHE---
I'm so confused, I've go to get
my original heart back...

ﬁﬂ%%ﬁi@, BMERERD, Bt
B/E-...

If you have many desires, even though
there will be times when you can keep
your original heart, they will be few...

FONEHREER,

RABSIEMESR, FrLLF
QEE. AFOHEMEINR.
In cultivating your heart, you
must make a determined effort
to decrease your desires, for
one’s instinctual knowledge is
often obscured by desires and
blinded by greed. Don't

be a slave to your desires.
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APPENDIX Further reading

| SRS AHEETEIEN N,
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i, RAKRMERE, TRIGTHEH, LwUHF, FUREFX %K, XU, F¥EE, F
HHEFREHF O H BT, EXUNECFER, A TEVGRFAHNEEMY, ARAEGAFEZFE00

iz,

a8,

AAFHRA(ETF) ER, Al Sz —, AMEERWE L&,

P228 EZTABERFEWSK, UWELRL, WHE, £RTFHHE, EBLARETHENE SN
s, THEASENMBEN &K, —EER - XK, RIALFHORmERA, FUAEHFK,

P229 “ZH=#F", RBRABNXNER, BAXFEHYWEEAN, AN, TFHFERAL
Bl =EZ G, A REFELAHEN.

P230 H& %4, #ERHGAN, BEAVHERZN, LZ -2, SRHEASENHIPWX

, RET REFWEAM, RAFAHEA,

P231 “TH ¥, WitiF", R(=ZFL) WX, AABEREF, ERRMNEBHAIHFHEA,

RIEENS, UFLELWNHMN, FETFRTEAENFNEE,

P232 “ZFXLTTFRAMNA", R(EL - AFHBFE) i, ALK “A” F£ “47

X" ——FHERE, FUARETFRTFENFL, TREBLBANAIE, EFRE_AZIAK, REZ
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o
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